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THE
REASONABLENESS OF CHRISTIANITY,

AS

DELIVERED IN THE SCRIPTURES.



THE

PREFACE

Tue little satisfaction and consistency that is to
be found in most of the systems of divinity I have
met with, made me betake myself to the sole
reading of the Scriptures (to which they all ap-
peal) for the understanding the Christian Re-
ligion. What from thence, by an attentive and
unbiassed search, I have received, Reader, I here
deliver to thee. If by this my labour thou
receivest any light, or confirmation in the truth,
join with me in thanks to the Father of lights,
for his condescension to our understandings. If,
upon a fair and unprejudiced examination, thou
findest I have mistaken the sense and tenor of
the Gospel, I beseech thee, as a true Christian, in
the spirit of the Gospel, (which is that of charity)
and in the words of sobriety, set me right, in the
doctrine of salvation.



THE

REASONABLENESS OF CHRISTIANITY,

AS

, DiELIVERED IN THE SCRIPTURES.

It is obvious to any one, who reads the New Testa-
ment, that the doctrine of redemption, and conse-
quently of the Gospel, is founded upon the supposition
of Adam’s fall. To understand, therefore, what we are
restored to by Jesus Christ, we must consider what the
Scriptures show we lost by Adam. This I thought
worthy of a diligent and unbiassed search : since I found
the two extremes that men run into on this point,
either on the one hand shook the foundations of all
religion, or, on the other, made Christianity almost
nothing : for while some men would have all Adam’s
posterity doomed to eternal, infinite punishment, for
the transgression of Adam, whom millions had never
heard of, and no one had authorised to transact for
him, or be his representative ; this seemed to cthers so
little consistent with the justice or goodness of the
great and infinite God, that they thought there was no
redemption necessary, and consequently, that there was
none ; rather than admit of it upon a supposition so
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derogatory to the honour and attributes of that infinite
Being ; and so made Jesus Christ nothing but the re-
storer and preacher of pure natural religion ; thereby
doing violence to the whole tenor of the New Testa-
ment. And, indeed, both sides will be suspected to have
trespassed this way against the written word of God,
by any one, who does but take it to be a collection of
writings, designed by God, for the instruction of the
illiterate bulk of mankind, in the way to salvation;
and therefore, generally, and in necessary points, to
be understood in the plain direct meaning of the words
and phrases : such as they may be supposed to have had
in the mouths of the speakers, who used them accord-
ing to the language of that time and country wherein
they lived ; without such learned, artificial, and forced
senses of them, as are sought out, and put upon them,
in most of the systems of divinity, according to the
notions that each one has been bred up in.

To one that, thus unbiassed, reads the Scriptures,
what Adam fell from (is visible), was the state of per-
fect obedience, which is called justice in the New Fes-
tament ; though the word, which in the original sig-
nifies justice, be translated righteousness: and by this
fall he lost paradise, wherein was tranquillity and the
tree of life; 7. e. he lost bliss and immortality. The
penalty annexed to the breach of the law, with the sen-
tence pronounced by God upon it, show this. The
penalty stands thus, Gen. ii. 17, “ In the day, that
thou eatest thereof, thou shalt surely die.” How was
this executed? He did eat: but, in the day he did
eat, he did not actually die ; but was turned out of pa-
radise from the tree of life, and shut out for ever from.
it, lest he should take thereof, and live for ever. This
shows, that the state of paradise was a state of immor-
tality, of life without end ; which he lost that very day
that he eat: his life began from thence to shorten, and
waste, and to have an end; and from thence, to his
actual death, was but like the time of a prisoner, be-
tween the sentence passed and the execution, which
was in view and certain. Death then entered, and
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showed his face, which before was shut out, and not
known. . So St. Paul, Rom. v. 12, ¢ By one man sin
entered into the world, and death by sin; i. e. a state
of death and mortality : and, 1 Cor. xv.22, “In Adam
all die;” i. e. by reason of his transgression, all men
are mortal, and come to die.

This is so clear in these cited places, and so much
the current of the New Testament, that nobody can
deny, but that the doctrine of the Gospel is, that death

came on all men by Adam’s sin ; only they differ about -

the signification of the word death : for some will have
it to be a state of guilt, wherein not only he, but all his
posterity was so involved, that every one descended of
him deserved endless torment, in hell-fire. I shall say
nothing more here, how far, in the apprehensions of
men, this consists with the justice and goodness of God,
having mentioned it above : but it seems a strange way
of understanding alaw, which requires the plainest and
dlre_ctest_ words, that by death should be meant eternal
life in misery. Could any one be supposed, by a law,
that says, ¢ For felony thou shalt die,” not that he
should lose his life; but be kept alive in perpetual,
exquisite torments? And would any one think himself
fairly dealt with, that was so used ?

. Tp this, they would have it be also a state of necessary
sinning, and provoking God in every action that men
do: a yet harder sense of the word death than the other.
God says, that ““in the day that thou eatest of the
forbidden fruit, thou shalt die;” i.e. thou and thy
posterity shall be, ever after, incapable of doing any
thing, but what shall be sinful and provoking to me,
and shall justly deserve my wrath and indignation.
Could a worthy man be supposed to put such terms
upon the obedience of his subjects? Much less can the
righteous God be supposed, as a punishment of one sin,
wherewith he is displeased, to put man under the ne-
cessity of sinning continually, aud so multiplying the
provocation. The reason of this strange interpretation,
we shall perhaps find, in some mistaken places of the
New Testament. I must confess, by death here, I can
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anderstand nothing but a ceasing to be, the losing of
all actions of life and sense. Such a death came on
Adam and all his posterity, by his first disobedience in
paradise ; under which death they should have lain for
ever, had it not been for the redemption by Jesus Christ.
If by death, threatened to Adam, were meant the cor-
ruption of human nature in his posterity, itis strange,
that the new Testament should not any where take no-
tice of it, and tell us that corruption seized on all,
because of Adam’s transgression, as well as it tells us
so of death. But, as I remember, every one’s sin is
charged upon himself only.

Another part of the sentence was, “ Cursed is the
ground for thy sake: in sorrow shalt thou eat of it all
the days of thy life; in the sweat of thy face shalt
thou eat bread, till thou return unto the ground: for
out of it wast thou taken; dust thou art, and to dust
shalt thou return.” Gen. iii. 17—19. This shows,
that paradise was a place of bliss, as well as immor-
tality ; without drudgery, and without sorrow. But,
when man was turned out, he was exposed to the toil,
anxiety, and frailties of this mortal life, which should
end in the dust, out of which he was made, and to
which he should return; and then have no more life
or sense than the dust had, out of which he was made.

