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PREFACE TO VOLUME 1V

As was stated in the Preface to the last volume, Mr.
Whitaker’s versions of the treatises he had agreed to
take in this volume and the fifth were in existence at
his death. As it happens, however, his part in this
volume was confined to one treatise of the four, viz.
the De Migratione. This had reached the typescript
stage, and just before his death I had sent him some
corrections or suggestions which he had accepted.
Since then, however, I have made a good many
further alterations in that treatise. On the De Con-
JSustone he had sent me only a few suggestions, and
my versions of the other two treatises he had not
seen at all. Altogether I feel that, for good or for
ill, I must take the final responsibility for this
volume, and I have therefore ceased to use such
phrases as “ The Translators think *’ and used the
first person singular instead. That the work has
suffered by his absence, and that there are sure to
be many things which I should have altered or modi-
fied if I had had his advice, need hardly be said.

A misunderstanding shewn by a reviewer makes
me think that it would be well to say something about
the textual notes. My own view has always been
that, while it would be beyond the scope of a work
of this kind to indicate the variants in the wss.,
places in which the text printed has no ms. authority
should be recorded. Mr. Whitaker did not altogether
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PREFACE

agree with me, and consequently in the first two
volumes there was no consistent attempt to give this
information, though the reproduction of the angular
and square brackets did indicate insertions and
omissions in the text. In the third volume and this,
however, I have made it a rule to note all cases
(except such as are merely orthographical) where
the text printed is purely conjectural, however
certain the conjectures may be.® Further, it is to be
understood that, unless it is stated otherwise, the
text printed is that of Wendland. It does not follow,
however, that any particular emendation of the text
is due to Wendland, as I have not thought it neces-
sary to distinguish between his emendations and those
of Mangey, Markland and Turnebus, so long as he
himself has adopted them. I also note all cases
where I have not followed Wendland’s text, and,
where the emendation is our own, have stated the
fact. Of these last there are not many. But thereare
a good many more noted in footnotes or appendix
where I feel fairly confident that the reading we
have suggested is right, but have not that degree
of certitude which would justify my printing it in
the text itself. As to Wendland’s corrections, while
I accept without question the facts of his apparatus
criticus, I do not, as the work progresses, feel the
same confidence in his judgement. He does not seem
to me to consider sufficiently how the text which he
adopts came to be corrupted to the form which it has
in the Mss. On the whole, however, the principle
laid down in the preface of the first volume, that
where hesitation does not amount to conviction the

¢ Omissions and insertions are of course not noted in the
footnotes, as the brackets speak for themselves.
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PREFACE

text of this standard edition should be preserved,
has been followed in this volume with modification.

A mild regret has also been expressed that no
account of the mss. has been given. It is perhaps a
pity that this was not attempted in the General
Introduction. In apology it may be said that, leav-
ing out of consideration excerpts and quotations,
which form a considerable part of the evidence for
the text, the mss. used by Cohn and Wendland, few
of which are earlier than the thirteenth century
and none earlier than the eleventh or tenth, amount
to more than twenty in the six volumes and vary
greatly with the different treatises ; and that Cohn
has declared at the end of his survey that no single
ms. or family of mss. stands out in such a way that
anything more than an eclectic recension of Philo’s
text is possible.s

I cannot conclude without again expressing the
greatness of the debt I owe to Leisegang’s index.
True, there are a good many words absent, on which
one would be glad to be able to investigate Philo’s
usage, and of the words dealt with I have sometimes
found examples omitted, so that one has to be
cautious in drawing negative conclusions from it.
Still, on the whole, it is an admirable piece of work,
and not only the present translator but all future
editors of Philo will have in their hands an instrument
which Mangey and Wendland would have given
much to possess. F.H C

February 1932.

a Prolegomena to Vol. I, p. xli.
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ON THE CONFUSION OF
TONGUES

(DE CONFUSIONE LINGUARUM)



ANALYTICAL INTRODUCTION

TuE text of this treatise is Gen. xi. 1-9, which is given
in full in the first section.

Philo begins by stating the objections which the
sceptical critics had brought against the story. They
had said that the project of building a tower to reach
" heaven was really the same as the Homeric myth of
the Aloeidae (2-4), and had pointed out the absurdity
of the idea (5). Secondly they had said that the
story of the confusion of tongues was much the same
as the fable that all animals originally understood
each other’s language and lost the privilege by pre-
sumption (6-8), and though the story in Genesis was
a little more rational, still the idea that the multipli-
cation of languages would serve to prevent co-opera-
tion in sin was absurd (9-13). Philo will leave the
literalists to answer these criticisms as they can.
His own answer is to give an allegorical interpreta-
tion of the whole story (14-15).

By “ one lip and one voice ~’ Moses is indicating a
* symphony ” of evils, which is seen not only in the
multitude, but in the individual (16), where it some-
times takes the form of the external calamities of
fortune (16-20), but still more in the passions which
beset the soul (21-22), of which the deluge story is
an allegory (23-25), as also the alliance against
Abraham (26), and the attack of the whole people of
Sodom upon the angel visitors (27-28). The illus-
2



THE CONTUSION OF TONGUES

tration which follows leads to a meditation on the
word “lip” (xetAos)® which also means “ edge.”
Moses met Pharoah on the ““ lip ”’ of the river. The
Egyptians lay dead on the “ lip ™’ of the sea (29-36),
and since “ lip ” means speech, we may see in this
death the silencing of convicted falsehood (87-88),
though here a caution is needed. There are many
unskilled in refuting falsehood and they can only do
so with God’s help (39).

The * symphony ” of evil suggests the “sym-
phony ” of good, and this appears in the words of the
patriarchs “ we are men of peace, sons of one man.”
The one man is the Divine Logos, and only those
who acknowledge him are men of peace, while the
opposite creed of polytheism breeds discord (40-43).
Yet this peace is also a war against the symphony of
evil. This thought leads to an exposition of Jeremiah
xv. 10, particularly of the description by the prophet
of himself as a ‘““man of war "’ (43-51), and hence to
the * symphony " gained by the Captains who fought
against Midian (52-57), and the highest of all sym-
phonies, when Israel would ““do and hear,” that is
would do God’s will even before they heard the com-
mandment (58-59).°

The next verse of the text is *“ as they march from
the east (or “rising ”) they found a plain in the
land of Shinar (interpreted as shaking off) and dwelt
there.” * Rising ” and * shaking off ” being appli-
cable to good and ill lead to illustrations from other
texts where these words occur (60-74). * Finding ”
suggests that the wicked actually seek evil (75), and

o The word is the motif running through the whole treatise.
® For a closer account of the connexion of thought in
§§ 52-57 see note on § 57.

3



PHILO

*“ dwelling there ” suggests the contrast (illustrated
from sayings of Abraham, Isaac, Jacob and Moses)
- of the good man regarding himself as only a sojourner
in the body (76-82).

We now come to the building of the city and tower.
The third verse is * come let us make bricks and
bake them with fire.” By * brick-making ” is meant
the analysing and shaping of evil-minded thoughts
(83-90), and we are reminded that such brick-making
is also imposed upon the Israel-soul, when once it
is in bondage to Egypt (91-93). This last thought
gives rise to a very loosely connected meditation on
the vision of the Divine granted to the liberated
Israel in Ex. xxiv.® and the interpretation of its
details (94-100). The * baking with fire ”’ signifies the
solidarity which sophistical argument gives to their
vices, and so too we have “ their brick became a
stone ” (101-102). But on the other hand the
“ asphalt became clay,?” that is, God subverts their
evil designs, before they attain the safety (dogpdreia)
of “asphalt”’ (103-104). Two thoughts on “asphalt”
follow suggesting that its ‘“ safety ” is rather the
safety of bodily than of spiritual things (105-106).

“ Let us build ourselves a city and tower whose
head shall reach to heaven.” Our souls are cities
and the fool summons all his senses and passions to
help him build his city with its tower or acropolis to
his taste (107-112). When the tower seeks to rise to
heaven, it signifies the impious attempt of theo-
logical falsities (especially the denial of providence)
to attack celestial truths (113-115). On the next
words “let us make our name ” Philo bursts into

¢ Partly induced by the occurrence of the words * brick ™
or “ plinth * in the narrative. ? See note on § 102.

4



THE CONFUSION OF TONGUES

invective against the madness of the wicked in
actually flaunting their wickedness (116-118). It is
true indeed that they have an inkling that there is a
divine judgement awaiting them as they shew by the
next words ‘‘ before we are scattered abroad”
(119-121). But this is only in the background of their
thoughts. In general they are of Cain’s lineage and
believe in the self-sufficiency of man, the folly of
which Philo denounces in his usual way, and this
self-sufficiency gives a second meaning to the words
“ its head shall reach to heaven "’ (122-128). But this
tower will be overthrown even as Gideon overthrew
the tower of Penuel (turning away from God), not in
war but when he returned in peace—the true peace
(129-132). By a third interpretation *“ heaven ”’ may
mean ‘“ mind,” and the attempt to reach it be the
attempt to exalt sense above mind (133).

The words ““ the Lord came down to see the city
and the tower  call for the usual protest against
anthropomorphism, and Philo again emphasizes the
truth that God’s Potencies are everywhere, while
His essential nature is not in space at all (134-139).
The intention of Moses in using the phrase is to
shew us by God’s example the need of close examina-
tion before we dogmatize, and the superiority of
sight to hearsay (140-141). As for the phrase the
“sons of men,” some may scoff at it as a pleonasm,
but the true meaning is that these builders are not,
like the pious, “ sons of God "’ (141-145), nor yet sons
of * one man,” ¢ that is the Logos (146-147). Son-
ship in fact is often in the scriptures used in this
spiritual sense (148-149). The next words, * behold
they are all one race and one lip,” give rise to the

s See § 41.
5



PHILO

thought that there may easily be unison in the worst
disharmony (150-151), while in *“ they have begun to
do this " “ this ”’ is the impiety against heaven which
crowns their misdeeds to men. They only “ began,”
for heaven is inviolable and blasphemies recoil upon
the blasphemer (152-154), yet they are treated as
though they succeeded, which is indicated by the
words ‘‘ the tower which they built ”’ (155). (At this
point Philo interpolates a curious piece of literalism ;
not only is it a physical impossibility to build such a
tower, but anyone who attempted it would be blasted
by the heat of the sun) (156-157). That the punish-
ment entailed by the accomplished sin falls upon the
undertaken sin is shewn in Balaam’s fate (158-159),
and the law which refuses sanctuary to him whe has
attempted murder (160). (Incidentally this law is
given the spiritual meaning that the mind which
believes God to be the author of evil as well as good
and thus throws the responsibility for its own sins
upon Him, is essentially unholy) (161). The next
words, ““ nothing shall fail them of all they attempt,”
teach us that the greatest punishment God can give
is to give the sinner opportunity without restraint,
and this is illustrated (as in Quod Det. 141 ff.) by
Cain’s word ‘‘ that I should be let free is the greater
indictment (or punishment) ”’ (162-167).

When we come to the words * let us go down and
confound their tongues” we have first to explain
the plural in God’s mouth, of which he gives other
examples (168-169). He then puts forward, as in
De Op. 75, the theory (based on the Timaeus) that
God committed certain tasks to his lieutenants, the
Potencies and the spiritual beings called ““ Angels ”
(170-175). As man also has free will and is there-

6



THE CONFUSION OF TONGUES

fore capable of sin God shared the work of man’s
creation with His ministers, that He Himself should
not be the cause of evil (176-179). So too He calls
upon His subordinates (here definitely called Angels)®
to bring the punishment of *“ confusion ’’ upon the
impious (180-182). As for the word * confusion
(odyxvois) we may accept the philosophic usage in
which it stands for a mixing so complete that the
original properties of the ingredients are destroyed,
in contrast to pifis where the ingredients are merely
juxtaposed, and «pasis where though chemically
combined they can still be analysed (183-188). Thus
avyxvoes of the impious means that their powers are
so annihilated that neither separately nor in com-
bination they can work mischief (189). The literalist
interpretation that the story merely describes the
differentiation of languages may not be untrue, but
it is inadequate. Had such differentiation been in-
tended we should have expected some such term as
separation or distribution rather than confusion,
and moreover differentiation of function, as we see
in the human organism, is beneficial rather than the
reverse (190-195). That odyxvois implies destruc-
tion in this passage is confirmed by the words which
follow, * the Lord dispersed them thence,” for dis-
persion conveys a similar idea (196). The dispersion
of the wicked will imply the reassembling of the
good whom they had dispersed, in fact establish the
* symphony ” of virtues in the place of the *‘ sym-
phony ” of evil. Viewed in this double light of
** destruction *’ and “ dispersion ”’ the name ovyxvos
well describes the fool whose life is as worthless as
it is unstable ® (197-end).

¢ See note on § 182, b See note on § 198.
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ON THE CONFUSION OF TONGUES

I. Enough has been said on these matters. The 1
next question which demands our careful considera-
tion is the confusion of tongues and the lessons of
wisdom taught by Moses thereon. For he says as
follows.

“ And all the earth was one lip and there was one
voice to all. And it came to pass as they moved from
the east, they found a plain in the land of Shinar
and dwelt there. And a man said to his neighbour,
Come, let us make bricks and bake them with fire.
And the brick became as stone to them and the clay
was asphalt to them. And they said, ‘ Come, let us
build for ourselves a city and a tower, whose head
shall be unto heaven, and let us make our name
before we are scattered abroad, on the face of all
the earth.” And the Lord came down to see the city
and the tower which the sons of men built. And the
Lord said, ‘ Behold, they have all one race and one
lip, and they have begun to do this, and now nothing
shall fail from them of all that they attempt to do.
Come and let us go down and confuse their tongue
there, that they may not understand each the voice
of his neighbour.” And the Lord scattered them
abroad thence on the face of all the earth, and they

9
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THE CONFUSION OF TONGUES, 14

ceased building the city and the tower. Therefore
the name of the city was called ‘ Confusion,’” be-
cause the Lord confounded there the lips of the whole
earth, and the Lord scattered them thence over the
face of the whole earth ”’ (Gen. xi. 1-9).

I1. Persons who cherish a dislike of the institutions 2
of our fathers and make it their constant study to
denounce and decry the Laws find in these and
similar passages openings ¢ as it were for their god-
lessness. “ Can you still,” say these impious scoffers,
“ speak gravely of the ordinances as containing the
canons of absolute truth? For see your so-called
holy books contain also myths, which you regularly
deride when you hear them related by others. And 3
indeed,” they continue, ‘it is needless to collect the
numerous examples scattered about the Law-book,
as we might had we leisure to spend in exposing its
failings. We have but to remind you of the instances
which lie at our very feet and ready to our hand.”

: One of these we have here, which re- 4
sembles the fable told of the Aloeidae, who according
to Homer the greatest and most reputed of poets
planned to pile the three loftiest mountains on each
other in one heap, hoping that when these were
raised to the height of the upper sky they would
furnish an easy road to heaven for those who wished
to ascend thither. Homer’s lines on this subject run
thus :

They on Olympus Ossa fain would pile,
On Ossa Pelion with its quivering leaves,
In hope thereby to climb the heights of heaven.?

Olympus, Ossa and Pelion are names of mountains.

¢ Or, more literally, ‘“ means of approach to”; c¢f. De
Agr. 56. b Od. xi. 315, 318.
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“"EXnot, BapBdpois 8¢ BdpBapor viv of sudyAwrror
Suadéyovrar, Todrov TOV Tpdmov Kkal mwdvTa mao
mepl dv 1) Spdv ) mdoyew Ti ovvéBawer duilet,
ds kal éml Tals kakxompaylus ovvdyfesbarl® kdv,
€l moy . Avouredés dmavtddn, ouvvevdpaiveolar.

T7ds Te yap ndovas kai dndlas dAljlois dva-
dépovra Sid ToD Spoddvov gurideto kal ouvvandi-

(406] LeTo, | kdKk ToUTOU TO SpoldTpomov Kai opotomalbés
eVpiokero, uéypimep xopeofévra Tis T@v mapdv-
Twv dyabdv ddbovias, 6 modldkis yiveolar dilet,
mpos TV TGOV dvedikTwy épwra éfdbkele kal mepl
dfavacias émpeofevero yrpws ékdvow kai T els

1 Ms8. ueyalovpytas. 2 Mss, wdoa yap odv.
3 mss. quvéxesbac.
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THE CONFUSION OF TONGUES, 5-7

For these the lawgiver substitutes a5
tower which he represents as being built by the men
of that day who wished in their folly and insolent
pride to touch the heaven. Folly indeed; surely
dreadful madness! For if one should lay a small
foundation and build up upon it the different parts
of the whole earth, rising in the form of a single
pillar, it would still be divided by vast distances from
the sphere of ether, particularly if we accept the
view of the philosophers who inquire into such
problems, all of whom are agreed that the earth is the
centre of the universe.®? III. Another 6
similar story is to be found in the writings of the
mythologists, telling of the days when all animals
had a common language. The tale is that in old
days all animals, whether on land or in water or
winged, had the same language, and just as among
men to-day Greeks talk with Greeks and barbarians
with barbarians if they have the same tongue, so
too every creature conversed with every other,
about all that happened to be done to them or by
them, and in this way they mourned together at
misfortunes, and rejoiced together when anything
of advantage came their way. For since community 7
of language led them to impart to each other their
pleasures and discomforts, both emotions were shared
by them in common. As a result they gained a
similarity of temperament and feeling until surfeited
with the abundance of their present blessings they
desired the unattainable, as so often happens,’ and
wrecked their happiness thereon. They sent an
embassy to demand immortality, asking that they
might be exempted from old age and allowed to

o See App. p. 553.
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alel vedmyTos druny alrovueva, ddokovra kal TGV
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T4 KpeiTTw TOD xelpovos 1) €vos TA mdvTa

8 )\euﬁﬂﬁvat. Sikmy pévror Tod TOA[.Lﬁ[.La‘TOS E'Swlce -n‘)v
'n'poonlcovoav' e'repo'y)(w-rv'a yap evlds éyévero, s
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KOLV?] 'rrawwv ev';mf)n, Siadopds.
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0pwﬂ0ts‘ p.ovotg papTupiioat 70 o,.w¢wvov. eo"n
8¢, ds y¢é daot, kal TobTo PVldDdes. kal pgy TP
ye dwrils els pvplas Siadékrwv Béas Touy, Hv
Ka)\ei‘ 'y)\a'wmg mf‘yxvow, émi 0epa1refa )‘e"yovow
a;LapT'r),uava ovpfBivar, ds punrér a)\/\'r])\wv dxpodd-
pevor kowj] ovvadikdow, dAla 7'po1rov Twa [dAdod]
aMn)\o:.g Kelcwgbw,uevot * x »* gard ovumpdfess

10 éyxeipdor Tois avTols. 7'6 8¢ ok ém’ delein
¢awe7'aL oupfBivar kal yap avBLg odév frrTov
KaTa, €0V1; SLwKw/.Le'vwv kal pn @ SadékTw
xpw,u.evwv ¥ kal 0a)\a77a ﬂoz\)\amg a,uv(?n-rwv
KaKdy ew)\npwo’r] ov 'yap aL gbwvac, aMa al
o,u.o-rpowoa. Tijs a,bvx'qg mpos ‘TO a/.l,apfavew Cn)\woel.s

11 705 ovvadikelv alriars kal ydp of éxreTunuéver

1 Mss. THs.

2 The translation follows Mangey in assuming that uh
alone has been omitted in the mss.” Wend. (Rhein. Mus. liii.
p- 18) thought that this made the last part of the sentence
too much a mere repetition of the first part. He suggested
kaf’ <éavrdv EkagTos épydinTar, ARG K.
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THE CONFUSION OF TONGUES, 7-11

enjoy the vigour of youth for ever. They pleaded
that one of their fellow-creatures, that mere reptile
the serpent, had already obtained this boon, since he
shed his old age and renewed his youth afresh, and
it was absurd that the superior beings should fare
worse than the inferior, or all than the one. How-8
ever, for this audacity they were punished as they
deserved. For their speech at once became different,
so that from that day forward they could no longer
understand each other, because of the difference of
the languages into which the single language which
they all shared had been divided.

IV. Now Moses, say the objectors, brings his 9
story nearer to reality and makes a distinction be-
tween reasoning and unreasoning creatures, so that
the unity of language for which he vouches applies
to men only. Still even this, they say, is mythical.
They point out that the division of speech into a
multitude of different kinds of language, which Moses
calls *“ Confusion of tongues,” is in the story brought
about as a remedy for sin, to the end that men
should no longer through mutual understanding be
partners in iniquity, but be deaf in a sense to each
other and thus cease to act together to effect the
same purposes. But no good result appears to have 10
been attained by it. For all the same after they had
been separated into different nations and no longer
spoke the same tongue, land and sea were constantly
full of innumerable evil deeds. For it is not the
utterances of men but the presence of the same
cravings for sin in the soul which causes combination
in wrongdoing. Indeed men who have lost their 11

15
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'y)\t?w'rav vedpaot Kai B)te';/,p.a.al, Kal Tals dMats
00 odjpatos oxéoeor Kal mm)aeaw odyx 171'1'0!/
Tis Sta Adywv ﬂpo¢opag a dv Gehnowow v77'o-
anpaivovor ywpls Tod kal éfvos v moAddkis ody
opddwvoy pdvov dAda kal dpdvouov rai ouodlairov
TooobTov émfBivar kakias, dore Tols avBpdmwy
amdvrwy duaprijpac loootdoia Svvachar mAnu-
12 pedetv: dmepla Te BalékTwv pvplor mpds TV
émrilfeuévwy ob mpoidduevor 76 uélov mpokat-
edjpbnoav, s éumadw émoriun Tods émkpepnac-
Oe'wag {oxvoav $dPovs Te Ka.i KiwdUvvoUs &ﬂa’)oaaﬂav
dote Avorredés p.a.)t/\ov 'q B/\aﬁepov elvar 'r'qv év
Sta)\em'otg Kowwwav, émel kal p.expt viv ol xaf’
eKa.cr'r'r;v xwpa.v, Kal p.a.)ucn'a TV adroyfévwy, 8
08¢y oUrws s Std 76 SudyAwsaov dmabels kardv
13 Suatedodior. Kdv €l pévror Tis dvip mAelovs dva-
pudfou diadékrovs, €08dKiuos €0fds mapd Tois émi-
m'ap,e'vocs éorlv u')s 10  Piios a’?v, oV ﬁpaxl‘l
yvdpiopo. kowwvias emqﬁepop.evog Y ev Tols
[407] Svduaat | ovw;@ew,v, ad’ 1s 70 ddeés eis 7O /1.17361/
avﬁxeo*rov 7T0.0€LV éowce memoplafar. T olv s
Kakdv atriov 76 Sudylwrrov €€ dvBpdmwy Nddnle,
8éov s dpehpudiTaTov Bpiahar;
14 V. Tods &) radra owwrifévras kai rakoTex-
votvras 0la uev Siedéyfovow of Tds mpoyeipovs
dmoddoels TV del {mrovuévwv éx Tis Pavepds

1 Perhaps, as Wend. conjectures, <riw)> 7dv.

¢ The thought seems to be that the confusion of languages
did but divide nation from nation, and a single evil nation
can do all the mischief.
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THE CONTUSION OF TONGUES, 11-14

tongue by mutilation do by means of nods and glances
and the other attitudes and movements of the body
indicate their wishes as well as the uttered word can
do it. Besides a single nation in which not only
language but laws and modes of life are identical
often reaches such a pitch of wickedness that its
misdeeds can balance the sins of the whole of man-
kind.* Again multitudes through ignorance of other 12
languages have failed to foresee the impending
danger, and thus been caught unawares by the
attacking force, while on the contrary such a know-
ledge has enabled them to repel the alarms and
dangers which menaced them. The conclusion is
that the possession of a common language does more
good than harm—a conclusion confirmed by all past
experience which shews that in every country, par-
ticularly where the population is indigenous, nothing
has kept the inhabitants so free from disaster as
uniformity of language. Further the acquisition of 13
languages other than his own at once gives a man a
hig% standing with those who know and speak them.
They now consider him a friendly person, who brings
no small evidence of fellow-feeling in his familiarity
with their vocabulary, since that familiarity seems
to render them secure against the chance of meeting
any disastrous injury at his hands. Why then, they
ask, did God wish to deprive mankind of its universal
language as though it were a source of evil, when
He should rather have established it firmly as a
source of the utmost profit ?

V. Those who take the letter of the law in its 14
outward sense and provide for each question as it
arises the explanation which lies on the surface, will
no doubt refute on their own principles the authors

VOL. IV c 17
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7@V vouwy ypadiist # # % ddulovelkws, odk AvTL-
gopu{dpevol mobev, AN’ émduevol 7&H Tijs drolov-
las eippud mpoomralew ovk édvti, dMa kdv, €l
Twa éumoddw ey, padlws dvacTé\ovti, Smws ai
T@v Adywv 8iééodo ylvwvrar dmTaraTor.
dauév Tolvwv ék Tod ‘T yijyv elvar mdoav xetdos v
kai vy plav "’ kakdv dpvbitwv kal peydiwv
’ ~ o ’ ’ \
ovupwviar dnlodobai, Soa Te méAets moAeor Kai
éBveow E0vy kal ydpous xdpar dvrempépovar, kal
Soa p1) pdvov els éavrods dAAG kal els To felov -
doePodow dvlpwmor: kaitor Tabra wAnbdv éoTw
3 ’ ’ : ] € -~ \ 3719 e\
dducripata. okentduela 8§ Aueis xal €’ €vos
avdpos 76 ddiefrfynTov TAV Kkakdv wAjlos, wai
’ t] L4 \ k] ’ \ k] ~ \
pdhol’ Srav Ty dvdppooTov kal ékpedij kal
duovoov loxn® cvpdwviav. VL 70 pév
&) Tuxmpa Tis odk oldev, Stav mevia kal dadofla
odpatos véools 1) mnpdoeot ovvevexOdor, kal
4 ~ ~ k] ’ }4 € \
mdAw Tadra Yuyis dppworiuacw éEkdpovos Vo
pelayyolias 7 pakpod yipws 1 Twos Papelas
1 The sentence as it stands cannot be translated. Wend.,
who places the lacuna after d¢u\oveixws and inserts <raucevé-
uevor, is no doubt right in assuming that a participle must be
supplied. But if one word has been lost, it is not improbable
that others have been lost. With his reading the whole
sentence is an elaborate compliment to the literalists, which
is not paralleled elsewhere, though occasionally, as in § 190,a
certain amount of respect for them is shown. But the over-
whelming argument against his view is ¢auév rolvvr, which
cannot make an antithesis to i5ig uév but presupposes a ¢
clause. Cf. De Somn. i. 102 Tadra uév 8% xal Té Towabra wpds
ToUs Tis pnThs wpayuatelas copuoThs . . eiphobw, Néywuer 8¢
fuels émbuevor Tols dANyyoplas véuots T wpémovra mwepl TovTWY.,

pauéy Tolvuy Nbyov otluBolov ludriov elvac. Philo in my
view is describing his own method and says that he will not
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THE CONFUSION OF TONGUES, 14-16

of these insidious criticisms. But we shall take the
line of allegorical interpretation not in any conten-
tious spirit, nor seeking some means of meeting
sophistry with sophistry. Rather we shall follow the
chain of logical sequence,® which does not admit of
stumbling but easily removes any obstructions and
thus allows the argument to march to its conclusion
with unfaltering steps. We suggest then 15
that by the words *‘ the earth was all one lip and one
voice ” is meant a consonance of evil deeds great
and innumerable, and these include the injuries
which cities and nations and countries inflict and
retaliate, as well as the impious deeds which men
commit, not only against each other, but against the
Deity. These indeed are the wrongdoings of multi-
tudes. But we consider also the vast multitude of
ills which are found in the individual man, especially
when the unison of voices within him is a disharmony
tuneless and unmusical. VI. Who does 16
not know the calamities of fortune when poverty and
disrepute combine with disease or disablement in the
body, and these again are mixed with the infirmities
of a soul rendered distracted by melancholy or

¢ The words which follow suggest that he means that
each deduction from the text is logical, rather than that he
takes each point of the narrative successively.

enter into direct conflict with the unbelievers, but show that the
passage, if logically treated on the allegorical method, makes
a reasonable whole. What the words lost are, one can only
conjecture. It would be enough perhaps to insert <axpiBodvres,
nuets 3¢, 8c. dieNéytouev. But perhaps it is more likely that
there were some words describing the allegorical method,
ending with an homoioteleuton to ygagss, e.g. <dkpBobyres,
nuets 8¢ dANnyopolvTes diepunvetoouer TO Eyketpevov év T ypagid.
Cf. De Sobr. 23. % Mss. axoln.
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kal Aewddpovs dvamenTapévas éxwv Tas S mdv-
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1 mss. émbeivac.

a Cf. De Ebr. 201 ff.
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THE CONFUSION OF TONGUES, 17-21

senility, or any other grievous misfortune? For 17
indeed a single item of this list is enough to upset
and overthrow even the very stoutest, if it brings
its force to bear upon him. But when the ills of body
and soul and the external world unite and in serried
mass, as though obedient to a single commanding
voice, bear down at the same moment upon their
lone victim, what misery is not insignificant beside
them ? When the guards fall, that which they
guard must fall too. Now the guards® of the body 18
are wealth and reputation and honours, who keep it
erect and lift it on high and give it a sense of pride,
just as their opposites, dishonour, disrepute and
poverty are like foes who bring it crashing to the
ground. Again the guards of the soul are the powers 19
of hearing and sight and smell and taste, and the
whole company of the senses and besides them health
and strength of body and limb and muscle. For
these serve as fortresses well-walled and stayed on
firm foundations, houses within which the mind can
range and dwell rejoicing, with none to hinder it from
following the urges of its personality, but with free
passage everywhere as on easy and open high roads.
But against these guards also are posted hostile 20
forces, disablement of the sense-organs and disease,
as I have said, which often bid fair to carry the
understanding over the precipice in their arms.
While these calamities of fortune which
work independently of us are full of pain and misery,
they are far outweighed in comparison with those
which spring from our deliberate volition. VII. Let 21
us turn, then, to where the voice of unison is the voice
of our self-caused ills and consider it in its turn. Our
soul, we are told, is tripartite, having one part assigned
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e Or “ a succession of desires " (del meaning ‘‘ from time
to time )

b For this translation of the frequently recurring phrase
cdpara kal mpdyuara, various versions of which have been
22



THE CONFUSION OF TONGUES, 21-23

to the mind and reason, one to the spirited element
and one to the appetites. There is mischief working in
them all, in each in relation to itself, in all in relation
to each other, when the mind reaps what is sown by
its follies and acts of cowardice and intemperance
and injustice, and the spirited part brings to the
birth its fierce and raging furies and the other evil
children of its womb, and the appetite sends forth
on every side desires ever ¢ winged by childish fancy,
desires which light as chance directs on things
material and immaterial® For then, as though on 22
a ship crew, passengers and steersmen had conspired
through some madness to sink it, the first to perish
with the boat are those who planned its destruction.
It stands alone as the most grievous of mischiefs and
one almost past all cure—this co-operation of all the
parts of the soul in sin, where, as when a nation is
plague-stricken, none can have the health to heal
the sufferers, but the physicians share the sickness
of the common herd who lie crushed by the pestilen-
tial scourge, victims of a calamity which none can
ignore. We have a symbol of this dire 23
happening in the great deluge described in the words
of the lawgiver, when the * cataracts of heaven’ ¢
poured forth the torrents of absolute wickedness in
impetuous downfall and the ‘‘ fountains from the
earth,” ¢ that is from the body (Gen. vii. 11), spouted
forth the streams of each passion, streams many and
great, and these, uniting and commingling with the
rainpour, in wild commotion eddied and swirled
continually through the whole region of the soul

%iven in previous volumes, see note on Quis Rerum 242
App.).
¢ E.V. “windows of heaven.”
4 LXX, dwd s dBbooov, E,V, * from the great deep.”
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K%?)\ov, thus apparently making &éivas to be the antecedent
of &v.
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THE CONFUSION OF TONGUES, 24-27

which formed their meeting-place. * For the Lord 24
God,” it runs, ¢ seeing that the wickednesses of men
were multiplied on the earth, and that every man
carefully purposed in his heart evil things every day,”
determined to punish man, that is the mind, for
his deadly misdeeds, together with the creeping and
flying creatures around him and the other unreason-
ing multitude of untamed beasts® (Gen. vi. 5-6).
This punishment was the deluge. For the deluge 25
was a letting loose of sins, a rushing torrent of
iniquity where there was naught to hinder, but all
things burst forth without restraint to supply abun-
dant opportunities to those who were all readiness to
take pleasure therein. And surely this punishment
was suitable. For not one part only of the soul had
been corrupted, so that it might be saved through
the soundness of others, but nothing in it was left
free from disease and corruption. For ““seeing,” asthe
scripture says, that *‘ everyone,” thatis every thought
and not one only, “* purposed,” the upright judge
awarded the penalty which the fault deserved.

VIII. These are they who made a confederacy at 26
the salt ravine. For the place of vices and passions
is hollow and rough and ravine-like ; salt indeed,
and bitter are the pangs which it brings. The
covenant of alliance which they swore was destroyed
by wise Abraham, for he knew that it had not the
sanctity of oaths or covenant-rites. Thus we read
*“ all these joined their voices to come to the salt-
ravine ; this is the salt sea ”’ (Gen. xiv. 3).
Observe further those who were barren of wisdom 27
and blind in the understanding which should natur-
ally be sharp of sight, their qualities veiled under

¢ See App. p. 553.
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THE CONFUSION OF TONGUES, 27-31

their name of Sodomite *—how the whole people from
the young men to the eldest ran round and round the
house of the soul to bring dishonour and ruin on
those sacred and holy Thoughts which were its guests,
its guardians and sentinels ; how not a single one is
minded to oppose the unjust or shrink from doing
injustice himself. For we read that not merely some g8
but the “ whole people surrounded the house, both
young and old ” (Gen. xix. 4), conspiring against
the divine and holy Thoughts,> who are often called
angels.c IX. But Moses the prophet of God 29
shall meet and stem the strong current of their bold-
ness, though, setting before them as their king their
boldest and most cunning eloquence, they come
rushing with united onset, though they mass their
wealth of water and their tide is as the tide of a river.
* Behold,” he says, *“ the King of Egypt comes to
the water, but thou shalt stand meeting him at the
edge of the river ”’ (Ex. vii. 15). The fool, then, will 30
go forth to the rushing flood of the iniquities and
passions, which Moses likens to a river. But the
wise man in the first place gains a privilege vouch-
safed to him from God, who ever stands fast, a
privilege which is the congener of His power which
never swerves and never wavers. For it was said to 31
him * Stand thou here with me ” (Deut. v. 81), to
the end that he should put off doubt and hesitation,
the qualities ¢ of the unstable mind, and put on that
surest and most stable quality, faith. This is his

¢ This translation is given in despair. In this particular
allegory of the soul, the Aoyo. no doubt take the form of
thoughts, but the use is far wider. As manifestations of the
Divine Logos the angels suggest not only spiritual influences,
as in De Sobr. 65, but also spiritual beings, as in § 174.
¢ 4.c. in scripture, ¢f. § 174. @ gr ‘“ dispositions.”
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THE CONFUSION OF TONGUES, 31-37

first privilege—to stand; but secondly—strange
paradox—he ‘‘ meets.” For ‘ thou shalt stand
meeting ”’ says the text, though “ meet " involves
the idea of motion and ‘‘ stand ”’ calls up the thought
of rest. Yet the two things here spoken of are not 32
really in conflict, but in most natural sequence to
each other. For he whose constitution of mind and
judgement is tranquil and firmly established will be
found to oppose all those who rejoice in surge and
tumult and manufacture the storm to disturb his
natural capacity for calmness. X. It is 33
well indeed that the opponents should meet on the
lip or edge of the river. The lips are the boundaries
of the mouth and a kind of hedge to the tongue and
through them the stream of speech passes, when it
begins its downward flow. Now specch is an ally 34
employed by those who hate virtue and love the
passions to inculcate their untenable tenets, and also
by men of worth for the destruction of such doctrines
and to set up beyond resistance the sovereignty of
those that are better, those in whose goodness there
is no deceit. When, indeed, after they have let out 35
every reef of contentious sophistry, the opposing
onset of the sage’s speech has overturned their bark
and sent them to perdition, he will, as is just and fit,
set in order his holy choir to sing the anthem of
victory, and sweet is the melody of that song. For 36
Israel, it says, saw the Egyptians dead on the edge
of the sea (Ex. xiv. 80)—not elsewhere. And when
he says “ dead ”’ he does not mean the death which
is the separation of soul and body, but the destruc-
tion of unholy doctrines and of the words which
their mouth and tongue and the other vocal organs
gave them to use. Now the death of 37
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e Or “arguments,” ebpests being the technical term in
rhetoric for collecting material for speech. See on De
Mig. 35.
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THE CONFUSION OF TONGUES, 37-39

words is silence, not the silence which well-behaved
people cultivate, regarding it as a sign of modesty,
for that silence is actually a power, sister to the
power of speech, husbanding the fitting words till
the moment for utterance comes. No, it is the un-
desired silence to which those whom the strength of
their opponent has reduced to exhaustion and pros-
tration must submit, when they find no longer any
argument ready to their hand. For what they 38
handle dissolves in their hands, and what they stand
on gives way beneath them, so that they must needs
fall before they stand. You might compare the tread-
mill which is used for drawing water. In the middle
are some steps and on these the labourer, when he
wants to water the fields, sets his feet but cannot
help slipping off, and to save himself from continually
falling he grasps with his hands some firm object
nearby and holding tight to it uses it as a suspender
for his whole body. And so his feet serve him for
hands and his hands for feet, for he keeps himself
standing with the hands which we use for work, and
.works with his feet, on which he would naturally
‘stand. XI. Now there are many who 39
though they have not the capacity to demolish by
sheer force the plausible inventions ¢ of the sophists,
because their occupation has lain continuously in
active life and thus they are not trained in any high
degree to deal with words, find refuge in the support
of the solely Wise Being and beseech Him to become
their helper. Such a one is the disciple of Moses who
prays thus in the Psalms: * Let their cunning lips
become speechless ” (Ps. xxx. [xxxi.] 19). And how
should such lips be silent, unless they were bridled
by Him who alone holds speech itself as His vassal ?
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@ This conception of the Logos recurs in §§ 62 and 146.
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THE CONFUSION OF TONGUES, 40-44

Let us flee, then, without a backward glance from 49
the unions which are unions for sin, but hold fast to
our alliance with the comrades of good sense and
knowledge. And therefore when I hear those who 41
say “ We are all sons of one man, we are peaceful
(Gen. xlii. 11), I am filled with admiration for the
harmonious concert which their words reveal. ‘“ Ah!
my friends,” I would say, * how should you not hate
war and love peace—you who have enrolled your-
sclves as children of one and the same Father, who
is not mortal but immortal—God’s Man,* who being
the Word of the Eternal must needs himself be im-
perishable ?”  Those whose system includes many 42
origins for the family of the soul, who affiliate them-
selves to that evil thing called polytheism, who take
in hand to render homage some to this deity, some
to that, are the authors of tumult and strife at home
and abroad, and fill the whole of life from birth to
death with internecine wars. But those 43
who rejoice in the oneness of their blood and honour
one father, right reason, reverence that concert of
virtues, which is full of harmony and melody, and
live a life of calmness and fair weather. And yet
that life is not, as some suppose, an idle and ignoble
life, but one of high courage, and the edge of its
spirit is exceeding sharp to fight against those
who attempt to break treaties and ever practise the
violation of the vows they have sworn. For it is the
nature of men of peace that they prove to be men of
war, when they take the field and resist those who
would subvert the stability of the soul.

