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ARRIAN’S DISCOURSES

OF EPICTETUS

IN FOUR BOOKS

BOOK 1II

Chapters of the Third Book

Of personal adornment.

The fields of study in which the man who expects
to make progress will have to go into training ;
and that we neglect what is most important.

‘What is the subject-matter with which the good
man has to deal; and what should be the chief
object of our training ?

To the man who took sides, in an undignified
manner, while in a theatre.

To those who leave school because of illness.

Some scattered sayings.

A conversation with the Imperial Bailiff of the
Free Cities, who was an Epicurean.

How ought we to exercise ourselves to deal with
the impressions of our senses ?

To a certain rhetorician who was going to Rome
for a law-suit.

How ought we to bear our illnesses ?

Some scattered sayings.

Of training.

The meaning of a forlorn state, and the kind of
person a forlorn man is.

Some scattered sayings.
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ARRIAN’S DISCOURSES OF EPICTETUS
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BOOK IIL 1. 1-3

XV. That we ought to approach each separate thing
with circumspection.
XVI. That one should enter cautiously into social inter-
course.
XVIL Of Providence.
XVIII. That we ought not to allow any news to disturb us.
XIX. What is the position of the layman, and what that
of the philosopher?
XX. That it is possible to derive advantage from every-
thing external.
XXI. To those who enter light-heartedly upon the
profession of lecturing.
XXIIL. On the calling of a Cynic.
XXIIL Todthose who read and discuss for the purpose of
isplay.
XXIV. That we ought not to yearn for the things which
are not under our control.
XXV. To those who fail to achieve their purposes.
XXVI. To those who fear want.

CHAPTER I

Of personal adornment

Onck, when he was visited by a young student of
rhetoric whose hair was somewhat too elaborately
dressed, and whose attire in general was highly em-
bellished, Epictetus said : Tell me if you do not think
that some dogs are beautiful, and some horses, and so
every other creature.—I do, said the young man.—Is
not the same true also of men, some of them are
handsome, and some ugly?—Of course.—Do we,
then, on the same grounds, pronounce each of these
creatures in its own kind beautiful, or do we pro-
nounce each beautiful on special grounds? I shall
show you what I mean. Since we see that a dog is
born to do one thing, and a horse another, and, if
you will, a nightingale for something else, in general

5
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BOOK IIL 1. 349

it would not be unreasonable for one to declare that
each of them was beautiful precisely when it
achieved supreme excellence in terms of its own
nature ; and, since each has a different nature, each
one of them, I think, is beautiful in a different
fashion. Is that not so?—He agreed.— Does it not
follow, then, that precisely what makes a dog
beautiful,.makes a horse ugly, and precisely what
makes a horse beautiful, makes a dog ugly, if, that
is, their natures are different?—So it appears.—Yes,
for, to my way of thinking, what makes a pancratiast !
beautiful does not make a wrestler good, and, more
than that, makes a runner quite absurd: and the
same man who is beautiful for the pentathlon 2 is
very ugly for wrestling >—That is so, said he.—What,
then, makes a man beautiful other than just that
which makes a dog or a horse beautiful in its
kind ?—Just that, said he.—What is it, then, that
makes a dog beautiful? The presence of a dog’s
excellence. What makes a horse beautiful? The
presence of a horse’s excellence. What, then, makes
a man beautiful? Isit not the presence of a man’s
excellence? Very well, then, young man, do you
too, if you wish to be beautiful, labour to achieve this,
the excellence that characterizes a man.—And what
is that >—Observe who they are whom you yourself
praise, when you praise people dispassionately; is it
the just, or the unjust >—The just ;—is it the temper-
ate, or the dissolute ?—The temperate ;—and is it the
self-controlled, or the uncontrolled >—~The self-con-
trolled.—In making yourself that kind of person,
therefore, rest assured that you will be making your-