As Adam was turned out of paradise, so all his pos-
terity were born out of it, out of the reach of the tree
of life ; all, like their father Adam, in a state of mor-
tality, void of the tranquillity and bliss of paradise.
Rom. v. 12, By one man sin entered into the world,
and death by sin.”” But here will occur the common
objection that so many stumble at: « How doth it
consist with the justness and goodness of God, that
the posterity of Adam should suffer for his sin; the
innocent be punished for the guilty? Very well, if
keeping one from what he has no right to, be called a
punishment ; the state of immortality, in paradise, is
not due to the posterity of Adam, more than to any
other creature. Nay, if God afford them a tempo-
rary mortal life, it is his gift; they owe it to his
bounty ; they could not claim it as their right, nor does

J
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he injure them when he takes it from them. Had he
taken from mankind any thing that was their right, or
did he put men in a state of misery, worse than not
being, without any fault or demerit of their own ; this,

indeed, would be hard to reconcile with the notion we

have of justice ; and much more with the goodness, and
other attributes ofthe Supreme Being, which he has de-
clared of himself; and reason, as well as revelation,
must acknowledge to be in him; unless we will con-
found good and evil, God and Satan. That such a
state of extreme, irremediable torment is worse than no
being at all; if every one’s own sense did not determine
against the vain philosophy and foalish metaphysics
of some men; yet our Saviour’s peremptory decision,
Matt. xxvi. 24, has put it past doubt, that one may
be in such an estate, that it had been better for him
not to have been born. But that such a temporary life
as we now have, with all its frailties and ordinary mi-
series, is better than no being, is evident, by the high
value we put upon it ourselves. And therefore, though
all die in Adam, yet none are truly punished, but for
their own deeds. Rom. ii. 6, * God will render to
every one,” How? ¢ According to his deeds. To
those that obey unrighteousness, indignation and
wrath, tribulation and anguish, upon every soul of
man that doth evil.” ver. 9. 2 Cor. v. 10, “ We
must appear before the judgment seat of Christ, that
every one may receive the things done in his body,
according to that he has done, whether it be good or
bad.” And Christ himself, who knew for what he
should condemn men at the last day, assures us, in the
two places, where he describes his proceeding at the
great judgment, that the sentence of condemnation
passes only upon the workers of iniquity, such as
neglected to fulfil the law in acts of charity, Matt. vii.
23. Luke xiii. 27. Matt. xxv. 41, 42, &c. And
again, John v. 29, our Saviour tells the Jews, that all
“shall come forth of their graves, they that have done
good, to the resurrection of life; and they that
have done evil, unto the resurrection of damnation.”
But here is no condemnation of any one, for what his
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forefather Adam had done; which it is not likely
should have been omitted, if that should have been a
cause, why any one was adjudged to the fire, with the
devil and his angels. And he tells his diseiples, that
when he comes again with his angels, in the glory of
his Father, that then he will render to every one ac-
cording to his works, Matt. xvi. 27.
Adam being thus turned out of paradise, and all his
osterity born out of'it, the consequence of it was, that
all men should die, and remain under death for ever,
and so be utterly lost.

From this estate of death, Jesus Christ restores all
mankind to life; 1Cor. xv. 22, “ As in Adam all die,
so in Christ shall all be made alive.”” How this shalV
be, the same apostle tells us in the foregoing verse 21,
“ By man death came, by man also came the resurrec-
tion from the dead.” Whereby it appears, that the
life, which Jesus Christ restores to all men, is that life,
which they receive again at the resurrection. Then the
recover from death, which otherwise all mankind should
have continued under, lost for ever ; as appears by St.
Paul’s arguing, 1 Cor. xv. concerning the resurrection.

And thus men are, by the second Adam, restored to
life again; that so by Adam’s sin they may none of
them lose any thing, which by their own righteousness
they. might gave a title to: for righteousness, or an
exact obedience to the law, seems, by the Scripture, to
have a claim of right to eternal life, Rom. iv. 4, “To
him that worketh,” i. e. does the works of the law, ¢ is
the reward npt reckoned of grace, but of debt.” And
Rev. xxii. 14, ¢ Blessed are they who do his com-
mandments, that they may have right to the tree oflife,
which is in the paradise of God.” If any of the pos.-
terity of Adam were just, they shall not lose the reward
of it, eternal life and bliss, by being his mortal issue:
Christ will bring them all to life again; and then they
shall be put every one upon his own trial, and receive
judgment, as he 1s found to be righteous, or not. And
the righteous, as our Saviour says, Matt. xxv. 46, shall
go into eternal life. Nor shall any one miss it, who has
done what our Saviour directed the lawyer, who asked,
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Luke x. 25, What he should do to inherit eternal life ?
¢ Do this,” i. e. what is required by the law, ¢ and thou
shalt live.”

On the other side, it seems the unalterable purpose
of the divine justice, that no unrighteous person, no
one that is guilty of any breach of the law, should be
in paradise: but that the wages of sin should be to
every man, as it was to Adam, an exclusion of him out
of that happy state of immortality, and bring death
upon him. And this is so conformable to the eternal
and established law of right and wrong, that it is spoken
of too, as if it could not be otherwise. St.James says,
chap. i. 15, “ Sin, when it is finished, bringeth forth
death,” as it were by a natural and necessary pro-
duction. “ Sin entered into the world, and death by
sin,” says St. Paul, Rom. v. 12; and vi. 23, « The
wages of sin is death.” Death is the purchase of any,
of every sin. Gal. iii. 10, ¢ Cursed is every one, who
continueth not in all things which are written in the
book of the law to do them.” And of this St. James
gives a reason, chap. ii. 10, 11, ¢ Whosoever shall keep
the whole law, and yet offend in one point, he is guilty
of all : for he that said, Do not commit adultery, said
also, Do not kill:” ;. e. he that offends in any one
1poin’c, sins against the authority which established the
aw.

Here then we have the standing and fixed measures
of life and death. Immortality and bliss belong to the
righteous ; those who have lived in an exact conformity
to the law of God, are out of the reach of death; but
an exclusion from paradise and loss of immortality is
the portion of sinners; of all those, who have any way
broke that law, and failed of a complete obedience to it,
by the guilt of any one transgression, And thus man-
kind by the law, are put upon the issues of life or death,
as they are righteous or unrighteous, just or unjust;
7. e. exact performers or transgressors of the law.

But yet, ¢ All having sinned,”” Rom. iii. 23, *“ and
come short of the glory of God,” i. e. the kingdom
of God in heaven (which is often called his glory)
‘“both Jews and Gentiles;” ver. 22, so that, * by the
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deeds of the law,”” no one could be justified, ver. 20,
it follows, that no one could then have eternal life
and bliss.

Perhaps it will be demanded, ¢ Why did God give
so hard alaw to mankind, that, to the apostle’s time, no
one of Adam’s issue had kept it? As appears by Rom.
iii. and Gal. 1ii. 21, 22.”