XII. The truth of my words is attested first by the 44
consciousness of every virtue-lover, which feels what
I have described, and secondly by a chorister of the
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¢ See App. p. 553.
b Or ‘“is organized.” See on De Agr. 35.
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THE CONFUSION OF TONGUES, 44-48

prophetic company, who possessed by divine inspira-
tion spoke thus: “ O my mother, how great didst
thou bear me, a man of combat and a man of dis-
pleasure in all the earth! I did not owe, nor did they
owe to me, nor did my strength fail from their
curses ' (Jer. xv. 10%). Yes, is not every wise man 45
the mortal foe of every fool, a foe who is equipped
not with triremes or engines, or body-armour or
soldiers for his defence, but with reasonings only ?
For who, when he sees that war, which 46
amid the fullest peace ¢ iswaged ® among all men con-
tinuously, phase ever succeeding phase, in private
and public life, a war in which the combatants are
not just nations and countries, or cities and villages,
but also house against house and each particular man
against himself, who, I say, does not exhort, reproach,
admonish, correct by day and night alike, since his
soul cannot rest, because its nature is to hate evil ?
For all the deeds of war are done in peace. Men 47
plunder, rob, kidnap, spoil, sack, outrage, maltreat,
violate, dishonour and commit murder sometimes by
treachery, or if they be stronger without disguise.
Every man sets before him money or reputation as 48
his aim, and at this he directs all the actions of his
life like arrows against a target. He takes no heed
of equity, but pursues the inequitable.© He eschews
thoughts of fellowship, and his eager desire is that
the wealth of all should be gathered in his single
purse. He hates others, whether his hate be returned
or not.? His benevolence is hypocrisy. He is hand
¢ Or “equality . . . inequality.”
4 Or “ hates both mankind and his neighbour.” That is
to say, Philo perhaps uses usdA\\nhos, which, properly speak-
in%r, can oply be used, and indeed seems elsewhere to be
only used, in the plural, somewhat loosely.
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THE CONFUSION OF TONGUES, 48-51

and glove with canting flattery, at open war with
genuine friendship ; an enemy to truth, a defender
of falsehood, slow to help, quick to harm, ever
forward to slander, backward to champion the
accused, skilful to cozen, false to his oath, faithless to
his promise, a slave to anger, a thrall to pleasure,
protector of the bad, corrupter of the good.””

XIII. These and the like are the much-coveted 49
treasures of the peace which men admire and praise
so loudly—treasures enshrined in the mind of every
fool with wonder and veneration. But to every wise
man they are, as they should be, a source of pain,
and often will he say to his mother and nurse, wisdom,

“ O mother, how great didst thou bearme!” Great,
not in power of body, but in strength to hate evil, a
man of displeasure and combat, by nature a man of
peace, but for this very cause also a man of war
against those who dishonour the much-prized loveli-
ness of peace. ““I did not owe nor did they owe to 50
me,” for neither did they use the good I had to give,
nor I their evil, but, as Moses wrote, *“ I received
from none of them what they desired ”’¢ (Num. xvi. 15).
For all that comes under the head of their desire
they kept as treasure to themselves, believing that
to be the greatest blessing which was the supreme
mischief. “ Nor did my strength fail from the curses 51
which they laid upon me,” but with all my might
and main I clung to the divine truths; I did not
bend under their ill-treatment, but used my strength

s E.V. “T have not taken one ass from them.”” The verse
in the Lxx. goes on o0d¢ éxdkwoa oldéva adrdv, which shows
that oldevés is, as it is taken in the translation, masculine.
Philo’s interpretation, however (cvurar 7o Tis émribuulias yévos),
suggests, perhaps, that he took it as neuter, ‘I did not
receive their desire for anything.”
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1 xal pév %] so mss. and Wend., but this combination of
particles seems to me hardly possible.

8 Cf. De Gig. 46 ToVs éf éavrv ui) mepukbras vovdereiobar.
Lit. ““the things belonging to the peculiarities of the
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THE CONFUSION OF TONGUES, 51-55

to reproach those who refused to effect their own
purification.® For ““ God has set us up for a contra- 52
diction to our neighbours,” as is said in a verse of the
Psalms (Ps. lxxix. [lxxx.] 7); us, that is all who
desire right judgement. Yes, surely they are by
nature men of contradiction, all who have ever been
zealous for knowledge and virtue, who contend jeal-
ously with the ““ neighbours * of the soul ; who test
the pleasures which share our home, the desires
which live at our side, our fears and faintings of heart,
and put to shame the tribe of passions and vices.
Further, they test also every sense, the eyes on what
they see, the ears on what they hear, the sense of
smell on its perfumes, the taste on its flavours, the
touch on the characteristics which mark the qualities
of substances as they come in contact with it> And
lastly they test the utterance on the statements
which it has been led to make. For what 53
our senses perceive, or our speech expresses, or our
emotion causes us to feel, and how or why each
result is attained, are matters which we should scru-
tinize carefully and expose every error that we find.
He who contradicts none of these, but assents to all 54
as they come before him, is unconsciously deceiving
himself and raising up a stronghold of dangerous
neighbours to menace the soul, neighbours who
should be dealt with as subjects, not as rulers. For
if they have the mastery, since folly is their king,
the mischief they work will be great and manifold ;
but as subjects they will render due service and
obey the rein, and chafe no more against the yoke.
And, when these have thus learnt the 55

powers in bodies” (7&v kard Tas l8ibryras being practically
equivalent to 7&» dwrirwr). See further App. p. 554.
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56 Syxov Beeddeywp Svopa duvodvra.’ yévos ydp
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Dweés, yépas elpjyyy ¢noi deddolar, S7v {fHAov
Tov dperijs AaBav kal médeuov mpds kariav dpd-

1 Mss. o0de.

2 rpopor Mangey: mss. and Wend. rpoghw. See App.
p. 554. ) .

3 T have adopted duvoirra (originally suggested by G. H. W.)
for the mvoivra of Mss. and Wend., who defends it as an

antithesis to ¢pdvros in the next sentence. For a discussion
of the text of the whole sentence see App. p. 554.
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THE CONFUSION OF TONGUES, 55-57

lesson of obedience, and those have assumed the
command which not only knowledge but power has
given them, all the thoughts that attend and guard
the soul will be one in purpose and approaching Him
that ranks highest among them will speak thus:
“Thy servants have taken the sum of the men of
war who were with us, and there is no discordant
voice ”’ (Num. xxxi. 49).2 *We,” they will continue,
“like instruments of music where all the notes are
in perfect tune, echo with our voices all the lessons
we have received. We speak no word and do no
deed that is harsh or grating, and thus we have made
a laughing-stock of all that other dead and voiceless
choir, the choir of those who know not the muse, the
choir which hymns’ Midian, the nurse of things
bodily, and her offspring, the heavy leathern weight
whose name is Baal-Peor. For we are the ‘ race of 56
the Chosen ones of that Israel” who sees God, ‘ and
there is none amongst us of discordant voice’” (Ex.
xxiv. 11) b that so the whole world, which is the instru-
ment of the All, may be filled with the sweet melody
of its undiscording harmonies. And 57
therefore too Moses tells us how peace was assigned
as the prize of that most warlike reason, called
Phinehas (Num. xxv. 12), because, inspired with zeal
for virtue and waging war against vice, he ripped

2 For Philo’s treatment of this text see De Ebr. 114 ff.
and note.

b LXX. LXX.kal 70v émiNékTwr 100 "Topai\ ob diepdvrnaey odde
els, E.V. ‘“and on the elders of Israel he laid not his hand.”
Here clearly diwagpwrveiv means *“to perish,” and so perhaps
in Num. xxxi. 49. rather than ‘‘ failed to answer his name.”
Philo probably understood this, but for the purpose of his
musical allegory gives the word its literal meaning.
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1 Perhaps é¢js <6¢>. Wend. places a lacuna before éfs,
Cohn after it, corrected to é¢ #s. Neither gives any sugges-
tion as to what this lacuna contained. My reasons for
%)hllnkmg that there is no such lacuna are given in note a

elow.

¢ The course of the thought, as I understand, is this. By
close examination, particularly of the senses (§§ 52, 53), we
obtain a mastery of them, and thus reach the harmony of
which the Captains of Num. xxxi. spoke (§ 55). This involves
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THE CONFUSION OF TONGUES, 57-60

open all created being ; how in their turn ¢ that prize
is given to those who, after diligent and careful
scrutiny, following the more certain testimony of
sight, rather than hearing, have the will to accept
the faith that mortality is full of unfaith and clings
only to the seeming. Wonderful then 58
indeed is the symphony of voices here described, but
most wonderful of all, exceeding every harmony, is
that united universal symphony in which we find
the whole people declaring with one heart, ‘ All that
God hath said we will do and hear ” (Ex. xix. 8).
Here the precentor whom they follow is no longer 69
the Word, but God the Sovereign of all, for whose
sake? they become quicker to meet the call to action
than the call of words. For other men act after
they have heard, but these under the divine in-
spiration say—strange inversion—that they will act
first and hear afterwards, that so they may be seen
to go forward to deeds of excellence, not led by
teaching or instruction, but through the self-acting,
self-dictated instinct of their own hearts. And when
they have done, then, as they say, they will kear, that
so they may judge their actions, whether they chime
with the divine words and the sacred admonitions.
XIV. Now those who conspired for iniquities, 60
‘moved,” we are told, ¢ from the ‘ east’ (or ‘ rising ")
and found a plain in the land of Shinar and dwelt

‘

the conviction of the untrustworthiness of all created things,
and thus brings the Captains into line with Phinehas, whose
ripping up of the ‘ woman’ yévesis meant the same thing.
Thus the prize of true peace goes first to Phinehas, but also
in their turn (é£7s) to the Captains. Historically, of course,
they are linked with Phinehas, who was their leader in the
war against Midian.
% Or “through whom.” See note on § 127.
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THE CONFUSION OF TONGUES, 80-65

there ”’ (Gen. xi. 2). How true to nature! For there
are two kinds of * rising " in the soul, the better and
the worse. The better is when the beam of the
virtues rises like the rays of the sun; the worse when
virtues pass into the shadow and vices rise above the
horizon. We have an example of the former in these 61
words : “ And God planted a pleasaunce in Eden
towards the sun-rise ”’ (Gen. ii. 8). That garden was
not a garden of the plants of the soil, but of heavenly
virtues, which out of His own incorporeal light the
Planter brought to their rising, never to be extin-

guished. I have heard also an oracle 62
from the lips of one of the disciples of Moses, which
runs thus: ‘“Behold a man whose name is the

rising ”’ @ (Zech. vi. 12), strangest of titles, surely, if
you suppose that a being composed of soul and body
is here described. But if you suppose that it is that
Incorporeal one, who differs not a whit from the
divine image, you will agree that the name of ** ris-
ing "’ assigned to him quite truly describes him.
For that man is the eldest son, whom the Father of 63
all raised up, and elsewhere calls him His first-born,
and indeed the Son thus begotten followed the ways
of his Father, and shaped the different kinds, look-
ing to the archetypal patterns which that Father
supplied.

XV. Of the worse kind of rising we have an 64
example in the description of him who wished to
curse one who was praised by God. For he too
is represented as dwelling at the ‘ rising,” and
this rising though it bears the same name as the
other is in direct conflict with it. ‘‘ Balak,” we read, 65
* sent for me from Mesopotamia from the mountains
from the rising saying, ‘ Come hither, curse for me
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THE CONFUSION OF TONGUES, 65-69

him whom God does not curse’”” (Num. xxiii. 7, 8).
Now Balak is by interpretation ‘‘ foolish,” and the
interpretation is most true. For surely it were the
pitch of folly to hope that the Existent should be
deceived, and that His surest purpose should be
upset by the devices of men? And this is the reason 66
why Balaam also dwells in ““ Mid-river-land,” for his
understanding is submerged in the midmost depths
of a river, unable to swim its way upward and lift its
head above the surface. This condition is the rising
of folly and the setting of reasonableness.

Now these makers of a music whose harmony is dis- 67
harmony, moved, we are told, * from the rising.”
Is it the rising of virtue that is meant, or the rising
of vice ?¢ If the former, the movement suggested is
one of complete severance. But if it is the latter, it

is what we may call an united movement, as when
we move our hands, not apart or in isolation, but in
connexion and accordance with the whole body. For 68
the place where vice is located serves as the initial
starting-point to the fool for those activities which
defy .nature. Now all who have wan-
dered away from virtue and accepted the starting-
points of folly, find and dwell in a most suitable place,

a place which in the Hebrew tongue is called Shinar
and in our own “ shaking out.” For all the life of 69
the fools is torn and hustled and shaken, ever in
chaos and disturbance, and keeping no trace of
genuine good treasured within it. For just as things
which are shaken off all fall out, if not held fast
through being part of a unified body,’? so too I think,
when a man has conspired for wrongdoing, his soul

® For the Stoic conception of &wais see note on Quod
Det. 49.
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@ See App. p. 554.
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THE CONFUSION OF TONGUES, 69-73

is subject to a *“ shaking out,” for it casts away every
form of good so that no shadow or semblance of it
can be seen at all. XVI. We have example 70
in the Egyptians, the representatives of those who
love the body, who are shewn to us as flying not from
the water, but “ under the water,” that is under the
stream of the passions,and when they are submerged®
therein they are shaken and wildly disordered ; they
cast away the stability and peacefulness of virtue and
take upon them the confusion of vice. For we are
told, * that he shook off the Egyptians in the midst
of the sea, fleeing under the water ” (Ex. xiv. 27).
These are they who know not even 71
Joseph, the many-sided pride of worldly life, and give
way to their sins without veil or disguise, husbanding
no vestige or shadow or semblance of honourable
living. For there rose up, we are told, another King 72
over Egypt, who “knew not” even ‘ Joseph”
(Ex. i. 8)—the good that is, which is given by the
senses, the last and latest in the scale of goods. It is
this same King who would destroy not only all
perfection but all progress ; not only the clear vision
such as comes of sight, but the instruction also that
comes of hearing. He says, ‘“ Come hither, curse me
Jacob, and come hither, send thy curses upon
Israel ” (Num. xxiii. 7), and that is equivalent to
“ Put an end to them both, the soul’s sight and the
soul’s hearing, that it may neither see nor hear any
true and genuine excellence.” For Israel is the type
of seeing, and Jacob of hearing. The 73
mind of such as these is in a sense shaken and casts
forth the whole nature of good, while the mind of the
virtuous in contrast claims as its own the Idea of the
good, an Idea pure and unalloyed, and shakes and
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71 8ia. TodT0 ol kata Mwvefjy godol mdvres elodyovra

1 Mss. pUN\a. 2 Mss. odv.
3 mss. d¢posvvys, which perhaps retain in the sense of
** the folly-spot best suited to them.” 4 pévov mss.
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THE CONFUSION OF TONGUES, 73-77

casts off what is worthless. Thus mark how the Man 74
of Practice speaks : * Take away the alien gods who
are with you from the midst of you, and purify your-
selves and change your raiment and let us rise up
and go up to Bethel ”’ (Gen. xxxv. 2, 8), so that, even
though Laban demand a search, no idols may be
found in all the house (Gen. xxxi. 85) but veritable
substantial realities  graven, as though on stone, on
the heartof the wise,realities which are the heritage of
the self-taught nature, Isaac. For Isaacalonereceives
from his father the * real substance "’ (Gen. xxv. 5).
XVII. Again observe that he does not say that 75
they came to the plain in which they stayed, but that
only after full search and exploration they found the
spot which was the fittest for folly. Forindeed every
fool does not just take to him what another gives,
but he seeks for evil and discovers it. He is not
content with the evils only to which depravity pro-
ceeds in its natural course, but adds the perfected
efforts of the artist in wickedness. And would that 76
he might only stay for a while among them and then
change his habitation, but as it is he determines to
abide there. For they * found,” we are told, *“ the
plain and dwelt there,” as though it were their
fatherland. They did not sojourn there as on a
foreign soil. For it were a less grievous thing if when
they fell in with sins, they should count them strangers
and outlanders as it were, instead of holding them
to be of their own household and kin. For were it a
passing visit they would have departed in course of
time ; their dwelling there was a sure evidence of a
permanent stay. This is why all whom 77
Moses calls wise are represented as sojourners.

@ See note on De Mig. 94.
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Sjmov matpls, 1') 8 éxméupaca uéver Tols dmo-
3587);/.1):(60:.1/, eLg 'qv Kal ﬂo@ovow émavépyeofar. |
(41 7] Tozyapouv elkdTws Aﬁpaap, épei TOLS‘VGKPO¢UAO.§L
Kal Ta.;uacg Tdv BynTdv, dvactds dmo Tod verpod
Bilov kal TUdov: ‘‘ mdpoikos kai mapemidnuds el
e"ycb ped® dudv,” aﬁ‘rdxﬁoveg 8¢ duels, wdvw kal
xodv l/mx'r)s mpoTyujoavTes, ﬂpoeSpcas afcwaav-reg
80 ovop,a. ’Epaiv, 6s ep,quezfefac Xovg. elkdTws Se
kal 0 dokyTNs IaKwB 7'1]v év aw,uan wapo:.mav
6Ao¢v'p67al. )\e"yww “al np.epa:. TRV érddv s {wijs
pov, ds mapoud, p.ucpal, Kal wovnpai yeyovaow-
otk éikovro els Muépas TAv marépwy pov ds
81 mapddknoar.” 7d & adTodddkTw Kal Adyov
éxprioly Towdvder ‘ un waraBiis els”’ 70 wdbos
““ Alyvmrrov, katolknoov & év 7§ v v dv oo
elrw,” Th ddelkTw Kal dowpdTw ¢porjoer, ‘ kai
mapoiker év T yi TavTy,”’ T OSekvuuévy kol
1 mss. 07 (3¢) mwore.
2 Perhaps as Mangey <rév> 8voua.

a The rxx of course intended no such distinction between
xarolker and mapoirer, or between the land of the first half and
that of the second half of the verse.
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THE CONFUSION OF TONGUES, 77-81

Their souls are never colonists leaving heaven for a
new home. Their way is to visit earthly nature as
men who travel abroad to see and learn. So when 78
they have stayed awhile in their bodies, and beheld
through them all that sense and mortality has to
shew, they make their way back to the place from
which they set out at the first. To them the heavenly
region, where their citizenship lies, is their native
land ; the earthly region in which they became
sojourners is a foreign country. For surely, when
men found a colony, the land which receives them
becomes their native land instead of the mother
city, but to the traveller abroad the land which sent
him forth is still the mother to whom also he yearns
to return. We shall not be surprised, then, to find 79
Abraham, when he rose from the life of death and
vanity, saying to the guardians of the dead and
stewards of mortality, “ I am a stranger and so-
journer with you ”’ (Gen. xxiii. 4). ““ You,” he means,
“ are children of the soil who honour the dust and
clay before the soul and have adjudged the preced-
ence -to the man named Ephron, which being inter-
preted is ‘clay.’” And just as natural are the 80
words of the Practiser Jacob, when he laments his
sojourn in the body. ‘ The days of the years of my
life, the days which I sojourn, have been few and evil,
they have not xeached to the days of my fathers
which they sojourned ” (Gen. xlvii. 9). Isaac, too, 81
the self-taught had an oracle vouchsafed to him
thus, ““ Go not down into Egypt,” that is passion,
“ but dwell in the land which I say to thee ” (that is
in the wisdom which has no material body, and none
can shew it to another), ““ and sojourn in this land ” @
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¢ The fanciful thought is as follows: What we speak is
words not things. Therefore when God ‘‘ speaks a land”
(meaning virtues), those virtues are God’s words. He has
this much excuse that efmw followed by the things spoken
of is doubtful Greek.

b mposexis (next) frequently means (the species) next to
the genus, i.e. primary. Here each eldos is mposexés to the
next above it.
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THE CONFUSION OF TONGUES, 81-85

(Gen. xxvi. 2, 3), that is in that form of existence
which may be shewn and is perceived by the senses.
The purpose of this is to shew him that the wise
man does but sojourn in this body which our senses
know, as in a strange land, but dwells in and has for
his fatherland the virtues known through the mind,
which God *‘ speaks ”’ and which thus are identical
with divine words.® But Moses says, “I am an out- 82
lander in the alien land ”’ (Ex. ii. 22). Thus he uses
stronger terms. His tenancy of the body is not to
him merely that of the foreigner as immigrant
settlers count it. To alienate himself from it, never
to count it as his own, is, he holds, to give it its due.
XVIII. Now the wicked man wishes to display 83
his unity of voice and speech through fellowship in
unjust deeds rather than in actual words, and there-
fore begins to build a city and a tower which will serve
for the hold of vice, as a citadel for a despot. He
exhorts all those who form his company to take their
share in the work, but first to prepare the suitable
material. ‘“ Come,” he says, “let us make bricks 84
and bake them with fire ”’ (Gen. xi. 3). The meaning
of this is as follows. At present we have all the
contents of the soul in inextricable confusion, so that
no clear form of any particular kind is discernible.
Our right course is to take the passion and vice, 85
which at present is a substance devoid of form and
quality, and divide it by continuous analysis into
the proper categories and the subdivisions in regular
descending order? till we reach the ultimate ; thus
we shall obtain both a clearer apprehension of them
and that experienced use and enjoyment which is
calculated to multiply our pleasure and delight.
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THE CONFUSION OF TONGUES, 86-90

Forward then, come as senators to the 86
council-hall @ of the soul, all you reasonings which are
ranged together for the destruction of righteousness
and every virtue, and let us carefully consider how
our attack may succeed. The firmest foundations 87
for such success will be to give form to the formless
by assigning them definite shapes and figures and to
distinguish them in each case by separate limitations,
not with the uncertain equilibrium of the halting,
but firmly planted, assimilated to the nature of the
square—that most stable of figures—and thus rooted
brick-like in unwavering equilibrium they will form
a secure support for the superstructure.

XIX. Every mind that sets itself up against God, the 88
mind which we call *“ King of Egypt,” that is of the
body, proves to be a maker of such structures. For
Moses describes Pharoah as rejoicing in buildings
constructed of brick. This is natural, for when the 89
workman has taken the two substances of earth and
water, one solid and the other liquid, but both in
the process of dissolution or destruction, and by
mixing them has produced a third on the boundary -
line between the two, called clay, he divides it up
into portions and without interruption gives each of
the sections its proper shape. He wishes thus to
make them firmer and more manageable® since this,
he knows, is the easiest way to secure the completion
of the building. This process is copied by the natur- 9o
ally depraved, when they first mix the unreasoning
and exuberant impulses of passion with the gravest
vices, and then divide the mixture into its kinds,

@ Or * council,” the soul being looked upon as a collective
body ; ¢f. De Mig. 60.
® Or * more capable of sustaining the structure.”
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¢ See App. p. 554,
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THE CONFUSION OF TONGUES, 90-93

sense into sight and hearing, and again into taste
and smell and touch; passion into pleasure and
lust, and fear and grief; vices in general into folly,
profligacy, cowardice, injustice, and the other mem-
bers of that fraternity and family®—the materials
which moulded and shaped, to the misery and sorrow
of their builders, will form the fort which towers
aloft to menace the soul. XX. Ere now, 91
too, there have been those who went to a further
extreme, and not only worked up their own souls to
do thus, but have violently forced their betters, the
children of the race that has vision, to make bricks
under duress and build strong cities (Ex. i. 11) for
the mind which thinks itself their sovereign. They
wished in this way to shew that good is the slave of
evil and passion stronger than the higher emotions,
that prudence and every virtue are subject to folly
and all vice, and thus must render obedience to every
command of the despotic power. ‘‘ Behold,” says the 92
enemy, *‘ the eye of the soul so translucent, so pure,
so keen of vision, the eye which alone is permitted
to look on God, the eye whose name is Israel, is
imprisoned after all in the gross material nets of
Egypt and submits to do the bidding of an iron
tyranny, to work at brick and every earthy substance
with labour painful and unremitting.” It is but
natural that Israel should sorrow and groan because
of them ; for the one solitary thing which he still
treasures as a jewel amid his sufferings is that he can
weep sore for his present state. There is sound wis- 93
dom in the words, ‘ The children of Israel groaned
because of their tasks ”’ (Ex. ii. 28). Which of the
wisely-minded, when he sees the tasks which many
men endure and the extravagance of the zeal which
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60



THE, CONFUSION OF TONGUES, 93-97

they commonly put forth to win money or glory or
the enjoyment which pleasure give, would not in the
exceeding bitterness of his heart cry aloud to God
the only Saviour to lighten their tasks and provide
a price of the soul’s salvation to redeem it into
liberty ? What then is the liberty which is really 94
sure and stable? Aye, what? It is the service of
the only wise Being, as the oracles testify, in which
it is said, ““ Send forth the people that they may
serve me ”’ (Ex. viii. 1). But it is the 95
special mark of those who serve the Existent, that
theirs are not the tasks of cupbearers or bakers or
cooks, or any other tasks of the earth earthy, nor do
they mould or fashion material forms like the brick-
makers, but in their thoughts ascend to the heavenly
height, setting before them Moses, the nature be-
loved of God, to lead them on the way. For then 96
they shall behold the place ¢ which in fact is the Word,
where stands God ® the never changing, never swerv-
ing, and also what lies under his feet like ‘ the work
of a brick of sapphire, like the form of the firmament
of the'heaven " ¢ (Ex. xxiv. 10), even the world of our
senses, which he indicates in this mystery. For it 97

% LXX. €i0ov TOv Tbwov ol eloTiret O Oeds Tob Iopaii. E.V.
‘“ They saw the God of Israel.”

b So, as.the sequel shows, rather than ¢ the place on which
He stands.” This use of épéoryre with the dative may be
paralleled, e.g. éméory Tois xard 70 ‘Pyylov Témois, Polybius ix.
7.10. Perhaps, however, read évésryxe. In De Som. i. 62
we have the o0 elorirer of the Lxx.

° Or ﬁerhaps Philo may have taken the words to mean
‘‘like a kind of basis for the heaven.” Though in De Op. 36
he makes srepéwua = the heaven, his identification of it here
with the alcfn7ds réouos points to the latter interpretation.

¢ 7Aivfov] SO LXX.: Mss. Alfov.
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99 AapBavivrewv. 'rra.'yka)twg & éxew 10 &
mapaPolijs eidew pdvar Tov kdopov s eldos mAvhov:
Soxel pév ydp €ordvar ial PBefnrévar s éxelvy
kaTo. Tds Tis alonTis Sfews mpooPolrds, kéxpyTar

[420] 8¢ drvrdry | Kwﬁoel, Kol T&.g év uépeu ﬂa'.aag mapa-

100 feovon. kai ydp ped’ 'qp.epav n)\bov Kal vvm'wp
ae)mw;s davraciov c6s EO’TCUT(IJV ol owp.a.'ros o<,‘60a)t-
pol /\a,u.Bavovcn' Kaurot Tis OUK oiSev, 87t <‘ro> Tis
wepc av-rovg ¢opag ‘raxog avav-ro'ywvw-rov éoTw,
€l ye TOv oUumavta olpavov mid wepmo)tovcnv

1 a18s. olkovoudv.
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well befits those who have entered into comradeship
with knowledge to desire to see the Existent if they
may, but, if they cannot, to see at any rate his
image, the most holy Word, and after the Word its
most perfect work of all that our senses know, even
this world. For by philosophy nothing else has ever
been meant, than the earnest desire to see these
things exactly as they are. XXI. But 98
when he speaks of the world of our senses as God’s
footstool, it is for these reasons. First to shew that
not in creation is to be found the cause which made
it ; secondly to make it plain that even the whole
world does not move at its own free unshackled will,
but is the standing-ground of God who steers and
pilots in safety all that is. And yet to say that He
uses hands or feet or any created part at all is not
the true account. For God is not as man (Num. xxiii.
19). It is but the form employed merely for our
instruction because we cannot get outside ourselves,
but frame our conceptions of the Uncreated from
our own experience. It is a fine saying gg
when by way of illustration he speaks of the world
as an appearance of brick.? It does seem to stand fast
and firm like a brick as we judge it when our outward
sight comes in contact with it,% but its actual move-
ment is exceeding swift, outstripping all particular
movements. To our bodily eyes the sun by day and 100
the moon by night present the appearance of stand-
ing still. Yet we all know that the rapidity of the
course on which they are carried is unapproached,
since they traverse the whole heaven in a single day.

@ See App. p. 555.
> Soratherthan the* impression produced upon our sight.”
Cf. 7 8yrs wpoosBdiNovaa, Quod Deus T8.
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ﬁp.e'pa, olrws pévror kal adros ¢ atfp.'rrag o&pav&s
éordvar 80va mepldweltar kUkAw, Tis Kwncrsws
7d dedel kal ferorépew KaTMayﬁavoyemg T KaTd
Sudvotar Spfalud.

100 XXII. Ilvpodvres 8¢ Tas mAivbovs elodyovrar
avy,,Bo)u.Kd‘Jg, 70 wdfn Kal T&g Kaxfag Bep,u.é“) Ka.i
mwrrmw-ra'rw Adyw Kpa-racovp.evoz, ws ) 7Tp09
'rwv ao¢w.s 8opv¢opwv 7TO’T€ Ka@acpeﬂecsv, ols Ta
mpos dvatpomny adTdv alel /.mxa.w]p,afa ovy-

102 KpoTeiTar. 810 Kal e’m)ﬂe’yerat, eyevevo a.v'rocs ]
'rr)ufveos eZg Aifov.” 70 'yap p,avov Kai Kexvp,svov
Tis p) ov Adyw ¢opas els dvrirumov kal o-rspeav’
dvow mAbév kai mukvwbey Adyows Suvarois kai
dmodeifeow éyvpwrdrais peréBalev, dvdpwleions
Tpémov Twd Tis T&Vv Oewpnudrwy kaTalijpews,
nTis év nAucia Siappel mauducf) i Ty Ths Puxis
vypérnTa pimw Suvauévms Tovs évadpayilopévovs
mijrTew kal SwaduddTTew yapakTiipas.

108 ‘°Kal 1) dodadros Hv adrois 77'77/\69," oﬁK é'y.fra/\w
6 mos dodalros: Sokodar p,ev ya.p ot, ¢oav)tot, Ta.
doldeviy Kpaﬂ'awvaBaL KaTd TGOV a.p,ewovwv Ka:. Ta.
Swalvdueva kal péovra é¢ adrawv mirrew, W én
éxvpod BdAwor Kkai Tofevowow dperiy: ¢ & idews
Kal maTp TOV KaAdv odk éprioer 70 Sedunuévor

1 mss. karalauBavéuevos. 2 MsS, dvTiTimov Kal oTepeds.

¢ Wend. pnnts T yap pavdy . . . xa.paKTr/pa.s‘ as a parenthesis,
and treats xui 1) dogalros fiv alrols wyAés as a continuation
of the text introduced by &:d xai ém\éyerar. But the words
introduce a totally different thought from that which is given
in §§ 101 and 102. Philo, as often, cites the text without any
Aéyeras or ¢nol.
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So too also the whole heaven itself appears to stand
still but actually revolves, and this motion is appre-
hended by the eye which is itself invisible and closer
akin to the divine—the eye of the understanding.

XXII. When they are described as using fire with 101
their bricks, it is a symbolical way of saying that
they hardened and strengthened their passions and
vices by the heat and high pressure of argument, to
prevent their ever being demolished by the guards
of wisdom, who are ever forging engines to subvert
them. And therefore we have the addition, ‘‘ their 102
brick became stone to them ” (Gen. xi. 8). For the
looseness and incoherence of the talk which streams
along unsupported by reason turns into a solid
and resisting substance, when it gains density and
compactness through powerful reasonings and con-
vincing demonstrations. The power of apprehending
conclusions grows, so to speak, to manhood, whereas
in its childhood it is fluid through the humidity of
the soul, which is unable as yet to harden and thus
retain the impressions which are stamped upon it.

** And the asphalt was clay® to them " (ibid.). Not 103
the reverse, their clay was asphalt. The wicked may
seem to make the weak cause strong against the
better,and to harden the loose stuff which exudes from
the weak, to obtain a firm footing from which to
shoot their bolts against virtue. But the Father of
excellence in His loving-kindness will not suffer the

e See App. p. 555.

4 mss. and all editions dedeuévor. But *“ bound” is hardly
sense. Mangeytranslates ‘‘ substructiones,’ Stein * Gebilde,”
Yonge ‘‘ buildings,”” which suggest that they all took it from
déuw. But this is surely impossible. Possibly we might
read deuduevov or T6de TO mavow.
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ekvikdy' els adiddvrov doddleiav, peovons omovdijs
w1 Sdeorws Epyov dds mAaddvra mnAv avadelfas.?
104 € /.ul'v 'yc‘r.p I m))tdg e"ye'vefo &'oc;ba/\'rog, péxpe
maytos dv lows TO év  ovvexet puoeL  yeddes
alolyTov etg amﬁa)\?] Kac a,u.e'raﬁ/\'r)rov vaa/.uv
éeviknoev: émel Se Todvavriov 17 a0¢a)\'rog els
'm])tov p,e‘reﬁa/\ev, odk a0v;.u77’eov‘ emis 'yap, nis
70 PéBaia Tis Kaxias epew,ua‘ra KpdTeL feod
1056 SLaKom)vaL. 'rouyapovv 6 dikatos kal év
o peyddw kai émadljdw Tod Blov KaTaK)\vop,w,
pfr)ww 3vvap,evog San aw@‘qoews’ z/va'r] vy 7'a
ovra SvTws Opav, ‘m)v kiBwrdv,” )\eyw 8¢ 70
odpa, ‘ &dobéy Te kai éfwlev doddrrw >’ Kara-
xpioer BeBatoduevos Tas 8’ adrod davracias xal
évepyeias* Awrjoavros 8¢ Tod KaKod Kal s ¢op&g
e’moxotfo’r)g e’fez\elfae'rac )gp*/]a'ap,evog aowp,a'rw
106 Sw.vow. n’pog ‘r'r]v dAnleias av‘ru\‘ql/fw. o
[.LEV ydp doTeios dmd 'yeveaewg dpxfs quTevBecg
kai mpooayopevlels Tpdmos, Svopua Mwvaijs, ¢ Tov
Kdouov s doTv kal matpida oikioas dre Koopo-
moliTys yevduevos, évdebels more TH émadnAiu-
4 e N 4¢€¢ > ’ ”» 1A \ ~

pévw os av' ‘ dodarromioon’’ odpart kail Soxodvri
|421] Tds mdvTwy <T@OV> | Smokewuévwy év alobjoe dav-
Taclas dodadds Oéxeofal Te kal kexwpnkévar,

1 Mmss. ékelvwr. 2 Mss. dvadettac.
3 Mss. ylverac. 4 Mss. év,

¢ The word is used here and in § 106 to preserve the obvious

play between dogakis and dogakros.