* An all-round competition in running, jumping, wrestling,
and hurling the discus and the javelin.
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BOOK IIIL 1. g-13

self beautiful; but so long as you neglect all this,
you must needs be ugly, no matter if you employ
every artifice to make yourself look beautiful.
Beyond that I know not what more I can say to
you; for if I say what I have in mind, I shall hurt
your feelings, and you will leave, perhaps never to
return ; but if I do not say it, consider the sort of
thing I shall be doing. Here you are coming to me
to get some benefit, and I shall be bestowing no
benefit at all; and you are coming to me as to a
philosopher, and I shall be saying nothing to you as
a philosopher. Besides, is it anything but cruel for
me to leave you unreformed? If some time in the
future you come to your senses, you will have good
reason to blame me: “ What did Epictetus observe
in me,” you will say to yourself, ¢ that, although he
saw me in such a condition and coming to him in so
disgraceful a state, he should let me be so and say
never a word to me? Did he so completely despair
of me? WasInotyoung? Was I notready to listen
toreason? And how many other young fellows make
any number of mistakes of the same kind in their
youth? I am told that once there was a certain
Polemo® who from being a very dissolute young man
underwent such an astonishing transformation. Well,
suppose he did not think that I should be another
Polemo ; he could at least have set my hair right, he
could have stripped me of my ornaments, he could
have made me stop plucking my hairs ; but although
he saw me looking like—what shall I say >—he held
his peace.” As for me, I do not say what it is you look

ship of the Academy. See below IV. 11, 30; Diogenes
Laertius, 4, 16; and Horace, Sat. IL 3, 253-7.

9
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* Who warned him not to beget a son, the ill-starred
Oedipus.
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BOOK III 1. 15-20

like, but you will say it, when you come to yourself,
and will realize what it is and the kind of people those
are who act this way.

If you bring this charge against me some day,
what shall I be able to say in my own defence?
Yes; but suppose I speak and he not obey. And
did Laius obey Apollo?! Did he not go away and
get drunk and say good-bye to the oracle? What
then? Did that keep Apollo from telling him the
truth? Whereas 1 do not know whether you will
* obey me or not. Apollo knew perfectly well that
Laius would not obey, and yet he spoke.—But why
did he speak >—And why is he Apollo? And why
does he give out oracles? And why has he placed
himself in this position,2 to be a prophet and a
fountain of truth, and for the inhabitants of the
civilized world to come to him? And why are the
words  Know thyself” carved on the front of his
temple, although no one pays attention to them?

Did Socrates succeed in prevailing upon all his
visitors to keep watch over their own characters?
No, not one in a thousand. Nevertheless, once he
had been assigned this post, as he himself says, by
the ordinance of the Deity,® he never abandoned it.
Nay, what does he say even to his judges? “If you
acquit me,” he says, “on these conditions, namely,
that I no longer engage in my present practices, I
will not accept your offer, neither will I give up my
practices, but I will go up to young and old, and, in
a word, to everyone that I meet, and put to him the
same question that I put now, and beyond all others
I will especially interrogate you,” he says, “ who are

2 For the expression compare IL 4, 3; 1v. 10, 16.
3 Based upon the dpology, 28 E.
Ir
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BOOK III 1. 20-24

my fellow-citizens, inasmuch as you are nearer akin
to me.”! Are you so inquisitive, O Socrates, and
meddlesome? And why do you care what we are
about? ¢ Why, what is that you are saying? You
are my partner and kinsman, and yet you neglect
yourself and provide the State with a bad citizen,
and your kin with a bad kinsman, and your neigh-
bours with a bad neighbour.” ¢ Well, who are you?”
Here it is a bold thing to say, “I am he who must
needs take interest in men.” For no ordinary ox
dares to withstand the lion himself ;2 but if the bull
comes up and withstands him, say to the bull, if you
think fit, ¢ But who are you? ” and ¢ What do you
care?” Man,in every species nature produces some
superior individual, among cattle, dogs, bees, horses.
Pray do not say to the superior individual, ¢« Well,
then, who are you?” Or if you do, it will get a
voice from somewhere and reply to you, “I am the
same sort of thing as red in a mantle ;3 do not expect
me toresemble the rest, and do not blame my nature 4
because it has made me different from the rest.”
What follows? Am I that kind of person? Im-
possible. Are you, indeed, the kind of person to
listen to the truth? I would that you were! But
nevertheless, since somehow or other I have been
condemned to wear a grey beard and a rough cloak,’
and you are coming to me as to a philosopher, I shall
not treat you cruelly, nor as though I despaired of