Answ. It was such a law as the purity of God’s na-
ture required, and must be the law of such a creature
as man ; unless God would have made him a rational
creature, and not required him to have lived by the
law of reason ; but would have countenanced in him
irregularity and disobedience to that light which he had,
and that rule which was suitable to his nature; which
would have been to have authorised disorder, confu-
sion, and wickedness in his creatures : for that this law "
was the law of reason, or, as it is called, of nature, we
shall see by and by; and if rational creatures will not
live up to the rule of their reason, who shall excuse
them? If you will admit them to forsake reason in
one point, why not in another? Where will you stop ?
To disobey God in any part of his commands (and it is
he that commands what reason does) is direct rebel-
lion; which, if dispensed with in any point, govern-
ment and order are at an end; and there can be no
bounds set to the lawless exorbitancy of unconfined
man. The law therefore was, as St. Paul tells us, Rom.
vii, 12, * holy, just, and good,” and such as it ought
and could net otherwise be.

This then being the case, that whoever is guilty of
any sin should certainly die, and cease to be; the bene-
fit of life, restored by Christ at the resurrection, would
have been no great advantage (for as much as, here
again, death must have seized upon all mankind, be-
cause all had sinned; for the wages of sin is every-
where death, as well after as before the resurrection) if
God had not found out a way to justify some, i. . so
many as obeyed another law, which God gave; which
in the New Testament is called “the law of faith,”
Rom, iii. 27, and is opposed to “the law of works.”” -
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And therefore the punishment of those, who would not
follow him, was to lose their souls, 7. e. their lives,
Mark viii. 35—38, as is plain, considering the occasion
- it was spoke on.

The better to understand the law of faith, it will be
convenient, in the first-place, to consider the law of
works. The law of works then, in short, is that law
which requires perfect obedience, without any remis-
sion or abatement ; so that, by that law, a man .cannot
be just, or justified, without an exact performance of
every tittle. Such a perfect obedience, in the New
Testament, is termed dmanciyy, which we translate
righteousness.

The language of this law is, “ Do this and live,
transgress and die.” Lev. xviii, 5, “ Ye shall keep
my statutes and my judgments, which if a man do, he
shall live in them.”” Ezek. xx. 11, ¢ I gave them my
statutes, and showed them my judgments, which if a
man do, he shall even live in them.”” ¢ Moses,” says St.
Paul, Rom. x. 5, ¢ describeth the righteousness, which
is of the law, that the man, which doth those things,
shall live in them.” Gal. iii. 12, « The law is not of
faith; but that man that doth them shall live in them.”
On the other side, transgress and die ; no dispensation,
no atonement. Ver. 10, “Cursed is every one that
continueth not in all things which are written in the
book of the law to do them,” :

Where this law of works was to be found, the New
Testament tells us, viz. in the law delivered by Moses.
John i. 17, <* The law was given by Moses, but grace
and truth came by Jesus Christ.””  Chap. vii. 19,
« Did not Moses give you the law ?”’ says our Saviour,
¢t and yet none of you keep the law.”” And this is the
law which he speaks of, where he asks the lawyer,
Luke x. 26, ¢ What is written in the law? How readest
thou ?”* ver. 28, * This do, and thou shall live.” This
is that which St. Paul so often styles the law, without
any other distinction, Rom. ii. 18, “ Not the hearers
of the law are just before God, but the doers of the
law are justified.” Itis needless to quote any more
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places ; his epistles are full of'it, especially this of the
Romans. .
“ But the law given by Moses, being not given to

.-all mankind, how are all men sinners; since, without

alaw, there is no transgression?””  To this the apo-
stle, ver. 14, answers, ¢ For when the Gentiles, which
have not the law, do, (7. e. find it reasonable to do)
by nature the things contained in the law; these
having not the law, are a law unto themselves,: WhiCI;
show the work of the law written in their hearts:
their consciences also bearing witness, and amongs;;
themselves their thoughts accusing or excusing one
fmother.” By .which, and other places in the follow-
ing chapter, it is plain, that under the law of works, is
comprehended also the law of nature, knowable ’by
reason, as well as the law given by Moses. For, says
St. Paul, Ron}. . 9, 28, “ We have proved both
Jews and Gentiles, that they are all under sin: for all
have sinned, and come short of the glory of God :*
which they could not do without a law. '
Nay, whatever God requires any where to be done
without making any allowance for faith, that is a par’z
of the law of works : so that forbidding Adam to eat of
the tree of knowledge was part of the law of works
Only we must take notice here, that some of God’s
positive commands, being for peculiar ends, and suited
to particular circumstances of times, places, and per-
sons ; have a limited and only temporary obli:g'ation by
virtue of God’s positive injunction; such as was that
part of Moses’s law, which concerned the outward
worship, or political constitution of the Jews; and is
called the ceremonial and judicial law, in contradi-
stinction to the moral part of it ; which being conform-
able to the eternal law of right, is of eternal obligation ;
and therefore remains in force still, under the Grospel3
hor is abrogated by the law of faith, as St. Paul

found some ready to infer, Rom. iii. 81, ¢ Do we then

make void the law, through faith? W
we establish the law.” = God forbid ; yea,

Nor can it be otherwi
wise: for, were there no law
of works, there could be no law of faith. For there
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could be no need of faith, which should be counted to
men for righteousness; if there were no law, to be
the rule and measure of righteousness, which men
failed in their obedience to. Where there is no law,
there is no sin; all are righteous equally, with or
without faith.

The rule, therefore, of right, is the same that ever
it was; the obligation to observe it is also the same:
the difference between the law of works, and the law of
faith, is only this: that the law of works makes no
allowance for failing on any occasion. Those that
obey are righteous ; those that in any part disobey, are
anrighteous, and must not expect life, the reward of

righteousness. But, by the law of faith, faith is al- -

Jowed to supply the defect of full obedience; and
so the believers are admitted to life and immortality, as
if they were righteous. Only here we must take notice,
that when St. Paul says, that the Gospel establishes the
law, he means the moral part of the law of Moses ; for
that he could not mean the ceremonial, or political
part of it, is evident, by what I quoted out of him just
now, where he says, That the Gentiles do, by nature,
the things contained in the law, their consciences bear-
ing witness. For the Gentiles neither did, nor thought
of, the judicial or ceremonial institutions of Moses;
it was only the moral part their consciences were con-
cerned in. As for the rest, St. Paul tells the Gala-
tians, chap. iv. they are not under that part of the
law, which, ver. 8, he calls elements of the world ; and,
ver. 9, weak and beggarly elements. And our Saviour
himself, in his Gospel sermon on the mount, tells
them, Matt. v. 17, That, whatever they might think,
he was not come to dissolve the law, but to make it
more full and strict : for that that is meant by mwedioas
is evident from the following part of that chapter,
where he gives the precepts in a stricter sense than
they were received in before.  But they are all pre-
cepts of the moral law, which he re-entorces. What
should become of the ritual law, he tells the woman
of Samaria, in these words, John iv. 21, 23: ¢ The
hour cometh, when you shall, neither in this mountain,
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nor yet at Jerusalem, worship the Father. But the
true worshippers shall worship the Father in spirit
and in truth; for the Father seeketh such to worship
him.”