* The antithesis intended is that while the Noah-mind in
its lower stages, when the sensible world is so absorbmg, finds
in the ark of the body a source of strength, which it will
discard when the stress is past, the higher Moses-mind,
which receives the Stoic name of doreios from the first, never
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platform to reach the condition of cement which
defies dissolution, but makes the unsubstantial result
of their fluid industry to be but as sloppy clay. For 104
if the clay had become asphalt, what is now a piece
of earth in constant flux and perceived only by
the outward sense might have won its way in com-
plete triumph to power fast-cemented ¢ and irremcv-
able. But since the reverse has come to pass and
the asphalt has changed to clay, we must not lose
heart, for there is hope, aye hope, that the stout
supports of vice may fall beneath the axe of God’s
might. So it was with just Noah. In 105
the great ceaseless deluge of life, while he is as yet
unable to behold existences as they really are through
the soul alone apart from sense, he will * coat the
ark,” I mean the body, ‘ with asphalt within and
without ” (Gen. vi. 14), thus strengthening the im-
pressions and activities of which the body is the
medium. But when the trouble has abated and the
rush of the waters stayed, he will come forth and
employ his understanding, free from the body, for
the apprehension of truth. ® On the other 106
hand the mind called Moses, that goodly plant, given
the name of goodly at his very birth (Ex. ii. 2), who
in virtue of his larger citizenship took the world for
his township and country, weeps bitterly (Ex. ii. 6)
in the days when he is imprisoned in the ark of the
body bedaubed as with ¢ asphalt-pitch ” (Ex. ii. 3),
which thinks to receive and contain, as with cement,
impressions of all that is presented through sense. He

rests contented with it, but reco%nizes from the first, that
the ‘““asphalt® which serves the body, can never give the
real ““ safety.” See further, App. p. 555.
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rataxdaiee pév v évdeow dowpdrov Proews
mealels épwi, kaTarAalel 8¢ kal Tov mAdvyTa Kal
TeTvpwpévor T7dv moMdy dbAwov vody, 8s Pevdods
3d¢éns éxrpepaclels oy T mwap’ avrd BéBaiov
kal dodalés 1) ovwdlws mapd TwL TOV yevouévawy
d’TBETOV/ZSpﬁO"BaL, Tob ,ﬂ'a'yt'wg Ka;c‘. KaTa 7"& az}-ro‘n
Kkal WoavTws €xovros éoTnAiTevuévov Tapd udvw
70 Oed.

107 XXIII. To 8¢ ‘ 8elfre kal olkodourjowuey
éavTols moAw kal mipyov, o 1) kepaly éoTar Ews
700 ovpavod ”’ TowodTov UmoBdAer vobv: mddeis o
vo,u,o@e’ﬂ;g otyl Tatf'rag ,u,évov oleTar elvau 'r&.g émi
R ‘Snpvaynoewag, v elow DAar Aifou kai Evla,

a kal ds av@pamot ﬂepb¢epov¢n [Tals x/vvxacg

108 sam‘wv em3pvp,evas. elal & adTar [.LEV, s €ixds,
dpyérvmor dre feworépas katackevils Aayodoar,
éxeivar 8¢ ;up,ﬁpara os dv éx Plapris oﬁcnfag
crvvem'woal.. durTov 36 werwg efSog, 0 pév
ap,ewov, 76 8¢ xelpov, duewov pév T Snpo:cpana
xpwp,evov Laé’l"r)Ta TYpwon ﬂo)wreca, Bs apxoweg
€lov vépos K(u dikn—0beod 86 v,uvog ﬁ TOLGSE—
Xetpov 8¢ 70 mﬁBnAevov a.v‘r'qv, &s 70 ﬂapamw,ov
rai wapalcslco,u,pevov év vo,uw,u,acnv, ox)toxpana,
9 Oavudler 76 dvioov, év 7§ ddikia Kac avop,l.a

109 kaTadvvaoTevovow. éyypddovrar 8 oi pév doTeiol

1 T cannot think that the phrase feod 8 uvos 4 Toudde is
right. And Cohn’s and Wend.’s suggestions of (1) ebvouwrdry
&, (2) Beod & Emwados, (8) evdbxiuos seem to me quite wild.
The only variants in the mss. are #jrou dderac and 9 Towdére
for % todde. From this I conjecture feot & <év> Surodds
Totde ¢ deTa, i.e. such a soul-city or such a wo\irela is called in
the Psalms God’s (city).- I understand Philo to be alludin,
to the use of the phrase ‘‘ the city of God ” in Ps. xlvi. 4 an
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weeps for his captivity, pressed sore by his yearning
for a nature that knows no body. He weeps also for
the mind of the multitude, so erring, so vanity-ridden,
so miserable—the mind which clings to false opinion
and thinks that itself, or any created being at all,
possesses aught that is firm, fast-cemented and im-
mutably established, whereas all that is fixed and
permanent in circumstances and condition is graven
as on stone in the keeping of God alone.

XXIII. The words, ‘ Come, let us build for our-
selves a city and a tower whose head shall be unto
heaven,” suggest such thoughts as these. The law-
giver thinks that besides those cities which are built
by men’s hands upon the earth, of which the materials
are stones and timber, there are others. even those
which men carry about established in their souls.
Naturally these last are models or archetypes, for
the workmanship bestowed upon them is of a more
divine kind, while the former are copies composed of
perishing material. Of the soul-city there are two
kinds, one better, the other worse. The better
adopts-as its constitution democracy,® which honours
equality and has law and justice for its rulers—such
a one is as a melody which sings God’s praises. The
worse, which corrupts and adulterates the better,
as the false counterfeit coin corrupts the currency,
is mob-rule, which takes inequality for its ideal, and
in it injustice and lawlessness are paramount. The

¢ For Philo’s conception of democracy see note on Quod
Deus 176.

Ixxxvii. 8. To interpret the phrase as meaning a just soul
or a just condition of civic life is as natural for him as for a
Christian to apply it to the Church. Philo regularly quotes
the Psalms with the words év Uuvos, as e.g. above 52, De
Som. ii. 242 éwel kal év Uuvos gderar. See also App. p. 555.
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7@ Tis mporépas mohTedpari, TAv 3¢ davdwy
17)\7701‘15 T érépav kal xelpw Siélworar, mpo
evxoo;uag akoop.[av Kal oUyxvow mpo evo*ra.@ovs‘
110 karaoTdoews a'yawwaa. ovvep'yots 8o
depwy dfwol mpos TO duapTdvew odk dpkoUuevos
avTd pdvew xpiobar, xal mporpémer pév Spaow,
mpoTpemeL 8¢ drorjv, mapakadel d¢ mdoav alofnow
avvmreplérws adrd ovvrerdyfor, Pepovons éxdorns
70, mpos Vmpeciav émrideta mdvTa: émaiper uévro
kal mapabiyer kai 16 dMo drifacov ékx ¢oews
Tév mafdv oridos, va doknow kal peXérny mpoo-
m Aa.,B&v dvv'wowrov 'ye'vnfat. ToUToUS olv kaléoas
Tovg avy.y.axovg o vods' ¢mow- oiKoBo;Lﬁowpev
eavrocg wéAw,” loov 7H oxvaawy.eoa Ta olkela
Kal ¢pa§wy60a 8vva-rwg, s W) mwPos TOV Kara-
Tp’exovrwv svpapwg a)\La'Kwp.eOa SLE)\wy.ev Kac dua-
velpwper domep kata ¢udas kal Bnyovg ekam'ag
T@Y év t/tvx'r) Svvdpewv wpoak)\npwoaweg Tas pev
12 )\o'yua], Tag 8¢ dAdyw pepldi: apxov-rag e)twp,eﬂa
-rovg tkavods wodTov, 80§av, Tipds, nSovas aqS
wv dv vawwaL mepumotely dmdvrwy: Ty wevias
ral ddoflas an'w.v BLKa.coa'vm]v ﬂ@ep.evovg éxmodaw
ypdpwper vop.ovs, ol 70, Tod erLT‘TOVOS ovpgépov
eBaiioovor Tols mAéov érépwv alel dépealfor dvva-
113 pévors. wdp'yog ” 8’ s &‘.v a’.Kpo'rro)\Lg Kat-
[422] eoxevdobw 7'1) | Tvpaww Kama Baoidetov & oxva-
TaTov, Bs oc uév ﬂoBEg émi yijs ﬁawev'woav, 7 8¢
Kkedaly) wpog odpavov Plavérw TooodTov Vmwd
114 peyadavyias Uios émPaca. T® yap

1 I conjecture 6 dvous. See App. p. 555.
2 Mss. a\wokolueda.

¢ Lit. *“ have girded themselves with.”
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good have their names entered on the burgess-roll
of the former type of state, but the multitude of the
wicked are embraced under ¢ the second and baser
type, for they love disorder rather than order, con-
fusion rather than fixedness and stability.

The fool not content with using himself alone thinks 110

fit to use fellow-workers in sin. He calls upon the
sight and the hearing and invokes every sense to
range itself beside him without delay, each bringing
all the instruments that are needed for the service.
And further he spurs and incites that other com-
pany, the company of the passions, to put their un-
tutored nature under training and practice and thus
render themselves resistless. These allies, then, the
mind summons, saying, ‘‘ Let us build ourselves a
city,” which means, “ Let us fortify our resources
and fence them in with strength, that we may not
fall easy victims to the onset of the foe. Let us mete
out and distribute the several powers of the soul as
by wards and tithings, allotting some to the reason-
ing and some to the unreasoning portion. Let us
choose for our magistrates such as are able to pro-
vide wealth, reputation, honours, pleasures, from
every source available to them. Let us enact laws
which shall eject from our community the justice
whose product is poverty and disrepute—laws which
shall assure the emoluments of the stronger to the
succession of those whose powers of acquisition are
greater than others. And let a tower be built? as a
citadel, as a royal and impregnable castle for the
despot vice. Let its feet walk upon the earth and
its head reach to heaven, carried by our vaulting
ambition to that vast height.” For in fact

® Or (if the perfect is to be emphasized)  stand complete.”
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Zovac uévroL av,u,ﬁohkwg doavel ‘nvpyov oV 7T€pL
fcalaag )to'yov ol ¢pevoﬁ)taﬁezs~, 7{ Bovdduevor 7
dvopa avrwv vwox\emea@ac 70 Svowvv,u,ov ; XXIV.
116 /\e'yovcn ydp* “‘ movjowper éavTdy ovoy,a.. @ TepLT-
s Kal Kexv,u,e'v'r)g dvawwi[ag. Ti date; vvm'i
kai Bafdet G'KOT(U Td éavTdV aSLK’r),u,ara av’ykpvm'ew
queL)\oweg Kal npoxa)\v,u,u.a adTdv, € kal un 1'1711
a)me’r), mv yodv 7Tp00'7TOW]TOV cub‘w 1re7rou700ac 7
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ov povov' wpog dds Kxal )\a,umpov'av'ov 1jAov € eva.v’ya-
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wite Tas dmapaitijTovs éx feod Oikas Tols obTws
1 Mss. uovor av.
2 Mss. évavyd{ecfa:, which might be kept as depending

on afodre.

@ See note on De Ebr. 199.
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that tower not only has human misdeeds for its base,
but it seeks to rise to the region of celestial things,
with the arguments of impiety and godlessness in its
van. Such are its pronouncements,® either that the
Deity does not exist,or that it exists but does not
exert providence, or that the world had no beginning
in which it was created, or that though created its
course is under the sway of varying and random
causation, sometimes leading it amiss, though some-
times no fault can be found. For this last an analogy
is often seen in ships and chariots. For the course of 116
the one on the water and of the other on land often
goes straight without helmsman or charioteer. But
providence demands, they say, more than a rare and
occasional success. Human providence frequently
achieves its purpose, the divine should do so always
and without exception, since error is admitted to be
inconsistent with divine power.?

Further, when these victims of delusion build up
under the symbol of a tower their argument of vice,
what is their object but to leave a record of their ill-
savoured name ? XXIV. For they say, * let us make 118
our name.” What monstrous and extravagant
shamelessness!| What is this you say ? You ought
to be hiding your misdeeds in night and profound
darkness, and to have taken, if not true shame, at
least the simulation of it to veil them, whether to
keep the goodwill of the more decent sort, or to
escape the punishments which wait on open sins.
Instead, to such a pitch of impudent hardihood have
you come, that you not only let the full sunlight
shine upon you and fear neither the threats of better
men, nor the inexorable judgements of God, which

b See App. p. 556.
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aMa ;1.7)77'01'6 'TOV 7po7rov AV a<{>povwv 8caavv-
lotTyow, ol kaitor peyloTwv émukpepauévwv odk

1 mss. rowobrov. Mangey and Wend. rowdrous. But the
ordinary usage of Greek demands the nominative when
referring to the subject of the main verb, and this is usually,
if not always, followed by Philo, e.g. ddkolrres 120.
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confront the authors of such unholy deeds, but you
also deliberately send to every part rumours to report
the misdeeds of which you yourselves are guilty,
that none may fail to learn and hear the story of
your shameless crimes. O wretched, utter mis-
creants !

What sort of name, then, do you desire ? Is it the 117
name that best befits your deeds ? Is it one name
only ? One general name perhaps, but a thousand
specific ones, which you will hear from the lips of
others even if your own are silent. Recklessness
with shamelessness, insolence with violence, violence
with murder, seductions with adulteries, unbridled
lust with unmeasured pleasures, desperation with
foolhardiness, injustice with knavery, thefts with
robbery, perjuries with falsehoods, impieties with law-
breakings, these and the like are the names for such
deeds as yours. It is indeed a fine cause for pride 118
and boasting, when you pursue so eagerly the repute
“which these names give, names at which you should
in all reason hide your heads for shame.

With - some indeed their pride in these names comes
from the belief that they have gained invincible
strength by the fact that all men think them such,
and these God’s minister Justice will punish for
their great audacity. Though perhaps they have not
merely a presentiment, but a clear foresight of their
own destruction. For they say,‘‘ before we are dis-
persed ”’ (Gen. xi. 4) let us take thought for our name
and glory. Do you then know, I would say to 119
them, that you will be scattered ? Why thendo you
sin? But surely it bespeaks the mind of fools that
they do not shrink from iniquity, though the gravest
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ddfAws dAX’ ék Tod Pavepod moMddkis TiuwpPLHY
adikelv Suws ok dkvodor' yvwpiuwTaTar 8 elolv
ai Tpwplar adnlodobar vouioleioar, ds éx Oeod
120 kaTackymTew ocvuBéfnke. mdvres yap of davAd-
TaTor AapBdvovow éwvolas mepi Tob pn Ajogew To
Ociov aducodvres undé 76 dikmy dPéfew elodmav
121 loxdoar Biakpovoaclar émel mwdfev ioagw, ST
okedaotjoovrar; kai pjy Aéyovor “ mplv uds
Swaomapivar”’+ dAa 70 ovveldos évdolfev éNéyxe
kai opddpa émndevovras dfedTnTa Kkevrel, s
drovras els ovvailveaw émomdoacfar wept Tod
Ta kat’ dvBpdimovs mdvra mpos dueivovos ¢voews
épopdabar kai Sikny épeardvar Tipwpov ddékaorov,
doeBav mpdfes éxbpaivovoav ddikovs kai Adyovs
122 Tods cuvryydpovs adrais. - XXV. e’
elolv dmdyovor mdvres odrou Tijs alel uév dmo-
Ovnorodons, undémore 8¢ Tebvmrvias poxbnpias,
Bs Kdw éoriv Svopa. 7 odyi kat 6 Kdw viov
yewijoas, ov 'Evawy éxdlecev, dudwvvpov adtd
[kai] krilwv elodyerar méAw kal Tpdmov Twd Ta.
yeryra kat Gvmra olkodoudv émi T Tdv ferorépas
123 KaTaokevis )\oixéwwv a’wa;rpoqﬁ ;) 6 ,'y&.py’Ewbx
épunveverar xdpis ocov: T@v & dvooiwv EkacTos
wdvotay pév nyeitar xapileaBar éavrd Tds Te
katadfipers Kai Siavorjoels, OPfaluods ¢ To
BMémew kal drkovew dra kal pvkrijpas dodpaive-
olai, kai Tas dMas aiobrjoets Td olkeia éavrals,
éru pévror kai Ta dwris Spyava 6 Aéyew, Bedv Bé

¢ This conception of wickedness as being in one sense
immortal, though at the same time a perpetual process of
dying to the true life, is Philo’s interpretation of the sign
given to Cain that no one should kill him (Gen. iv. 15),
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penalties often menace them, openly and not ob-
scurely. The punishments of God’s visitation may

be thought to be hidden from our sight, but they are
really well known. For all, however wicked, receive 120
some general notions to the effect that their iniquity
will not pass unseen by God, and that they cannot
altogether evade the necessity of being brought to
judgement. Otherwise how do they know that they 121
will be scattered ? They certainly do say, ““ before
we are dispersed.” But it is the conscience within
which convicts them and pricks them in spite of the
exceeding godlessness of their lives, thus drawing
them on reluctantly to assent to the truth that all
human doings are surveyed by a superior being and

- that there awaits them an incorruptible avenger, even
justice, who hates the unjust deeds of the impious and
the arguments which advocate those deeds.

XXV. But all these are descended from the depravity 122
which is ever dying and never dead, whose name is
Cain.® Is not Cain, when he had begotten a son
whom he called Enoch, described as founding a city

to bear his son’s name (Gen. iv. 17), and thus in a
sense raising a building of created and mortal things

to subvert those to which has fallen the honour to be
the work of a diviner architect? For Enoch is by 123
interpretation * thy gift,” and each of the unholy
thinks that his understanding gives him his appre-
hension and reflections, that his eyes give him sight,

his ears hearing, his nostrils smell, and the other senses
the functions that belong to themselves severally,
and again that the vocal organs give him speech, but
God, he thinks, is either not the cause in any sense

coupled with the absence of any mention of his death in
Genesis, Cf. Quod Det. 177, De Fuga 60.
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124 Bua Todro Kal dv e’yswwéw;a'e Td.s' amapyds® éavrd
Ta,u.LevsTac, Kapmols Oé avro névov adbis mpog-
eveyKeiy O )\e’ye‘rac KaiTo ﬂapaSecy,ua‘ros byrods
éyyds ecr'rw'rog' o yap adeAdos av'rov ‘ra. ﬂprO-
Toka, ov T4, 35v7'epa Tis moluvys Exyova LGpOUp'yEL,
Tas TGV 'ywop.evwv npeoﬁvfe'pag aitias kaTd TO
mpeafiTaror TGV alriwy Juoloydv cuvvicTaclar.

125 7 & doefel TodvavTiov Sokel, adTokpdropa év

elvar Tov vody dv PovAeverar, adTorpdTopa 8¢ Kal

T alolpow v alofdverar: Swkdlew yap dvum-

a:.r[ws Kal dpevdds Ty uév T4 odparta, TOV 8¢

mdvra. Toz)'va 3¢ 7| av yévorro e’m/\'r)wré‘repov
,u.a/\)\ov dmo Ths a)w)eew.s e)\eyxoy.evov, 7 odxi

KaL 6 vobs woMamg éml /J.UprV Sowv MAéyxln

mapavodv, kal ai alobjoeis dmacar Pevdopap-

TUpidy €ddwoav ob map’ dAdyois Sikaotals, ods

elkos dmardolar, AN’ é&v 7H Tijs Pvoews adris

127 ducaomnpiw, v od Oéuis dexdleobar; wal uny
adaddouévwv ye Tdv kal’ Yuds adrods mepl Te
vobv kal alofnow kpuryplwy dvdyky Tdrddovbov
ouoloyeiv, 8t 6 Beds 7d pév Tas éwolas, Tf O¢
Tds dvTiljpers émouPpel, kal éoTw od TV kal’
Nuds pepdv xdpis To. ywdueva, dAd. Tod 8 v
Kkal nuels yeyovauer Owpeali wdoal.

128 XXVI. 76v didavrias kAfpov mapadaBdvres maides
mapa maTpos ovvavéfoar yAlyovrar pexpis ovpavod,
éws dv 7 ¢uMdperds Te kal pigomdvmpos Siky

126
[424] &

1 Or perhaps évra. 2 Mss. dpxas.

e See App. p. 556.
® Or“to whom also we owe our very being.” &’ 8» seems
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or not the first cause. And therefore
Cain retained in his own keeping the firstlings of the
fruits of his husbandry and offered, as we are told,
merely the fruits at a later time, although he had
beside him a wholesome example. For his brother
brought to the altar the first-born younglings of the
flock, not the after-born, thus confessing that even
the causes which come higher in the chain of causa-
tion® owe their existence to the Cause which is highest
and first of all. The impious man thinks the opposite,
that the mind has sovereign power over what it
plans, and sense over what it perceives. He holds
that the latter judges material things and the former
all things, and that both are free from fault or error.
And yet what could be more blameworthy or more
clearly convicted of falsehood by the truth than these
beliefs ? Is not the mind constantly convicted of
delusion on numberless points, and all the senses
judged guilty of false witness, not before unreasoning
judges who may easily be deceived, but at the bar
of nature herself whom it is fundamentally impossible
to corrupt ? And surely if the means of judgement
within us, supplied by mind and sense, are capable
of error, we must admit the logical consequence,
that it is God who showers conceptions on the mind
and perceptions on sense, and that what comes into
being is no gift of any part of ourselves, but all are
bestowed by Him, through whom we too have been
made.? XXVI. Having received from
their father self-love as their portion, his children
desire to add to it and raise it heaven high, until
Justice who loves virtue and hates evil comes to the

here to differ little from 4, od. It thinks of God as the
cause rather than as the maker.
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mapelfodoa kabély Tas mdeis, ds émerelyioav
xﬁvxﬁ T TaAa.L'V'r], kal Tov mwipyov, ob Tolvoua év
™ v K.pc,u.a.va dvaypagouévy BiBAw 3681))\(07'0.1..
129 € éomt 8¢ ws uév ‘Efpaio /\eyovov. Davowid, ws 3¢
Nuels aﬂoa‘rpogbn Oeod- 76 yap Ka’reakevao;u.evov
oxlfpwp,a dua Tijs TdV Adywv 1n9av0'r1rros o0devos
é'vexa érépov KG.TGO'KGUG.CG‘TO 17 oD petaTpamivar
kal perakMbijvar idvoiay dmo Tis Tob feod Tiuds-
130 o5 7( dv yévoiro ddukciTepov; alda wpds ye T
ToD Oyvpwparos TovTov kabaipeow o mwewpaTis Tis
dducias kal povi® alel kar’ adrils edrpémaTac, Ov
‘EBpator kadobar T'eedw, 6s épunreverar mepa-
Tipiov: “ dpooe ”’ ‘ya'.p 95770'4. “ T'edewv Tols &vapa'.tn
d)avom))\ Aywv &v 7 pe ema‘rpeqﬂew et et,p'qm)s
181 Tov wUpyov ‘rotn'ov Ka.fackagbw. mdyxadov Kal.
mpemwdéoraTov alymuo pioomovipw PYuxi katd
doefav frovquérn 76 PBeBarodobar rabaiprjoew
mdvra Adyov dmooTpédew Sidvoiav doidTyTOS dva-
melfovra. kal médvkev olTws éExew: Srav yap o
vois émotpéfm, 70 dmokAivov kal dmooTpedSuevov
132 adrod mAY® Aetar. TovTov 8¢ kawpds éoTi Tijs
rkabapéoews, 76 mapadofdraTov, 3 ¢now, od
moAepos, dAN’ elprivy: Suavolas yap edoralbeia kal
Npeple, v edoéBeia yewwdv wépukev, dvatpémerar
mas /\6'yog, 8v e’Snycoﬁpy‘qoev &ae’ﬁeca.
133 oMol Ka.:. Tas G.LO‘07’O'€L$‘ ﬂvp'yov ﬂva ‘rpon‘ov em
To00bTOV fyewpav, ws dfacbar Tdv odpavod ﬂepa-
Twy: ovpavos 8¢ ovuPoldikds o vods nNudv éoTe,

1 Perhaps a slip for xpirdv.
2 Mss. ¢ppovdv. 3 Mss. wdAw.

@ This is of course what the Lxx. means by émwsrpégew.
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aid. She razes to the ground the cities which they
fortified to menace the unhappy soul, and the tower
whose name is explained in the book of Judges.
That name is in the Hebrew tongue Penuel, but in 129
our own ‘‘ turning from God.” TFor the stronghold
which was built through persuasiveness of argument
was built solely for the purpose of diverting and de-
flecting the mind from honouring God. And what
greater sin against justice could there be than this ?
But there stands ready armed for the destruction of 130
this stronghold the robber who despoils injustice and
ever breathes slaughter against her, whom the
Hebrews call Gideon, which is interpreted the
“ Robbers’ Hold.” Gideon swore, we read, to the
men of Penuel saying, “ When I return with peace
I will demolish this tower ”’ (Jud. viii. 9). A grand 131
boast, most fitting to the evil-hating soul whose edge
has been made sharp against the impious, that it
receives the strength to pull down every argument
which would persuade the mind to turn away from
holiness. And the words are true to nature, for when
the mind ““ returns,” ¢ all in it that was starting aside
or turning away is brought to nothing. And the fit 132
time for destruction of this, though clean contrary*to
expectation, is, as Gideon says, not war but peace.
For it is through that stability and tranquillity of
understanding, which it is the nature of piety to
engender, that every argument is overturned which
impiety has wrought. Many too have 133
exalted their senses, as though they were a tower,
so that they touch the boundaries of heaven, that
is symbolically our mind, wherein range and dwell

Philo perhaps gives it the sense of ‘turns round,” *‘is
converted.”
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ka® ov ai dpioTar kal Oetar Pvoeis mepimrolodaw.
oi 8¢ Tadra ToAudvres alobnow pév Siavolas mpo-
kpivovow, dfwodor 8¢ kal dua Tdv alofyrdv Td
vonTa mdvTa éAelv dva kpdTos, eis pév dovdwy Tdéw
70 Seomdlovra, els 8¢ Wyeudvwv T4 Pvcer Sodla
pebapudoactar Bualduevor.

XXVIL | To 8¢, ““ karéfn kipios eiv iy méAw
Kkai Tov mipyov ”’ TpomikdTepov TdvTws dkovaTéov:
mpooiévar ydp 7 dmévar 9 katiévar ) Todvavriov
<dv>épyecbar ) ovwddws Tds adras Tols Kara pépos
{ois oxéoets kal kunjoes loxeofar kai kivetofar
76 Oelov PmodauPdvew Vmepwredvios kai pera-
185 Kdopuios, s émos elmetv, éotiv doéBea. Tadra Oé

avBpwmodoyeitar mapd T&H vouodéry mepi Tob u7
avbpwmopdpdov feot Sua 7ds TGV madevouévawr
Nudv, s moMddkis év érépois elmov, delelas.
énel Tis ok oldev 81L 7& KaTWOVTL TOV Pév dmodel-
136 mew, Tov 3¢ émauPdvew Témov dvaykaiov; Vmo
8¢ 100 feod memhijpwrar To. mdvTa, mepiéxovros, od
mepiexopévov, & mavraxod Te kal oddapod ouu-
BéBnrev elvar pdvew: oddapod pév, 61 kal xwpav
Kkai TémOV avTOs TOls oWuaot guyyeyéwnke, To 8é
memounkos v oddevl 1AV yeyovdrwy Oéus elmeiv
mepiéxeobor, mavrayod 8¢, 8t Tas Suvdueis avTod
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those divine forms of being which excel all others.
They who do not shrink from this give the preference
to sense rather than understanding. They would
use perceptible things to subdue and capture the
world of things intelligible, thus forcing the two to
change places, the one to pass from mastery to
slavery, the other from its natural servitude to
dominance.

XXVII. The words, ‘‘ the Lord came down to see 134
the city and the tower ”’ (Gen. xi. 5), must certainly
be understood in a figurative sense. For to suppose
that the Deity approaches or departs, goes down or
goes up, or in general remains stationary or puts
Himself in motion, as particular living creatures do,
is an impiety which may be said to transcend the
bounds of ocean or of the universe itself. No, as I 135
have often said elsewhere, the lawgiver is applying
human terms to the superhuman God, to help us, his
pupils, to learn our lesson. For we all know that
when- a person comes down he must leave one place
and occupy another. But God fills all things; He 136
contains but is not contained. To be everywhere and
nowhere is His property and His alone. He is no-
where, because He Himself created space and place
coincidently with material things, and it is against
all right principle to say that the Maker is contained
in anything that He has made. He is everywhere,
because He has made His powers extend through
earth and water, air and heaven, and left no part of
the universe without His presence, and uniting all
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" @ , ’, ® , A , 1
pots, iva pn more Avlfein, od xdpw pelemjoas &
137 % x x. 70 pév yip Vmepdvw TAV Suvdpewv By
émwoeiTar mepLTTEVEWw, o0 * * * KaTd TO e€lvau
’ ’ /. /’ t] A », \
povor* TovTov Sdvauis 8¢, kal Gy éEOnke kal
ifaro Ta wdvra, kékdnrar pév érduws Beds,
Setdfa: X Oeds
éykexddmorar 8¢ T4 SAa Kal 8ia TAV Tob TavTos
~ ’ \ \ ~ \ 37 \
138 pepdv Siehjdvfe. 76 8¢ Oelov kal ddpatov kal
draTdAnmTov Kal TavTayod 8y opaTdy Te kal kaTa-
M77ov oddapod mpos aMifedv oTw x * * * BHOe
aTds éyw mpo Tob aé,”’”® Selrkvvobar kal kaTalap-
Bdveabfar Sokdv, mpo mdans Selfews kal davracias
139 dmepfadwy Td yeyovdra. 7@V olv peraBatikils
Kkimjoews OvoudTwy oddév épapudrTer TH KaTA
70 elvaw Bed, 10 dvew, 76 KdTw, T6 éml defid, TO
énr’ eddwvvpa, 10 mpdow, TO kaTdmw: v oddevi
yap 1@V Aexbévrwy émwoeiTar, dis o008’ dv pera-
’ k) 4 ’ / t]
140 Tpemduevos évalldTTol ywpla. Adyeras &
IQ\ 2 \ k] ~ (3 /. 4 3
003¢v frrov kareAdav ideiv, & mpohjier mdvTa od
yevdueva udvov dANL kal mplv yevéobar cadds
kaTeldnpds, mpotpomils évexa kai didackalias, va
1 1 have not attempted to translate these corrupt words
which appear in Man%ey’s edition as of xdpww pelicas dow
(*“ on account of which I will celebrate it in song ”’!) Wend.
suggested feod xdpwowv cvvnuuéva with no lacuna. But this
bears little resemblance to the text. I suggest of xdpw
<Opedhe Tijs dowludrovd, followed by some such words as
obolas whypovicfar. This will fit the argument well. God is
everywhere, because His binding thin%s with invisible bonds
necessarily (ZueA\e) involves His filling all things with
His being.
2 Wend. suggests <ovk) émwoeirar wepl Témov, ob kara-
apBavduevov, €l ui kard> T elvar wévov. As an alternative
I suggest émwoeirar wépa Tob elval mov kard 7 elvar pévov (**is

conceived of as transcending the idea of being in any particu-
lar place and in terms of existence only ”’). See App. p. 556.
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THE CONFUSION OF TONGUES, 136-140

with all has bound them fast with invisible bonds,
that they should never be loosed. . . . That aspect 137
of Him which transcends His Potencies cannot be
conceived of at all in terms of place, but only as pure
being, but that Potency of His by which He made
and ordered all things, while it is called God in ac-
cordance with the derivation of that name,® holds the
whole in its embrace and has interfused itself through
the parts of the universe. But this divine nature 138
which presents itself to us, as visible and compre-
hensible and everywhere, is in reality invisible, in-
comprehensible and nowhere. . . . Andso we have the
words ‘‘ Here I stand before thou wast ”’ (Ex. xvii. 6).
“T seem,” He says, * the object of demonstration
and comprehension, yet I transcend created things,
preceding all demonstration or presentation to the
mind.”’? Noneof the terms, then, which express move- 139
ment from place to place, whether up or down, to
right or to left, forward or backward, are applicable
to God in His aspect of pure being. For no such
term js compatible with our conception of Him, so
that He must also be incapable of displacement or
change of' locality. All the same Moses 140
applies the phrase *‘ came down and saw "’ to Him,
who in His prescience had comprehended all things,
not only after but before they came to pass, and he
did so to admonish and instruct us, that the absent,

@ See App. p. 556. ® See note on De Sac. 67.

3 This sentence has been completely confused in the mss.
Wend. reconstructs it as follows: 7o 0% Oelov oparév Te
kal karaAnmwTov kal wavraxod ¢avraciafbuevov dbparor kal
drard\pwrTor Kai ovdamol wpds dNijfedv éoTw s dyevdéoTaTov
éxelvov elvar Tov xpnoudv, év @ Nékexrar (cf. De Mig. 183), and
this seems to be the general sense. In the next words oras
should probably be érryxa.
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1 wmss. dkoy.  See App. p. 556.

2 Wend. prints a lacuna after Aéywr with note that Cohn
suggests <8r. o Géws>. Mangey <und.

3 Heinemann suggests dvaykatov for dua kawov.
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who are at a long distance from the facts, should
never form conclusions hastily or rely on precarious
conjectures, but should come to close quarters with
things, inspect them one by one and carefully en-
visage them. For the certitude of sight must be
held as better evidence than the deceitfulness of
hearing. And therefore among those who live under
the best institutions a law has been enacted against
giving as evidence what has been merely heard,
because hearing’s tribunal has a natural bias towards
corrupt judgement. Infact Moses says in his pro-
hibitions, ““ Thou shalt not accept vain hearing ”
(Ex. xxiii. 1), by which he does not merely mean
that we must not accept a false or foolish story on
hearsay, but also that as a means of giving a sure
apprehension of the truth, hearing is proved to lag
far behind sight and is brimful of vanity.

XXVIII. This is the reason we assign for the
words *“ God came down to see the city and the
tower,” but the phrase which follows, *“ which the
sons of men built ” (Gen. xi. 5), is no idle addition,
though perhaps some profane person might say with
a sneer, * a novel piece of information this which
the lawgiver here imparts to us, namely that it is
the sons of men and not some other beings who
build cities and towers.”” ‘‘ Who,”’ he would continue,
‘““ even among those who are far gone in insanity,
does not know facts so obvious and conspicuous ? ”’
But you must suppose that it is not this obvious and
hackneyed fact which is recorded for us in our most
holy oracles, but the hidden truth which can be
traced under the surface meaning of the words.
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What then is this truth? Those who 144
ascribe to existing things a multitude of fathers as it
were and by introducing their miscellany of deities
have flooded everything with ignorance and con-
fusion, or have assigned to pleasure the function of
being the aim and end of the soul, have become in
very truth builders of the city of our text and of its
acropolis. They pile up as in an edifice all that
serves to produce that aim or end and thus differ
not a whit to my mind from the harlot’s offspring,
whom the law has banished from God’s congregation
with the words ‘‘ he that is born of a harlot shall not
enter the congregation of the Lord ”’ (Deut. xxiii. 2).
For like bowmen, whose shots roam from mark to
mark and who never take a skilful aim at any single
point, they assume a multitude of what they falsely
call sources and causes to account for the origin of
the existing world and have no knowledge of the one
Maker and Father of all. But they who 145
live in the knowledge of the One are rightly called
* Sons of God,” as Moses also acknowledges when he
says, -+ Ye are sons of the Lord God ”’ (Deut. xiv. 1),
and ‘“ God who begat thee ” (ibid. xxxii. 18), and
*“Is not He Himself thy father ? ” (¢bid. 6). Indeed
with those whose soul is thus disposed it follows that
they hold moral beauty to be the only good, and
this serves as a counterwork engineered by veteran
warriors to fight the cause which makes Pleasure the
end and to subvert and overthrow it.* But if there 146
be any as yet unfit to be called a Son of God, let
him press to take his place under God’s First-born,
the Word, who holds the eldership among the angels,
their ruler as it were. And many names are his, for
he is called, * the Beginning,” and the Name of
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God, and His Word, and the Man after His image,
and ““ he that sees,” that is Israel. And 147
therefore I was moved a few pages above @ to praise
the virtues of those who say that “ We are all sons
of one man "’ (Gen. xlii. 11). For if we have not yet
become’fit to be thought sons of God yet we may
be sons of His invisible image, the most holy Word.
For the Word is the eldest-born image of God. And 148
often indeed in the law-book we find another phrase,
‘“ sons of Israel,” hearers, that is, sons of him that
sees, since hearing stands second in estimation and
below sight, and the recipient of teaching is always
second to him with whom realities present their
forms clear to his vision and not through the medium
of instruction. I bow, too, in admiration 149
before the mysteries revealed in the books of Kings,
where it does not offend us to find described as sons
of God’s psalmist David those who lived and flourished
many generations afterwards (1 Kings xv. 11;
2 Kings xviii. 8),? though in David’s lifetime probably
not even their great-grandparents had been born.
For the paternity we find ascribed to the standard-
bearers of noble living, whom we think of as the
fathers who begat us, is the paternity of souls raised
to immortality by virtues, not of corruptible bodies.
XXIX. But of those who glory in their iniquities, 150
the Lord said ““behold there is one race and one lip
of them all” (Gen. xi. 5), that is, behold they are
one connexion of family and fellowship of race, and
again all have the same harmony and fellowship of
voice ; there is none whose mind is a stranger to
the other nor his voice discordant. It is so also with
men who have no gift of music. Sometimes their
vocal organ, though every note is entirely tuneless and
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highly unmelodious, is supremely harmonized to pro-
duce disharmony, with a consonance which it turns
to mere dissonance. And the same studied regularity 151
may be noticed in fever. For the recurrences which
are called in the medical schools quotidian, or tertian,
or quartan, make their visitation about the same hour
of the day or night and maintain their relative order.
The words ““ And they have begun to do this 152
(Gen. xi. 6), express strong scorn and indignation.
They mean that the miscreants, not content with
making havoc of the justice due to their fellows, went
further. They dared to attack the rights of heaven,
and having sown injustice, they reaped impiety.
Yet the wretches had no profit of it. For while in 153
wronging each other they achieved much of what
they wished and their deeds confirmed what their
senseless scheming had devised, it was not so with
their impiety. For the things that are God’s cannot
be harmed or injured, and when these reprobates
turn their transgressions against them, they attain
but to the beginning and never arrive at the end.
Therefore we have these words, *“ They have begun 154
to do.” For when, insatiate in wrongdoing, they
had taken their fill of sins against all that is of earth
and sea and air whose allotted nature is to perish,
they bethought them to turn their forces against
the divine natures in heaven. But on them nothing
that exists can usually have any effect save evil
speech, though indeed even the foul tongue does not
work harm to those who are its objects (for they still
possess their nature unchanged), but only brings
disasters beyond cure on the revilers. Yet that they 155

3 So Mangey: mss. & ésre: Wend. conjectures, but does
not print, ds [éo7] 7Oy xaxdv. See App. p. 558..
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only began and were unable to reach the end of
their impiety is no reason why they should not be
denounced as they would had they carried out all
theirintentions. Therefore he speaks of their having
completed the tower, though they had not done so.
“The Lord,” he says, *“ came down to see the city
and tower which they had built ” already, not which
they intended to build (Gen. xi. 5).