1 A free paraphrase of the dpology, 29 C, E, and 30 A,
Compare also I. 9, 23.

2 Compare L 2, 30.

3 Compare L 2, 17 (and note, where read “bright red »)
and 22 ; the reference is to the stripe in the foga praetexta.

4 See critical note.

& External symbols of a philosopher,
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BOOK IIIL 1. 24-30

you, but I shall say: Young man, whom do you wish
to make beautiful ? First learn who you are, and
then, in the light of that knowledge, adorn yourself.
You are a human being; that is, a mortal animal
gifted with the ability to use impressions rationally.
And what is “rationally”? In accordance with
nature and perfectly. What element of superiority,
then, do you possess? The animal in you? No.
Your mortality? No. Your ability to use impres-
sions? No. Your reason is the element of superiority
which you possess; adorn and beautify that; but
leave your hair to Him who fashioned it as He
willed. Come, what other designations apply to
you? Are you a man or a woman P—A man.—Very
well then, adorn a man, not a woman. Woman is
born smooth and dainty by nature, and if she is
very hairy she is a prodigy, and is exhibited at Rome
among the prodigies. But for a man not to be hairy
is the same thing, and if by nature he has no hair he
is a prodigy, but if he cuts it out and plucks it out of
himself, what shall we make of him? Where shall
we exhibit him and what notice shall we post? «I
will show you,” we say to the audience, “a man who
wishes to be a woman rather than a man.”” What a
dreadful spectacle! No one but will be amazed at
the notice ; by Zeus, I fancy that even the men who
pluck out their own hairs do what they do without
realizing what it means. Man, what reason have
you to complain against your nature?! Because it
brought you into the world as a man?2? What then?
Ought it to have brought all persons into the world

1 Compare the critical note on § 23. R
? An almost verbatim quotation from Diogenes the Cynic.
See Athenaeus, XIII. 565 C, .
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1 Compare I. 29, 16 together with note on that passage,
and for a more extended discussion I'rans. of the Amer.
Philol. Assoc., 52 (1921), 46.

2 The interlocutor must have been a Corinthian.
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BOOK IIL 1. 30-36

as women? And if that had been the case, what
good would you be getting of your self-adornment ?
For whom would you be adorning yourself, if all
were women? Your paltry bodyl doesn’t please
you, eh ? Make a clean sweep of the whole matter ;
eradicate your—whatshall I call it —the cause of your
hairiness ; make yourself a woman all over, so as not
to deceive us, not half-man and half-woman. Whom
do you wish to please? Frail womankind? Please
them as a man. “ Yes, but they like smooth men.”
Ob, go hang! And if they liked sexual perverts,
would you have become such a pervert? Is this
your business in life, is this what you were born for,
that licentious women should take pleasure in you?
Shall we make a man like you a citizen of Corinth,?
and perchance a warden of the city, or superinten-
dent of ephebi? or general, or superintendent of the
games? Well, and when you have married are you
going to pluck out your hairs? For whom and to
what end? And when you have begotten boys, are
you going to introduce them into the body of
citizens as plucked creatures too? A fine citizen
and senator and orator! Is this the kind of young
men we ought to pray to have born and brought up
for us?