Thus then, as to. the law, in short: the civil and
ritual part of the law, delivered by Moses, obliges not
Christians, though, to the Jews, it were a part of the
law of works ; it being a part of the law of nature, that
man ought to obey every positive law of God, whenever
he shall please to make any such addition to the law
of his nature. But the moral part of Moses’s law, or
the moral law, (which is everywhere the same, the
eternal rule of right) obliges Christians, and all men,
everywhere, and is to all men the standing law of
works. But Christian believers have the privilege to be
under the law of faith too ; which is that law, whereby
God justifies a man for believing, though by his works
he be not just or righteous, i. e. though he come short
of perfect obedience to the law of works. God alone
does or can justify, or make just, those who by their
works are not so: which he doth, by counting their
faith for righteousness, 7. e. for a complete performance
of the law. Rom. iv. 3, * Abraham believed God,
and it was counted to him for righteousness.” Ver. 5,
“To him that believeth on him that justifieth the un-
godly, his faith is counted for righteousness.”” Ver. 6,
“ Even as David also describeth the blessedness of the
man unto whom God imputeth righteousness without
works ;” 4. e. without a Rll measure of works, which
1s exact obedience. Ver. 7, saying,  Blessed are they
whose iniquities are forgiven, and whose sins are
covered.”” Ver. 8, < Blessed is the man, to whom the
Lord will not impute sin.”

Tl}ls faith, for which God justified Abraham, what
Was it ? It was the believing God, when he engaged his
promise in the covenant he made with him. This will

€ plain to any onec, who considers these places toge-
i‘)he_l‘» Gen. xv. 6, <« He believed in the Lord, or
“ell)lel"led' the Lord.” For that the Hebrew phrase,
: clieving in,”” significs no more but believing, is
Plain from St Paul’s citation of this place, Rom. iv. 3,
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where he repeats it thus: ¢ Abraham believed God,”
which he thus explains, ver. 18—22, “ Who against
hope believed in hope, that he might become the father
of many nations : according to that which was spoken,
So shall thy seed be.  And, being not weak in faith,
he considered not his own body now dead, when he
was about an hundred years old, nor yet the deadness
of Sarah’s womb. He staggered not at the promise
of God, through unbelief; but was strong in faith,
giving glory to God; and being fully persuaded,
that what he had promised he was also able to perform.
And therefore it was imputed to him for righteousness.”
By which it is clear, that the faith which God counted
to Abraham for righteousness, was nothing but a firm
belief of what God declared to him ; and a steadfast
relying on him, for the accomplishment of what he had
romised.

« Now this,” says St. Paul, ver. 23, 24, ¢ was not
writ for his [Abraham’s] sake alone, but for us also;”
teaching us, that as Abraham was justified for his faith,
so also ours shall be accounted to us for righteousness,
if we believe God, as Abraham believed him. Whereby
it is plain is meant the firmness of our faith, without
staggering, and not the believing the same propositions
that Abraham believed ; viz. that though he and Sarah
were old, and past the time and hopes of children, yet
he should have a son by her, and by him become the
father of a great people, which should possess the land
of Canaan. This was what Abraham believed, and
was counted to him for righteousness. But nobody, I
think, will say, that any one’s believing this now, shall
be imputed to him for righteousness. The law of
faith then, in short, is for every one to believe what God
requires him to believe, as a condition of the covenant
he makes with him : and not to doubt of the perform-
ance of his promises. This the apostle intimates in
the close here, ver. 24, * But for us also, to whom it
shall be imputed, if we believe on him that raised up
Jesus our Lord from the dead.” We must, therefore,
examine and see what God requires us to believe now,
under the revelation of the Gospel ; for the belief of one
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invisible, eternal, omnipotent God, maker of heaven
and earth, &c. was required before, as well as now.

What we are now required to believe to obtain

eternal life, is plainly set down in the Gospel. St.
John tells us, John iii. 36, ¢ He that believeth on
the Son, hath eternal life ; and he that believeth not
the Son, shall not see life.”” What this believing on
him is, we are also told in the next chapter: ¢ The
woman saith unto him, I know that the Messiah
cometh : when he is come, he will tell us all things.
Jesus said unto her, I that speak unto thee am he.
The woman then went into the city, and saith to the
men, Come see a man that hath told me all things
that ever I did: is not this the Messiah ? and many of
the Samaritans believed on him for the saying of
the woman, who testified, he told me all that ever I
did. So when the Samaritans were come unto him,
many more believed because of his words, and said to
the woman, We believe not any longer, because of thy
saying ; for we have heard ourselves, and we know
that this man is truly the Saviour of the world, the
Messiah.” John iv. 25, 26, 29, 89, 40, 41, 42.
By which place it is plain, that believing on the Son
is the believing that Jesus was the Messiah ; giving
credit to the miracles he did, and the profession he
madg of himself. For those who were said to believe
on him, for the saying of the woman, ver. 89, tell the
woman that they now believed not any longer, because
of her saying ; but that having heard him themselves,
they knew, i. e. believed, past doubt, that he was the
Messiah.

This was the great proposition that was then con-
troverted, concerning Jesus of Nazareth, ¢ Whether
he was the Messiah or no?”” And the assent to that
was that which distinguished believers from unbelievers.

Vhen many of his disciples had forsaken him, upon
his declaring that he was the bread of life, which came
down from heaven, ¢ He said to his apostles, Will ye
also go away? Then Simon Peter answered him,
Lord, to whom shall we go? Thou hast the words of
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eternal life. And we believe, and are sure, that
thou art the Messiah, the Son of the living God.”
John vi. 69. This was the faith which distinguished
them from apostates and unbelievers, and was sufficient
to continue them in the rank of apostles: and it was
upon the same proposition, That Jesus was the Mes-
siah, the Son of the living God,” owned by St. Peter,
that our Saviour said, he would build his church, Matt.
xvi. 16—18. ,