XXX. What proof then have we that the structure 156
was not already completed ? First, self-evident facts.
No part of the earth can possibly touch the heaven
for the reason already mentioned, namely that it is
just as impossible as it is for the centre to touch the
circumference. Secondly, because the aether, that
holy fire, is an unquenchable flame, as its very name
shews, derived as it is from aifewv, which is a special
term ¢ for ““ burn.” This is attested by a single part 157
of the heavenly expanse of fire, namely the Sun,
which, in spite of its great distance, sends its rays to
the corners of the earth, and both earth and the
naturally cold extent of air, which divides it from the
sphere of heaven, is warmed or consumed by it as the
case may be. For to all that is at a long distance
from its course or lies at an angle to it, it merely
gives warmth, but all that is near it or directly under
it it actually destroys with the force of its flames.
If this is so, the men who ventured on the ascent
could not fail to be blasted and consumed by the
fire, leaving their vaulting ambition unfulfilled.
That it was unfulfilled® seems to be suggested by 158
Moses in the words which follow. ‘‘ They ceased,”

@ See note on § 27.
® roiro can only refer to drelols, not to the curiously
literalistic arguments given in the preceding section.
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he says, “ building the city and the tower ” (Gen.
xi. 8), obviously not because they had finished it, but
because they were prevented from completing it by
the confusion that fell upon them.

Yet as the enterprise was not Onlﬁ planned but
undertaken, they have not escaped the guilt which
would attend its accomplishment. XXXI. We have 159
a parallel in Balaam, that dealer in auguries and
prodigies and in the vanity of unfounded conjectures,
for the name Balaam is by interpretation ‘‘ vain.”
. The law-book declares that he cursed the Man of
Vision, though in words he uttered prayers of bless-
ing, for it considers not what he actually said, words
restamped under God’s providence, like a true coin
substituted for the false, but his heart, in which he
cherished thoughts of injury rather than of benefit.
There is a natural hostility between conjecture and
truth, between vanity and knowledge, and between
the divination which has no true inspiration and
sound sober wisdom. And indeed if a 160
man makes a treacherous attempt against another’s
life, but is unable to kill him, he is none the less
liable to the penalty of the homicide, as is shewn by
the law enacted for such cases. *‘ If,” it runs, “ a
man attacks his neighbour to kill him by guile and
flees to refuge, thou shalt take him from the altar
to put him to death” (Ex. xxi. 14). And yet he
merely ““ attacks ”’ him and has not killed him, but
the law regards the purpose of murder as a c¢rime
equal to murder itself, and so, even though he
takes sanctuary, it does not grant him the privileges
of sanctuary, but bids him be taken even from the

used in this depreciating sense. The dixa évfovoiaouod
pavrela repeat olwvbuavris. 4 Mss. érml.
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holy place, because the purpose he has harboured is
unholy. Its unholiness does not merely consist in 161
this, that it plans death to be dealt by the arm of
wickedness against the soul which might live for
ever by the acquisition and practice of virtue, but
in that it lays its abominable audacity to the charge
of God. For the words * flee to refuge  lead us to
the reflexion that there are many who, wishing to
shirk all charges to which they are liable and claiming
to escape the penalties of their misdeeds, ascribe
the guilty responsibility,® which really belongs to
themselves, to God who is the cause of nothing evil,
but of all that is good. And therefore it was held no
sacrilege to drag such as these from the very altar.
The punishment which he decrees against those 162
who ““ build ” up and weld together arguments for
godlessness is indeed extreme, though perhaps some
foolish people will imagine it to be beneficial rather
than injurious. ‘* Nothing shall fail from them of all
that they attempt to do,” it says (Gen. xi. 6). What
a misery, transcending limitation and measurement,
that everything which the mind in its utter infatua-
tion attempts should be its obedient vassal not back-
ward in any service whether great or small, but
hastening as it were to anticipate its every need.
XXXII. This is a sign of a soul lacking good sense, 163
‘which finds no obstacle in all that lies between it and
its sin. For he who is not far gone in mortal error
would pray that all the promptings of his mind’s
purposes should fail him, so that when he attempts to
commit theft or adultery, or murder or sacrilege, or
any similar deed, he should not find an easy path,

@ dvyos implies guilt which demands, and is felt to demand,
expiation.
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1 mss. kdAvots.

2 So Wend.: mss. & pakdpio, and so Mangey. I do not
feel sure that Wend. is right. Philo is fond of these Platonic

forms of address, and & umaxdpiot, like & favudoie, conveys a
note of expostulation, which is suitable enough here.

@ See App. p. 558.
b Or perhaps * punishment,” as Philo understands the

100



THE CONFUSION OF TONGUES, 163-167

but rather a host of obstacles to hinder its execution.
For if he is prevented, he is rid of that supreme
malady, injustice, but if he carries out his purpose

in security that malady will be upon him. Why then 164

do you continue to envy and admire the fortunes of
tyrants,® which enable them to achieve with ease all
that the madness and brutal savagery of their minds
conceive, and hold them blessed, when rather our
hearts should bewail them, since poverty and
bodily weakness are a positive benefit to the bad,
just as abundance of means and strength are most

useful to the good ? One of the foolish 165

who 'saw to what a pitch of misery free licence
to sin leads said boldly, ““ That I should be let free is
the greater indictment®” (Gen. iv. 13). Foritisa
terrible thing that the soul, so wild as it is by nature,
should be suffered to go unbridled, when even under
the rein and with the whip in full play it can hardly

be controlled and made docile. And therefore the 166

merciful God has delivered an oracle full of loving-
kindness which has a message of good hope to the
lovers of discipline. It is to this purport. “T will
not let thee go nor will I abandon thee ”’ (Josh. i. 5).
For when the bonds of the soul which held it fast are
loosened, there follows the greatest of disasters, even
to be abandoned by God who has encircled all things
with the adamantine chains of His potencies and willed
that thus bound tight and fast they should never be

unloosed. Further in another place he says, “ All 167

that are bound with a bond are clean ”’ (Num. xix. 15),
for unbinding is the cause of destruction which is

word. The text has been expounded in the same sense in
Quod Det. 141. E.V. My punishment is greater than I
can bear.”

101



PHILO

aiTiov 1) duddvois. undémor’ odv v Twa TdV
davdwy ols dv émbirar mdow eduapds émefidvra
9av;w'.cr/)s s Ka-ropeoﬁwa, aMa 'roz}vavﬂfov s
anomyxavowa ock‘n{ou, 8 dgopia pév dperis,
Kaxias 3¢ eddopia xpwp,evog Suz?e)\ec.
168 XXXIII. Eka/;aaBat & ov wapep'yws afl.ov, ™’
éxev Adyov 70 ELP‘I”.LEVOV éx wpoowwou 70D feod*
“ 8ebre Kal kataPdvres ovyxéwuev éxel adTdV
1:1‘711 “y)tdrr‘rav." daiverar yap Siadeyduevds Tiow
s dv ovvepyols adtod, 70 &’ adTd Kal mpdTepov
émt Tis 'rtivﬂpaiwou KaraoKevis dvaye"ypamav
169 *‘ elme ”’ ydp 95770'1, “ Kupcos o eeos ﬂow)owy,ev
avﬂpwrrov Kot eucova npe'repav kal xaf’ op,mw-
ow’”’ 7o ‘! womawp,ev " 71)\7)905 ep.an.wov'ros Kal
mu\w “ elmev o Oeos- i8ov, 'ye'yovev ASap. wg ets‘
[431] 'q,u,wv, Td ywwakew KaAov Kac movnpdy”’* | 76 yap
“os els 7),u,wv ” ovK e(;b evog, aAX’ émi ﬂ)tetovwv
170 Tifetar. Aextéov odv éxeivo mpldrTov, OTL 0DdéV
T@v Svtwy lodTipov déornre Oed, dAN’ €oTw els
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171 kafov elvac. XXXIV TovTOU &) mpo-
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@ Jliad, ii. 204, 205.
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unclean. Never then, when you see any of the
wicked accomplishing with ease whatsoever he
attempts, admire him for his success, but contrari-
wise pity him for his ill-luck, for his is a life of con-
tinual barrenness in virtue and fruitfulness in vice.
XXXIII. We should give careful consideration to 168
the question of what is implied by the words which.
are put into the mouth of God. ‘‘ Come and let us
go down and confuse their tongue there” (Gen.
xi. 7). For it is clear that He is conversing with
some persons whom He treats as His fellow-workers,
and we find the same in an earlier passage of the
formation of man. Here we have ““ The Lord God 169
said ‘let us make man in our own image and likeness’ "’
(Gen. i. 26) ; where the words ‘‘let us make ” imply
plurality. And once more, ““ God said, ‘ behold Adam
has become as one of us by knowing good and evil*”
(Gen. iii. 22) ; here the “us ” in ““ as one of us” is
said not of one, but of more than one. Now we must 170
first lay down that no existing thing is of equal
honour to God and that there is only one sovereign
and ruler and king, who alone may direct and dis-
pose of all things. For the lines :

It is not well that many lords should rule;
Be there but one, one king,®

could be said with more justice of the world and
of God than of cities and men. For being one it
must needs have one maker and father and master.
XXXIV. Having reached agreement on 171

this preliminary question our next step will be to
gather the relevant considerations into a coherent
argument. Let us consider what these are. God is
one, but He has around Him numberless Potencies,
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éelelwoav, dAa kal Ta kdA\oTa TOV év adTols
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ovpavov, aﬂep ovSeV aldecfévres feods éxdAeoav.
wv ™y dmdévoiar' kaTidww vam)g dnov Kzfpce,
Kvpce, Baal)\ev TV Gedv ”’ <els> évdeifw s map’
vﬂ"‘qfcoovs‘ apxowos' Suadpopds. éoTi B¢
kal katd 7oV dépa YPuxdv dowudTwy iepdTaTos
X0pos Omados Tdv odpaviwv: dyyélovs Tas Yuyds
TavTas eiwbe kadeiv 6 Geamiwdos Adyos: mdvr’ odv
Tov agTpatov éxdoTwv® év Tals dpporTovoats Sia-
kekoounuévoy Tdfeow Vmmpéryy kal Oepamevriy
elvar ovuPéBnre T0d diakoopfoavros ryeudvos, &
taflapyotvry kata Olkmy kal Oeouov émerar
Mrrotagiov yap o Béuis dAdval mote To Oelov
otpdrevpa. Pacilel 8¢ Tals €avrod duvdueow
éumpemes Spulelv Te Kal xpv’z‘aﬁab mpos TAs TRV
ToloUTWY TpayudTwy Ymmpecias, olomep dpudTTEL
u1) Omé pdvov miyvvobar Beod. xpeios pev yap

1 Mmss. érivoar.

’5é\gangey suggests éxarépwy, Wend. éxeivwr. See App.
p. 558.

¢ See App. p. 558
b Of. Deut. iv. 19, which Phllo probably has in mind.
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which all assist and protect created being, and among
them are included the powers of chastisement. Now
chastisement is not a thing of harm or mischief, but
a preventive and correction of sin. Through these 172
Potencies the incorporeal and intelligible world was
framed, the archetype of this phenomenal world,
that being a system of invisible ideal forms, as this
is of visible material bodies. Now the nature of 173
these two worlds has so struck with awe the minds
of some, that they have deified not merely each of
them as a whole,® but also their fairest parts, the sun,
the moon and the whole sky,? and have felt no shame
in calling them gods. It was the delusion of such
persons that Moses saw, when he says ** Lord, Lord,
King of the Gods "’ ¢ (Deut. x. 17), to shew the differ-
ence between the ruler and the subjects. '
There is, too, in the air a sacred company of unbodied 174
souls, commonly called angels in the inspired pages,
who wait upon these heavenly powers. So the whole
army composed of the several contingents, each mar-
shalled in their proper ranks, have as their business
to serve and minister to the word of the Captain who
thus marshalled them, and to follow His leadership
as right and the law of service demand. For it must
not be that God’s soldiers should ever be guilty of
desertion from the ranks.? Now the King may fitly 175
hold converse with his powers and employ them to
serve in matters which should not be consummated
by God alone. It is true indeed that the Father of

¢ Very inaccurately quoted for 6 kdpios 6 feds bpuidv, oiros feds
7OV Oedv.

4 For the leading ideas of the following sections, viz. God
as the cause of good alone and His employment of sub-
ordinates, see notes on D¢ Op. 72, and De Agr. 128, with the
references to Plato there given.
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odpat, duéroxor 8¢ kal <ai> TGV dASywv, map-
daov duotpodigar diavolas 008¢é 7&v éx Aoyiopod
ovpPawdvrwy €ékovoiwy ddiknudrwv dAloxovrar.

178 pdvos 8¢ axeS&v’ e’K wa'.wwv o c’:.'vopwwog dyafdv
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179 kataywwokeobar. mpoonKIVTWS 0DV TRV
TovTOoU KaTackevy 6 feds mepiiife kai Tols Vm-
dpxots adrod Aéywr: ** moujowper dvlpwmov,” iva
al pév Tod dvlpdmov* karopfoeis én’ adrov dva-

! The insertion is perhaps unnecessary, as imnpegias (which
Mangey suggested in preference to supmpdews) might possi-
bly be understood from the previous sentence.

3 Wend. surfrfests étovoiav, cf. § 181. If alteration is re-
quired, I should prefer érwraciav. Cf. De Cher. 24.
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All has no need of aught, so that He should require
the co-operation of otﬁers, if He wills some creative
work, yet seeing what was fitting to Himself and the
world which was coming into being, He allowed His
subject powers to have the fashioning of some things,
though He did not give them sovereign and inde-
pendent knowledge for completion of the task, lest
aught of what was coming into being should be
miscreated. XXXV. This outline was 176
needed as premisses. Now for the inferences.
Living nature was primarily divided into two opposite
parts, the unreasoning and reasoning, this last again
into the mortal and immortal species, the mortal
being that of men, the immortal that of unbodied
souls which range through the air and sky. These 177
are immune from wickedness because their lot from
the first has been one of unmixed happiness, and
they have not been imprisoned in that dwelling-
place of endless calamities—the body. And this im-
munity is shared by unreasoning natures, because,

as they have no gift of understanding, they are also
not guilty of wrongdoing willed freely as a result of
deliberate reflection. Man is practically the only 178
being who having knowledge of good and evil often
chooses the worst, and shuns what should be the
object of his efforts, and thus he stands apart as con-
victed of sin deliberate and aforethought.

Thus it was meet and right that when man was 179
formed, God should assign a share in the work to His
lieutenants, as He does with the words ‘‘ let us make
men,” that so man’s right actions might be attribut-

3 Mss. &s TalTa OF s TAVTY.
4 So Wend. and Mangey: wmss. voj, which might be
defended as equivalent to the yvxh Aoy below.
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1 Mss. éumpeméoTara.
3 Mss, T@v dploTwy or Tov dprTov.
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able to God, but his sins to others. For it seemed to
be unfitting to God the All-ruler that the road to
wickedness within the reasonable soul should be of
His making, and therefore He delegated the forming
of this part to His inferiors. For the work of forming
the voluntary element to balance the involuntary
had to be accomplished to render the whole complete.
XXXVI. So much for this point, but 180
it is well to have considered this truth also, that God
is the cause of good things only and of nothing at
all that is bad, since He Himself was the most ancient
of beings and the good in its most perfect form. And
it best becomes Him that the work of His hands
should be akin to His nature, surpassing in excellence
even as He surpasses, but that the chastisement of
the wicked should be assured through His under-
lings. My thoughts are attested also by the words.181
of him who was made perfect through practice, * the
God who nourisheth me from my youth ; the angel
who saveth me from all evils ”’ (Gen. xlviii. 15, 16).
For he, too, hereby confesses that the truly good
gifts, which nourish virtue-loving souls, are referred
to God alone as their cause, but on the other hand
the province of things evil has been committed to
angels (though neither have they full and absolute
power of punishment), that nothing which tends to
destruction should have its origin in Him whose
nature is to save. Therefore he says, ‘“ Come and 182
let us go down and confound them.” The impious
indeed deserve to have it as their punishment, that
God’s beneficent and merciful and bountiful powers
should be brought into association with works of
vengeance. Yet, though knowing that punishment
was salutary for the human race, He decreed that it
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o Philo here seems to assign the work of punishment
to the lower division of the ministers rather than to the
Potencies, though elsewhere he treats it as belongmg to the
Kingly Potency indicated by the name of 6 Kvupeos, e.g.
De Abr. 144, 145. Here the “ angels” have the whole
province of evil assigned to them, whether to save from it,
as with Jacob, or to inflict it.
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should be exacted by others.® It was meet that while
mankind was judged to deserve correction, the
fountains of God’s ever-flowing gifts of grace should
be kept free not only from all that is, but from all
that is deemed to be, evil.

XXXVII. We must now inquire what is meant by 183
*“ confusion.” What should be our method? The
following in my opinion. We often obtain a know-
ledge of persons whom we have not known before
from their kinsfolk or those who bear some resem-
blance to them. And so in the same way things
which in themselves are not easy to apprehend may
reveal their nature through their likeness to their
congeners. > What things then resemble confusion ? 184
‘“ Mechanical mixture,” to use the old philosophical
term, and ‘‘ chemical mixture.” The first presents
itself for examination in dry substances, the latter in
liquid. Mechanical mixture of different bodies 185
occurs when they are juxtaposed in no regular
order, as when we collect barley and wheat and pulse
or any other kind of grain and pile them together.
Chemical mixture is not juxtaposition, but the
mutual coextension and complete interpenetration
of dissimilar parts, though their various qualities can
still be distinguished by artificial means, as is said to
be the case with water and wine. These substances 186
if united do produce, we are told, a chemical mixture,
but all the same that mixture can be resolved ¢ into
the different qualities out of which it was composed.
A sponge dipped in oil will absorb the water and
leave the wine. Probably the explanation is that

b See App. p. 558 on this and the following sections.
¢ See App. p. 558.
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cScav a</nev <Pwviy> pire ovrnxody e-repw B)\aﬂ’r)s
199 acﬂov yw‘rrrac. XX XVIII ‘I'G.UTG. p,ev
juets, ol 0¢ Tols e,u.g[:avetn Kcu mpoxeipols udvoy
[434] émarolovfoidvres otowcu vl yéveow | SLa)\eKva
‘EXqpikdv e kol PapBdpwv Smoypddeabar: ods

1 mss, plav. - 2 MsS, émi. -3 Mss. dpeévat.

¢ See App p. 558.

b Lit. “another single special power. uThis use of
¢waus which suggests both “ nature”-and ** value ” cannot
be translated by any single or at least any singular word.
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since the sponge is produced out of water, it tends
to absorb out of the mixture the substance which is
akin to it, the water, and leave the foreign substance,
the wine. But confusion is the annihila- 187
tion @ of the original varieties or qualities, which be-
come coextensive through all the parts and thus
produce a single and quite different quality. An
example of this is the quadruple drug used in medi-
cine. This is produced, I believe, by the combina-
tion of wax, tallow, pitch and resin, but, when the
compound has been formed, it is impossible to analyse
or separate the properties which went to form it.
Each of them has been annihilated, and from this
loss of identity in each has sprung another single
something with properties peculiar to itself.> But 188
when God threatens impious thoughts with confusion
He does not order merely the annihilation of the
specific nature and properties of each separate vice.
The order applies also to the aggregate to which
they have contributed. He means that neither their
separate parts, nor yet their united body and voice,
shall be invésted with strength to destroy the better
element. And therefore he says, *‘ Let us confound 189
their tongue there, that each of them may not under-
stand the voice of his neighbour ”’ (Gen. xi. 7), and
this is equivalent to “ let us make each part of vice
mute that it may not by its separate utterance nor
yetin unison with the others be the cause of mischief.”
XXXVIII. This is our explanation, 190
but those who merely follow the outward and obvious
think that we have at this point a reference to the
origin of the Greek and barbarian languages. I

For this use of étalperos ¢f. De Op. 62, where the senses have
each their étalperos vAy.
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% Or more literally * the destruction of the simple uncom-
pounded natures, to produce a single compounded nature.”

b ¢.e. Moses, not God. Philo often calls God & wévos
gogss, but not 6 copés. The command is thought of as
emanating from Moses, because the language in which it is
clothed is his.
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would not censure such persons, for perhaps the
truth is with them also. Still I would exhort them
not to halt there, but to press on to allegorical inter-
pretations and to recognize that the letter is to the
oracle but as the shadow to the substance and that
the higher values therein revealed are what really
and truly exist. Indeed the lawgiver himself gives 191
openings for this kind of treatment to those whose
understanding is not blinded, as he certainly does
in the case now under discussion, when he calls what
was then taking place a “ confusion.”

Surely if he had merely meant that different lan-
guages then originated, he would have applied a
more correct term and called it *“ separation "’ rather
than “ confusion.” For when things are divided they
are not ‘‘ confused,” but quite the contrary, * separ-
ated.” And the contradiction 1s not merely one of
name but of fact. Confusion—the process of fusing 192
together—is, as I have said, the annihilation of the
individual properties, and the production thereby
of a single whole with its own properties,® whereas
separation is the division of one into several, as in
the case of genus and the species, which form the
genus. And thereforeif the Sage’s * command was to
divide speech, the single whole, by section into
several languages, he would have used more apposite
and exact terms such as dissection or distribution or
separation, and not their opposite, confusion. But 193
his purpose and desire is to break up the company of
vice, to make her agreements of none effect, to do
away with her fellowship, to annihilate and destroy
her powers, to overthrow the might of her queenship
which by her abominable transgressions she had

115



PHILO
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1 So Wend.; c¢f. De Ebr. 190: wmss. évorouarias or év

orémare. The latter does not seem impossible.
2 Mss, kai el . . . doypnTa.
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THE CONFUSION OF TONGUES, 194-197

made so strong. Observe that he who 194
fashioned the living being, brought none of its parts
into fellowship with any other. The eyes cannot
hear, nor the ears see; the palatal juices cannot
smell, nor the nostrils taste ; nor again can speech
have any of the sensations which the senses produce,
just as on the other hand the senses have no power

of utterance. For the great Contriver knew that it 195
was well for them that none should hear the voice of
his neighbour. He willed rather in the interests of
animal life, that each part of the living organism
should have the use of its own particular powers
without confusion with others, and that fellowship of
part with part should be withdrawn from them, while

on the other hand the parts of vice should be brought
into confusion and complete annihilation, so that
neither in unison nor separately by themselves should
they become a source of injury to their betters.

That is why he adds—The Lord dispersed them 196
thence (Gen. xi. 8), that is He caused them to be
scattered, to be fugitives, to vanish from sight. For
while sowing is the cause of good, dispersing or
sowing broadcast is the cause of ill. The purpose of
the first is to improve, to increase, to create some-
thing else ; the purpose of the second is to ruin and
destroy. But God the Master-planter wills to sow
noble living throughout the All, and to disperse and
banish from the Commonwealth of the world the
impiety which He holds accursed. Thus the evil
ways which hate virtue may at last cease to build
the city of vice and the tower of godlessness. For 197
when these are scattered, those who have been living
in exile for many a day under the ban of folly’s
tyranny, shall receive their recall under a single
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% j.e. the two ideas which have been connected with
abyxvois are ¢pfopd and dweomopd. The first of these is here
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THE CONFUSION OF TONGUES, 197-198

proclamation, even the proclamation enacted and
ratified by God, as the oracles shew, in which it is
declared that “ if thy dispersion be from one end of
heaven to the other he shall gather thee from thence
(Deut. xxx. 4). Thus it is a work well-befitting to 198
God to bring into full harmony the consonance of
the virtues, but to dissipate and déstroy the conson-
ance of vices. Yes, confusion is indeed a most proper
name for vice, and a standing evidence of this is
every fool, whose words and purposes and deeds
alike are worthless and unstable.®

expressed by ddérxyos which often means something not

merely worthless but cast away as such. The second is
expressed by wegopnuévos. But see App. p. 559.
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ON THE MIGRATION OF
ABRAHAM

(DE MIGRATIONE ABRAHAMI)






ANALYTICAL INTRODUCTION

THE subject of this treatise is Gen. xii. 1-4 and 6.
This naturally falls into two divisions, of which the
first contains the words of God to Abraham. This
again is analysed as follows :

I. (¢) The command to depart from country, kindred
and father’s house.
(b) To the land which I will shew thee (this con-
stitutes the first promise or gift to Abraham).
(¢) And I will make thee a great nation (Second
Gift). :
(d) And I 2vill bless thee (Third Gift).
(¢) And I will magnify thy name (Fourth Gift).
(f)And thou shalt be blessed (Fifth Gift).
(g) I will bless them that bless thee, and curse
them that curse thee.
And in thee shall all the nations of the earth
be blessed (the gifts to others through
Abraham.) '

In the second part we deal successively with the
statements.

(a) He went as God spake to him.

(b) And Lot went with him.

(¢) And Abraham was seventy-five years old,

: when he went forth out of Haran.

(d) And Abraham travelled through the land to
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the length of it, to the place Shechem to the
high oak.

“Land ” means spiritually body, * kinsfolk,”
senses (2-4), while * father’s house * is speech, and
this last is illustrated by the way in which the Logos
itself is spoken of as God’s house (4-6). Thus the
command is to alienate ourselves from these and
so to ‘“depart” to higher realities (7-12). Biblical
examples of this departing follow : Abraham from
Lot, the Exodus of Israel from Egypt (18-15), and in
connexion with this Philo propounds the idea that
when we read of Joseph’s body being placed in a
coffin in Egypt, and later of his bones being taken to
Canaan at the Exodus, we have an allegory of the
spiritual burial of the lower qualities, and the survival
of the higher qualities of the mixed or Joseph mind
(16-17). An enumeration of these higher qualities as
shewn in the story of Joseph follows (18-23), and
from this we pass back to the theme of * departure,”
as shewn in the order of Moses to make the Passover
“ with speed ”’ (24-25), and (with a difference ¢) in the
injunction in Gen. xxxi. 3 to Jacob to turn back to his
father’s land, which must be understood in the sense
of wisdom (26-30). The last words of that passage,
“I will be with thee,” lead to a meditation on how
independent of our efforts is the Divine presence and
inspiration, which Philo illustrates from his own
experience in literary composition (81-35), whence
we pass almost insensibly to the consideration of the
words of the First Gift, “ The land which I will shew
thee.” After some thoughts about the * thing
shewn,” i.e. the perfect good, * the person who sees,”
i.e. the wise man, and the *“ Shewer,” i.e. God (36-42),

¢ For the difference see note on § 26.
124 '



THE MIGRATION OF ABRAHAM

Philo points out that the shewing is in the future, thus
calling for Abraham’s faith. He illustrates it further
_from the words of Deut. xxxiv. 4, “ I shewed it to
thine eyes but thou shalt not possess it,” and this
points to the thought that possession of the perfect
good is more than seeing it (43-46). And yet seeing
is higher than hearing, and thus God’s words are said
in certain places to be seen rather than heard, a
noteworthy usage when we remember that hearing
in the ordinary sense is even less than the other
senses capable of being associated with sight (47-52).
We pass on to the Second Gift. ‘I will make thee
a great nation.” Here nation can be taken to mean
“multitude of qualities.” ‘Great” shews some-
thing more, namely that the qualities grow to their
full stature (53-55). A great nation is elsewhere
defined as one which draws nigh to God (56-59).
Indeed, mere quantity or multitude is often spoken
of as an evil thing, which is vanquished by the little
and good (59-63). The many-footed is called an abomi-
nation in Leviticus. - This reminds us that the footless
which crawls on its belly, is equally an abomination
(64-65). And thence he digresses for the moment
to suggest that the breast stands for the spirited
element, as the belly stands for desire, and it is when
both these are exscinded as in the sacrificial directions
of Lev. viii., and reason is left supreme, that we get
both multitude and greatness (65-68). From another
point of view the many-footed and the footless are
respectively the polytheist and the atheist (69).

The Third Gift is “I will bless thee ” (evAoyrjow).
Looking at the composition of the word, Philo takes
this to mean “ I will give thee excellent Logos.”
Now Logos is both thought and speech, and this last
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leads him to the idea that mastery of language is
needed by the sage and that otherwise he will be
unable to hold his own against the sophist (70-75).
This is illustrated first from the case of Cain and Abel
and then from that of Moses, and there follows a
commentary on Exodus iv. 10-16 in which * Aaron
thy brother ” is.shewn to represent the speech or
eloquence which rejoices when it finds clear concep-
tions to express (76-81). It is this use of language in
the service of truth which is shewn by the story of
Moses with Aaron’s rod outdoing the Egyptian
magicians (82-85).%

The Fourth Gift is * I will magnify thy name.”
Here ‘““ name " is interpreted as equivalent to what
we seem. The seeming indeed is worthless without
the being, but true happiness consists in both (86-88).
The need of obedience to established custom is a
necessary consequence, and here Philo takes the
opportunity to define his attitude to the literal Law,
Sabbath, Circumcision, Feast-days. Though these
have their soul, namely the spiritual interpretation,,
they have also their body, and the body is the house
of the soul, and must not be set at nought (89-94).
The same lesson is taught by the  lesser substance ™
bequeathed by Abraham to the children of the con-
cubines who, though of less account, were still
children (94). So too Leah accounted herself blessed,
because women will count her such, and by women
are meant those comparatively earth-bound . souls
whose esteem is nevertheless valuable (95-96). This
leads to an illustration from the work entrusted by
Moses to the women—the senses, that is—but the
senses also must have their due if happiness is to be

@ Much of this part reproduces parts of Quod Det.
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had (97-100). This thought is further developed
from Isaac’s prayer that Jacob may have the wealth
of earth as well as of heaven, and from Aaron’s robe
on which the sensible world is figured by the bells
whose sound was to be audible when he entered the
Holy Place (101-104). So the sensible must second
the music of the mental in the great Choir, and the
three-fold phrase of Ex. xxi., the ‘‘ needful,” the
“ raiment,” and the  fellowship,” means that the
sensible and the mental must be so blended that we
shall find in the first the sacrament of the second
(104-105).

Yet in the three next sections Philo swings round to
the other point of view. The Fifth Gift is “ Thou
shalt be blessed.” Here he reads eddoynrés (meet
to be blessed), for the edAoynuévos (subject to bless-
ing) of our texts, and thence deduces, in spite of
all that has been said, that true blessedness is to him
who is worthy of it rather than to him who is so
reputed by men (106-108).

In the next words, “ I will bless them who bless
thee, and curse them who curse thee,” we go on to
shew what the Abraham mind can do for others. It
stands to reason that to praise the praiseworthy is in
itself a praiseworthy act, if done in sincerity. But
this is an important exception, and thus the blessing
of Israel by Balaam, splendid as it is, only brought on
him God’s curse (109-115). Conversely, curses which
are meant to benefit, such as the rebukes of those who
have charge of the young, bring blessings on those
who speak them. All depends on the intention
(115-117).

The next words *“ And in thee shall all the tribes of
the earth be blessed ” shew that the blessing con-
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ferred by the Abraham spirit is not to be limited to
those who know its value. In one sense indeed the
words may be applied to the individual himself. The
perfect mind will sanctify all its tribes, that is, all
its faculties (118-119). But in the wider sense the
righteous man both by his influence and prayers is a
pillar of society. We see this in God’s words to Moses
(I will be merciful to them for thy word); in the
willingness to spare Sodom, if only a few righteous
could be found there ; most of all in the story of Noah,
who victorious over the deluge of moral decay, founded
the line of Israel, which, though obscured at times,
will be brought to the light again, when that season
comes of which God spoke to Sarah (120-126).

The second part of the treatise begins with the
words : ‘“ And Abraham went as the Lord spake.”
Philo interprets this to mean that his way of going was
in accordance with God’s word, i.e. his life was in
accordance with God’s laws (127-132). And he
proceeds to ask what the *“ end ”” and the *‘ reward ”
of such “ going "’ is. The true end and reward is to
be able to recognize that the only thing we can know
is our own ignorance (1383-185). This leads to a
denunciation of speculation about the universe
instead of self-examination (136-138). A rambling
discussion of some texts follows (189-142).2 And
then in contrast to the *“ going ” of Abraham, we have
the weaklings who lag behind and are ““ cut off ’ as
the * weary ” part of Israel was by Amalek (143-144),
though indeed there is a better kind of weariness
which is typified by Leah (144-145). The treatment
of this part concludes with the thought which has
been fully developed in Quod Deus, that the true path

@ For such thread of thought as there is see note.
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of the soul is, as Aristotle taught, along the Mean
(146-147).

“ Lot went with him.” As Lot means ‘‘ turning
away,” we see that this was a companionship not to
imitate but to hinder, and this is proved by his later
disaster and Abraham’s separation from him (148-
150). That this separation did not take place at once
shews that the Abraham soul has still much to learn.
The hindrance which is caused by such conflicting
companionship is symbolized by the * mixed multi-
tude,” which went up from Egypt and caused Israel
towander for forty years (150-155). (Incidentally we
hear of this multitude weeping and this leads to
a short digression on good and bad tears (155-157).)
While some refuse all intercourse with this mixed
multitude others make alliance with it, as Joseph,
ever the man of compromise, did I'hen he was accom-
panied by the Egyptians to his father’s funeral (158-
163). Some illustrations of good fellow-travelling
(cvpmopederfur) are now given. Abraham’s com-
rades in war; Isaac going with Abraham to the
sacrifice, signifying the union of natural gifts with
effort (164-167). And while it is natural that higher
minds should be drawn up to God, as Aaron and his
fellow priests were, Moses will cry * Unless thou
journey with me (cvumopedy) bring me not up
hence,” for God must be our fellow-traveller (168-
172). Abraham, too, “journeyed with the angels.”
For though in the imperfect state the Logos leads us,
the perfected will walk at his side (178-175).

‘“ Abraham was seventy-five years old when he
went forth out of Haran.” What do these words
mean? We remember that originally he went from

¢ See further note on § 167.
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Chaldea to Haran. Now Chaldea is astrology, which
conceives of the universe as a whole where all the
parts work in harmony with each other (176-179).
So far Moses agrees with it : it is when the astrologers
ignore God and His creative goodness that he dis-
agrees (180-183). And when he shews Abraham as
leaving Chaldea for Haran, that is, for the place of the
senses, which is also the house of the mind, he is
bidding us discard astrological speculations for the
Socratic study of ourselves (184-189). And when we
have done this we may leave Haran also, to contem-
plate God Himself, just as Saul had to be taken from
the ““ baggage "’ before he could grasp the kingship
(189-197).

“ Seventy-five years old.” Seventy is the number
of the higher mind and reason (198-202), five of the
senses (203-206), and both these are proved by many
texts (208-206). The combination indicates an inter-
mediate and necessary stage in the soul’s progress
(207). And so Rebecca bids Jacob even in his hour
of triumph fly to Haran, for compromise with the
senses is often necessary for a time (208-218). Yet
Jacob also will ultimately leave Haran and * make a
house for himself,” that is, “ the fear of God’’ which
won, according to Ex. i. 21 “‘their houses’ for the
midwives " (214-215).