By the gods, young man, may such not be your fate!
But once you have heard these words go away and say
to yourself, “It was not Epictetus who said these
things to me; why, how could they have occurred to
him ? but it was some kindly god or other speaking
through him. For it would not have occurred to
Epictetus to say these things, because he is not in

® Young men completing their education and serving their
term in the army.
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1 Blass : rofoe 8. 2 Blass: Tva yvolms S.

3 3w supplied by Sb.

¢ Upton from Homer : émel of mpoetmouer S.

5 Qldfather: wéuyavres &oxorov 8. The reading restored
‘is that of Zenodotus and Aristophanes, which has left some
traces in two MSS., one scholium, and a papyrus of the 3rd
cent. after Christ, and especially in § 39 below. See my note
in Class. Philol., vol. 22, for a full discussion of this passage.

¢ Bentley: adrd 8. For arguments in favour of Bentley’s
emendamon see Trans. Am. Philol. Ass. 52 (1921) 49.
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BOOK III 1. 36—41

the habit of speaking to anyone. Come then, let us
obey God, that we rest not under His wrath.” Nay,
but if a raven gives you a sign by his croaking, it is
not the raven that gives the sign, but God through
the raven ; whereas if He gives you a sign through a
human voice, will you pretend that it is the man who
is saying these things to you, so that you may remain
ignorant of the power of the divinity, that He gives
signs to some men in this way, and to others in that,
but that in the greatest and most sovereign matters
He gives His sign through His noblest messenger?
What else does the poet mean when he says:

Since ourselves we did warn him,
Sending down Hermes, the messenger god, the
slayer of Argus,
Neither to murder the husband himself, nor make
love to his consort ?1

As Hermes descended to tell Aegisthus that, so now
the gods tell you the same thing,

Sending down Hermes, the messenger god, the
slayer of Argus,

not to distort utterly nor to take useless pains about
that which is already right, but to leave the man a
man, and -the woman a woman, the beautiful person
beautiful as a human being, the ugly ugly as a
human being. Because you are not flesh, nor hair,
but moral purpose; if you get that beautiful, then
you will be beautiful. So far I do not have the

1 Homer, Odyssey, @, 37-9.

7. wéuyavres §; see note 5 above. |
© . & Oldfather : Tdv xaAdy &vBpwmor s KaAbdy kvBpwmov .
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1 éxtorpeor 8 originally.

1 An inexact quotation of Plato, 4lczb. I. 131 D.

2 Compare I, 25, 13 ; 30, 1; II. 5, 22.

& The 1mphcat10n is that the interlocutor’s conception of
¢¢ cleanliness ” has to do merely with things external.

4 Compare II. 17, 15ff, This triple division of philosophy
is the one original element in the teaching of Epictetus, and
even it is rather a pedagogical device than an innovation in
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BOOK IIL 1 41— 2

courage to tell you that you are ugly, for it looks to
me as though you would rather hear anything than
that. But observe what Socrates says to Alcibiades,
the most handsome and youthfully beautiful of men:
“Try, then, to be beautiful.”* What does he tell
him? “Dress your locks and pluck the hairs out
of your legs?” God forbid! No, he says,  Make
beautiful your moral purpose, eradicate your worthless
opinions.” How treat your paltry body,then? As
its nature is. This is the concern of Another;?
leave it to Him.—What then? Does the body have
to be left unclean?—God forbid! but the man that
you are and were born to be, keep that man clean,
a man to be clean as a man, a woman as a woman,
a child as a child. No, but let’s pluck out also the
lion’s mane, so that he may not fail to be “cleaned
up,” and the cock’s comb, for he too ought to be
“cleaned up’’!% Clean? Yes, but clean as a
cock, and the other clean as a lion, and the hunting
dog clean as a hunting dog !