To convince men of this, he did his miracles : and
their assent to, or not assenting to this, made them
to be, or not to be, of his church; believers, or not
believers : “ The Jews came round about him, and
said unto him, How long dost thou make us doubt?
If thou be the Messiah, tell us plainly. Jesus answered
them, I told you, and ye believed not : the works that
I do in my Father’s name, they bear witness of me.
But ye believe not, because ye are not of my sheep.”
John x. 24—26. Conformable hereunto, St. John
tells us, that ¢ many deceivers are entered into the
world, who confess not that Jesus, the Messiah, is come
in the flesh. This is a deceiver, and an antichrist;
whosoever abideth not in the doctrine of the Messiah,
has not God. He that abideth in the doctrine of the
Messiah,” i. ¢. that Jesus is he,  hath both the Father
and the Son.”* 2 John 7, 9. That this is the meaning
of the place, is plain from what he says in his forego-
ing epistle, ‘ Whosoever believeth that Jesus is the
Messiah, is born of God.”” I John v. 1. And therefore,
drawing to a close of his Gospel, and showing the end
for which he writ it, he has these words: ¢ Many
other signs truly did Jesus in the presence of his dis-
ciples, which are not written in this book: but these
are written that ye may believe’ that Jesus is the
Messiah, the Son of God; and that, believing, you
might have life through his name.” John xx. 30, 31.
Whereby it is plain, that the Gospel was writ to induce

men into a belief of this proposition, ¢ That Jesus of

Nazareth was the Messiah ;> which if they believed,
they should have life.
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Accordingly the great question among the Jews was,
whether he were the Messiah or no? and the great

oint insisted on and promulgated in the Gospel was,
that he was the Messiah. The first glad tidings of his
pirth, brought to the shepherds by an angel, was in
these words: * Fear not: for, behold, I bring you
good tidings of great joy, which shall be to all people:
for. to you is born this day, in the city of David, a
Saviour, who is the Messiah, the Lord.” Luke ii. 11.
Our Saviour discoursing with Martha about the means
of attaining eternal life, saith to her, John xi. 27,
¢« Whosoever believeth in me, shall never die. Be-
lievest thou this? She saith unto him, Yea, Lord, I
believe that thou art the Messiah, the Son of God,
which should come into the world.” This answer of
hers showeth, what it is to believe in Jesus Christ, so
as to have eternal life ; viz. to believe that he is the
Messiah, the Son of God, whose coming was foretold
by the prophets. And thus Andrew and Philip express
it: “ Andrew says to his brother Simon, we have found
thq Messiah, which is, being interpreted, the Christ.
Philip saith to Nathanael, we have found him, of whom
Moses in the law and the prophets did write, Jesus of -
Nazareth, the son of Joseph.” John i. 4l, 45. Ac-
cording to what the Evangelist says in this place, I
have, for the clearer understanding of the Scripture, all
along put Messiah for Christ : Christ being but the
Greek name for the Hebrew Messiab, and both signi-
fying the Anointed.

And that he was the Messiah, was the great truth
he took pains to convince his disciples and apostles of ;
appearing to them after his resurrection : as may be
seen Luke xxiv. which we shall more particularly con-
sider in_another place. There we read what Gospel
our Saviour preached to his disciples and apostles ; and
that as soon as he was risen from the dead, twice, the
very day of his resurrection.

And_, if we may gather what was to be believed by
all nations from what was preached unto them, we may
certainly know what they were commanded, Matt.
ult. to teach all nations, by what they actually did teach

' c 2
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all nations, We may observe, that the preaching of
the apostles everywhere in the Acts, tended to this one
point, to prove that Jesus was the Messiah. Indeed,
now, after his death, his resurrection was also commonly
required to be believed, as a necessary article, and
sometimes solely insisted on : it being a mark and un-
doubted evidence of his being the Messiah, and neces-
sary now to be believed by those who would receive
him as the Messiah. For since the Messiah was to be
a Saviour and a king, and to give life and a kingdom
to those who received him, as we shall see by and by ;
there could have been no pretence to have given himout
for the Messiah, and to require men to believe him to
be so, who thought him under the power of death, and
corruption of the grave. And therefore those who be-
lieved him to be the Messiah, must believe that he was
risen from the dead : and those who believed him to be
risen from the dead, could not doubt of his being the
Messiah. But of this more in another place.

Let us see therefore, how the apostles preached
Christ, and what they proposed to their hearers to be-
lieve. St. Peter at Jerusalem, Acts ii. by his first
sermon, converted three thousand souls. What was
his word, which, as we are told, ver. 41, ¢ they gladly
received, and thereupon were baptized? >’ That may
be seen from ver. 22 to 86. In short, this; which is
the conclusion, drawn from all that he had said, and
which he presses on them, as the thing they were to
believe, viz. ¢“Therefore let all the house of Israel
know assuredly, that God hath made that same Jesus,
whom ye have crucified, Lord and Messiah,” ver. 36.

To the same purpose was his discourse to the Jews,
in the temple, Acts iii. the design whereof you have,
ver. 18. < But those things that God before had showed,
by the mouth of all his prophets, that the Messiah
should suffer, he hath so fulfilled.”

In the next chapter, Acts iv. Peter and John being
examined, about the miracle on the lame man, profess
it to have been done in the name of Jesus of Nazareth,
who was the Messiah, in whom alone there was salva.
tion, ver.10—12. The same thing they confirm to
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them again, Acts v. 29—32. “ And daily in the tem-
ple, and in every house, they ceased not to teach and
reach Jesus the Messiah,” ver, 42.

What was Stephen’s speech to the council, Acts vii.
put a reprehension to them, that they were the be-
trayers and murderers of the Just One? Which is the
title by which he plainly designs the Messiah, whose
coming was foreshown by the prophets, ver. 51, 52.—
And that the Messiah was to be without sin, (which is
the import of the word Just) was the opinion of the
Jews, appears from John ix. ver. 22, compared with 24.

Acts viil. Philip carries the Gospel to Samaria:
« Then Philip went down to Samaria, and preached to
them.” What was it he preached? You have an ac-
count of it in this one word, ¢ the Messiah,” ver, 5.
This being that alone which was required of them, to
believe that Jesus was the Messiah : which when they
believed, they were baptized. ¢ And when they be-
lieved Philip’s preaching the Gospel of the kingdom of
God, and the name of Jesus the Messiah, they were
baptized, both men and women,”” ver. 12.