‘“ He travelled through the land to the length of it
to the place Shechem, to the high oak.” * Travelled
through”’ shews us the course of the soul in its search
for wisdom, a search which must cover the whole land
t.e. whole of ethical philosophy (216-220). In She-
chem, which means *“ shouldering,”” and in the oak, we
find a symbol of the solid labour which such travelling
entails (221-223). But we remember that in Genesis
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we have a man Shechem, who represents evil labour,
the seducer of Dinah. Or rather, the would-be
seducer. For to Philo’s mind the spiritual Dinah
being Virtue can never be corrupted, and the treatise
ends with the thought that the vengeance of her
brothers and defenders will overtake the seducer with
his purpose unattained (224-end).
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ON THE MIGRATION OF ABRAHAM

I. * And the Lord said unto Abraham, Depart out 1
of thy land, and out of thy kindred, and out of thy
father’s house, into the land which I shall shew thee ;
and I will make thee a great nation and will bless thee
and will make thy name great, and thou shalt be

-blessed. And I will bless them that bless thee, and
them that curse thee I will curse, and in thee shall all
the tribes of the earth be blessed ” (Gen. xii. 1-3).

God begins the carrying out of His will 2
to cleanse man’s soul by giving it a starting-point for
full salvation in its removal out of three localities,
namely, body, sense-perception, and speech. *“ Land”
or “ country ” is a symbol of body, ‘ kindred ” of
sense-perception, * father’s house ” of speech. How
so? Because the body took its substance out of 3
earth (or land) and is again resolved into earth. Moses
is a witness to this, when he says, * Earth thou art
and into earth shalt thou return ” (Gen. iii. 19) ; in-
deed he also says that the body was clay formed into
human shape by God’s moulding hand, and what
suffers solution must needs be resolved into the
elements which were united to form it. Sense-per-
ception, again, is of one kin and family with under-
standing, the irrational with the rational, for l.)oth
these are parts of one soul. And speech is our
““ father’s house,” ‘ father’s "’ because Mind is our
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1 mss. 8\ys, which perhaps might be retained in the sense
of the * homestead as a whole.”

e« Or"“ chamber,” cf. Il. vi. 490 and elsewhere, where oixos
is clearly the inner part of the house. For the thought that
while mind has a wider range, its most intimate home is
spe%:zl ¢f. -the explanation of 7év éyywra as speech in

r. 71,

b Or “ this is not the House of God, only (yet) there is a
House of God.” Mr. Whitaker defended his translation by
suggesting that Philo is follow.ng the occasional use of ¢\’ %
in the 1xx for ‘‘certainly,” e.g. 2 Chron. xix. 3. But the
explanation which follows seems to me to point to the
alternative translation given above, and in this case the use
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THE, MIGRATION OF ABRAHAM, 3-6

father, sowing in each of the parts of the body the
faculties that issue from itself, and assigning to them
their workings, being in control and charge of them
all; house—because mind has speech for its house 2
or living-room, secluded from the rest of the home-
stead. It is Mind’s living-place, just as the hearth-
side is man’s. It is there that Mind displays in 4
orderly form itself and all the conceptions to which
it gives birth, treating it as a man treats a house.

And marvel not at Moses having given
to speech the title of Mind’s house in man ; for in-
deed he says that God, the Mind of the universe, has
for His house His own Word. It was the vision of 5
this Word that the Self-trainer received when he
emphatically declares * This is assuredly not the
House of God " ® (Gen. xxviii. 17), as much as to say
“The House of God is not this that is all round me,
consisting of things at which we can point or that fall
under sense-perception generally, no, not such is
God’s House, but invisible, withdrawn from sight, and
apprehended only by soul as soul.® Who, then, can 6
that House be, save the Word who is antecedent to
all that has come into existence ? the Word, which
the Helmsman of the Universe grasps as a rudder to
guide all things on their course ? Even as, when He
was fashioning the world, He employed it as His
instrument, that the fabric of His handiwork might
be without reproach.

of aA\N’ 4 would be something like that in Deut. iv. 12 (quoted
in 48). In De Som. i. 185 we have anather way of taking
the verse.

¢ Or ““soul in the true sense of the word.” Philo means
that he is not using the word in the wider sense of the whole
soul or life of the animal, but for the mind or dominant
principal. See App. p. 560.

”»
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THE MIGRATION OF ABRAHAM, 7-11

II. We have now shewn how Moses uses ‘ earth ”’ 7
to represent the body, “ kindred " to represent sense-
perception, ‘‘ thy father’s house” to represent
speech. The words *“ Depart out of these ’ are not
equivalent to ““ Sever thyself from them absolutely,”
since to issue such a command as that would be to
prescribe death. No, the words import “ Make thy-
self a stranger to them in judgement and purpose ;
let none of them cling to thee ; rise superior to them
all; they are thy subjects, never treat them as 8
sovereign lords ; thou art a king, school thyself once
and for all to rule, not to be ruled; evermore be com-
ing to know thyself, as Moses teaches thee in many
places, saying ““ Give heed to thyself ”’ (Ex. xxiv. 12),
for in this way shalt thou perceive those to whom
it befits thee to shew obedience and those to whom
it befits thee to give commands. Depart, g
therefore, out of the earthly matter that encompasses
thee : escape, man, from the foul prison-house, thy
body, with all thy might and main, and from the
pleasures and lusts that act as its jailers ; every terror
that can vex and hurt them, leave none of them
unused ; menace the enemy with them all united and
combined. Depart also out of sense- 10
perception thy kin. For at present thou hast made
a loan of thyself to each sense, and art become the
property of others, a portion of the goods of those
who have borrowed thee, and hast thrown away the
good thing that was thine own. Yes, thou knowest,
even though all men should hold their peace, how
eyes draw thee, and ears, and the whole crowd of
thine other kinsfolk, towards what they themselves
love. But if thou desire to recover the self that thou 11
hast lent and to have thine own possessions about
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THE MIGRATION OF ABRAHAM, 11-14

thee, letting no portion of them be alienated and fall
into other hands, thou shalt claim instead a happy
life, enjoying in perpetuity the benefit and pleasure
derived from good things not foreign to thee but
thine own. Again, quit speech also, * thy 12
father’s house,” as Moses calls it, for fear thou
shouldst be beguiled by beauties of mere phrasing,
and be cut off from the real beauty, which lies in the
matter expressed. Monstrous it is that shadow
should be preferred to substance or a copy to originals.
And verbal expression is like a shadow or copy, while
the essential bearing of the matters conveyed by
words resembles substance and originals; and it
behoves the man, whose aim it is to be rather than
to seem, to dissociate himself from the former and
hold fast to the latter. III. So we find 13
that when the Mind begins to know itself and to hold
converse with the things of mind, it will thrust away
from it that part of the soul which inclines to the
province of sense-perception, the inclining which
among the Hebrews is entitled ““ Lot.” Hence the
wise man is represented as saying outright, * Separate
thyself from me ” (Gen. xiii. 9). For it is impossible
for one who is possessed by love for all that is
incorporeal and incorruptible to dwell together with
one who leans towards the objects of sense-perception
doomed to die. Right well, then, did the Sacred 14
Guide inscribe one entire sacred book of the Law-
giving ““ Exagoge "’ or “ Leading out,” for the name
thus found was appropriate to the oracles contained
init. For being well qualified to train men and fully
furnished for the admonition and correction of those
who were capable of admonition and correction, he
contemplates the task of taking out all the population
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® For the interpretation of these ‘‘works™ or tasks as
slavery to the passions and the like ¢f. De Conf. 93.
¢ Here begins the digression about Joseph which continues
to the end of § 24. The opening words of § 16 are a medita-
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THE MIGRATION OF ABRAHAM, 14-18

of the soul right away from Egypt, the body, and
away from its inhabitants ; deeming it a most sore
and heavy burden that an understanding endowed
with vision should be under the pressure of the
pleasures of the flesh, and should submit to such in-
junctions as its merciless cravings may lay upon it.
These, indeed, groaned over and greatly bewailed 15
their bodily well-being, and the lavish abundance of
things outside the body,* which was theirs, for we read
that “ the children of Israel groaned by reason of
their works?” (Ex. ii. 28). When they do this, the
gracious God instructs His prophet regarding their
coming out, and His prophet delivers them.

¢ But some make a truce with the body and main- 16
tain it till their death, and are buried in it as in a
coffin or shell or whatever else you like to call it.
All the body-loving and passion-loving portions of
these are laid in the grave and consigned to oblivion.
But if anywhere by the side of these there grows up
a virtue-loving tendency, it is saved from extinction
by memories, which are a means of keeping alive the
flame of noble qualities. IV. So the Holy 17
Word, deeming it unfitting that pure things should
have impure things associated with them, provides
for the safe-keeping of Joseph’s bones, by which I
mean the only relics of such a soul as were left
behind untouched by corruption and worthy of per-
petual memory (Gen. 1. 25).4 Those of the 18
latter kind were these; Joseph’s confidence that
* God will visit "’ the race that has vision (Gen. 1. 24),

Joseph-nature is ‘ buried in the body ” and forgotten, but
it may have higher things or * bones”. These are remem-
bered and serve to kindle excellence in others.
4 See App. p. 560.
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¢ See App. p. 560, on § 17.
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THE MIGRATION OF ABRAHAM, 18-20

and will not utterly hand it over to Ignorance, that
blind task-mistress ; his discernment between the
mortal and the incorruptible portions of the soul and
his leaving behind to Egypt those which had to do
with bodily pleasures and other forms of unrestrained
passion, while concerning the incorruptible parts he
made an agreement, that they should accompany
those who went up to the cities of virtue, and should
be conveyed thither, and had the agreement secured
by an oath. What, then, are the un- 19
corrupted parts ?¢ His having nothing to do with
Pleasure when she says, ““ Let us lie together ”’ (Gen.
xxxix. 7) and enjoy the good things of mankind :
the shrewdness coupled with the resoluteness which
enabled him to recognize the products of empty
fancies which many accounted to be good, and to
distinguish them as mere dreams from those which
are really so ; and to confess that the true and certain
interpretations of things are given under God’s guid
ance (Gen. xl. 8), while the doubtful imaginations
that have no certainty follow the rule and line of the
erring and deluded life of men who have not under-
gone purification, a life that finds its joy in the
delights provided by bakers and cooks® and butlers.
Other traits of incorruption were these : he was pro- 20
claimed not the subject, but the ruler of all Egypt,
the domain of the body (Gen. xli. 41) : he was proud
to own himself a member of the Hebrew race
(Gen. x1. 15), whose wont it is, as the name * Hebrew ”
or * Migrant ” indicates, to quit the objects of sense-
perception and go after those of Mind : he gloried
in the fact that *“ here he had done nothing  (¢bid.),
for to have performed no single act such as the
worthless people there admired, but to have utterly
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2 Mss. duakpiverat. See App. p. 561.

@ See App. p

® The thought of the body as a dead thing from the first,
which the soul supports, has been more fully developed in
Leg. All. iii. 69 f. Cf. also De Agr. 25.
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THE MIGRATION OF ABRAHAM, 21-24

hated and eschewed them all, was conduct that called 21
for no slight praise : he derided lusts and all passions
and their gross excesses (Gen. xxxix. 14, 17):% he
feared God (Gen. xlii. 18) even though he was not
yet ready to love Him : when in Egypt he claimed
as his own the life that is real life, (V.) a claim which
caused Israel to marvel in just amazement, and to
cry, “ It is a great matter in my eyes if my son Joseph
still Zves” (Gen. xlv. 28), and has not shared the
death of vain opinions, and of the body the corpse
he carries with him :? he confesses that he is God’s 22
(Gen. 1. 19),° not the property of any created being :
when making himself known to his brethren he thrust
perforce from his presence, shaken and tottering, all
those frames of mind that make the body their
delight and think that their own doctrines afford them
a firm standing (Gen. xlv. 1£): he declared that
he had not received his commission at the hands of
men, but had been appointed by God (Gen. xlv. 7 f.)
to be duly constituted controller of the body and of
things outside the body.? And these are 23
but a few of the traits indicative of the better and
holier standing, which utterly refuse to dwell in
Egypt the bodily tenement, are never buried in a
coffin at all, but, having passed out of all that is
mortal, follow the guiding steps of Moses, the Law-
giving Word. For Moses is the nursing-father who 24
rears with fostering care noble deeds, words, designs,
which, albeit often mingled with their opposites owing
to the chaos and confusion which besets mortality,
he none the less comes forward and separates from

¢ E.V. ‘“Am Iin the place of God?”
4 Again, as in § 15, the two lower ?oods serve to interpret
“ Lord of all his house and ruler of all the land of Egypt.”
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kadokdyalias oméppata kal dvra darcdévra
oixnrac.
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moufjrar Sudfacw kal Ty mpds Tov cwripa Oedv
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adrov éfeldero. VI. kat 7{ Bavpdlopev,
€l Tov Smyyuévov kpdrer mdfovs dAdyov mpoTpémet
uy &vdulddvar undé T poun Ths eéxelvov Popds
kataovpijvar, Bidoaclar 8¢ dvricxdvra kdv, € pn
Svvauto, dmodpdvar; devrépa ydp édodos els
owrnplay Tols dudvesfar un Svvauévois Spaouds
éoTw: omdte Kai TOV AywwioTiy dUcel kal undémore
mabdv Bodlov yeyevnuévov, del 8¢ dflodvra Tovs
mpos éxaoTov adr@v dflovs, odk éd uéxpt mavros
Tols maldaiopaot xpioachar, wj more TG ovvexel
Tfs €ls TadTo ovwedov xalemny dm’ éxelvwy kijpa
dvapdénTar moMdol yap 10 kal dvrirdlov kakias
éyévovro punTal, ws dperijs éumalw é"repm. 8o
Aoytov exp'r]o@n 'rot.ov3e' ““ dmoaTpédov eis T‘Y)V yiy
Tol maTpds oov kal els TV yevedv oov, kal éoouai

@ The thought of §§ 26-30 seems to be that while ordinary
souls, typified by Israel leaving Egypt, must shun outward
temptations, because they will prove too strong for them,
even the Jacob-souls, who have proved their superiority, will
do well to detach themselves and become immersed in that

146
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the rest, that the germs and shoots of moral excel-
lence may not permanently be obliterated and lost.
-Moses also urges the Israelites to quit right stoutly 25
her who bears the name of mother of every mon-
strous thing, with no slow or lingering steps, but
with exceeding speed ; for he bids them with haste
to sacrifice the Passover (Ex. xii. 11), which means
* a passing over,” to the intent that the Mind with
resolute purpose and unfailing eagerness may carry
out both its passing away from the passions without
turning back, and its thanksgiving to God its Saviour,
Who brought it forth into liberty when it looked not
for it. VI. And what is there to wonder at 26
in his urging the mind, that had been brought under
the control of irrational passion, not to give in, nor to
be swept down by the violence of that passion’s cur-
rent, but to resist with all its might, and, should it fail,
even to run away ? For flight remains as an alter-
native way of reaching safety for those who are not
able to repel the danger. See how Moses deals with
one who was by nature a sturdy fighter and had
never become the slave of passions, but was always
engaged in the conflict with each oneof them?? Even
him he forbids to keep up his wrestlings to the end,
lest one day, by perpetually meeting them, he should
contract from them a pernicious taint: for many
before now have proved imitators of an opponent’s
vice, as others on the other hand have imitated his
virtue. For this reason a Divine intimation was 27
vouchsafed to him to this effect : “ Turn back to the
land of thy father and thy kindred, and I will be
with thee ” (Gen. xxxi. 8) ; as much as to say * Thou

higher wisdom represented by Isaac, which is beyond all
worldly thoughts. :
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pere. god,” loov 7o yéyovas pév dOpras Télelos
kal PpoPelwy kal orepdvwr -Héuwbns dywvo-
OeTovons dperis kai mpotewovons AOAL oor TA
wknTipia- kardlvoov 8¢ 78 76 PiAdvewxor, iva u)
mdvroTe movijs, dA\a kai Tdv movnlévtwy dmdvac-
28 far Suvmbijs. Todro 8¢ évravbol kaTauévwy oDdé-
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30 emk)\naw *loadk. oﬁ oV KA'qpov mapadafav é
ava'yk'r]g a7700770'77 TOoV wovov* al yap a.¢>00wac TV
(441] e*rocp,wv Kol KaTd Xepos aya@wv | arrowag alTiae.
myn 8¢, dd’ s op.Bpec Ta a'yaﬂa., 1) 70D PtAodcd-
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Ta TGV €depyeqidv ¢mow- * éoopar perd od.”
31 VII. T{ odv dv émAimor kadov Tod
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¢ Perhaps an allusion to Gen. xxi. 8 ““ and the child grew
and was weaned ” (dweyahaktiotn).
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hast proved thyself a perfect athlete, and been
awarded prizes and crowns with Virtue presiding and
holding forth to thee the meed of victory : but now
it is time for thee to have done with strife, lest thou
be ever toiling, and have no power to reap the fruits
of thy toil. This thou wilt never find while thou re- og
mainest where thou art, dwelling still with the objects
of sense-perception, and spending thy days surrounded
by bodily existence in its varied aspects, whose head
and chief is Laban, bearing a name meaning variety
of character. Nay, thou must change thine abode
and betake thee to thy father’s land, the land of the
Word that is holy and in some sense father of those
who submit to training : and that land is Wisdom,
abode most choice of virtue-loving souls. In this g9
country there awaiteth thee the nature which is its
own pupil, its own teacher, that needs not to be fed
on milk as children are fed,® that has been stayed by
a Divine oracle from going down into Egypt (Gen.
xxvi. 2) and from meeting with the ensnaring pleasures
of the flesh. That nature is entitled Isaac. When g
_ thou hast entered upon his inheritance, thou canst
not but lay aside thy toil ; for the perpetual abun-
dance of good things ever ready to the hand gives
freedom from toil. And the fountain from which the
good things are poured forth is the companionship
of the bountiful God. He shews this to be so when
to set His seal upon the flow of His kindnesses, He
says “ I will be with thee.” VII. What g;
fair thing, then, could fail when there was present
God the Perfecter, with gifts of grace, His virgin
daughters, whom the Father that begat them rears
up uncorrupted and undefiled ? Then are all forms
of studying, toiling, practising at rest ; and without
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THE MIGRATION OF ABRAHAM, 31-35

interference of art by contrivance of Nature there
come forth all things in one outburst charged with
benefit for all. And the harvest of spon- 32
taneous good things is called * Release,” ¢ inasmuch
as the Mind is released from the working out of its
own projects, and is, we may say, emancipated from
self-chosen tasks, by reason of the abundance of the
rain and ceaseless shower of blessings. And these 33
are of a most marvellous nature and passing fair.
For the offspring of the soul’s own travail are for the
most part poor abortions, things untimely born ; but
those which God waters with the snows of heaven
come to the birth perfect, complete and peerless.

I feel no shame in recording my own 34
experience, a thing I know from its having happened
to me a thousand times. On some occasions, after
making up my mind to follow the usual course of
writing on philosophical tenets, and knowing defi-
nitely the substance of what I was to set down, I
have found my understanding incapable of giving
birth to a single idea, and have given it up without
accomplishing anything, reviling my understanding
for its self-conceit, and filled with amazement at
the might of Him that 1s to Whom is due the
opening and closing of the soul-wombs. On other 35
occasions, I have approached my work empty and
suddenly become full, the ideas falling in a shower
from above and being sown invisibly, so that under
the influence of the Divine possession I have been
filled with corybantic frenzy and been unconscious
of anything, place, persons present, myself, words
spoken, lines written. For I obtained language, ideas,
an enjoyment of light, keenest vision, pellucid dis-

@ See App. p. 561.
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1 Mss. dyaddv,
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THE MIGRATION OF ABRAHAM, 35-39

tinctness of objects, such as might be received through
the eyes as the result of clearest shewing.®

VIII. Now the thing shewn is the thing worthy to 38
be seen, contemplated, loved, the perfect good, whose
nature it is to change all that is bitter in the soul
and make it sweet, fairest seasoning of all spices,
turning into salutary nourishment even foods that do
not nourish. Sowe read *“ The Lord shewed him a tree,
and he cast it into the water ”’ (Ex. xv. 25), that is
into the flabby, flaccid mind teeming with bitterness,
that its savagery might be sweetened away. This 37
tree offers not nourishment only but immortality also,
for we are told that the Tree of Life has been planted
in the midst of the Garden (Gen. ii. 9), even Goodness
with the particular virtues and the doings which
accord with them to be its bodyguard. For it is
Virtue that has obtained as its own the central and
most honourable place in the soul. Such 38
is that which is shewn, and he that sees it is the wise
man, for fools are blind or dim-sighted. That is why
in former times they called the prophets seers (1 Sam.
ix. 9) ; and the Trainer of self was eager to exchange
ears for eyes, and to see what before he heard, and,
going beyond the inheritance which has hearing as
its source, he obtains that of which sight is the ruling
principle. For the current coin of learning and teach- 39
ing from which Jacob took his title is reminted into
the seeing Israel. Hereby comes to pass even the
seeing of the Divine light, identical with knowledge,
which opens wide the soul’s eye, and leads it to
apprehensions distinct and brilliant beyond those

¢ The concluding word * shewing ”* serves to bridge over
transition from this meditation on the Spontaneous Blessings
to the discussion of the First Gift to Abraham, i.e. ‘‘the

land which I will shew thee,” 5
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8 4.¢. the Israel-soul, the seer, first sees the light, ¢.e. know-
ledge, and this in its turn enables the soul’s eye to see the
objects of knowledge, and so knowledge (or wisdom) is the
‘““instrument”’ of sight (§ 40). ddwagopoiv agrees with ¢as,
not with 76 dpav.
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gained by the ears.® For as the application of the
principles of music? is apprehended through the
science of music, and the practice of each science
through that science, even so only through wisdom
comes discernment of what is wise. But wisdom is 40
not only, after the manner of light, an instrument of
sight, but is able to see its own self besides. Wisdom
is God’s archetypal luminary and the sun is a copy
and image of it. But he that shews each
several object is God, who alone is possessed of per-
fect knowledge. For men are only said to have know-
ledge because they seem to know ; whereas God is so
called because He is the possessor of knowledge
though the phrase does not adequately express this
nature’; for all things whatever that can be said
regarding Him that 1s fall far short of the reality of
His powers. He gives clear proof of His wisdom not 41
only from His having been the Artificer of the uni-
verse, but also from His having made the knowledge
of the things that had been brought into existence
His sure possession. For we read “ God saw all 42
things that He had made " (Gen. i. 81). This does
not just mean that He set His eyes on each of them,
but that He had insight ¢ and knowledge and appre-
hension of the things which He had made. It follows
then that to give teaching and guidance on each
several - thing, in fact to “shew” them, to the
ignorant is proper only for the One who knows, seeing
that He has not, as a man has, been profited by
® That 74 kard means the * practical application” is
brought out more clearly in Quod Det. 114, where we have
Ta kal’ ékdoTny (SC. dpeTip) évepyfuata.
¢ See App. p.'562.-
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¢ Or, as Mangey, “ referring to the death of.” ‘
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science and its lore, but is acknowledged to be Him-
self the Source and Fountain-head of science and
knowledge in all their forms.

IX. There is a deliberate intention when his words 43
take the form of a promise and define the time of
fulfilment not as present but future. He says not
* which I am shewing *’ but * which I will shew thee ”
(Gen. xii. 1). Thus he testifies to the trust which the
soul reposed-in God, exhibiting its thankfulness not
as called out by accomplished facts, but by expecta-
tion-of what was to be. For the soul, clinging in 44
utter dependence on a good hope, and deeming that
things not present are beyond question already
present by reason of the sure stedfastness of Him
that promised them, has won as its meed faith, a
perfect good ; for we read a little later *“ Abraham
believed God ”’ (Gen. xv. 6). To Moses, too, He says
in like manner, when He had shewn to him all the
Land, “ I shewed it to thine eyes, but thou shalt not
enter in ”’ (Deut. xxxiv. 4). You must not think that 45
this was said, as some unconsidering people suppose,
to humiliate® the all-wise leader ; for indeed it is folly
to imagine that the servants of God take precedence
of His friends in receiving their portion in the land
of virtue. No, what he wishes to bring home to you 46
first of all is that children have one place and full-
grown men another, the one named training, the
other called wisdom: secondly, that the fairest
things in nature are objects of sight rather than of
possession. For how is it possible to become possessed
of things whose allotted place is nearer to the Divine ?
Yet to see them is within the bounds of possibility :
though not for all. It is exclusively for the purest
and most keen-eyed class, on whom the Father of all
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¢ Philo connects the *voice of words” with the gram-
matical use of pjuara for verbs and supposes the verse to
mean “ordinary human voice you hear, but God’s voice
you see.”
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things, by shewing to them His own works, bestows
an all-surpassing gift. For what life is 47
better than a contemplative life, or more appropriate
to a rational being ? For this reason, whereas the
voice of mortal beings is judged by hearing, the sacred
oracles intimate that the words of God are seen as
light is seen; for we are told that * all the people
saw the Voice” (Ex. xx. 18), not that they heard
it ; for what was happening was not an impact on
air made by the organs of mouth and tongue, but
virtue shining with intense brilliance, wholly re-
sembling a fountain of reason, and this is also indicated
elsewhere on this wise : * Ye have seen that I have
spoken to you out of Heaven” (Ex. xx. 22), not
“ ye heard,” for the same cause as before. In one 48
place the writer distinguishes things heard from
things seen and hearing from sight, saying, * Ye
heard a voice of words, and saw no similitude but only
a voice "’ (Deut. iv. 12), making a very subtle distinc-
tion, for the voice dividing itself into noun and verb
and the parts of speech in general® he naturally spoke
of as “ audible,” for it comes to the test of hearing :
but the voice or sound that was not that of verbs and
nouns but of God, seen by the eye of the soul, he
rightly represents as “visible.” And after first 40
saying *“ Ye saw no similitude ” he adds * but only
a Voice,” evidently meaning the reader to supply
in thought * which you did see.” This shews that
words spoken by God are interpreted by the power of
sight residing in the soul, whereas those which are
divided up among the various parts of speech? appeal
to hearing. Fresh and original as is the 50
insight which he shews in all cases, there is a special

b See App. p. 562.
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Soypafwv e‘rréb‘omw /\eya ydp* Kac movjow oe€ €ls
évos péya,” 8ia pév Tob éBvovs 16 mAfbos, Sia B¢

1 mse. fxel (xh) év or fxnpa.
? mss, (and, strange to say, all editions) dxparols, a word
impossible in this context.

¢ The thought seems to be that, while none of our sensa--
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and unusual originality in this instance in his saying
that the voice is visible, practically the only thing in
us, if understanding be left out of consideration,
which is not visible : for the objects of the senses
other than the eyes are all of them, colours, savours,
perfumes, things warm, things cold, things smooth,
things rough, things soft and hard, visible as bodies.
What this means I will state more g

clearly. The savour is visible, not as a savour, but
only as a body, for as savour, it is the taste that will
know it ; and the odour, as odour, will be assayed by
the nostrils, but as body, by the eyes also ; and the
rest will be subject to the same double test.2 But
it is not the nature of voice to be visible whether we
regard it as something audible or as body, if body
indeed it is;® but of our properties these two are
invisible, mind and speech. The truth is that our 59
sound-producer is not similar to the Divine organ of
voice ; for ours mingles with air and betakes itself
to the place akin to it, the ears; but the Divine is
an organ of pure and unalloyed speech, too subtle
for the hearing to catch it, but visible to the soul
which is single in virtue of its keenness of sight.

X. So then, the first boon which God vouchsafes 53
to the soul after it has relinquished mortal things is,
as I have said, the shewing of things immortal and
the power to contemplate them; and the second,
progress in the principles of virtue, alike as regards
number and * greatness”: for He says, “And I
will make thee to become a great nation,” implying
by the word ‘‘ nation ” their number, and by the
tions are visible, those of taste, smell, and touch are produced
by visible objects.

b According to the Stoics ¢wr is a body, but Philo does
not unreservedly accept this.
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@ Lit. *“ growth to something better.”
b See App. p. 562.
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THE MIGRATION OF ABRAHAM, 54-57

word “‘ great "’ their improvement in quality.® How 54
great their advance was in either respect, alike in
‘ greatness ”’ and in number, is made evident by the
words of the King of Egypt, “ Lo the race of the
children of Israel is a great multitude ” (Ex. i. 9).
There he bears witness to the race that has eyes to
see Him that 1s, that it has acquired both multitude
and greatness, high achievement, that is, both in
conduct of life and in principle.? For he did not say, 55
as a man strictly observing the association of noun
and epithet would say, ““ much multitude,” but “ a
great multitude,” knowing that * much ” is but an
incomplete greatness, if it stands by itself without
the addition of the power to understand and know.
For what advantage is there in receiving (from our
teachers) the results of study in plenty, unless we go
on to develop each of them to its fitting stature ?
For a field, too, is but an imperfect one which con-
tains any number of plants only a little above the
ground, but in which no fully formed growth has shot
up aided by skilful tillage and able now to yield fruit.
The greatness and large number of the 56
good and noble has for its beginning and end the
perpetual recollection of God, and the calling down
of the aid that comes from Him, to counter the in-
testine warfare of life, unbroken in its bewildering
irregularity, for it says: *“ Lo this great nation is a
wise and understanding people : for what kind of
great nation is there, which has God drawing nigh to
it, as the Lord our God in all things in which we call
upon Him ? ”’ (Deut. iv. 6 f.). So far it 57
has been shewn that there is waiting ready and
equipped at God’s side strong help to come to our
succour, and that the Sovereign Ruler will Himself
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1 Mss. feod.
£ Perhaps, as Wend. suggests, ddehgal <kaxlod.
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draw near for the benefit of those who are worthy
to receive His benefits. XI. But who are they that
are worthy to obtain these ? Is it not clear that all
the lovers of wisdom and knowledge are so? For 58
these are the wise and understanding people which
was spoken of, each member of which is with good
reason great, since he reaches out after great things ;
and after one most eagerly, never to be severed from
God, the supremely Great, but without dismay sted-
fastly to abide His approach as He draws near. This 59
is the defining mark of the people that is  great,”
to draw nigh to God, or to be that *“ to which God
draws nigh.” Now the world and the
wise man, the world-citizen,?® is filled full of good
things many and great, but the remaining mass of
men experiences evil things in greater number, but
fewer good things ; for in the medley and confusion
of human life that which is fair and goodly is rare and
scanty. And for this reason the sacred oracles con- 60
tain this utterance : ‘““ Not because ye are numerous
beyond all the nations did the Lord prefer and choose
you out: for ye surpass all the nations in fewness ;
but because the Lord loveth you ” (Deut. vii. 7 f.).
For were a man to desire to distribute, as it were into
nations, the crowd contained in a single soul, many
disorderly companies would he find, commanded by
pleasures or desires or griefs or fears or again by
follies and wrongdoings, and the nearest kinsfolk
of these, but one only well-ordered, of which right
reason is the captain. Now, in the judge- 61
ment of men the multitude of the unjust is preferred
to the single just; but in God’s judgement the few
good to the myriad unjust ; and He charges the just

@ See note on Ds Op. 3.
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THE MIGRATION OF ABRAHAM, 61-65

never to agree with such a multitude : for He says
“ Thou shalt not be with many to engage in wicked-
ness” (Ex. xxiii. 2). Should we then be so with
few? Nay, not with any bad man: and the bad
man, one though he be, is made manifold by wicked-
nesses, and to range oneself by his side is a very great
disaster : on the contrary it behoves us to shew a
vigour free from terror and resist him and be at war
with him. For it says *“ If thou go out to war against g2
thine enemies and see horse and rider,” that is
passion, the insolent, the restive, the unruly, and the
passion-loving mind mounted on it, “ and a people
more numerous than thou art,” even the devoted
followers of these leaders advancing in serried mass
‘“ thou shalt not be afraid of them.” One as thou
art thou shalt have One fighting on thy side, even the
Ruler of all, as it says, “* for the Lord Thy God is
with thee” (Deut. xx. 1). This companionship 63
brings wars to an end, builds up peace, overthrows
the host of evil things to which we grow accustomed,
rescues the scanty band of those beloved of God, every
loyal adherent of which loathes and hates the
battalions of the earth-bound. XII. For 64
it says: “ Whatsoever hath many feet among all
creeping things that creep upon the earth, ye shall
not eat, for they are an abomination ” (Lev. xi. 42).
Now, is not a soul deserving of hatred which moves
over the ground not on one part of itself but on all
or most parts, even licking with a relish the things of
the body, and altogether incapable of lifting its eyes
to the holy revolutions of heaven? And further 65
among creeping things just as that which has many
feet is disallowed, so too is that which has no feet,
the former for the reason just given, the latter be-
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THE MIGRATION OF ABRAHAM, 65-68

cause it lies its full length sprawling upon the earth,
lifted out of it by nothing even to the smallest extent :
for it says that all that goeth upon the belly is un-
clean (ibid.), indicating by this figure the man who
is in pursuit of the pleasures of the belly.

But some, exceeding all bounds, in their determina- 66
tion to kindle into activity all the irrational portion
of the soul, and to destroy the mind, have not only
indulged all that comes under the head of desire, but
taken to them also its brother passion, fierce spirit.
For that which was said, *“ Upon thy breast and thy
belly shalt thou go " (Gen. iii. 14), in the literal sense
applies to the serpent, but is really a truly Divine
oracle applying to every irrational and passion-loving
man ; for the breast is the abode of fierce spirit, and
desire dwells in the belly. The fool’s whole course 67
through every moment of his journey depends on
this pair, fierce spirit and desire ; since he has got
rid of mind, who is the charioteer and monitor. The
man of the opposite character has exscinded fierce
spirit and desire, and chosen as his patron and con-
trolling guide the Divine Word. Even so Moses,
best beloved of God, when offering the whole burnt
sacrifices of the soul, will ““ wash out the belly ** (Lev.
viii. 21), that is, will cleanse away desire in every
shape, but * the breast from the ram of consecration
he will take away >’ (Lev. viii. 29). This means, we
may be sure, the warlike spirit in its completeness ;
and the object of taking it away is that the better
portion of the soul, the rational part, that is left, may
exercise its truly free and noble impulses towards all
things beautiful, with nothing pulling against it any
longer and dragging it in another direction.

In these circumstances it will improve both in number 68
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e Cf. De Ebr. 2183.
170



THE MIGRATION OF ABRAHAM, 68-70

and greatness : for it is said : “ How long shall the
people provoke ? and how long shall they refuse to
trust Me in all the signs which I wrought among
them ? I will smite them with death and will destroy
them, and I will make thee and thy father’s house
a nation great and numerous beyond this one ”
(Num. xiv. 11 f.). For, in the soul when once the
great concourse is broken up, in which fierce spirit
and desire prevail, there rises and springs up with-
out fail another concourse, even that which wholly
depends on the rational nature. Now 69
just as the creature with many feet and that
without feet, opposite species in the genus of creeping
things, are proclaimed unclean, so also atheism and
polytheism, mutually antagonistic doctrines in the
soul, are alike profane. Here is the indication of
this : the Law has expelled both of these doctrines
from the sacred assembly, atheism, by debarring a
" eunuch from membership of it ;% polytheism, by like-
wise forbidding the son of a harlot to be a listener or
speaker in it (Deut. xxiii. 1 f.). For the sterile man
is godless ; and the son of a whore is a polytheist,
being in the dark about his real father, and for this
reason ascribing his begetting to many, instead of
to one.

XIII. Two gifts have been already spoken of, which 70
are these, a hope held out of a life of contemplation,
and progress towards abundance and ‘‘greatness’ of
things fair and beautiful. A third gift is *“ blessing ”
or excellence of reason and speech, and apart from
this it is not possible to make the former gracious

ifts secure. He says ‘“ And I will bless thee,” i.e.
“I will endow thee with excellent reason and speech.”
*“ Blessing ” or * eulogy " is a word compounded of
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¢ For Philo’s use of ed\oyioria in connexion with edhoyelv
see note on De Sobr. 18.
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THE MIGRATION OF ABRAHAM, 71-74
“well ” and “logos.”” Of these, “ well” connotes 71
nothing but excellence: “logos’ has two aspects, one
resembling a spring, the other its outflow; ¢“logos” in
the understanding resembles a spring, and is called
“ reason,” while utterance by mouth and tongue is
like its outflow, and is called *‘ speech.” That each
species of logos should be improved is vast wealth, the
understanding having good reasoning ¢ at its command
for all things great and small, and utterance being
under the guidance of right training. For many 72
reason excellently, but find speech a bad interpreter
of thought and are by it betrayed, through not having
had a thorough grounding in the ordinary subjects of
culture. Others, again, have shewn great ability in
expounding themes, and yet been most evil thinkers,
such as the so-called sophists ; for the understanding
of these men is wholly untrained by the Muses, whose
united voice is heard in the output of the vocal organs.
But God bestows on those who obey Him no im- 73
perfect boon. All His gifts are full and complete.
And so,in this case also, He does not send the blessing
or “logos-excellence ”’ in one division of logos, but
in both its parts, for He holds it just that the recipient
of His bounty should both conceive the noblest con-
ceptions and give masterly expression to his ideas.
Tor perfection depends, as we know, on both divisions
of logos, the reason which suggests the ideas with
clearness, and the speech which gives unfailing
expression to them. Do you not notice 74
Abel, whose name stands for one to whom things
mortal are a grief and things immortal are full of
happiness, how, though he has the advantage of a
faultless understanding, yet through lack of training
in speaking he is worsted by Cain, a clever wrestler
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THE MIGRATION OF ABRAHAM, 75-78

able to prevail by skill rather than strength ? Where- 75
fore, admiring as I do his character for its rich natural
endowment, I find fault with him in so far as, when
challenged to a contest of words, he came forward to
engage in it, whereas he ought to have maintained
his wonted quietude, totally disregarding his quarrel-
some brother ; and, if he was quite bent on fighting
it out, not to have entered the lists until he had had
some practice in scientific grips and tricks ; for village
sages usually get the worst of it when they encounter
those who have acquired the cleverness of the town.
XIV. That is why Moses, the man of all 76
wisdom, though he excuses himself from investigating
well-worded and specious arguments, from the time
that God began to flash into him the light of truth by
means of the undying words of the very self of Know-
ledge and Wisdom (Ex. iv. 10), yet is led none the
less to look into them, not for the sake of gaining
acquaintance with a greater number of subjects—for
the lover of contemplation finds researches touching
God and His most holy powers all-sufficing—but with
a view to getting the better of the sophists in Egypt,
for whom specious sounding fables are of more value
than the clear evidence of realities. Yes, whensoever 77
the mind is moving amid matters concerned with the
Ruler of all, it needs no extraneous help in its study,
inasmuch as for objects of intellectual apprehension
unaided mind is an eye of keenest sight : but when it
is occupied besides with matters affected by sense-
* perception or passion or the body, of which the land of
Egypt is a symbol,it will need alike the art of speaking
and ability in exercising it. For the sake 78
of this he was enjoined to call to his aid Aaron, the
logos in utterance. *' Lo,” saith He, * is not Aaron
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% Or “express.” dmayyeNia is often used in rhetoric as
a synonym for épunvela. See on § 35.