CHAPTER II

The fields of study in which the man mwho expecis to
make progress will have to go into training ; and that
we neglect what is most important

THERE are three fields of study % in which the man
who is going to be good and excellent must first
have been trained. The first has to do with desires
and aversions, that he may never fail to get what he
desires, nor fall into what he avoids; the second
thought. Compare Vol. I p. xxi, and the literature there
cited. C ‘
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1 ¢dBovs (‘“ fears”) conjectured by Reiske, very plausibly.
2 rp added by Oldfather after the similar correction by sin

I. 7, 1 (where the fact that 7§ is due to s should have been
recorded).

1 A briefer definition is given in L. 27, 10.

2 See critical note.

3 The expression is not logical, for the field of study
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BOOK III. 1. 2-6

with cases of choice and of refusal, and, in general,
with duty, that he may act in an orderly fashion, upon
good reasons, and not carelessly; the third with the
avoidance of error and rashness in judgement, and, in
general, about cases of assent. Among these the
most important and especially pressing is that which
has to do with the stronger emotions; for a strong
emotion does not arise except a desire fails to
attain its object, or an aversion falls into what
it would avoid.! This is the field of study which
introduces to us confusions, tumaults, misfortunes
and calamities; and sorrows, lamentations, envies ;2
and makes? us envious and jealous—passions which
make it impossible for us even to listen to reason.
The second field of study deals with duty; for I
ought not to be unfeeling like a statue, but should
maintain my relations, both natural and acquired, as
a religious man, as a son, a brother, a father, a
citizen.

The third belongs only to those who are already
making progress; it has to do with the element of
certainty in the matters which have just been men-
tioned, so that even in dreams, or drunkenness, or a
state of melancholy-madness, a man may not be
taken unawares by the appearance of an untested
sense-impression.—This, says someone, is beyond
us.—But philosophers nowadays pass by the first and
second fields of study, and concentrate upon the
third, upon arguments which involve equivocal
premisses, which derive syllogisms by the process of
interrogation, which involve hypothetical premisses,*
obviously can do nothing of the kind, but the fault is

probably not in the MS. tradition.
¢ See I. 7, 1, and note for these first three.
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1 Qldfather : YevSouévovs vulg. See explanatory note.

1 4.e., if a man says he is lying, is he really lying, or telling
the truth? See II. 17, 34, and note. Wevdouévouvs is used
without the article, as in IL. 21, 17.

2 Literally, “from a finger’s breadth (.7 in.) to two cubits.”

3 See Diogenes Laertius, 6, 34, who says that Demosthenes
was the man thus pointed at.
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BOOK III 11 6-12

and sophisms like The Liar.l—Of course, he says,
even when a man is engaged in subjects of this kind
he has to preserve his freedom from deception.—But
what kind of a man ought to engage in them?—
Only the one who is already good and excellent.—
Do you, then, fall short in this? Have you already
attained perfection in the other subjects? Are you
proof against deception in handling small change?
If you see a pretty wench, do you resist the sense-
impression? If your neighbour receives an inheri-
tance, do you not feel a twinge of envy? And is
security of judgement now the only thing in which
you fall short? Wretch, even while you are study-
ing these very topics you tremble and are worried
for fear someone despises you, and you ask whether
anybody is saying anything about you. And if
someone should come and say, “ A discussion arising
as to who was the best of the philosophers, someone
who was there said that So-and-so was the only real
philosopher,” immediately your poor little one-inch
soul shoots up a yard high.? But if another party to
the discussion says, “ Nonsense, it's a waste of time
to listen to So-and-so. Why, what does he know?
He has the rudiments, but nothing else,” you are
beside yourself, you grow pale, immediately you
shout, “ I'll show him who I am, that I am a great
philosopher!” Yet we see what a man is by just
such conduct. Why do you wish to show it by any-
thing else? Do you not know that Diogenes?
showed one of the sophists thus, pointing out his
middle finger at him,* and then when the man was
furious with rage, remarked, “ That's So-and-so; I've
pointed him out to you.” For a man is not some-

¢ Regarded in antiquity as an insulting gesture.
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1 Kronenberg Gvéyvas 8.