Philip being sent from thence, by a special call of
the Spirit, to make an eminent convert; out of Isaiah
preaches to him Jesus, ver. 35. And what it was he
preached concerning Jesus, we may know by the pro-
fession of faith the eunuch made, upon which he was
admitted to baptism, ver. 87. “I believe that Jesus
Christ is the Son of God :” which is as much as to
say, I believe that he, whom you call Jesus Christ, is
really and truly the Messiah, that was promised. For,
that believing him to be the Son of God, and to be the
Messiah, was the same thing, may appear, by compa-
ring John i. 45, with ver.49, where Nathanael owns
Jesus to be the Messiah, in these terms: “Thou art
the Son of God; thou art the king of Israel.” So
the Jews, Luke xxii. 70, asking Christ, whether he
were the Son of God, plainly demanded of him, whether
he were the Messiah ? Which is evident, by comparing
that with the three preceding verses. They ask him,
ver. 67, Whether he were the Messiah? He answers,
“If I tell you, you will not believe:”” but withal tells
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them, that from thenceforth he should be in possession
of the kingdom of the Messiah, expressed in these
~ words, ver. 69 : ¢ Hereafter shall the Son of Man sit on
the right hand of the power of God:” which made
them all cry out, * Art thou then the Son of God ?” i. e.
Dost thou then own thyself to be the Messiah? To
which he replies, ¢ Ye say that I am.” That the Son
of God was the known title of the Messiah at that time,
amongst the Jews, we may see also, from what the
Jews say to Pilate, John xix. 7, ¢ We have a law, and
by our law he ought to die, because he made him-
self THE SoN oF Gop;* i.e. by making himself the
Messiah, the prophet which was to come, but falsely ;
and therefore he deserves to die by the law, Deut. xviii.
20. 'That this was the common signification of the
Son of God, is farther evident, from what the chief
priests, mocking him, said when he was on the
cross, Matt. xxvii. 42, “ He saved others, himself he
cannot save: if he be the king of Israel, let him now
come down from the cross, and we will believe him.
He trusted in God, let him deliver him now, if he
will have him; for he said, I am the So~x of Gob ;”’
i. e. He said, he was the Messiah: but it is plainly
false ; for, if he were, God would deliver him : for the
Messiah is to be king of Israel, the Saviour of others ;
but this man cannot save himself. The chief priests
mention here the two titles, then in use, whereby the
Jews commonly designed the Messiah, viz. “ Son of
God, and king of Israel.” That of Son of God was
so familiar a compellation of the Messiah, who was
then so much expected and talked of, that the Romans
it seems who lived amongst them, had learned it, as
appears from ver. 54. “Now when the centurion, and
they that were with him, watching Jesus, saw the
earthquake, and those things that were done, they
feared greatly, saying, truly this was the Son or
Gop;’’ this was that extraordinary person that was
looked for.

Acts ix. St. Paul, exercising the commission to preach
the Gospel, which he had received in a miraculous way,
v. 20, ¢ Straightway preached Christ in the synagogues,
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that he is the Son of God;” 7. e. that Jesus was the
Messiah : for Christ, in this place, is evidently a proper
pame. And that this was it, which Paul preached,
appears from ver. 22, ‘ Saul increased the more in
strength, and confounded the Jews, who dwelt in Da-
mascus, proving that this is the very Christ,” i. e. the
Messiah.

Peter, when he came to Cornelius at Casarea, who,
by a vision, was ordered to send for him, as St. Peter
on the other side was by a vision commanded to go to
him ; what does he teach him? His whole discourse,
Acts x. tends to show what he says God commanded
the Apostles, «“To preach unto the people, and to
testify, that it is he [Jesus] which was ordained of
God to be the judge of the quick and the dead.
And that it was to him, that all the prophets give
witness, that, through his name, whosoever believeth
in him shall have remission of sins,” ver. 42, 43.
“This is the word which God sent to the children
of Israel ; that worp, which was published throughout
all Judea, and began from Galilee, after the baptism
which John preached, ver. 86, 37. And these are
the words, which had been promised to Cornelius,
Acts xi. 14, *“ Whereby he and all his house should
be saved :”” which words amount only to thus much:
that Jesus was the Messiah, the Saviour that was
promised. Upon their receiving of this, (for this was
all that was taught them) the Holy Ghost fell on them,
and they were baptized. Itis observable here, that the
Holy Ghost fell on them before they were baptized,
which, in other places, converts received not till after
baptism. The reason whereof seems to be this, that
God, by bestowing on them the Holy Ghost, did thus
declare from heaven, that the Gentiles, upon believing
Jesus to be the Messiah, ought to be admitted into the
church by baptism, as well as the Jews. Whoever
reads St. Peter’s defence, Acts xi. when he was accused
by those of the circumcision, that he had not kept that
distance which he ought with the uncircumcised, will
be of this opinion; and see by what he says, ver. 15, 16,
17, that this was the ground, and an irresistible autho-
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rity to him for doing so strange a thing, as it appeared
to the Jews, (who alone yet were members of the Chri-
stian church) to admit Gentiles into their communion,
upon their believing. And therefore St. Peter, in the
foregoing chapter, Acts x. before he would baptize
them, proposes this question, ¢ to those of the circum-
cision, which came with him, and were astonished,
because that on the Gentiles also was poured out the
gift of the Holy Ghost : can any one forbid water, that
these should not be baptized, who have received the
Holy Ghost as well as we?” ver. 47. And when some
of the sect of the Pharisees, who believed, thought it
needtul that the converted Gentiles should be circum-
cised and keep the law of Moses, Acts xv. * Peter rose
up and said unto them, Men and brethren, you know
that a good while ago God made choice amongst us, that
the Gentiles,” viz. Cornelius, and those here converted
with him, by my mouth should hear the Gospel, and
believe. And God, who knoweth the hearts, bare
them witness, giving them the Holy Ghost, even 25
he did unto us, and put no difference between us and
them, purifying their hearts by faith,” v. 7—9. So that
both Jews and Gentiles, who bélieved Jesus to be the
Messiah, received thereupon the seal of baptism;
whereby they were owned to be his, and distinguished
from unbelievers. From what is above said, we may
observe, that this preaching Jesus to be the Messiah is
called the Word, and the Word of God ; and believing
it, receiving the Word of God, vid. Acts x. 86, 37,
and xi. 1,19, 20, and the word of the Gospel, Acts xv.
7. And so likewise in the history of the Gospel, what
Mark, chap. iv. 14, 15, calls simply the word, St. Luke
calls the Word of God, Luke viii. 11. And St. Mat-
thew, chap. xiii. 19, the word of the kingdom ; which
were, it seems, in the Gospel-writers, synonymous
terms, and are so to be understood by us.

But to go on: Acts xiii. Paul preaches in the syna-
gogue at Antioch, where he makes it his business to
convince the Jews, that “ God, according to his pro-
mise, had of the seed of David raised to Israel a
Saviour Jesus.” v. 24, That he was He of whom the
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prophets writ, v. 25—29, i. e. the Messiah: and that,
as a demonstration of his being so, God had raised him
from the dead, v. 80. From whence he argues thus,
v. 82, 33: We evangelize to you, or bring you this
Gospel, how that the promise which was made to our
fathers, God hath fulfilled the same unto us, in that he
hath raised Jesus again; as it is also written in the
second psalm, Thou art my Son, this day I have be-
gotten thee.” And having gone on to prove him to
be the Messiah, by his resurrection from the dead, he
makes this conclusion, v. 88, 89: ¢ Be it known unto
vou therefore, men and brethren, that through this
man is preached unto you forgiveness of sins; and b
him all who believe are justified from all things, from
which they could not be justified by the law of Moses.”
This is in this chapter called *the word of God,” over
and over again: compare v.42 with 44, 46, 48, 49,
and chap. xii. v. 24.