® See App. p. 563.

¢ Or ““in himself” (é» adr$). See App. p. 563.
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THE MIGRATION OF ABRAHAM, 78-81

thy brother ? ”  For the logical nature being the one
mother of them both, its offspring are of course
brothers. “ I know that he will speak ~’ (He con-
tinues). For it is the property of understanding to
apprehend, and of utterance to speak. * He,” saith
He, * will speak for thee.” For the mind, unable to
report @ the thoughts stored up in it, employs speech
which stands hard by as an interpreter, for the making
known of its experiences. Then He adds, *“ Lo, it is 79
he that shall come out to meet thee *: for it is indeed
a fact that speech meeting the mind’s conceptions,
and wedding the parts of speech to them, mints them
like uncoined gold, and gives the stamp of expression
to what was unstamped and unexpressed before.?
And saith He, ““ On seeing thee he will rejoice in it¢”’
(Ex. iv. 14): for speech does exult and is glad,
when the conception is not indistinct, because it finds
that the wording which issues from its rich store of
terms apt and expressive and full of vividness is
fluent and unhalting when the thought is luminous.
XV. And similarly when the ideas to be expressed are 80
in any way deficient in clearness, speech is stepping
on empty air and is apt to slip and have a bad fall
and be unable to get up again. ‘‘ And thou shalt speak
to him and shall put My words into his mouth.” This
is equivalent to saying * Thou shalt suggest to him
the thoughts,” for * thoughts ”’ are nothing else than
God’s “ words "’ orspeech.¢ For without the prompter 81
speech will give forth no utterance, and mind is the
prompter of speech, as God is of mind. ‘ And he
shall speak to the people for thee, and he shall be thy
mouth, and thou shalt be his Godward things”

for speech in general. Here the pyudrwr echoes the pfuara of
the quoted text, and is then interpreted by Aéywv (speech).
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¢ The sense of the section is that human thoughts being

in the charge of or inspired by God may be called God’s
words, and thus the mind which conceives them is ‘‘ the God-
_ward things,” i.e. stands in the relation of God to the mouth.
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THE MIGRATION OF ABRAHAM, 81-84

(Ex. iv. 15f). Very vivid are his expressions. Not
only does he say * he shall speak to them for thee,”
as much as to say “ he shall put thy thoughts into
words  ; but he adds *‘ he shall be thy mouth " ; for
the stream of speech flowing over tongue and mouth
carries forth the thoughts with it. But, whereas
speech is understanding’s interpreter manward,
understanding occupies toward speech the position of
its Godward things, namely thoughts and intents,
which are in God’s charge solely.* Itisa 82
vital matter, then, for one about to face a contest
with sophists to have paid attention to words with
such thoroughness as not only to elude the grips of
his adversary but to take the offensive in his turn
and prove himself superior both in skill and strength.
You must have observed how the aim of those who 83
use charms and enchantments, when they bring their
trickery into play against the Divine word and dare
to attempt to do things like those which it does, is not
so much to win honour for their own skill as to traduce
and ridicule the miracles which are taking place.
They transform the rods into real snakes, and turn
the water to the colour of blood, and by incantations
draw up on to land what frogs are still left * (Ex. vii. 12,
22, viii. 7), and, as they add one thing to another
tending to their own destruction, they are cheated,
miserable fools, while they think that they are cheat-
ing. How would it have been possible for Moses to g4
encounter these men, had he not had in readiness
speech the interpreter of thought, who is called
Aaron? In this place Aaron or speech is spoken of

e

as a ‘“mouth ”’; further on he will also bear the

® {.e. after Aaron had called up frogs over the whole land
of Egypt.
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THE MIGRATION OF ABRAHAM, 84-87

name of ““ prophet,” when the mind too is inspired
and entitled ‘“ God.” For He says “ I give thee as
God to Pharaoh, and Aaron thy brother shall be thy
prophet ”’ (Ex. vii. 1). How perfect is the harmony
shewn in the sequence of thought! For it is the
prophet kind, when under the influence of a Divine
possession and ecstasy, that interprets the thoughts of
God. Accordingly ““ Aaron’s rod swallowed 85
up their rods ”’ (Ex. vii. 12), as the oracle shews. For
all the arguments of sophists are devoured and done
away with by Nature’s many-sided skill, and the
acknowledgement is made that these events are the
Finger of God (Ex. viii. 19), and the word *‘ Finger ”
is equivalent to a divine rescript, declaring that
sophistry is ever defeated by wisdom ; for holy writ,
speaking of the tables on which the oracles were
engraved, says that they were written by the Finger
of God (Ex. xxxii. 16). Wherefore the sorcerers can
no longer standbefore Moses, but fall as in a wrestling-
bout vanquished by the sturdy strength of the op-
onent (Ex. viii. 18).

XVI. What, then, is the fourth gift ? That of a 86
great name' 3 for He says “ I will make thy name
great” (Gen. xii. 2). The meaning of this appears
to me to be as follows. As it is an advantage to be
good and morally noble, so is it to be reputed such.
And, while the reality is better than the reputation,
happiness comes of having both. For very many,
after coming to Virtue’s feet with no counterfeit or
unreal homage and with their eyes open to her genuine
loveliness, through paying no regard to the general
opinion have become the objects of hostility, just
because they were held to be bad, when they were
really good. It is true that there is no good in being 87
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THE MIGRATION OF ABRAHAM, 87-91

thought to be this or that, unless you are so long
before you are thought to be so. It is naturally so in
the case of our bodies. Were all the world to suppose
the sickly man to be healthy, or the healthy man to
be sickly, the general opinion by itself will produce
neither sickness nor health. But he on whom God gg
has bestowed both gifts, both to be morally noble and
good and to have the reputation of being so, this man
is really happy and his name is great in very deed.
We should take thought for fair fame as a great
matter and one of much advantage to the life which
we live in the body. And this fair fame is won as a
rule by all who cheerfully take things as they find
them and interfere with no established customs, but
maintain with care the constitution of their country.
There are some who, regarding laws in their literal gg
sense in the light of symbols of matters belonging
to the intellect, are overpunctilious about the latter,
while treating the former with easy-going neglect.
Such men I for my part should blame for handling the
matter in too easy and off-hand a manner: they
ought to have given careful attention to both aims, to
a more full and exact investigation of what is not seen
and in what is seen to be stewards without reproach.
As it is, as though they were living alone by them- go
selves in a wilderness, or as though they had become
disembodied souls, and knew neither city nor village
nor household nor any company of human beings at
all,.overlooking all that the mass of men regard, they
explore reality in its naked absoluteness. These
men are taught by the sacred word to have thought
for good repute, and to let go nothing that is part of
the customs fixed by divinely empowered men greater
than those of our time. It is quite true 91
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¢ The fmce of mepi would perhaps be given better by

‘““inherent in.”” The thought is that the Sabbatical rest
reminds us that all our labouring is ineffectual compared
with the eternal activity of God. Cf. Quis Rerum 170, and
De Cher. 87 fI.

b Or “keeping of festivals (in general) ”  Cf. De Spec.
Leg. ii. 41. :
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THE MIGRATION OF ABRAHAM, 91-94

that the Seventh Day is meant to teach the power of
the Unoriginate and the non-action of created beings.®
But let us not for this reason abrogate the laws laid
down for its observance, and light fires or till the
ground or carry loads or institute proceedings in
court or act as jurors or demand the restoration of
deposits or recover loans, or do all else that we are
permitted to do as well on days that are not festival
seasons. It is true also that the Feast? is a symbol of 92
gladness of soul and of thankfulness to God, but we
should not for this reason turn our backs on the
general gatherings of the year’s seasons. It is true
that receiving circumecision does indeed portray the
excision of pleasure and all passions, and the putting
away of the impious conceit, under which the mind
supposed that it was capable of begetting by its own
power : but let us not on this account repeal the law
laid down for circumcising. Why, we shall be ignor-
ing the sanctity of the Temple and a thousand other
things, if we are going to pay heed to nothing except
what is shewn us by the inner meaning of things.
Nay, we should look on all these outward observances 93
as resembling the body, and their inner meanings as
resembling the soul. It follows that, exactly as we
have to take thought for the body, because it is the
abode of the soul, so we must pay heed to the letter
of the laws. If we keep and observe these, we shall
gain a clearer conception of those things of which these
are the symbols ; and besides that we shall not incur
the censure of the many and the charges they are
sure to bring against us. Notice that it 94
says that wise Abraham had good things both great
and small, and it calls the great ones ‘‘ property,”
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@ Philo interprets the dwdpxovra of the Lxx( roperty), as
equivalent to the philosophical term Urapkrd (really exist-
ing). See App. p. 563.

186



THE MIGRATION OF ABRAHAM, 94-98

that is, realities,* which went by entail to his legitimate
son alone. The small ones it calls * gifts,” and to
receive these the base-born sons of the concubines
are deemed worthy (Gen. xxv. 5, 6). The former
correspond to natural, the latter to positive laws.
XVII. I admire also all-virtuous Leah, because 95
when Asher was born, symbol of counterfeit wealth
the outward and visible, she cries “ Happy am I, for
the women will call me happy " (Gen. xxx. 18). She
aims at being favourably regarded, thinking praise
due to her not only from thoughts? masculine and
truly manly, by which the nature that has no blemish
and truth impervious to bribes is held in honour, but
also from those which are more feminine, which are
wholly at the mercy of appearances and powerless
to understand anything presented to contemplation
outside them. It is characteristic of a perfect soul to 96
aspire both to be and to be thought to be, and to take
pains not only to have a good reputation in the men’s
quarters, but to receive the praises of the women’s as
well. It was for this reason that Moses 97
gave in charge not to men only but to women also to
provide the sacred appointments of the Tabernacle :
for it is the women who do all the weavings of blue
and scarlet and linen and goat’s hair (Ex. xxxv. 22 f.),
and they contribute without hesitation their own
jewellery, ‘ seals, ear-rings, rings, bracelets, hair-
clasps,” all that was made of gold, exchanging the
adornment of their persons for the adornment of
piety. Nay, in their abounding enthusiasm, they 98
dedicate their mirrors for the making of the laver
(Ex. xxxviii. 26), to the end that those who are about

® Or “ways of thinking” * attitudes of mind”; ¢f. De
Plant. 61.
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1 Perhaps égpidpvrac (G.H.W.); cf. épudpioes of feet, Leg.
All. iii. 188.

@ This point, in which “hands” are clearly interpreted
by éyxewphuara, and ““ feet” by épopuel kal évidpurar, follows
in the Lxx after the statement that the laver was made out
of the mirrors of the women. In the Hebrew this does not
appear in this place, but the ordinance that the laver should
be so used comes in both Hebrew and rxx in Ex. xxx. 19 f.

b ¢ Fasting,” in the spiritual sense of course, is interpreted
by «xaprepias. The word is used because in the rxx the
women who offered the mirrors fasted on the day when the
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THE MIGRATION OF ABRAHAM, 98-100

to perform sacred rites, as they are washing hands and
feet,® that is, the purposes which they take in hand and
which form the base and support of the mind, may be
helped to see themselves reflected by recollecting the
mirrors out of which the laver was fashioned : for if
they do this they will not overlook any ugly thing
shewing itself in the appearance of the soul, and being
thus purified will dedicate the most sacred and perfect
of offerings, the offering of fasting? and perseverance.
These, in whose eyes Leah, that is 99

virtue, desires to be honoured are citizen women and
worthy of their citizenship ; but there are others
without citizenship who kindle a fire to add to the
misery of the wretched mind; for we read that
“ women further kindled in addition¢ a fire against
Moab *’ (Num. xxi. 30). Is it not the case, that each 100
one of the fool’s senses, kindled by the objects of
sense, sets the mind on fire, pouring upon it a
great and impassable flame, in violent and resistless
current ? It is best, then, that the array of women,
that is of the senses, in the soul, should be propitiated,
as well as that of the men, that is of our several
thoughts : for in this way shall we feel the journey of
base of the laver was made. The Hebrew word which seems
to be obscure is given in A.V. as ‘ assembled,” in R.V.
‘“serving.” By %6y Philo seems to mean that only when
the ‘“ mirror” has been used for self-examination, and the
¢ feet and hands ’ of the soul cleansed, can the true offering
of * fasting ”* be made.

¢ The mpos- in mposavaphéyovsar reproduces the wposeékav-
gav of the text. How Philo interprets the prefix appears in

Leg. All. iii. 234. Thefirekindled by the senses is an addition
to purely mental troubles.
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1 Previous editions print mayxd\ws with the preceding
sentence as adverb to xpnoéuefa. But this seems a little
overdone as praise of the more or less compromising life here
described. An examination of the other 35 examples of may«.
in the index shows that Philo generally uses it near the
beginning of the sentence, in nearly all in praise of some
saying or incident in Scripture, and in all in connexion with
some verb, expressed or implied, of speaking. The form

raykd\ws dt& TooTo kal is exceptional, but differs very slightly
from the common &ia Tolro waykdAws.
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THE MIGRATION OF ABRAHAM, 101-103

life better than it else would be. XVIII.
Admirable therefore also is the prayer of Isaac the 101
self-taught for the lover of wisdom that he may receive
the good things both of mind and of sense : *“ May
God give thee,” he says, “ of the dew of heaven and
of the fatness of the earth ”’ (Gen. xxvii. 28), which is
equivalent to saying in the first place ‘“ May He pour
down on thee perpetually the heavenly rain appre-
hended by mind alone, not violently so as to deluge
thee, but in gentle stillness like dew so as to do thee
good ”; and secondly ‘““ May He grant thee the
earthly, the outward and visible wealth ; may that
wealth abound in marrow and fatness and may its
opposite, the poverty of the soul and its parts, be
withered and dried up by His grace.”

If again you examine the High Priest the Logos,® 102
you will find him to be in agreement with this, and
his holy vesture to have a variegated beauty derived
from powers belonging some to the realm of pure
intellect, some to that of sense-perception. The
other parts of that vesture call for a longer treatment -
than the present occasion allows, and must be de-
ferred. Let us however examine the parts by the
extremities, head and feet. On the head, then, there 103
is “ a plate of pure gold, bearing as an engraving of
a signet, ‘ a holy thing to the Lord’”” (Ex. xxviii. 32);
and at the feet on the end of the skirt, bells and
flower patterns (Ex. xxviii. 20 f.). The signet spoken
of is the original principle behind all principles, after
which God shaped or formed the universe, incorporeal,

¢ Or “the Logos as revealed in the High Priest.” The
thought that the High Priest (in genera%, not Aaron in
particular) represents the Divine Logos is worked out in

De Fug. 108 ff. In De Gig. 52 the phrase is given a less
exalted meaning.
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1 Mangey regarded this as corrupt and proposed xard 76
edhoynuévov airév elvar. Possibly we might read 76 <ro> elvat,

¢ In R.V. “Her food, her raiment, and her duty of
marriage.” By * fellowship *’ or perhaps ‘‘ intimacy * Philo
may mean either that the voyrd are brought into close as-
sociation with the aicyrd, or that the soul is brought into
intimate touch with both.
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THE MIGRATION OF ABRAHAM, 103-106

we know, and discerned by the intellect alone ;
whereas the flower patterns and bells are symbols of
qualities recognized by the senses and tested by sight
and hearing. And he has well weighed 104
his words when he adds: “ His sound shall be
audible when he is about to enter into the Holy
Place ” (Ex. xxviii. 31), to the end that when
the soul is about to enter the truly holy place,
the divine place which only mind can appre-
hend, the senses also may be aided to join in the
hymn with their best, and that our whole composite
being, like a full choir all in tune, may chant together
one harmonious strain rising from varied voices blend-
ing one with another; the thoughts of the mind
inspiring the keynotes—for the leaders of this choir
are the truths perceived by mind alone—while the
objects of sense-perception, which resemble the
individual members of the choir, chime in with their
accordant tuneful notes. For, to say all in a word, 105
we must not, as the Law tells us, take away from the
soul these three things, ““ the necessaries, the cloth-
ing, the fellowship ¢ (Ex. xxi. 10), but afford each of
them steadily. Now, the ‘‘ necessaries ” are the
good things of the mind, which are necessary, being
demanded by the law of nature; the * clothing,”
all that belongs to the phenomenal world of human
life ; and the * fellowship,” persistent study directed
to each of these kinds, that so in the world
of sense we may come to find the likeness of the
invisible world of mind.

XIX. To proceed then ; the fifth gift is that which 106
consists in simple being only} and it is mentioned

b i.e. in being (something) as opposed to *seeming,”
which was the keynote of the Fourth Gift. See critical note.
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THE MIGRATION OF ABRAHAM, 106-110

after those which precede it not as being of less value
than they, but as outtopping and over-passing them
all. For what could be more perfect than to be by
nature good and free from all feigning and pretence,
and worthy of blessing ? For he says “ Thou shalt 107
be one to be blessed ” (Gen. xii. 2), not only * one
who has been blessed,” for the latter is reckoned by
the standard of the opinions and report of the many ;
but the former by that of Him Who is in reality
“ blessed.” For as being praiseworthy differs for the 108
better from being praised, and being blameworthy
for the worse from being blamed, the one pair ex-
pressing an inherent character, and the other nothing
more than men’s opinion of us; and nature that
cannot lie is a more sure foundation than opinion ; so
being blessed by men, which we have found to be an
introduction into blessing by the avenue of repute, is
inferior to natural worthiness of blessing, even though
that finds no expression on human lips ; and it is this
which is celebrated in the sacred oracles as *“ blessed.”
XX. These are the prizes which He bestows upon 109
him who is to become wise. Let us see next those
which He accords to others too for the wise man’s
sake. ‘I willbless,” He says, “ those that bless thee,
and those that curse thee I will curse ”’ (Gen. xii. 8).
That these promises as well as the others are made to 110
shew honour to the righteous man is clear to every-
body, but they are set forth not on that account only,
but because they so admirably fit in with and follow
the truth of facts, for encomiums are due to him who
praises the good man and blame again to him who
blames him. Praise and blame are not accredited so
much by the ability of speakers and authors, as by the
truth of facts; so that we do not feel that either
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THE MIGRATION OF ABRAHAM, 110-118

term is applicable to the words of those who give
falsehood any place in either. Do you
not see the toadies who by day and night batter to
pieces and wear out the ears of those on whom they
fawn, not content with just assenting to everything
they say, but spinning out long speeches and de-
claiming and many a time uttering prayers with their
voice, but never ceasing to curse with their heart ?
What then would a man of good sense say ? Would
he not say that those who talk in this way talk as
though they were enemies rather than friends, and
blame rather than praise, even though they compose
and recite whole oratorios of panegyric to charm
them ? Accordingly, that empty one,
Balaam, though he sang loftiest hymns to God,
among which is that most Divine of canticles *“ God
is not as man ” (Num. xxiii. 19), and poured out a
thousand eulogies on him whose eyes were open, even
Israel, has been adjudged impious and accursed even
by the wise lawgiver, and held to be an utterer not
of blessings but of curses. For Moses says that as
the hired confederate of Israel’s enemies he became
an evil prophet of evil things, nursing in his soul direst
curses on the race beloved of God, but forced with
mouth and tongue to give prophetic utterance to
most amazing benedictory prayers: for the words
that were spoken were noble words, whose utterance
was prompted by God the Lover of Virtue, but the
intentions, in all their vileness, were the offspring of a
mind that looked on virtue with loathing.

Evidence of this is afforded by the oracles relating to
the matter ; for it says “ God did not give Balaam
leave to curse thee, but turned his curses into bless-
ing 7 (Deut. xxiii. 5), though indeed every word he
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4 d.e. the text speaks of his “curses,” though actually
there was no cursing at all.

® The translation supposes that Philo is alluding to the
Athenian office of swgpovioral, officials appointed to look
after the morals of the Ephebi in general and particularly
in the gymnasia. Philo certainly often introduces special
Attic terms from his reading. But it is at least as probable
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THE MIGRATION OF ABRAHAM, 115-118

uttered was charged with fulness of benediction.?
But He Who looks upon what is stored up in the soul,
saw, with the Eye that alone has power to discern
them, the things that are out of sight of created be-
ings, and on the ground of these passed the sentence
of condemnation, being at once an absolutely true
Witness, and an incorruptible Judge. For
on the same principle praise is due to the converse of
this, namely, when one seems to revile and accuse
with the voice, and is in intent conveying blessing
and benegdiction. This is obviously the custom of
proctors,® of home tutors, schoolmasters, parents,
seniors, magistrates, laws : all of these, by reproaches,
and sometimes by punishments, effect improvement
in the souls of those whom they are educating. And
not one of them is an enemy to a single person, but all
are friends of them all : and the business of friends
inspired by genuine and unfeigned goodwill is to use
plain language without any spite whatever. Let no
treatment, then, that is marked by prayers and
blessings on the one hand, or by abusing and cursing
on the other hand, be referred to the way it finds vent
in speech, but rather to the intention ; for from this,
as from a spring, is supplied the means of testing each
kind of spoken words.

XXI. This is Moses’ first lesson ; he tells us what
befalls others for the virtuous man’s sake, whenever
they consent to visit him with blame or praise, with
prayers or imprecations : but greatest of all is that
which follows ; he tells us that, when these hold their
peace, no portion of rational existence is left without
its share of benefit bestowed : for He says that ““ In

“

that the word here means * moral censors’’ in general, and
sums up the various forms of guardianship which follow.
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translate * His suppliant Word,” as Moses is sometimes
identified with the Divine Logos.
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THE MIGRATION OF ABRAHAM, 118-122

thee shall all the tribes of the earth be blessed ”
(Gen. xii. 8). This is a pregnant and significant 119
announcement ; for it implies that, if the mind con-
tinues free from harm and sickness, it has all its tribes
and powers in a healthy condition, those whose
province is sight and hearing and all others concerned
with sense-perception, and those again that have to
do with pleasures and desires, and all that are under-
going transformation from the lower to the higher
emotions. Further there have been in- 120
stances of a household or a city or a country or nations
and regions of the earth enjoying great prosperity
through a single man giving his mind to nobility of
character. Most of all has this been so in the case of
one on whom God has bestowed, together with a good
purpose, irresistible power, just as He gives to the
musician and every artist the instruments which his
music or his art requires, or as He gives to fire logs as
its material. For in truth the righteous man is the 121
foundation on which mankind rests. All that he
himself has he brings into the common stock and
gives in abundance for the benefit of all who shall use
them. What he does not find in his own store, he asks
for at the hands of God, the only possessor of un-
limited riches ; and He opens his heavenly treasury
and sends His good things, as He does the snow and
the rain, in ceaseless downpour, so that the channels
and cavities of earth’s whole face overflow. And it 122
is His wont to bestow these gifts in answer to the
word @ of supplication, from which He does not turn His
ear away ; for it is said in another place, when Moses
had made a petition, ““ I am gracious to them in
accordance with thy word ”’ (Num. xiv. 20) ; and this
is evidently equivalent to * In thee shall all the tribes
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THE MIGRATION OF ABRAHAM, 122-125

of the earth be blessed.” And it is by
reason of this that Abraham, the wise, when he
had made trial of God’s unvarying loving-kindness,
believed that, even if all else be done away, but some
small relic of virtue be preserved as a live coal to
kindle with, for the sake of this little piece He looks
with pity on the rest also, so as to raise up fallen things
and to quicken dead things (Gen. xviii. 24 ff.). For a 123
smouldering spark, even the very smallest, when it is
blown up and made to blaze, lights a great pile ; and
so the least particle of virtue, when, warmed into life
by bright hopes, it has shone out, gives sight to eyes
that erst were closed and blind, and causes withered
things to bloom again, and recovers to prolific fertility
all that were barren by nature and therefore without
offspring. Even so scanty goodness by God’s favour
expands and becomes abundant, assimilating all else
to itself. XXII. Let us pray then that, like a 124
central pillar in a house, there may constantly remain
for the healing of our maladies the righteous mind in
the soul and in the human race the righteous man ;
for while he is sound and well, there is no cause to
despair of the prospect of complete salvation, for our
Saviour God holds out, we may be sure, the most all-
healing remedy, His gracious Power, and commits it
to His suppliant and worshipper to use for the deliver-
ance of those who are sickly, that he may apply it as -
an embrocation to those soul-wounds which were left
gaping by the sword-edge of follies and injustices and
all the rest of the horde of vices. The 125
most patent example is righteous Noah, who, when so
many parts of the soul had been swallowed up by the
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% Here for the moment Noah represents the righteous
mind in the soul, but in the rest of the section he is rather
the righteous man in the race.

® Possibly, to judge from the similar passage in De
Sobr. 65, Shem, or perhaps more generally the ancestors of
Abraham. ¢ See App. p. 563.
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THE MIGRATION OF ABRAHAM, 125-129

great Flood,® valiantly riding upon the waves that
buoyed him up, stood firm high above every peril, and,
when he had come safe through all, put forth from
himself fair roots and great,? out of which there grew
up like a plant wisdom’s breed and kind; which,
attaining goodly fertility, bore those threefold fruits
of the seeing one, even of “ Israel,” that mark the
threefold divisions of eternity,® Abraham, Isaac, Jacob;
for in the All virtue is, shall be, has been : covered 126
with a dark shadow, it may be, by men’s missings of
the due season but revealed again by due season that
ever follows in God’s steps. In such due season does
“ Sarah ”’ who is sound sense, give birth to a man-
child, putting forth her fruit not according to the
changes of the year measured by lapse of time, but in
accordance with a fitness and fulness of season that
time does not determine : for it is said ‘I will cer-
tainly return unto thee according to this season when
the time comes round; and Sarah’ thy wife shall
have a son "’ (Gen. xviii. 10).

XXIII. We have now dealt with the subject of the 127
gifts which God is wont to bestow both on those who are
to become wise and for their sake on others. Weare
told next that *“ Abraham journeyed even as the Lord
spoke to him ”’ (Gen. xii. 4). This is the aim extolled 128
by the best philosophers, to live agreeably to nature ;¢
and it is attained whenever the mind, having entered
on virtue’s path, walks in the track of right reason and
follows God, mindful of His injunctions, and always
and in all places recognizing them all as valid both in
action and in speech. For *“ he journeyed just as the 129

¢ Cf. De Op. 3 and note. Philo here as elsewhere (e.g.
Quis Rerum 214) is suggesting that Greek philosophy is
derived from Moses.
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THFE. MIGRATION OF ABRAHAM, 129-132

Lord spake to him ” : the meaning of this is that as
God speaks—and He speaks with consummate beauty
and excellence—so the good man does everything.
blamelessly keeping straight the path of life, so that
the actions of the wise man are nothing else than the
words of God. Soin another place Hesays, “ Abraham 130
dide ‘all My law’” (Gen. xxvi. 5) : “ Law” being
evidently nothing else than the Divine word enjoin-
ing what we ought to do and forbidding what we
should not do, as Moses testifies by saying “he
received a law from His words ”” (Deut. xxxiii. 8 f.).
If, then, the law is a Divine word, and the man of true
worth ‘“ does ”’ the law, he assuredly “ does” the
word : so that, as I said, God’s words are the wise
man’s ““ doings.” To follow God is, then, according 131
to Moses, that most holy man, our aim and object, as
he says elsewhere too, ** thou shalt go in the steps of
the Lord thy God "’ (Deut. xiii. 4). He is not speaking
of movement by the use of our legs, for, while earth
carries man, I do not know whether even the whole
universe carries God ; but is evidently employing
figurative language to bring out how the soul should
comply with those Divine ordinances, the guiding
principle of which is the honouring of Him to Whom
all things owe their being. XXIV. Using 132
still loftier language to express the irrepressible
craving for moral excellence, he calls on them to
cleave to Him. His words are : * Thou shalt fear the
Lord thy God, and Him shalt thou serve, and to Him
shalt thou cleave ” (Deut. x. 20). What then is the
cementing substance ? Do you ask, what? Piety,
surely, and faith : for these virtues adjust and unite
the intent of the heart to the incorruptible Being :
as Abraham when he believed is said to * come near
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THE MIGRATION OF ABRAHAM, 133-137

to God ” (Gen. xviii. 23). If, however, as 133

he goes on his way, he neither becomes weary, so that
he gives in and collapses, nor grows remiss, so that he
turns aside, now in this direction, now in that, and
goes astray missing the central road that never
diverges; but, taking the good runners as his example,
finishes the race of life without stumbling, when he
has reached the end he shall obtain crowns and prizes

as a fitting guerdon. Are not the crowns and prizes 134

just this, not to have missed the end of his labours,
but to have obtained those final aims of good sense
that are so hard of attainment ? What,
then, is the end of right-mindedness ? To pronounce
on himself and all created being the verdict of folly ;
for the final aim of knowledge is to hold that we know
nothing, He alone being wise, who is also alone God.

Accordingly Moses does right well in representing 135

Him as both the Father of the universe and Overseer
of the things created, where he says: ““ God saw all
things which He had made, and lo! they were fair
exceedingly " (Gen. i. 31) : for it was not possible for
anyone perfectly to see the things which had been

formed save their Maker. Come forward 136

now, you who are laden with vanity and gross stupidity
and vast pretence, you that are wise in your own
conceit and not only declare (in every case) that you
perfectly know what each object is, but go so far as to
venture in your audacity to add the reasons for its
being what it is, as though you had either been stand-
ing by at the creation of the world, and had observed
how and out of what materials its several parts were
fashioned, or had acted as advisers to the Creator

regarding the things He was forming—come, I say, 137

and then, letting go all other things whatever, take
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Tedewwlels 6 volis dmoddiael 76 Télos & TeAeadSpw
0ed xara 10 iepdbraTov ypduua vépos ydp éorTi 7O
Tédos elvar kvplov. moTe odv dmodidwow; OSTav
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‘T€KVOK'7'6VOS 6 oo¢og—, a)\/\a 70 Ths ape*rwm)g
a/fvxng yémua dppev, TOV ewav@naawa KOpTTOV
adti), Sv wds rveykev odk éyvw, BAdoryua Oeiov,

¢ See App. p. 563.

b 4.e. since God is all and self nothing. But perhaps
‘“ when these things are so,” ** the mind being now perfected,”
i.e. when it has reached the 7é\os described in § 133, after
which the argument was interrupted to explain what the

TéNos is.
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THE MIGRATION OF ABRAHAM, 137-140

knowledge of yourselves, and say clearly who you are,
in body, in soul, in sense-perception, in reason and
speech, in each single one, even the most minute, of
the subdivisions of your being. Declare what sight
is and how you see, what hearing is and how you hear,
what taste, touch, smelling are, and how you act in
accordance with each of them, or what are the springs
and sources of these, from which is derived their very
being. For pray do not, O ye senseless ones, spin
yourairy fables® about moon or sun or the other objects
in the sky and in the universe so far removed from us
and so varied in their natures, until you have scrutin-
ized and come to know yourselves. After that, we
may perhaps believe you when you hold forth on
other subjects: but before you establish who you
yourselves are, do not think that you will ever become
capable of acting as judges or trustworthy witnesses
in the other matters.

XXV. This being the case,® the Mind, when he has
reached the summit, will render the sum of his tribute
to God the consummator, in accordance with the all-
holy writ, for there is a law that the sum¢is the Lord’s
(Num. xxxi. 28 ff.). When, then, does he render it ?
When he has arrived ‘“ on the third day at the place
which God had told him of ” (Gen. xxii. 8), having
passed the greater number of the divisions of time,
and already quitting them for the existence that is
timeless : for then too he will sacrifice his only son,
no human being (for the wise man is not a slayer of his
offspring), but the male progeny of the rich and fertile
soul, the fruit that blossomed upon it. How the soul
bore it she does not know : itis a Divine growth ; and

¢ Or ““due.” Philo is playing on the double meaning of
TéNos.
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143 XXVI. Todr” éori 70 7élos Tijs 0608 TdV
émopuévwr Adyois kal mpooTdfeat vouipols Kal
Tavty Badildvrwy, § dv ¢ Oedos dpnyijrar ¢ 8¢

1 Mss. dwefodvTe,

¢ See App. p. 563.

¢ ‘“ Midwife,” in allusion to Ex. i. 19; “ goodly,”
Ex. ii. 2 (1xx. doreior: cf. Heb. xi. 23). The connexion of
thought in §§ 139-142 is as follows. The idea that Isaac’s
sacrifice typifies the offering of the soul’s consummation sug-
gests other thoughts about this soul-birth: (1) that the soul
is unconscious of what it is bearing, (2) that it comes in the
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THE MIGRATION OF ABRAHAM, 140-143

when it appeared she that seemed to have given birth
to it acknowledges her ignorance of the good thing
that had occurred in the words *“ who shall announce
to Abraham ” (for she assumed that he did not believe
in the rising up of the breed that learns without a
teacher), “ who shall tell Abraham that Sarah is
suckling a child ” (Gen. xxi. 7) ? It does not say *“ a
child is being suckled by Sarah,” ¢ for the kind that is
taught without a teacher is nourished by no one, but
is a source of nourishment to others, being capable of
teaching and not needing to learn. “ For 141
I bare a son,” she continues, not as Egyptian women
do in their bodily prime (Ex. i. 19), but as the Hebrew
souls do, *“ in my old age ” (Gen. xxi. 7), at a time,
that is, when all things that are mortal and objects
of sense-perception have decayed, while things im-
mortal and intellectually discerned have grown young
again, meet recipients of honour and esteem.
Furthermore, ““I gave birth ” without requiring 142
extraneous aid from the midwife’s skill : for we give
birth even before there come in to us any imagina-
tions of man’s knowledge, without the co-operation
that custom supplies, for God begets and sows the
seed of those goodly births, which, as is meet and
right, are rendered to Him Who gave them, in fulfil-
ment of the law laid down for thanksgiving : “ My
gifts, My endowments, My fruits” He says, “ be care-
ful to offer unto Me ”’ (Num. xxviii. 2).?

XXVI. This is the end of the way of those who 143
follow the words and injunctions of the law, and
march in whatever direction God leads the way : but

ripeness of spiritual ‘““old age’'; and this contrast between
Sarah and the Egyptians suggests a further contrast, namely
that the Hebrew-soul needs no ‘‘ midwife,”
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1 Mmss. im’,

¢ As Heinemann suggests, there may be a play on Aeixwr
and Noxdv.

v For Philo’s treatment of this interpretation of Leah’s
name see note on De Cher, 41.
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THE MIGRATION OF ABRAHAM, 143-146

the man who gives in under the assaults of the foe,
who hungers after pleasure and is lickerish for
passion, whose name is ‘“ Amalek,” which means “ a
people licking up ’—this man shall find himself cut

off. The oracles signify that the Amalek type of 144

character lies in ambush,® when it is aware that the
more stalwart portion of the soul-army has gone by,
rises up from its ambuscade and *‘ smites or ‘ cuts ’ the
hindmost ”” (Deut. xxv. 17 f.) or the labouring rear.
“ Labouring ”” may be used of a readi-
ness to give in, a feebleness of reason’s functioning,
an inability to bear the burdens needed to win
virtue. This is a condition which, when found lagging
at the extreme rear, falls an easy prey. Or the word
may connote brave endurance in a noble cause, a
sturdy readiness to undertake all noble tasks to-
gether, a refusal to support the weight of any base
thing, though it be the very lightest, nay a rejection
of it as though it were the heaviest burden.
Hence it comes that the Law gave Virtue the appro-
priate name * Leah,” which when translated is *‘ grow-
ing weary ”?; for Virtue has, as she well may do,
made up her mind that the way of life of the wicked,
so essentially burdensome and heavy, is full of weari-
ness, and she refuses so much as to look at it, turning
her gaze away from it and fixing it on the morally
beautiful alone. But let the mind be bent
not only on following God with alert and unfailing
steps, but also on keeping the straight course. Let
it not incline to either side, either to what is on the
right hand or to what is on the left, where Edom, of
the earth earthy, has his lurking holes, and thus be
the victim now of excesses and extravagances, now
of shortcomings and deficiencies. For better is it to
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% For the thought of this section see Quod Deus 162 ff.,
where the meaning of ** excess” and ‘‘ deficiency ” is fully
explained.
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walk on the central road, the road that is truly ‘ the
king’s”’ (Num. xx. 17), seeing that God, the great and
only King, laid it out a broad and goodly way for
virtue-loving souls to keep to.* Hence it is that some 147
of those who followed the mild and social form of
philosophy,? have said that the virtues are means,
fixing them in a borderland, feeling that the over-
weening boastfulness of a braggart is bad, and that
to adopt a humble and obscure position is to expose
yourself to attack and oppression, whereas a fair and
reasonable mixture of the two is beneficial.