2 &vbpwmdpioy (““a mean little person”) very plausibly

snggested by Reiske.
8 Menage : olov 8. 4 Reiske: xpfvew 8.

1 See critical note.
2 A Stoic philosopher of no great prominence, who must be
supposed to have died from an apoplectic stroke occasioned by
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BOOK IIL m. 12-17

thing like a stone or a stick of wood to be pointed
out with a finger, but when one shows a man’s
judgements, then one shows him as a man.

Let us take a look at your judgements too. Is it
not evident that you set no value on your own moral
purpose, but look beyond to the things that lie out-
side the province of the moral purpose, namely, what
So-and-so will say, and what impression you will
make, whether men will think you a scholar, or
that you have read Chrysippus or Antipater? Why,
if you have read them and Archedemus too, you
have everything! Why are you any longer worried
for fear you will not show us who you are? Do you
wish me to tell you what kind of a man you have
shown us that you are? A person who comes into
our presencel mean, hypercritical, quick-tempered,
cowardly, finding fault with everything, blaming
everybody, never quiet, vain-glorious; these are the
qualities which you have exhibited to us. Go away
now and read Archedemus; then if a mouse falls
down and makes a noise, you are dead with fright.
For the same kind of death awaits you that carried
off—what’s his name?—oh, yes, Crinus.2 He, too,
was proud of himself because he could understand
Archedemus. Wretch, are you not willing to let
alone those things that do not concern you? They
are appropriate for those who can study them with-
out disturbance of spirit, who have the right to say,
¢I do not yield to anger, or sorrow, or envy; I am
not subject to restraint, or to compulsion. What do
I yet lack?. I enjoy leisure, I have peace of mind.
Let us see how we ought to deal with equivocal

fright at a mouse falling down from the wall. See Von Arnim
in the Real- Encyclopidie,? 8.v.
27
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premisses in arguments; let us see how a person
may adopt an hypothesis and yet not be led to an
absurd conclusion.” These things belong to men of
that type. When men are prospering it is appropriate
to light a fire, to take luncheon, and, if you will, even
to sing and dance; but when the ship is already
sinking you come up to me and start to hoist the
topsails!

CHAPTER III

What is the subject-matter with which the good man has
to deal ; and what should be the chief object of our

NP
trawning ¢

THE subject-matter with which the good and
excellent man has to deal is his own governing
principle, that of a physician and the masseur is
the body, of a farmer is his farm; but the function
of the good and excellent man is to deal with his
impressions in accordance with nature. Now just as
it is the nature of every soul to assent to the true,
dissent from the false, and to withhold judgement
in a matter of uncertainty, so it is its nature to be
moved with desire toward the good, with aversion
toward the evil, and feel neutral toward what is
neither evil nor good. For just as neither the
banker nor the greengrocer may legally refuse the
coinage of Caesar, but if you present it, whether he
will or no, he must turn over to you what you are
purchasing with it, so it is also with the soul. The
instant the good appears it attracts the soul to itself,
while the evil repels the soul from itself. A soul
will never refuse a clear sense-impression of good,
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any more than a man will refuse the coinage of
Caesar. On this concept of the good hangs every
impulse to act both of man and of God.

That is why the good is preferred above every
form of kinship. My father is nothing to me, but
only the good. «Are you so hard-hearted?” Yes,
that is my nature. This is the coinage which God
has given me. For that reason, if the good is some-
thing different from the noble and the just, then
father and brother and country and all relationships
simply disappear. But shall I neglect my good, so
that you may have it, and shall I make way for you ?
What for? “I am your father.” But not a good.
“I am your brother.” But not a good. If, how-
ever, we define the good as consisting in a right
moral purpose, then the mere preservation of the
relationships of life becomes a good; and further-
more, he who gives up some of the externals achieves
the good. “My father is taking away my money.”
But he is doing you no harm. ¢ My brother is going
to get the larger part of the farm.” Let him have
all he wants. That does not help him at all to get
a part of your modesty, does it, or of your fidelity, or
of your brotherly love? Why, from a possession of
this kind who can eject you? Not even Zeus. Nay,
nor did He even wish to, but this matter He put
under my control, and He gave it to me even as
He had it Himself, free from hindrance, compulsion,
restraint,