Acts xvii. 2—4. At Thessalonica,  Paul, as his
manner was, went into the synagogue, and three sab.
bath days reasoned with the Jews out of the Scriptures;
opening and alleging, that the Messiah must needs have
suffered, and risen again from the dead: and that this
Jesus, whom 1 preach unto you, is the Messiah. And
some of them believed, and consorted with Paul and
Silas : but the Jews which believed not, set the city in
an uproar.” Can there be any thing plainer, than that
the assenting to this proposition, that Jesus was the
Messiah, was that which distinguished the believers
from the unbelievers? For this was that alone, which,
three sabbaths, Paul endeavoured to convince them of,
as the text tells us in direct words.

From thence he went to Bercea, and preached the
same thing ; and the Berceans are commended, v. 11,
for searching the Scriptures, whether those things, i. e.
which he had said, v. 2, 3, concerning Jesus’s being the
Messiah, were true or no.

The same doctrine we find him preaching at Corinth,
Acts xviii. 4—6, *“ And he reasoned in the synagogue
every sabbath, and persuaded the Jews and the Greeks.
And when Silas and Timotheus were come from Mace-
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donia, Paul was pressed in spirit, and testified to the
- Jews, that Jesus was the Messiah. And when they
opposed themselves, and blasphemed, he shook his
raiment, and said unto them, Your blood be upon your
own heads, I am clean ; from henceforth I will go unto
the Greeks.”

Upon the like occasion he tells the Jews at Antioch,
Acts xiii. 46, ““ It was necessary that the word of God
should first have been spoken to you : but seeing youput
it off from you, we turn to the Gentiles.” It is plain
here, St. Paul’s charging their blood on their own heads,
is for opposing this single truth, that Jesus was the
Messiah ; that salvation or perdition depends upon be-
lieving or rejecting this one proposition. I mean, this
is all that is required to be believed by those who ac-
knowledge but one eternal and invisible God, the
Maker of heaven and earth, as the Jews did. For that
there is something more required to salvation, besides
believing, we shall see hereafter. In the meantime, it
is fit here on this occasion to take notice, that though
the Apostles in their preaching to the Jews and the
devout (as we translate the word o:Cipevss, who were
proselytes of the gate, and the worshippers of one eter-
nal and invisible God) said nothing of the believing in
this one true God, the Maker of heaven and earth ; be-
cause it was needless to press this to those who believed
and professed it already (for to such, it is plain, were
most of their discourses hitherto). Yet when they had
to do with idolatrous heathens, who were not yet come
to the knowledge of the one only true God; they be-
gan with that, as necessary to be believed; it being
the foundation on which the other was built, and with-
out which it could signify nothing.

Thus Paul speaking to the idolatrous Lystrians, who
would have sacrificed to him and Barnabas, says,
Acts xiv. 15, “ We preach unto you, that ye should
turn from these vanities unto the living God, who made
heaven and earth, and the sea, and all things that are
therein: who in times past suffered all nations to walk
in their own ways. Nevertheless he left not himself
without witness, in that he did good, and gave us rain
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from heaven, and fruitful seasons, filling our hearts with
food and gladness.”

Thus also he proceeded with the idolatrous Athenians,
Acts xvii. telling them, upon occasion of the altar de-
dicated to the unknown (grod, ¢whom you ignorantly
worship, him declare I unto you. God who made the
world, and all things therein, seeing that he is Lord of
heaven and earth, dwelleth not in temples made with
hands.— Forasmuch, then, as we are the offspring of God,
we ought not to think that the Godhead is like unto
gold, or silver, or stone, graven by art, or man’s device..
And the times of this ignorance God winked at; but
now commandeth all men everywhere to repent; be-
cause he hath appointed a day in which he will judge
the world in righteousness, by that man whom he hath
ordained : whereof he hath given assurance unto all
men, in that he hath raised him from the dead.” So
that we see, where any thing more was necessary to be
proposed to be believed, as there was to the heathen
idolaters, there the Apostles were careful not to omit it.

Acts xviii. 4, ¢ Paul at Corinth reasoned in the sy-
nagogue every sabbath-day, and testified to the Jews,
that Jesus was the Messiah.”” Ver: 11, ¢ And he con-
tinued there a year and six months, teaching the word
of God amongst them ;”” 7. e. the good news that Jesus
was the Messiah, as we have already shown is meant by
“ the Word of God.”

Apollos, another preacher of the Gospel, when he was
instructed in the way of God more perfectly, what did
he teach but this same doctrine? As we may see in
this account of him, Acts xviii. 27, that “when he was
come into Achaia, he helped the brethren much, who
had believed through grace. For he mightily. con-
vinced the Jews, and that publicly, showing by the
Scriptures that Jesus was the Messiah.”

St. Paul, in the account he gives of himself before
Festusand Agrippa,professes this aloneto be the doctrine
he taught after his conversion ; for, says he, Acts xxvi.
22, “ Having obtained help of God, I continue unto
this day, witnessing both to small and great, saying none
other things than those which the prophets and Moses
did say should come: that the Messiah should suffer,
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and that he should be the first that should rise from the
dead, and should show light unto the people, and to the
Gentiles.”” Which was no more than to prove that Jesus
was the Messiah. This is that which, as we have above
observed, is called the Word of God; Acts xi. 1, com-
pared with the foregoing chapter, from v. 34 to the end.
And xiii. 42, compared with 44, 46, 48, 49, and xvii. 13,
compared with v. 11, 13. Tt is also called ¢ the Word
of the Gospel,” Acts xv. 7. And this is that Word of
God, and that Gospel, which, wherever their discourses
are set down, we find the Apostles preached ; and was
that faith which made both Jews and Gentiles believers
" and members of the church of Christ; purifying their
hearts, Acts xv. 9, and carrying with it remission of
sins, Acts x. 43. So that all that was to be believed for
justification, was no more but this single proposition,
that ¢ Jesus of Nazareth was the Christ, or the Mes-
siah.” All, I say, that was to be believed for justifica-
tion: for that it was not all that was required to be
done for justification, we shall see hereafter.

Though we have seen above, from what our Saviour
has pronounced himself, John iii. 36, ‘ that he that
believeth on the Son, hath everlasting life ; and he that
believeth not the Son, shall not see life, but the wrath
of God abideth on him ;’’ and are taught from John iv.
89, compared with v. 42, that believing on him, is
believing that he is the Messiah, the Saviour of the
world; and the confession made by St. Peter, Matt.
xvi. 16, that he is ¢ the Messiah, the Son of the living
God,” being the rock on which our Saviour has pro-
mised to build his church ; though this, I say, and what
else we have already taken notice of, be enough to
convince us what it is we are in the Gospel required to
believe to eternal life, without adding what we have
observed from the preaching of the Apostles; yet it
may not be amiss, for the farther clearing this matter,
to observe what the Evangelists deliver concerning the
same thing, though in different words; which, there-
fore, perhaps, are not so generally taken notice of to
this purpose.