XXVII. We have to consider what is meant by 148
“ Lot went with him "’ (Gen. xii. 4). ““ Lot” by inter-
pretation is ‘ turning aside ” or * inclining away.’
The mind * inclines,” sometimes turning away from
what is good, sometimes from what is bad. Often-
times both tendencies are observable in one and the
same person: for some men are irresolute, facers
both ways, inclining to either side like a boat tossed
by winds from opposite quarters, or swaying up and
down as though on a pair of scales, incapable of
becoming firmly settled on one : with such there is
nothing praiseworthy even in their taking a turn to
the better course ; for it is the result not of judgement
but of drift. Of this crew Lot is a member, who is 149
said to have left his home with the lover of wisdom.
When he had set out to follow his steps, it would
have been well for him to unlearn lack of learning
and to have retraced his steps to it no more. The
fact is, however, that he comes with him, not that
he may imitate the man who is better than he and
so gain improvement, but actually to create obstacles
which pull him back, and drag him elsewhere and

¢ Probably a definite reference to the Peripatetic school.
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THE MIGRATION OF ABRAHAM, 150-152

make him slip in this direction or that. Here 150

is a proof of it. We shall find Lot having a relapse,
suffering from the old complaint, carried off a pri-
soner of war by the enemies in the soul ; and Abraham,
resorting to every device to guard against his ambus-
cades and attacks, setting up separate quarters.®
This separation he will effect later on,
but not as yet. For at present he is but a novice
in the contemplation and study of things Divine and
his principles are unformed and wavering. By and
by they will have gained consistency and rest on a
firmer foundation, and he will be able to dissociate
from himself the ensnaring and flattering element as
an irreconcilable and elusive foe. For it is this from
which the soul can so hardly disengage itself as it
clings to it and hinders it from making swift progress
in reaching virtue. This it was, when we were
abandoning Egypt, all the bodily region, and were
hastening to unlearn the passions in obedience to the
instructions of the word of prophecy,’ even Moses,—
it was this, I say, that followed us, checking our zeal
to be gone, and moved by envy to retard the speed
of our departure : for we read * and a mixed multi-
tude went up with them, both¢ sheep and oxen and
beasts very many ”’ (Ex. xii. 88), and this mixed
multitude was, in fact, the soul’s herd of beast-like
doctrines. XXVIII. And very well and appropriately
does he call the soul of the bad man * mixed ” : for
it is brought together and collected and a medley in
¢ See App. p. 564.
b A reference to Ex. xii. 11, quoted with the same inter-
pretation above, § 25.
¢ ““both” better than *‘and’ as the next words show,

though later the thought is changed, and the émiukros
becomes human.
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ral T TAV peldvrwy éAmide, Tecoapdrovra érdv
apifudv, pijkos Toa'ozf'rov xpévov, TpL'BeTa.L ™y év
KvK)&w ﬂepwxywv Kai a)\wp,evog evexa ‘TOU molv-
Tpdmov, T €7T evaew.g avvm,uwTaTnv odaav déov.
o0Tds doTw O w1 udvov oAiyois eideow
émbupias Xalfpwv, aAAa ,que'v 70 ﬂapa'.ﬂav amo-
Aurety Sukardv, va, o)\ov o SAwv T0 'yevog, & may
€L80$‘ e,uqSepeTaL, ,u.efepx'qfal.' Aéyetar yap 6t ‘o
em,ul.KTog 6 & CLvTOLS eweev/moev émbvpiav’
adrod ToD yévous, oly €vds Twos TdV €lddv, * kal
kabBiocavres éxlatov.” ouvinoL yap SAuyo-

1 Mss. évepyeig.

¢ Philo takes émfuuiav, which in the rxx.is a cognate
accusative representing the familiar Hebrew way of intensify-
mg the verb (though that more often employs the dative;
. Leg. All. i. 90), as if it was the direct object of éwefvunoer.
he verb does occasionally take an accusative, though
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THE MIGRATION OF ABRAHAM, 152-156

very deed, consisting of many discordant opinions,
one in number but myriad in its manifoldness. For 153
this reason it is called a *“ multitude ” or “ numerous ”
as well as “ mixed ”; for he that has an eye to a
single aim only is single and unmixed and truly
smooth' and level, but he that sets before himself
many aims for his life is manifold and mixed and truly
rough.: It is for this reason that the oracles repre-
sent Jacob, the trainer of himself for nobility, as
smooth, but Esau, who exercised himself in basest
things, as rough with hair (Gen. xxvii. 11).

What befell the Mind, when it escaped from Egypt 154
the country of the body, was due to this mixed and
rough multitude, a conglomeration of promiscuous
and diverse opinions. It could have made rapid pro-
gress and in three days (Gen. xxii. 8) have entered
upon the inheritance of virtue by a threefold light,
memory of things gone by, clear sight of things
present, and the expectation of things to come. In-
stead of this, for the space of forty years, for all
that length of time, it wears itself out wandering
and going round circle-wise, in obedience to the
“ manifold ”’ element with its many twistings, when
it behoved it to have taken the straight way which
was the speediest. It is this mixed mul- 166
titude which takes delight not in a few species of
lusting only, but claims to leave out nothing at all,
that it may follow after lust’s entire genus, including
all its species. For we read ‘‘ the mixed people that
was among them ‘ craved after lust,’ ¢ after the genus
itself, not some single species, ‘ and sat down and
wept’ 7’ (Num. xi. 4). For the understand-

commonly the genitive, on which he falls back in the next
words.
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Spavoioa 7 Siudvoia kal, omdre pi) Svvarar TUXeiv
&v dpéyerar, darpler kai orevdler kaiTor dpede
xaipew mabdv kai voonudTwy druyodoa kal peyd-
My edmpaylav voullew v &dewav kai dmovoiav
156 adr@v. dA\d yap kal Tois xopevTals GpeTis
opaddlew kai daxpvew &fos, 7 Tds TV dppdvwy
d8upopévois oupdopas 8o T6 dvoel Kowwvikov Kal
durdvbpwmov 7) dua mepiydpetav. ylverar 8¢ avry,
orav dfpda dyabo undé 77pocr§om70€'v1'a 77'01'6‘
ac¢w'8wv dupBpijcavra ﬂ/\n,u.p,vp'r) d$ o kal To
7TOL‘)’]TLKOV ecp‘r)aeal. pot doxet Sakpvoev yeAd-
157 caca’’+ mpoomegoioa ydp ék Tob dveAmioTov 7
edmabedv dplory xapa Yuxj pellova admpy 7
mpdTepov v émolnoev, dis Sid. TOv Sykov umkéTL
xwpely 10 odpa, OABduevov 8¢ kai mielouevov
amoardlew MBddas, ds radeiv &fos ddkpva, mepl
dv & Suvois elpnrans “ Ywpiels juds dprov da-
kpvwy "’ kai ‘ éyévero Ta ddkpud pov dpros Nuépas
kai vuvktds.” Tpody ydp éori Swavolas Ta TOD
&diabérov kai omovdalov yélwros éudariy ddrpua,
émedov J felos évraxeis iuepos Tov Tod yevnToD
Opivov dopa els Tov dyévyTov Huvov mowjoy.t
158 XXIX. "Evior uév odv 7ov mydda kai Saoctw
TobTov dmoppimrovor kal Swareiyilovow dp’ éav-
(4611 70y 7& Beoudel | pdvew yéver xalpovres: évior 8¢
kai mwpos adTov €rawplay Tifevtai, peoiTevew TOV

1 Mss. woujoetev.

¢ Hom. Il. vi. 484.
® E.V. “Thou hast fed us.” The future perhaps makes
Philo’s perversion of the meaning a little less unreasonable.
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THE MIGRATION OF ABRAHAM, 155-158

ing is conscious of its feebleness, and when it cannot
obtain what it is longing for, it weeps and groans ;
and yet it had cause to rejoice at missing passions
and sicknesses, and to consider the dearth and absence
of them great prosperity. And yet indeed it is 158
not unusual for the devotees of virtue themselves
to be much moved and to shed tears, either when
bemoaning the misfortunes of the unwise owing to
their innate fellow-feeling and humaneness, or by
reason of being overjoyed. This last occurs when, as
is sometimes the case, a sudden shower of unexpected
good things falls, and they come all at once like a
flood. I fancy that it is to this that we must refer
the expression of the poet,

She laughed with glad tears in her eyes.*

For joy,‘that best of the good emotions, when it 157
has fallen upon the soul unexpectedly, makes it
larger than it was before, so that owing to its size
the body has no longer room for it, and as it is
squeezed and compressed it distils moist drops, which
we are in the habit of calling ““ tears.” Of these it
is said in the Psalms, ‘“ Thou shalt feed us? with the
bread of tears ’ (Ps. Ixxix. [lxxx.] 6), and “ My tears
have been my bread by day and by night ” (Ps. xli.
[xlii.] 4). For tears, that rise to the surface from the
inward heart-felt laughter, are food to the under-
standing, coming when the love of God has sunk deep
in and turned the dirge of created being into a
canticle of praise to the Uncreate.

XXIX. While some regard this rough and motley 158
type as outcast, and keep it at a distance from
themselves, having delight in the God-beloved kind
only, others actually form ties of fellowship with it,
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THE MIGRATION OF ABRAHAM, 158-162

holding that their own place in human life should be
midway, set as a borderland between virtues human
and Divine, and thus they aim at being in touch with
both the real and the reputed virtues. To this school 159
belongs the politician’s frame of mind, to which it
is customary to give the name *“ Joseph.” When he
is about to bury his father there go off with him * all
the servants of Pharaoh and the elders of his house
and all the elders of Egypt and all his whole house-
hold,® Joseph and his brethren and all his father’s
house ” (Gen. 1. 7f). Do you notice that this 160
politician takes his position in the midst between the
house of Pharaoh and his father’s house ? that his
object is to be equally in touch with the concerns of
the body, which is Egypt, and those of the soul which
are kept as in a treasury in his father’s house ?  For
when he says “I belong to God ” (Gen. 1. 19) and
other things of this kind, he is abiding by the customs
of his father’s house. But when he mounts * the
second chariot "’ of the mind that fancies itself a king,
even Pharaoh (Gen. xli. 43), he again sets up the idol
of Egyptian vanity.? Though indeed more wretched 161
than he is the king who is thought to be more glorious,
who rides in the principal chariot : for to win distinc-
tion in things that are without moral beauty is a most
patent disgrace, just as to carry off the second prize in
such things is a less weighty evil. Of his 162
proneness to face both ways you may get an idea
from the oaths which he is represented as taking, at
one moment swearing *‘ yea by the health of Pharaoh”
(Gen. xlii. 16) and then on the contrary, ““ no, by the

¢ The rxx has % wavowia ’Iwa;w (evidently genitive), but
Philo’s comments shew that he took it as in the translation.
b See App. p. 564. wd\w perhaps ““ on the other hand.”
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mdy & un) dpern) 1) apemg ep'yov dvapeutyfar xai
ov‘yKexvoeat Soxel, T@ 8¢ ér xa,uac{'r))\w kad’
adtd 76 yis dfAa déuépacTa Kal déoripnTa
vevduioTal.

164 XXX. Tov pév odv s kndijva Tovs peArradn'
Wdelipovs mévovs Avpaivesfar dieyvwrdta kai dia
ToiT0 émarolovfoivra Sateiyiel, kabdmep énr, o
dpomjcews épactiis, Tovs 08¢ &vexka puujoews
mapemopévovs katd TOv TAV kaAdv [flov dmo-
8égerar poipas adrols Tas dppuoTTovoas dacduevos:
“rdv” yap ¢nor ‘ ovpmopevdévrwr dvdpdv per
k] ~ 3 14 3 4 ~ D /
éuod "EoxdA, Advdr, MauBpsi oftor Ajpovrar

4 » 7 \ \ 3 -~ !’ \
pepida’’ s AMéyer 8¢ Tovs edguels Tpdmovs kai Pilo-
4 (3 \ Al 3 \ k] ok 4
165 fedpovas. o pév yop "Eoxwd eddvias ovuBolov
1 ueNerrdv is my conjecture for the ms. uév adrdv. See
App. p. 564.

he Lxx has vi) (some texts ud) i dylear Papad, o ui
étéN0nre.  Philo presumably found ov in his copy. It will
make the point a little more sensible, if we understand him
to take the words * I will not swear by the health of Pharaoh,
(but) you shall not go forth.”
® The meaning of the section seems to be as follows. To
the Israel mind the mixed cavalcade of Ex. xli. is confusion;
that of Gen. 1. is not so to the Joseph mind. Moses regulates
his languaﬁe in speaking of each multitude by what the two
minds would think of them.
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THE MIGRATION OF ABRAHAM, 162-165

health of Pharaoh ” ¢ (Gen. xlii. 15). The oath con-
taining the negative is one that his father’s house
would prescribe, being always a mortal foe to passion
and wishing it dead ; the other oath is one that Egypt
might prescribe, for passion’s welfare is dear toit. It 163
is for all these reasons that, though so great a number
went up with Joseph, Moses does not call them a
mixed multitude ; for whereas in the view of the
man whose vision is quite perfect and who is a lover of
virtue, all that is not virtue and virtue’s doing seems
to be mixed up and to be in confusion, in the eyes of
the man who still cherishes low aims earth’s prizes
are deemed to be in themselves worthy of love and
worthy of honour.?

XXX. The lpver of sound sense will, therefore, as I 164
said, set a barrier betweén him and the man who, like
a drone, has set himself to.make havoc of the useful
labours of the bees, and who follows for the sake of
doing this, while those who in their enthusiasm for all
that is morally excellent accompany them on their
journey from a wish to copy them, he will welcome
and allot to them such portions as are suitable : for
Abraham says “ of the men that journeyed with me
Eshcol and Aunan,® these shall receive Mamre as their
portion ” (Gen. xiv. 24); meaning characters well
endowed by nature and lovers of the higher vision.
For Eshcol is a symbol of good natural ability, his 165

¢ Though Wend.’s punctuation evidently takes Mamre (as
no doubt it is) as nom., Philo’s language shews clearly that
Mamre is, not has, the x\jpos. That he should so take it,
is not surprising. Except here and perhaps in Gen. xiv. 13,
he would find no suggestion that Mamre was a man. It is
either a town or occurs in the phrase % 8pds MauBp#. Even
in Gen. xiv. 138 the words might without violation of grammar

be so taken as to avoid such a suggestion.
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! Wend. prints dgbaluol yip épuyveverar 7¢ kT\. without
dashes. But clearly the opening of the soul’s eye is not the
reason why the name Aunan means eyes.

2 For vm’ edfuuias (most mss. vmép) see App. p. 565.

 mss. and Wend. dvijMdov: the correction (Helnemann s)
is certain. The reference is to Gen. xxii. 8, not, as W. sup-

osed, Gen. xxii. 3. That they came together is the point of

oth this and the following section.
4 Mss. duil\ys duelvov,

¢ The gist of this and the preceding sections may be
summed up thus. When the Abraham soul of Gen. xiv. has
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name meaning “ fire,” for natural ability like fire is
full of daring, and hot, and fastens on whatever it
touches. Aunan represents the vision-lover, for it
means ‘‘ eyes,” since the eyes of the soul also are
opened by cheerfulness. And of both of these the
contemplative life is the inheritance receiving the
name of Mamre, which in our language is * from
seeing "’ ; and there is an intimate connexion be-
tween seeing and contemplation. When 166
the mind, having such trainers as these, omits nothing
that will make for its training, it runs by the side of
perfect sound sense, neither getting 'in front nor
dropping behind, but taking strides of the same length
and strength. This is manifest from the plain state-
ment of the oracle that they * both journeyed and
came together to the place of which God had told
him ” (Gen. xxii. 8). There is indeed an extra- 167
ordinary equality in virtues, when labour has vied
with natural fitness, and acquired skill with self-
tutored nature, and the pair have proved capable of
carrying off virtue’s prizes in equal measure. It is just
as though painting and sculpture were producing not
only as they do now creations destitute of movement
and life, but had the power to make the works of
brush and chisel living and moving things ; it would
then be felt, that whereas they were formerly arts
copying Nature’s works, they had now become them-
selves embodiments of nature.® XXXI. One 168

been trained by journeyings with the edguvis and the ¢uho-
fedpwr, it will rise to the stage of the Abraham of Gen. xxii.,
who went together with Isaac, that is 8dakriny dpers side b
side with adrouaths dpery. When this higher stage is reached,
the old antithesis between labour and natural gifts, between
art the imitator and nature the creator, is wiped out. See
further App. p. 565.
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1 mss. yeyorws.
¢ Here Moses and Aaron represent Aoyuds (combining
understandmg and speech), Nadab éxovsiws, Abihu d¢poBws
kal dyawyricds, while edapuéorws embraces all four.
b See above, § 84.
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that has been exalted so high above the earth will no
longer suffer any parts of his soul to have their con-
verse down below among things mortal, but will draw
them all up with him, just like bodies hanging on a
rope. So a divine intimation was given to the wise
man to this effect : *“ Come up to thy Lord, thou and
Aaron and Nadab and Abihu and seventy of the
Senate of Israel ’ (Ex. xxiv.1). This means: ““ Come 169
up, O soul, to behold the Existent One, come with thy
being in harmony, that is, with thy speech and reason
active,come willingly, fearlessly, affectionately,® come
in the holy and perfect measures of seven multiplied
tenfold.” TFor “ Aaron” is called in the Laws Moses’
prophet (Ex. vii. 1), speech acting as prophet to
understanding, and ‘‘ Nadab,” meaning voluntary,
is he that under no constraint does honour to the
Deity, while ““ Abihu” means “my father,” and
represents the man who stands in need of God to
govern him, not as a master owing to his folly, but
much rather as a father owing to his good sense.
These are the powers that form the bodyguard of the 170
mind that is worthy of sovereignty, and it is meet
that they should accompany the King as His escort.
But the soul has reason to fear ascend-
ing in its own strength to the sight of Him that 1s,
ignorant as it is of the way, lifted up as it is at once by
ignorance and by daring, and grievous are the falls
that have been occasioned by lack of knowledge and
excess of boldness ; and therefore Moses prays that 171
he may have God Himself, to guide him to the way
that leads to Him ; for he says: ‘ If Thou Thyself
goest not with me on my journey, lead me not up
hence ” (Ex. xxxiii. 15): for loss is entailed by all
movement that is not under Divine direction, and it
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dMa év adTo udvov éxeivo 76 mpds Tas avriddoets
174 érotpov. éws uév yap od TetedelwTar, Nyeudve Ths
6607 xpfiTar Adyw Oeilw: xpnouos ydp éoTw: ** i8od
AmooTé Mw Tov dyyeddv pov mpo mpoowmov oov,
o A /7 3 ~ eQ A 4 y 4 b \
va duddéy oe év 1) 08B, dmws eloaydyy oe eis TV
-~ € !’ -~
v v NToluacd ool. mpooexe avT® Kol €lodKovE
2
adrod, w1y amelfer adrd" od yap un VmooreldnTal
@ See on De¢ Conf. 28.
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THE MIGRATION OF ABRAHAM, 171-174

is better to stay where we are, roaming, with the
bulk of mankind, through this mortal life, rather than
to lift ourselves heavenward and incur shipwreck as
imposters. This has been the fate of multitudes of
sophists, through their imagining that wisdom con-
sists in finding specious arguments, and not in appeal-
ing to the solid evidence of facts. * But172
perhaps the force of the prayer may be such as this :
“ Raise me not up on high, endowing me with wealth
or fame or honours or offices, or aught else that is
called good fortune, unless Thou Thyself art about to
come with me.” For these things often bring upon
those who have them very great losses as well as
very great advantages, advantages, wheh the judge-
ment is under God’s guidance; hurts, when this is
not so : for to thousands the things I have named,
not being really good things, have become the cause
of incurable evils. Now he that follows 173
God has of necessity as his fellow-travellers the
words and thoughts® that attend Him, angels as they
are often called. What we read is that “ Abraham
travelled with them, joining with them in escorting
them on their way " (Gen. xviii. 16). What a glorious
privilege to be put on a level with them ! The escort
is escorted ; he gives what he was receiving ; not one
thing in return for another, but just one thing only
that lies ready to be passed backwards and forwards
from one to the other. For as long as he falls short of 174
perfection, he has the Divine Word as his leader :
since there is an oracle which says, *“ Lo, I send My
messenger before thy face, to guard thee in thy way,
that he may bring thee in into the land which I have
prepared for thee : give heed to him, and hearken to
him, disobey him not ; for he will by no means with-

233



PHILO
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wouktafévros.

176 XXXIIL “’ABpadu 8¢ v’ ¢nolv *‘ érdv éBdo-
pijkovra wévre, 6te é£fAOer ék Xappdv.” mepi uév
odv Tod T&v mévte kal éBSourikovra érdv dpilbuod

’ \ ¥ \ -~ ’ b /.
—/\c;'yov yap éxe avvcpSo:/ Tols mpdabdev elpnuévots
—adlis akpifdiooper. Tis 8¢ éomi Xappav rai Tis
1 ék Tavrys dmowcla Tiis xdpas, mpoTepov épev-

177 vijowpev. oddéva Tolvwv T&V évTeTuxMKITWY TOlS
vopuols dyvoely elkds, OTL mpdTepov uév €k Tijs
XaMaixfs dvaords yis ’APpadu drmoev els

1464] Xappdv, | Tedevmijcavros 8¢ adrd Tod maTpds
éketll rax Tavtys peraviorarar, s Svelv 7oy

178 Tomwy  amdlewfw memoiijodac. 7 odv
Aextéov; Xaddaior TV dMwv dvbpdmwy ékmemo-
vrévar kal StadepdrTws Sokodow doTpovoulov kal
yeveOhadoyikijy, 7a émlyeia Tols peredipois kal Ta
olpdvia Tols éml yijs dpuolduevor kal domep Sid
povoukils Adywy Ty éupedeordrny ovudwviay Tod
mavTos émbelkviuevol TH TOV pepdv mpos dAApAa
kowawvig kal cvumabela, Témois uev dielevypévawr,

179 ovyyeveia 8¢ oV Owwxiouévwy. obToL TOoV Pad-

2 See App. p. 565.

b That this is the meaning of 5i4 povowfs Néywr, rather
than * by a music of Aéyoi,” in which case N\éyo: would be used
in the Stoic sense of ‘‘ nature-forces,” is shewn by De Mut.
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draw from-thee ;¢ for My name is on him ” (Ex. xxiii.

20 f.). But when he has arrived at full knowledge, he 175
will run with more vigorous effort, and his pace will

be as great as that of him who before led the way ;
for so they will both become attendants on the All-
leading God, and no holder of strange doctrines will
follow after them any more. Nay, even Lot has been -
severed from their company, for he bent aside his soul
which had the capac1ty to grow up straight and un-
swervin,

XXXIIL “ And Abraham was,” he says “ seventy 176
and five years old when he went out from Haran ”
(Gen. xii. 4). On the number of the five and seventy
years, whose import agrees with what has just been
said, we will dwell in detail at a later time. Let us
first examine the significance of Haran and of the
removal from this country. No one versed in the 177
Laws is likely to be unaware that at an earlier date
Abraham migrated from Chaldea and dwelt in Haran,
and that after his father’s death there, he removes
from that country also, so that he has at this point
already quitted two places. What remark 178
does this call for ? The Chaldeans have the reputa-
tion of having, in a degree quite beyond that of other
peoples, elaborated astronomy and the casting of
nativities. They have set up a harmony between
things on earth and things on high, between heavenly
things and earthly. Following as it were the laws of
musical proportion,? they have exhibited the universe
as a perfect concord or symphony produced by a
sympathetic affinity between its parts, separated
indeed in space, but housemates in kinship. These 179

184 Oelov kal Ovnrol gvykepag@évrwy kal katd ToUs Tijs Tehelas
wovaikijs Nbyous apuoc@évrwr.
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pevov TobTov Kkbopov év Tois odow Vmerdmaav elvar
,uévov, ] 0661} évra avTov 1) év aﬁrd} Oeov mepL-
exov-ra, ™Y 7OV SAwy t/tvx‘qv' elpapuérmy Te Kal
avdykny 06071)\0.07'7)00.1/1'65 doeBelas moAAfs Kat-
émdnoav tov avlpdmwov Blov, dvadiddfavres s
dixa Tdv dawouévwy oﬁSevég éoTw o0y ai'-nov
70 wapa’.wav, d/\X NAov  kal oe)\nm]g Kal @y
a)u\wv am‘epwv ai 1T€pL080L 7d Te dyaba kal Ta
évavria ékdoTw TéV SvTwy dmovéuovat.
Mwvoss pévror 7 pév év Tols pépeor rowwvig
kal ovumalelo Tod mavros éowce ovvemypddeotar,
&a kal yevnTov dmodnyduevos Tov réouov elvar—
yevouévov ydp kai €vos dmdpyovros evdoyov Tds
ye oTouxeddes odalas SmofefAjodou Tois dmoTedov-
puévols Tas adrdas dmaot kard uépm, kabdmep émi
owp.a'.fwv ov,u,Be',BnKe TV Yrwpévwy &Mn)\ovxeiv—,
™ 3¢ 7T€pl. Heov 8061) 8La¢epe¢70al.' [,L'I)T€ 'yap TOV
KOOpMOY wijTe TRV 707 Koap.ov Juxny -rov mpdTov
elvar feov undé Tovs dotépas 4 Tas yopelas adTdV
Ta mpeofiraTa TéGv ovuBawdvrwr dvbpdmois altia,
aMa ovvéyealar uév T68e 16 mav dopdrois Svvd-
peaw, ds amo yijs éoxdTwy dypis odpavod mepdTwy
6 dnuovpyos amérewe, Tod un dvebpvar Ta debévra
kadads mpopnoduevos deouol yap ai duvvdues Tod
mavTos dppnKTOL. 8!.6 Kdy mov Tis
vopo@emag )te‘yn-rat o Oeog v Td ovpavw ava) KaL
éml s yijs kdrw,” pndels dmoromnodrw ToV KaTd
o Cf. Leg. All. i. 91 and note. ® See App. p. 565.
¢ Or perhaps “taking wise forethought that what was
bound,” ete. But I think the passage is probably reminiscent
of T’Lmaeus 41A 70 Kkal@s Gpuoodiv kai éxov € New €Géhew

kaxod. For the position of xaAds ¢f. De Dec. 27 rd yeyovéra
kalds Gewpetv,
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THE MIGRATION OF ABRAHAM, 179-182

men imagined that this visible universe was the only
thing in existence, either being itself God or contain-
ing God in itself as the soul of the whole.* And they
made Fate and Necessity divine, thus filling human

life with much impiety, by teaching that apart from"

phenomena there is no originating cause of anything
whatever, but that the circuits of sun and moon and
of the other heavenly bodies determine for every
being in existence both good things and their oppo-
sites. Moses, however, while he seems
to confirm the sympathetic affinity of its parts dis-
played throughout the universe, is at variance with
their opinion concerning God. He endorses the
former doctrine by declaring the universe to be one
and to have been made ; for if it came into being and
is one, it stands to reason that all its completed several
parts have the same elementary substances for their
substratum, on the principle that interdependence
of the parts is a characteristic of bodies which con-
stitute a unity.> He differs from their opinion about
God, holding that neither the universe nor its soul is
the primal God, and that the constellations or their
revolutions are not the primary causes of the things
that happen to men. Nay, he teaches that the
complete whole around us is held together by invisible
powers, which the Creator has made to reach from the
ends of the earth to heaven’s furthest bounds, taking
forethought that what was well bound ¢ should not be
loosened : for the powers of the Universe are chains
that cannot be broken. Wherefore, even
though it be said somewhere in the Law-book *“ God
in heaven above and on the earth below ”’ (Deut. iv.
89), let no one suppose that He that 1s is spoken of,
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A} 7 \ \ N ’ 3 2 >
70 elvar Aéyeolar—ro yap ov mepiéyew aM’ ov
mepiéyeofar Oéus—, Svvapw & adrod, kal’ Wy
»” \ /’ \ 4 \ o ¢
183 é0nie Kai Serafato Kal 3Lekoap.'qa€ 7a SAa. avT)
8¢ kuplws éotlv dyaldrys, $0dvor uév 7év pio-
dpeTov kai piodkalov dmeAnAakvia dé’ Eavris,
xdpiras 8¢ yewdoa als 7a py Svra els yéveow
dyovoa dvégmrer: émel T4 ye dv dpavragialduevov
’ ~ \ 3 4 > -~ ’ €
8d&n mavrayod mpos dhjfetar ovdauod daiverar, ws
devdéoraTov éxeivov elvar Tov ypnoudv, év &
7 “ k) 7 b4 € N /
[465] AédexTar: | “* BOe éyd,” ddewrtos s dv Sewkvi-
Levos, ddpaTos s dv oparos v, ‘‘ mpo Tob oé -
PO yap mavrods Tob yevnTob, éfw Palvwy éxelvov
Kal undevt TOv per’ adrov éudepduevos.
18¢ XXXIII. Tovrwv Aeyouévwv émi 7 Ths XaA-
daixfs 86éns dvatpomdi Tovs érv T yvduny
xaAdailovras peTaxdivew kal peTaxaldelv oleTas
delv éml Ty adjfeav, Ths Sdaokalias dpyduevos
2 ’ ’ 5 ’ -~ > /
&de* 1i, ¢nolv, & Bavudoio, TocodTov aidvidiov
b /. 3 \ ~ k] e k) Ve \ \ 37
apbévres amo yis eis Uipos émunjxeale kai Tov dépa
vmepiipavres ailflepofateire, dis NAiov kwijoes kal
oediyms meptddovs kal TAV dAwy doTépwy Tds
éupelels kal dowdipovs drpiBodv yopelas; TabTa
yap pellova 1) kato. Tas Uperépas éoriv émwolas
dre eddaspovearépas kal Betorépas poipas Aaydvra.

¢ Cf. De Conf. 138 and De Sac. 67 (with note).

b The meaning is that while the Pentateuch contains the
just-mentioned disproof of astrology, at the same time (note
the present Aeyouévwr) it gives practical advice to those
inclined that way. This advice is given in the statement
that ‘“ Abraham went from Chaldaea to Haran,” it being
implied that these persons should do the same. What
‘“going to Haran” means is expanded into the discourse
of §§ 184 ff.
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THE MIGRATION OF ABRAHAM, 182-184

since the existent Being can contain, but cannot be
contained. What is meant is that potency of His by
-which He established and ordered and marshalled the
whole realm of being. This potency is nothing else 183
than loving-kindness ; it has driven away from itself
envy with its hatred of virtue and of moral beauty ;
it is the mother of gracious deeds by which, bringing
into created existence things that were not, it dis-
played them to view ; for that which 1s, though in
opinion it be imagined everywhere, in reality shews
itself nowhere, so that that is a most true oracle in
which the words “ Here am I’ which describe Him—
Him that cannot be pointed out, as though He were
being pointed out, Him that is invisible, as though He
were visible—are followed by the words, ‘ before that
thou wert made ”’ (Ex. xvii. 6)2: for He is before all
creation ; His goings are outside it ; noris He present
in any of the things that come after Him.

XXXIII. All this is said to refute the Chaldean 184
opinion, but side by side ? with this Moses deems it his
duty to change the way of thinking of those whose
judgement still inclines to Chaldeanism, and to recall
them to the truth, and he begins his lesson in this
way : “ How strange it is, my friends, that you have
been suddenly lifted to such a height above the earth
and are floating there, and, leaving the lower air
beneath you, are treading the ether above, thinking
to master every detail respecting the movements of
the sun, and of the circuits of the moon, and of the
glorious rhythmical dances of the other constellations.
These¢ are too high to be reached by your powers of
thought, for a lot is theirs happy and divine beyond

¢ i.e., the sun, etc., as usual in Philo regarded as divine
beings.
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1 mss. TémwWY. 2 ¢mbarplyavres,
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the common. Come down therefore from heaven, 185
and, when you have come down, do not begin in turn
to pass in review earth and sea and rivers, and plants
and animals in their various kinds ; but explore your-
selves only and your own nature, and make your
abode with yourselves and not elsewhere : for by
observing the conditions prevailing in your own
individual household, the element that is master in it,
and that which is in subjection, the living and the
lifeless element, the rational and the irrational, the
immortal and the mortal, the better and the worse,
you will gain forthwith a sure knowledge of God and
of His works. Your reason will shew you that, as 186
there is mind in you, so is there in the universe, and
that as your mind has taken upon itself sovereign
control of all that is in you, and brought every part
into subjection to itself, so too He, that is endued with
lordship over all, guides and controls the universe by
the law and right of an absolute sway, taking fore-
thought not only for those which are of greater, but
for those which are of less importance in our eyes.
XXXIV. Quit, then, your meddling with 187
heavenly concerns, and take up your abode, as I have
said, in yourselves ; leave behind you opinion, the
country of the Chaldeans, and migrate to Haran, the
place of sense-perception, which is understanding’s
bodily tenement. For the translation of Haran is 188
‘“hole,” and holes are figures of openings used by
sense-perception : for eyes are, in a way, openings
and lairs used by sight, ears by hearing, nostrils to
receive scents, the throat for tasting, and the whole
structure of the body for touch. Gain, therefore, by 189
a further sojourn, a peaceful and unhurried familiarity
with these, and to the utmost of your power get an
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1 Mangey (and also H?) rais . . dyevdeordracs . . mavrelass
which perhaps suits the construction better. No example is
given in the Lexica of an accusative in this sense after
év@ovoidv,.
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exact knowledge of the nature of each, and, when you
have thoroughly learned what is good and bad in
each, shun the one, and choose the other.

And when you have surveyed all your individual
dwelling with absolute exactitude, and have acquired
an insight into the true nature of each of its parts,
bestir yourselves and seek for your departure hence,
for it is a call not to death but to immortality. You 190
will be able to descry sure indications of this, even
while held fast in the dens and caves of the body and
of the objects of sense. In deep sleep the mind quits
its place, and, withdrawing from the perceptions and
all other bodily faculties, begins to hold converse with
itself, fixing its gaze on truth as on a mirror, and,
having purged away as defilements all the impress-
ions made upon it by the mental pictures presented
by the senses, it is filled with Divine frenzy and
discerns in dreams absolutely true prophecies con-
cerning things to come. Thus is it at times. Or
again it may be in waking hours. For when the 191
mind, possessed by some philosophic principle, is
drawn by it, it follows this, and needs must be
oblivious of other things, of all the concerns of the
cumbersome body. And if the senses are a hindrance
to the exact sight of the spiritual object, those who
find happiness in beholding are at pains to crush their
attack ; they shut their eyes, and stop up their ears,
and check the impulses bred by their other senses,
and deem it well to spend their days in solitude and
darkness, that no object of sense-perception may
bedim the eye of the soul, to which God has given the
power to see things spiritual. XXXV. If 192
in this way you learn to effect a divorce * from what

¢ For this legal phrase see note on De Cher. 115.
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1 Mss. yuprdr. this correction of Wendland’s, though sup-
ported by the run of the sentence, and perhaps by § 90,
seems to me doubtful.
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is mortal, you will go on to receive an education in
your conceptions regarding the Uncreate. For you
surely do not imagine that, while your mind, having
divested itself of body, sense-perception, speech, can,
apart from these, see in their nakedness® the things
that are, the Mind of the universe, God, has not His
abiding-place outside all material nature, containing,
not contained, or doubt that He has gone forth beyond
its confines not in thought alone, as man does, but in
essential being also, as befits God. For our mind
has not created the body, but is the workmanship of
Another; and it is therefore contained in the body as
in a vessel. But the Mind of all things has brought
the universe into existence ; and that which has
made is superior to the thing made, so that it could
not be included in its inferior ; nor indeed would it be
fitting that a father should be contained in a son, but
rather that a son should attain full growth under his
father’s care. In this way the mind
gradually changing its place will arrive at the Father
of piety and holiness. Its first step is to relinquish
astrology, which betrayed it into the belief that the
universe is the primal God, instead of being the
handywork of the primal God, and that the courses
and movements of the constellations are the causes
of bad and good fortune to mankind.

Next it enters upon the consideration of itself, makes
a study of the features of its own abode, those that
concern the body and sense-perception, and speech,
and comes to know, as the phrase of the poet puts it,

All that existeth of good and of ill in the halls of thy
homestead.”