When, therefore, different persons have different
pieces of coinage, a man offers the coin and gets what
is bought by it. A thief has come to the province
as Proconsul. What coinage does he use? Silver.
Offer it and carry away what you wish.  An adulterer
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1 The reference is to God, who has ordained that every
man should prefer what he rega.rda as ““‘good” to everything
else. See §5above. The fault consists in making a wrong
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has come. What coinage does he use ? Frail wenches.
“Take,” says one, “the coin and sell me the little
baggage.” Give,and buy. Another is interested in
boys. Give him the coin and take what you wish.
Another is fond of hunting. Give him a fine horse
or dog; with sighs and groans he will sell for it what
you wish; for Another constrains him from within,
the one who has established this currency.!

It is chiefly with this principle in mind that a man
must exercise himself. Go out of the house at early
dawn, and no matter whom you see or whom you
hear, examine him and then answer as you would to
a question. What did you see? A handsome man
or a handsome woman ? Apply your rule. Is it out-
side the province of the moral purpose, or inside?
Outside. Away with it. What did you see? A
man in grief over the death of his child? Apply
your rule. Death lies outside the province of the
moral purpose. Out of the way with it. Did a
Consul meet you? Apply your rule, What sort of
thing is a consulship? Outside the province of the
moral purpose,orinside? Outside. Away with it,too,
it does not meet the test; throw it away, it does not
concern you. If we had kept doing this and had exer-
cised ourselves from dawn till dark with this principle
in mind,—by the gods, something would have been
achieved! Butasitis, weare caught gaping straight-
way at every external impression that comes along, and
we wake up a little only during the lecture, if indeed
we do so even then. After that is over we go out,
and if we see a man in grief, we say, “ It is all over
with him”; if we see a Consul, we say, “ Happy

choice of what is to be considered ‘‘good.” For ‘¢ Another”
as a reverent form of reference to Zeus, see 1. 25, 13 and note.

33



18

19

21

22

1

ARRIAN’S DISCOURSES OF EPICTETUS

» 4
dv éfwpiopévov, “Talalmwpost av wémra,
4 » ~
“gO\ios, otk Exer mébev pdyn.” Tait olv
~ \ \ 4 ~
ékxomrery 86t Ta mwovnpa Odyuata, mwepl TodTo
4 /7 7 3 hY 7 \ H A
cwvterdobas. 7L ydp éoTi To rKhalew rxal olud-
!/ 7 7 ! Ve /
Caw ; Soyua. i SvoTvyia ; Sdypa. Tt oTdos,
Tt Suxbvoia, T péures, T kaTyyopia, T( doéBea,
’ ’ ~ ’ ’ Y \
Tl ¢Avapla ; rabra mdvra Séymara éoTi Kal
b4 3 \ A 14 \ ~ > /4
d\\o oD8ev kal Soyuata mepl TAV dmpoarpéTwy
s wTey ayaldv kal kardv. TadTd Tis éml Ta
A ~
mpoatpeTicd petalérw, Kdyd adTov éyyvduat 6T
) 4 (4 A X \ \ 3 7
eborabdicer, ds v &y Td mepl adToV.
Olv éoTv 1) Nexdvn Tol Udatos, TowodTov 7
14 ? 4 3 \ (4 s ~ o
Yuyr, olov % adyn f mpoowimrovea TG Hlare,
~ e 7 o 5 \ o ~
TotodTov ai pavraciar. Brav odv T Uwp xwnly,
Soxel pév kalt) adys xwvelabas, o0 pévror kivelTas.
xal 8tav Tolvvy arotwldi Tis, oUx al