@ Or ““ when thus naked *; see critical note.
b Hom. Od. iv. 392.
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@ Not so much to examine its own nature, which is not
ruled out in Haran, c¢f. § 185, but to attain the detached and
mystical condition described in § 190.
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THE MIGRATION OF ABRAHAM, 195-198

The third stage is when, having opened
up the road that leads from self, in hope thereby to
come to discern the Universal Father, so hard to trace
and unriddle, it will crown maybe the accurate self-
knowledge it has gained with the knowledge of God
Himself. It will stay no longer in Haran, the organs
of sense, but withdraw into itself.2 Forit is impossible
that the mind whose course still lies in the sensible
rather than the mental should arrive at the con-
templation of Him that 1s. XXXVI. This 196
is why the character appointed to the highest post in
God’s service, who is called * Samuel,” does not set
forth the duties of kingship to Saul, while still linger-
ing amid the baggage, but when he has drawn him
out thence. For he inquires of the Lord whether the
man is still on his way hither, and the divine reply is,

* Lo, ke hath hidden himself among the baggage.”
What, then, does it become the recipient of this 197
answer to do, endowed as he is by nature with power
to exercise discipline, save to draw him forth with
all haste ? So we read, ‘“ he ran thither and taketh
him thence ” (1 Sam. x. 22 f.), because, while linger-
ing amid such vessels of the soul as body and sense-
perception, he was not competent to listen to the
principles and rules of kingship—and we pronounce
wisdom to be kingship, for we pronounce the wise
man to be a king. These principles could only be
learnt through his changing his place, when the dark
mist would disperse and he would have keen vision.
No wonder, then; that the associate of knowledge
deems it necessary to quit also the country of sense-
perception, called Haran.

When he quits the country he is five and seventy 198
years old ; and this number represents the border-
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THE MIGRATION OF ABRAHAM, 198-202

land between perceptible and intelligible being, be-
tween older and younger, between corruptible and
incorruptible. For seventy represents the principle 199
of intellectual apprehension, of seniority and of in-
corruption, while the principle that corresponds
numerically to the five senses is that of juniority and
sense-perception. Under the head of this principle
is classed the Trainer of self still at his exercises, not
yet qualified to carry off the prize of complete victory ;
for we read, “ the full number of souls sprung from
Jacob was five and seventy ” (Ex. i. 5): for the 200
offspring of the champion who does not make havoc?
of the truly holy contest for the winning of virtue,
are not bodies but souls, 'souls from which the
irrational element has not yet been eliminated, and
which still have sense-perception’s gang hanging on
to them. TFor ““ Jacob ” is a name belonging to one
wrestling, and preparing for the arena, and tripping
up his adversary, not of one who has won the victory.
But when, now deemed capable of seeing God, he 201
shall have received the new name of ‘‘ Israel,” he
will have resort only to the principle of seventy,
having cut out the five which pertains to the senses ;
for it is written * amounting to seventy souls thy
fathers went down into Egypt” (Deut. x. 22).
This is the number intimately associated
with the wise Moses ; for the men picked out for
their excellence from all the host were seventy, and
all of them elders, not in age but in good sense and
counsel and judgement and ways of thinking worthy
of men of old. Sacrifices and dues paid 202
to God are determined by this number, whenever
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the play on words, 6Ak7 welght (lit. “drawmg down of the
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THE MIG‘RATION OF ABRAHAM, 202-204

the ripe fruits of the soul are gathered in and col-
lected ; for it is prescribed at the Feast of Taber-
nacles, over and above the other sacrifices, to offer
seventy young bullocks as a burnt offering (Num.
xxix. 18-86). The bowls of the princes are fashioned
in keeping with the principle of seventy—for each
of them is of the weight of seventy shekels (Num.
vii. 13 fl.)—since everything in the soul that tends
to peace and friendship and agreement has a truly
weighty power ¢ of attraction, that sacred principle
set forth by seventy, which Egypt, the virtue-hating
and passion-loving nature, is represented as mourning
over; for among them mourning is reckoned as
lasting seventy days (Gen. 1. 3).

XXXVII. This number, then, is, as I have said,
intimately associated with Moses ; but the number
belonging to the five senses with him who hails as
friends the body and the things outside the body,
him who is usually called “ Joseph.” So great is his
devotion to these, that, while hardly owning the tie
of a common fatherhood, he bestows upon his uterine
brother, the offspring of sense-perception, five
changes of raiment (Gen. xlv. 22), deeming the
senses pre-eminent and deserving of adornment and
honour. He sets up laws moreover for all Egypt,
that honour may be paid to the senses and tribute
and contributions rendered to them as sovereigns
every year : for he commands the Egyptians to pay
a fifth part of the corn, which means that they are to
store in treasuries materials and food in abundance
for the five senses, that so each of them incessantly
glutting itself with its own objects may wanton and
drown the mind under the weight of all that it devours.
For understanding is starved when the senses feast,
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1 mss. aio@ioes).

2 The present can hardly give the required meaning
“awake.” I suggest diavesrauévor. See App. p. 565.

3 MsS. cuwvapauévwr, cuvapopévwr.

4 Mangey <oik)> dvemMimrov. See App. p. 565.
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THE MIGRATION OF ABRAHAM, 204-207

as on the other hand it makes merry when they are
fasting. Do you not notice, that the five 205
daughters of Zelophehad, whom we take to be a
figure of the senses, are of the tribe of Manasseh,
whois Joseph’s son, elder in age, younger in efficiency ?
Fitly is he younger, for his name means * from for-
getfulness,” and that is a thing equivalent to ‘ re-
calling tomind.” But the first prize goes to Memory,
the second to Recollection, and Ephraim is named
after Memory, for his name when translated is
* Fruit-bearing,” and the fairest and most nourishing
fruit of the soul is remembering with no forgetfulness.
And so the maidens say what perfectly fits in with 206
what they really are. “ Our father died "—yes, the
death of recollection is forgetfulness—* and he died
by reason of no sin of his own ’—quite rightly said,
for forgetfulness is no voluntary experience, but one
of those things that are not in our power, coming upon
us from outside—" and he had no sons” (Num.
xxvii. 3), but only daughters, for whereas the faculty
of memory, being naturally wide awake, has male
progeny, forgetfulness, wrapt in a slumber of reason-
ing power, has female offspring ; for it is irrational,
and the senses are daughters of the irrational portion
of the soul.

But if anyone has outstripped Joseph in speed and 207
followed Moses, while he still lacks power to keep
pace with him, he will live under a mixed and hybrid
number, namely seventy-five, which denotes the
nature alike of mind and sense-perception, which are
both mingled together to produce a single kind, that
does not call for our censure.® XXXVIII.

@ See App. p. 565.
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THE MIGRATION OF ABRAHAM, 208-211

I profoundly admire also Patience or Rebecca, when 208
she exhorts him who is full-grown in soul and has
overthrown the harsh tyranny of vice and passion,
even then? to flee away to Haran. She says, ““ Now
therefore, my child, hearken to my voice, and arise
and flee away to Laban my brother in Haran, and
abide with him some days, until the wrath and anger
of thy brother turn away from thee, and he forget
what thou hast done to him ” (Gen. xxvii. 43-45).
Excellently well does she call the journey to the 209
senses a flight or running away ; for the mind proves
itself indeed a runaway, whenever it forsakes the
objects of intellectual apprehension which are proper
to it, and turns to the opposite array of the objects of
sense-perception. Yetsometimes even running away
is serviceable, when a man does it not out of hatred
for the better, but that he may not be exposed to the
designs of the worse. What, then, is the 210
advice of Patience ? A most marvellous and valuable
one! If ever, she says, thou seest stirred up to
‘savagery in thyself or some other person the passion
of wrath and anger, one of the stock bred and reared
by our irrational and untamed nature, beware of
whetting its fierceness and yet more rousing the beast
in it, when its bites may be incurable, but cool down
its excessive heat and perfervid temper and quiet it,
for should it become tame and manageable it will
inflict but little hurt. What, then, is the method of 211
bringing it to a quiet and subdued state ? Adapt and
transform yourself in outward appearance and follow
for the moment whatever it pleases, and opposing

¢ {.e. even in the hour of victory over Esau. The“tides
of the spirit,”” he means, often demand a return to common

things, after the spirituality has been at its highest.—Wend.
who wished to read either v or rore, did not grasp this.
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1 Mss. aloffoeot.

¢ T understand these two sections to contain, not so much
advice to soothe an angry man by pretending to conform to
his views and wishes, as a description of the right attitude
of the mind to alsfnois and wdbos. It is well, when we feel
or see the ebullience of passion in ourselves or others to come
down from the contemplation of voyrd and accommodate
ourselves to outward things. Afterwards the mind may
return to the care of its proper charges (r@v (5iwv), the mind
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no single suggestion of its, profess to share its likes
and dislikes. In this way it will be made quite
friendly. And when it has been softened, you will
drop your feigning, and, free now from the expecta-
tion of suffering any evil at its hands, you will com-
fortably return to the care of your own charges.®
~ For this is the reason? why Haran is 912
represented as full of beasts, and having cattle-
rearers as its inhabitants ; for what place could be
more suitable for irrational nature and those who have
taken upon them the charge and patronage of it, than
our senses ? For instance, when the trainer of self 233
inquires ‘ Whence are ye?” the shepherds answer
truly “ from Haran ”’ (Gen. xxix. 4); for the irra-
tional faculties come from sense-perception, as do
the rational from understanding. When he further
inquires whether they know Laban, they naturally
say that they know him (Gen. xxix. 5): for sense-
perception is familiar, so it imagines, with every
colour and every quality, and Laban is the symbol of
colours and varieties of quality. But as 214
for Jacob himself, when at last he has been perfected,
he quits, as we shall find, the dwelling-place of the
senses, and founds that of the soul in the true sense ¢
of the word, the dwelling-place which he pictures to
himself while still immersed in his toils and exercises ;
for he says, “ When shall I also make for myself a
dwelling-place ? ” (Gen. xxx. 80). When shall I,
looking beyond things perceived and the senses
which perceive them, inhabit mind and under-
standing, educated in and associating with matters

being thought of as the shepherd of the herd of voyrd; cf.
De Mut. 114. But see App. p. 566.

b i.e. because Haran is the place of alsfyo:s.

¢ See on § 5 above.
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Tov fedv, enomoav eavTaLg olkias.”

216 XXXIX. ’EfeMawv odv ék 7dv kata ™y Xappav
Tomwy S vois Aéyerar ‘‘ Sodedoar Ty yiy éws 10D
Témov Zuxépn émi Ty Spdv Ty TyYmhipy.” 7 8¢
éori 76 diodedoar, oxepduelar 76 diropalbés {nmy-
Twov kal meplepydv éori Pvoer, mavrayh Padilov
ddkvws kal mavraxdoe SiaxdmTov kal undév adi-

/ ~ ¥y /’ 4 /’
epevvyTov TAY SvTwy wiTe cwudTwy wijte mpay-
pdTwy dmolmely Sukawodv. Aixvov ydp €ExTomws
feaudrwv kai drovoudtwy elvar médukev, ds un
uovov Tols émiywpiots dpkeiofar, daAAa kai TV
Eevikdv Kkal moppwrdTw Siwkiouévwy épieabar.

217 Aéyovar yodv, s éoTw dromov éu-
mopovs uév kai kamilovs yAioxpwv €vexka kepddv
Sbaﬁalvew Ta we/\d'y'r] Kal T oZKovp,e'V’r]V év kikAw
mepuévan aﬂaoav, w) Oepos, ,wr‘] Xewdva, ;1,77 wvev-
pata ﬂwua, 7] evavna, W) veoTyTa, U yiipas, ,u‘r]
vdoov odparos, umn g[nva ovjfeiav, uy Tas émi
yuvaucd kal Tékvols kal Tols dMots olkeiots dAék-
Tous Ndovds, w1 maTpidos kai molTikdv davfpw-
MOV AmoAaVoW, un XPNUATWY Kol KTHudTWY Kal

1 Mss. cvoTpepbuevos.

¢ Hebrew ‘‘ He made them houses,” i.e. gave them families,
to perpetuate their names.—Driver.
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which form reason’s contemplation, even as souls do
that are in quest of things out of sight ? To such 215
souls it is customary to give the name of *“ midwives,”
for, like the midwives in Egypt, these make places

of shelter and security fit for virtue-loving souls : and
the fear of God is as of old the most sure dwelling-
place for those who have made Him their guard and
impregnable fastness. For it says, *‘ Since the mid-
wives feared God, they made for themselves houses @
(Ex. i. 21).

XXXIX. To resume. The mind, when it has gone 216
forth from the places about Haran, is said to have
travelled through the country as far as the place of
Shechem, to the lofty oak-tree (Gen. xii. 6). Let us .
consider what is meant by * travelled through.”
Love of learning is by nature curious and inquisitive,
not hesitating to bend its steps in all directions,
prying into everything, reluctant to leave anything
that exists unexplored, whether material or im-
material. It has an extraordinary appetite for all
that there is to be seen and heard, and, not content
with what it finds in its own country, it is bent on
seeking what is in foreign parts and separated by
great distances. We are reminded that 217
merchants and traders for the sake of trifling profits
cross the seas, and compass the wide world, letting
stand in their way no summer heat nor winter cold,
no tempestuous or contrary winds, neither youth nor
age, no sickness of body, neither the daily intercourse
with friends nor the pleasure too great for words
which we take in wife and children and in all else that
is our own, nor the enjoyment of our fatherland and
of all the gracious amenities of civic life, nor the safe
use of money and property and abundance of other
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Tis a.M'/)g wepcovmas aqua)\'r) Xp'/)ow, wy TV
dMwv JTiody ourddws péya 1) pukpdv e;uroSwv
218 Tifepuévovs, Tod 8¢ kalloTov Kal mepipayrjTov Kal
uovw 7@ yéver Tdv dvlpdimwy oikelordTov Xdpiv,
codias, un odyi Bddarray uév dmacav mepaiod-
olar, mdvra 8¢ yijs pvyov émépyeabar, promevaToiv-
Tas €l wov ™ KaAov éoTw Ldetv 3 dkoﬁoac Kal pera
(471] cmov31)g Kac wpo@vp.cag s | mdoms cxm))\wrew,
axpts av éyyémrar Tédv {yrovpévwr kai mobov-
219 uévwy els amélavow éAfeiv. Suddevoov
peévro, Yy, kal Tov dvbpwmov, €l Bédes, éxaoTov
T@v mepl adTov dyayoboo els émikpiow, olov
e00éws 7{ 76 adpa kal T{ mowody 1) mdoyov Savoia
owvepyet, T ai'a'@'/)mg Kal‘. T(fva Tpérrov Tov Tyeudva
volv deelel, Ti Adyos kal Tivawy 'ywo,u,evog e'pquvet‘;g
7pos Ka)&oxaya@cav ov,u,Ba/\AeTat, TL 1)301»1) Kal T(
emﬂvpta, Tl )ww"r) kal ¢dfos kal Tis 1) mpos TadTa
ca*rpcm;, 3 Bs 9 /\n¢0etg Tis ev,u,apwg 8t€K800’€TaL

7 ody o)«.uo-eTa.L mpds adTdV TO ﬂapawav, 7l 1'0
dgpaivew, 7{ 76 drolaoTalvew, T( 76 ddukely, Tis 7
T@v dMwv mAnbds voonudrwy, doa 1 $lopomoios
dmotikTew mépuke kaxla, kai Tis 1) ToUTwWY dmo-
oTpodr), kal kard 7o évavria T{ 76 Slkawov i) TO
pdvipuov ) 76 addpov, 16 dvdpeiov, To elifovdov,
dpeTn) owddws dmaca kal edmdfea. kai 6v Tpdmov
220 éxaoTov adTdv eiwle mepryivealar Se-
d8evoov pévror Kkai TOV péyoTov Kal TededTaTov

¢ Philo here seems, as not unfrequently, to use efrdfea in a
more general sense, not as in §§ 119 and 157 in the strict
Stoic sense of justifiable emotions.
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good things, nor in a word anything else either great
or small. If so, it is monstrous, such speakers urge, 218
when we stand to gain a thing most fair, worth all
men’s striving for, the special prerogative of the
human race, namely wisdom, to refrain from crossing
every sea, from exploring earth’s every recess, in the
joy of finding out whether there is in any place aught
that is fair to see or hear, and from following the quest
of it with utmost zest and keenness, until we can
come to the enjoyment of the things that we are
seeking and longing for. Travel through 219
man also, if thou wilt, O my soul, bringing to examina-
tion each component part of him. For instance, to
take the first examples that occur, find out what the
body is and what it must do or undergo to co-operate |
with the understanding ; what sense-perception is and
in what way it is of service to its ruler, mind ; what
speech is, and what thoughts it must express if it
would contribute to nobility of character; what
pleasure is, and what desire is ; what pain and fear
are, and what the healing art is that can counteract
them, by means of which a man shall either, if he
falls' into their hand, without difficulty make his
escape, or avoid capture altogether ; what it is to
play the fool, what to be licentious, what to be unjust,
what the multitude of other sicknesses to which it
is the nature of pestilential wickedness to give birth,
and what the preventive of these ; and on the other
hand, what righteousness is, or good sense, or self-
mastery, courage, discretion, in a word virtue gener-
ally and moral welfare,2and in what way each of them
is wont to be won. Travel again through 220
the greatest and most perfect man, this universe, and
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av@pwwov, ‘TOV8€ Tov Kbouov, kai Sudokefar Ta
népn, s ‘rorrozg p.ev 8ce§evr<-rac, vaap.eal. 86
f)'vwral,, Kkai Tis ¢ aopafog ovfog Tis apyovcag Kcu
évioews TaoL Seauds. eav [LEVTOL o'Kowovp.evog ;1.17
padiws Kara)tapﬁamg d {nreis, emy,eve ,1.17 Kd -
vwy: ob yap Tf €répa’ )mm'a 'ravf ea*rw, daAa
p.oMg ﬂoMms Kal ;Le’yaAo:,g mévois dAvevplordpeva.
221 od ydpw o ¢L)topa0ng Tod TémOU vaey, éveldnmrat,
p.e‘ra)kqtﬁﬁev 3¢ Tovvop.a vaep. wycamg KaAetTal,
mévov av,uﬂo)tov, e'rrel.b"r) Tols uépeot 'rovv'ozg axbfo-
¢opew éos, s Kal adros érépwb p.e;w'q'rw. Aéywv
em Twos aﬁ)mv'ov Todrov 1'61/ ‘rpo'n'ow “ vﬂeenke
Tov Bpov els T0 movel, kai éyéveTo am)p yewpyds.’
222 &ore undémore, & OSiudvoia, pala-
Kwﬁei'aa 6KAa',0'r)g, dM(i, kdv Tv dokf) SvolbewpnTov
ewal., 1'0 & oavr B)\ewov Scavo:,faoa ScaKvt/Jov
eww Kal aKpl,ﬂem-epov 74 Svta evavyao-ac Kal p,'qv'e
eKovoa. ;mre a.Kovcra. more pdoys: ‘rquon 'yap
Jmvos, ws dfvwmés éyprfyopots. dya.m)rov 3¢ 7o
ouvexel Tis mpooPolis® eMLpr'q TV Z‘qTov,u,evwv
223 )taﬁew ¢awamav. ovx opa.s on KaL Spvv
Sy év Zuyéu medureiofal dnow alvirTduevos
Tov avévdoTov kal draums, oTeppdy TE Kal dppa-
yéoratov madelas wévov ; & Tov uéMovra €oeofar

1 Wendland and Mangey 71 éxexepia. The reading here
printed is, according to V\yend that of all mss. except H2.
Wend. later (Rhetn. Mus. liii. p. 34) repudiated éxex. and was
inclined instead to adopt a suggestion of Cohn, pacrdry, based
on De Sacr. 37. But the phrase o0 7§ érépg Aqmrév (not to
be caught with one hand) is a quotation from Plato, Soph.
226 a, where it is said to be a proverbial phrase (76 Aeybuevor)
and there is no reason to doubt its genuineness here. See
further App. p. 566.
2 Mss. wpoBohfs.
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scan narrowly its parts, how far asunder they are in
the positions which they occupy, how wholly made
one by the powers which govern them, and what
constitutes for them all this invisible bond of harmony
and unity. If, however, in your investigation, you
do not easily attain the objects of your quest, keep on
without giving in, for these ““ need both hands to
catch them,” and only by manifold and painful toil
can they be discovered. That is why the lover of 221
learning took possession of the place called Shechem,
a name which when translated is ‘‘ shouldering,” a
figure of toil, since it is with these parts of the body
that we are accustomed to carry loads, as Moses
himself calls to mind elsewhere speaking in this wise
of one who worked and strove, ‘‘ he submitted his
shoulder to labour, and became a tiller of the soil ”
(Gen. xlix. 15). Never, then, O my 222
understanding, do thou shew weakness and slacken,
but even if aught seem to be hard to discern, open
wide the organ in thyself that sees, and stoop to get
a view of the inside, and behold with more accurate
gaze the things that are, and never either willingly
or unwillingly close thine eyes; for sleep is a blind
thing, as wakefulness is a thing of keen sight. And
it is a sufficient® reward to obtain by unremitting
inspection a clear impression of the things thou art
in search of. Do you not see that he says 223
further that a tall oak had been planted in Shechem,
thus shewing in a figure the toil of education as a hard
and unbreakable substance that never yields or bends?
¢ Or “one with which we must be content.” The word
is generally used of something we accept in default of some-
thing better. What that is in this case has been shewn in
§46. There is a higher realization than seeing, viz. possess-

ing, but that is not given to men.
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Tédetov kal ava'ykal.ov kexpiofac, va ;1,17 70 Yuyijs
Sucaamipiov, ovo;/,a Aewa—xpc’ms yap €punveve-
Tou—, ov)\)\n«;w”q mpos Tod Tov évavriov ,u,oxoovv'rog
7761/01/, ToV quov*qaews emﬁov?\ov. 6 'ya
eﬂ'wvv,u,og 70D TémMOV TOUTOV vaep,, Ep.wp vios
&v, dAdyov ¢vaewg~;<a/\ewac yap E,u.wp ovog—,
a¢poavv7;v emmSeva Kal ovaazﬁebg dvauayvvTia
Kal 9paael. Ta Kkpiripla Tis 3Lavocag ;u.a[vew °
ﬂa,u.,u.capog kal Pleipew e'rrexec'pnaev, e uy 0arTov
ol Ppovjoews drovaTail® kal yvupiuot, Zupedv Te
wal Aevi, Ppafduevor 7o oixeia dopalds émef-
JAbov, €T Svras év 7& huAndévw Kal ilomalet kal
dﬂ'epw,u,ﬂfw 17'o'vw Ka@e/\év'res' xpnopod yap évros,
s *‘ oDk Qv yévorrd moTe 'rropvn TOV T0D B)\eﬂov'rog,
"Toparjd, Bvyarépwv,” odror v mapfévov x/;vxnv
ééapmdoavres Aalelv jAmoav. ov yap
éomuio ye Tdv Ponbnadvrwy Tols mapacmovdov-
pévois éoriv, dAa kdv olwvral Tives, olijoovral
udvov, dmeleyxbicovrar 8¢ & épyw Pevdodofoiv-
1 Mss. uh Oé.

2 So all mss. except H?; this has 706 . . . értBodhov, which
Wend. adopts.

3 Wend. suggested and later (Rhein. Mus. lviii. 34)
accepted épactai. But see De Ebr. 94, where Simeon is
Pu\ikoos, * for his name means dkon.’

8 Or ‘“ tribunals.”

® The phrase is apparently an interpretation of the next
word, dogards, which itself is taken from the rxx ciciXdor
els Ty 1r6)\w aaqba)\ws. This word, which in the E.V. is
translated * unawares *’ (margin, “bold]y '), was presumably
understood by the rLxx translators as *running no risks
because the Shechemites were disabled.” Philo reads into
it the thought that Virtue must fortlfy itself against Vice
before it can take the offensive.
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It is a vital matter that he who would be perfect
should ply this toil, to the end that the soul’s court of
justice, called ** Dinah,”” which means ‘‘ judgement,”
may not be ravished by him who sinks under the
opposite kind of toil, which is the insidious foe of
sound sense. For the man who bears the 224
name of this place, Shechem, being son of Hamor,
that is of an irrational being—for “ Hamor ~’ means
“ ass "—practising folly and nursed in shamelessness
and effrontery, essayed—foul wretch that he was—to
corrupt and defile the judgement faculties® of the
understanding. But the hearers and pupils of sound
sense, Symeon and Levi, were too quick for him.
They made secure their own quarters?® and went forth
against them in safety, and overthrew them when still
occupiedin the pleasure-loving, passion-loving, toil ¢ of
the uncircumcised : for albeit there was a Divine
decree that ‘‘ of the daughters of Israel, the seeing
one, none might ever become a harlot ”’ (Deut. xxiii.
17), these men hoped to carry off unobserved the
virgin soul (Gen. xxxiv.).% Vain hope, for 226
there is no lack of succourers to victims of a breach of
faith ; but even if some imagine that there is, they
will only imagine, but will be convicted by events of

¢ A reference to rxx Gen. xxiv. 25 8re foav év 74 wovg,
where wévos refers to their disablement from circumcision
(E.V. “ when they were sore’). This strangely-used word
comes in happily for Philo’s allegory of Shechem as the
false mévos. i

¢ Philo takes great liberties with the story, ignoring the
actual seduction of Dinah (mwalveww émexelpnoev) and the
circumcision of Hamor and Shechem (dmrepirpire wévp). He
-gives, however, a sort of apology for this in § 225 by sug-
gesting that in the spiritual sphere the defilement of the
truly virtuous soul, and the *circumcision” of the truly
wicked, are only illusory.
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THE MIGRATION OF ABRAHAM, 225

holding a false opinion. For Justice has indeed
existence, Justice the abhorrer of wickedness, the
relentless one, the inexorable, the befriender of those
who are wronged, bringing failure upon the aims of
those who shame virtue, upon whose fall the soul, that
had seemed to have.been shamed, becomes again a
virgin. Seemed, I said, because it never was defiled.
It is with sufferings which we have not willed, as it is
with wrongdoings which we have not intended.  As
there is no real doing in the second case, so there is no
real suffering in the first.
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WHO IS THE HEIR OF DIVINE
THINGS
(QUIS RERUM DIVINARUM HERES)



ANALYTICAL INTRODUCTION

Tuis treatise, the longest of the whole series and
containing many fine passages, is a straightforward
commentary with comparatively few digressions on
Gen. xv. 2-18.

2. And Abram says, Master, what wilt Thou give
me? I depart childless. But the son of Masek, the
woman born in my household, is this Damascus
Eliezer.

8. And Abram said, Since Thou hast given me no
seed, the son of my household shall be my heir.

4. And immediately the voice of the Lord came to
him, saying, He shall not be thy heir, but he who
shall come forth from thee, he shall be thy heir.

5. And He led him forth outside and said to him,
Look up indeed into heaven, and count the stars if
thou shalt be able to number them, and He said,
So shall be thy seed.

6. And Abram believed on God, and it was counted
" to him for righteousness.

7. And He said to him, I am the God who
brought thee from the land of the Chaldeans to
give thee this land to inherit.

8. And he said, Master, by what shall I know
that I shall inherit it ?

9. And He said to him, Take Me a heifer of
three years old, and a goat of three years old, and a
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ram of three years old, and a turtledove and a
pigeon.

10. And he took for Him all these, and divided
them in the middle, and placed them facing each
other ; but the birds he did not divide.

11. And the birds came down to the bodies their
half pieces, and Abram sat with them.

12. And about sunset a trance (ecstasy) fell upon
Abram, and lo, a great dark terror falls upon him.

13. And it was said to Abram, Knowing thou
shalt know that thy seed shall be a sojourner in a
land not their own, and they shall enslave them and
ill-treat them and humble them four hundred years.

14. And the nation which they shall be slaves to
I will judge, and after this they shall come forth
hither with much substance (stock) .

15. But thou shalt depart to thy fathers in peace,
nourished in a good old age (or, as Philo, ‘‘nourished
with peace 7).

16. And in the fourth generation they shall turn
away hither, for the iniquities of the Amorites are
not yet fulfilled until now.

17. And when the sun was at its setting, a flame
arose, and lo, a furnace (oven) smoking, and torches of
fire, which went in the midst of these half pieces.

18. In that day the Lord made a covenant with
Abram saying, To thy seed will I give this land
from the river of Egypt to the great river Euphrates.

The first point to which Philo calls attention is
Abraham’s boldness of speech, the proper attitude
of the faithful servant (1-9). Silence indeed is more
fitting in the ignorant, as is expressed in the text,
*“ Be silent and listen " (10), and we should remember
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that this includes the silence of the soul, which is the
opposite of that wandering mind, which so often
accompanies mere silence of speech (11-13). But
that tﬁe wise have a right to boldness of speech is
shewn empbhatically in the story of Moses, and here
Philo quotes several of his pathetic appeals to God
and concludes that such appeals are the mark of the
“ friend of God "’ (14-21). Yet in Abraham’s words
there is a sense of pious awe or caution (eAdBed) as
well as boldness. Philo notes the term ‘‘ Master ”
connoting a greater degree of fear than ‘‘ Lord,”
and thence passes on into an impassioned meditation
expressing the combination of awe and gratitude,
which the words *“ Master what wilt thou give me ? ”
(which he takes in the sense of ‘ what more canst
thou give, who hast given all?”") call up in the mind
of the devout worshipper (15-22). And in the same
way he treats the verse, ““Shall I depart childless?”
Shall I, that is, be denied the spiritual offspring of
higher thought ? Shall I have no heir but the son
of Masek (34-39).

Thus we are necessarily led to the interpretation
of Masek the ‘ homeborn ”” and her son. The name
means “‘ from a kiss *’ and kiss (¢iAnua) differs from
love (¢ptheiv) as marking a lower and less genuine
kind of affection (40-41). Thus it may stand for
the life of sense, which the wise will regard as a
servant, but not love (42). Philo then gives two
examples where ““Kkiss”’ (karadedeiv) signifies the
kiss of insincerity, while ¢iAeiv shews true affection,
and then introduces somewhat inappropriately his .
favourite parable of the Hated and the Beloved Wife
(Deut. xxi. 15-17), the latter of whom he identifies
with Masek (45-49) and touches on the analogy
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between the two wives and Leah and Rachel (50).
Masek’s son Damascus represents all of us who honour
Sense. The name means * Blood of sackcloth ’ and
thus symbolizes the animal or “ blood "-life as opposed
to the life of mind and reason (52-57). Damascus is
also called Eliezer (God is my help) which signifies
the inability of the blood-life to maintain itself
without God’s help. And again his inferiority is
marked by the absence of any named father (58-62).

Abraham’s question then means * can this blood-
life be the heir of higher things ? ” and the profound
inward conviction symbolized by the voice of God
answers—No, not that, but he that shall come out of
thee shall be thy heir (63-68). These words Philo
audaciously understands to mean that the ‘‘ heir ”
must come out of, or leave, that is surrender and
dedicate to God, not only body, sense and speech,?
but his whole self (69-74). What the inheritance is
is shewn by the next words, “ He led him forth outside
and said, ‘Look (or ‘See’) up into heaven,’”” for
heaven is another name for the treasure-house of
divine blessings, as it is called in Deuteronomy
(75-76), and to be able to ‘““see’’ up to this is the
privilege of the true Israel which does not like its
unworthy representatives in the wilderness refuse to
“look to the Manna,” preferring the onions and
fishes of Egypt (76-80).. As for the phrase * He led
him up out outside,” there is no tautology, for since
we may well be called both outside and inside, if our
inward feelings are not in accord with our outward
actions, so the phrase shews that the Abraham-mind

o Which, on Philo’s interpretation of Gen. xii. 1, were
symbolized by the *land,” * kinsfolk” and ‘ father’s
house,’’ which Abraham was commanded to leave.
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is altogetheroutside,outside that is of the trammels of
sense, speech and body and above all of seLr (81-85).

The next words *‘ count the stars ”’ do not refer to
mere number, as is shewn by ““ so (not ‘‘ so many )
shall be thy seed,” but to the *‘ star-like ”’ nature of
the soul-children, and the stars themselves are not
those which we see, but the vastly greater glories
of the Ideal Universe, of which these are but the
copies (86-89).

The next verse raises the question why Abraham’s
believing God should be counted to him for righteous-
ness. How can anyone disbelieve God? Philo replies
that while in itself there is nothing marvellous in
this belief, yet in view of the proneness of human
nature to trust in lower things, it may well be
described as a “just’ or “righteous’ action (90-95).

In verse 7, the words * I am the God who brought
thee from the land of the Chaldeans to give thee this
land to inherit,” send our thoughts to a fulfilled
boon, as well as that which is to come. God had
brought the soul out of the land of star-lore, where
heaven itself is God, and has led him to the land of
* wisdom,” that is of acknowledging the Creator
instead of the creature (96-99).

Abraham’s question in verse 8 ‘ How shall I
know ? ”’ does not imply doubt of the promise, but
only the natural desire to know how it will come
about, and the immediate answer of God shews that
the question is accepted as right (100-102). In the
answer (verse 9), we first note the words ‘‘ take for
me,” which indicate first that all we have we do but
receive (103), and secondly that we should receive or
‘““take’’ them for God and not for ourselves. Philo
develops this theme in his familiar manner in appli-
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cation to our senses, mind and all other gifts (104-111).
An illustration of this from the phrase My first-
fruits or * beginnings ”’ leads to some thoughts on
the divine origin of the fruits of the earth, as well as
of human parentage (112-119). And again if the
beginnings are God’s so also are the ends (120-121),
and finally we have to remember that God deigns to
““ take ”’ from us, as He shewed, when He took the
Levites as a ransom for the others (123-124).

Proceeding with the same verse, the heifer signi-
fies the soul, the ram speech, and the goat sense-
perception. They are all * three years old,” the
perfect number signifying beginning, middle and
end, while the solitary turtle-dove and the sociable
pigeon are respectively divine and human wisdom.
The first three are divided, soul into reasoning and
unreasoning, speech into true and false, sense-
perception into real and illusory, while the two
“ wisdoms ” are incapable of division (125-132).
This work of division is one of the functions of the
creative Logos and is illustrated from various aspects
of creation (133-140). But we must note also that
the three creatures divided in the story are divided
in the middle, that is equally, and this brings us to
the disquisition *‘ about the division into equals and
opposites,” which supplies the second half of the
traditional title of the treatise and occupies the next
sixty-five sections.

Equality which in actual practice cannot be
obtained exactly and is therefore an attribute of
the divine Division by the Logos (141-143) may be
equality in number or magnitude or capacity, and
again it may be numerical or proportional (144-145).
Philo illustrates all these at somewhat wearisome
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length. He first gives a catalogue of natural pheno-
mena where we find the numerical balance (146-151),
and then examples of proportional equality, con-
cluding with the thought of man as the Micro-
cosm and the Cosmos (152-155), and this leads him
on to shew how God deals with small and great on
the same principle (156-160). Moses too shews his
reverence for equality partly by his praises of justice,
the very essence of which is equality, and also in the
examples of it scattered throughout the Law. Such
are the divisions of day and night, of man and woman,
and others mentioned in the early chapters of
Genesis (161-165), and in the body of the Law itself,
the Divine Presence dividing the Cherubim, that is
the two Potencies, on the ark, and the division of the
Ten Commandments into two tables of five each
(166-169), which gives occasion for stating shortl

the meaning of each commandment (169-173).
Other examples are the permanent sacrifices (174),
the two sets of the shewbread (175), the two jewels
on the High Priest’s robe (176), the two mountains
of blessing and cursing, and the two goats of Lev. xvi.
with a short digression on the meaning of the rite
(177-181). Two other examples which follow give
occasion for longer mystical meditation. The blood
which was poured partly on the altar and partly into
the mixing-bowls shews how divine wisdom, that is
mind in its pure form, is an offering to God, and
human wisdom, set by God in the mixing-bowls of the
senses, may be purified by the cleansing blood
(182-185). So too the offering of the half-shekel
indicates the ransoming of the suppliant soul, while
the un-offered half stands for the mind which is
content with its slavery (186-190). Again we have
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examples of equal division in the Manna, where he
that had much had not too much, and he that had
little did not lack (191), and the Passover, where the
lamb is to be distributed, so that each may have
sufficient (192-193). And after two other briefly
mentioned examples there follows a longer alle-
gorical treatment of the ingredients of the incense-
offering interpreted as the thanksgiving of the four
elements and therefore of the World (194-200), and
finally a fine passage in which citing the story of
Aaron standing between the living and the dead,
and the cloud which divided the host of Egypt from
Israel, he describes the work of the Logos as media-
ting between the creature and the Creator, on the
one hand proclaiming the divine mercy, on the other
hand standing surety for the ultimate obedience of
mankind—a passage which must surely have deeply
impressed his Christian readers (201-206).

The words * facing each other ” suggest that these
divisions are into opposites, and so we find this
phenomenon of oppositeness running throughout
creation. In a long catalogue which begins with
such physical examples as hot and cold and ends
with human qualities, Philo brings this out and
finally points out in triumph that it is in vain for the