We have above observed, from the words of Andrew
and Philip compared, that ¢the Messiah, and him of
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whom Moses in the law and the prophets did write,”
signify the same thing. We shall now consider that
place, John i. a little farther. Ver. 41, Andrew says to
Simon, ¢¢ We have found the Messiah.” Philip, on the
same occasion, v. 45, says to Nathanael, “ We have
found him of whom Moses in the law and the prophets -
did write, Jesus of Nazareth, the son of Joseph.”” Na-
thanael, who disbelieved this, when, upon Christ’s
speaking to him, he was convinced of it, declares his
assent to it in these words : ¢ Rabbi, thou art the Son of
God, thou art the king of Israel.”” From which it is
evident, that to believe him to be “Him of whom
Moses and the prophets did write,” or to be the “Son
of God,” or to be ¢ the king of Israel,” was in effect
the same as to believe him to be the Messiah: and an
assent- to that was what our Saviour received for be-
lieving. For, upon Nathanael’s making a confession in
these words, ‘Thou art the Son of God, thou art
the king of Israel; Jesus answered and said to him,
Because I said to thee, I saw thee under the fig-tree,
dost thou believe? 'Thou shalt see greater things
than these,” ver. 51. 1 desire any one to read the
latter part of the first of John, trom ver. 25, with
attention, and tell me, whether it be not plain, that this
phrase, The Son of God, is an expression used for the
Messiah. To which let him add Martha’s declaration
of her faith, John xi. 27, in these words : * I believe that
thou art the Messiah, THE Son or Gop, who should come
into the world ;> and that passage of St. John xx. 31,
“That ye might believe that Jesus is the Messiah, TaE
Sox oF Gob; and that believing, ye might have life,
through his name :”> and then tell me, whether he can
doubt that Messiah, the Son of God, were synonymous
terms at that time amongst the Jews.

The prophecy of Daniel, chap. ix. when he is called
‘ Messiah the Prince ;”” and the mention of his govern-
ment and kingdom, and the deliverance by him, in
Isaiah, Daniel, and other prophecies, understood of the

essiah, were so well known to the Jews, and had so
rals_ed their hopes of him about this time, which, by
their account, was to be the time of his coming, to
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restore the kingdom of Israel; that Herod no sooner
heard of the magi’s inquiry after * Him that was born
king of the Jews,” Matt. ii. but he forthwith ¢de-
manded of the chief priests and scribes where the Mes-
siah should be born,” ver. 4. Not doubting but, if
there were any king born to the Jews, it was the Mes-
siah : whose coming was now the general expectation,
as appears, Lukeiii. 15, “The people being in ex-
pectation, and all men musing in their hearts of John,
whether he were the Messiah or not.”” And when the
priests and Levites sent to ask him who he was; he,
understanding their meaning, answers, John 1. 20,
¢ That he was not the Messiah ;** but he bears witness,
that Jesus “is the Son of God,” i. e. the Messiah,
ver. 34.

This looking for the Messiah, at this time, we see also
in Simeon ; who is said to be ‘waiting for the con-
solation of Israel,” Luke ii. 21. And having the child
Jesus in his arms, he says, he had “seen the salvation
of the Lord,” ver. 30. And “ Anna coming at the
same instant into the temple, she gave thanks also
unto the Lord, and spake of him to all them that
looked for redemption in Israel,” ver. 38. And of
Joseph of Arimathea, it is said, Mark xv. 43, That ¢“he
also expected the kingdom of God :” by all which was
meant the coming of the Messiah ; and Luke xix. 11,
it is said, “ They thought that the kingdom of God
should immediately appear.”

This being premised, let us see what it was that John
the Baptist preached, when he first entered upon his
ministry. That St. Matthew tells us, chap. iii. 1, 2,
« In those days came John the Baptist preaching in the
wilderness of Judea, saying, Repent; for the kingdom
of heaven is at hand.”” This was a declaration of the
coming of the Messiah: the kingdom of heaven, and
the kingdom of God, being the same, as is clear out of
several places of the Evangelists; and both signifying the
kingdom of the Messiah. The profession which John
the Baptist made, when sent to the Jews, John i. 19, was
that ““he was not the Messiah ;” but that Jesus was.
This will appear to any one, who will compare ver.
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26—34, with John iii. 27, 830. The Jews being very
inquisitive to know, whether John were the Messiah,
he positively denies it ; but tells them, he was only his
forerunner ; and that there stood one amongst them,
who would follow him, whose shoe-latchet he was not
worthy to untie. The next day, seeing Jesus, he says,
he was the man ; and that his own baptizing in water
was only that Jesus might be manifested to the world ;
and that he knew him not, till he saw the Holy Ghos”c
descend upon him : he that sent him to baptize, having
told him, that he on whom he should see the Spirit
descend, and rest upon, he it was that should baptize
with the Holy Ghost ; and that therefore he witnessed,
that ¢“this was the Son of God,” ver. 34, i. e. the
Messiah ; and, chap. iii. 26, &c. they come to John the
Baptist, and tell him, that Jesus baptized, and that all
men went to him. John answers, He has his authority
from heaven ; you know I never said, I was the Messiah
but that I was sent before him. He must increase, but’:
I must decrease ; for God hath sent him, and he speaks
the words of God ; and God hath given all things into
the hands of his Son. ¢ And he that believes on the
Son, hath eternal life ;>> the same doctrine, and nothing
else, but what was preached by the Apostles afterwards:
as we have seen all through the Acts, v. g. that Jesus
was the Messiah. And thus it was, that John bears
witness of our Saviour, as Jesus himselfsays, John v. 83.
This also was the declaration given of him at his
baptism, by a voice from heaven: « This is my beloved
Son, in whom I am well pleased.” Matt. iii. 17.
Which was a declaration of him to be the Messiah, the
Son of God, being (as we have showed) understood to
signify the Messiah. To which we may add the first
mention of him after his conception, in the words of
the angel to Joseph, Matt. i. 21. * Thou shalt call
h}s name Jesus,” or Saviour; * for he shall save
his people from their sins.” It was a received doc-
trlne'm the Jewish nation, that at the coming of the
Messiah, all their sins should be forgiven them. These
words, therefore, of the angel, we may look upon as a
declaration that Jesus was the Messiah ; whereof these
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words, * his people,” are a farther mark : which sup-
pose him to have a people, and consequently to be
a king. ‘
After his baptism, Jesus himself enters upon his
ministry. But, before we examine what it was he pro-
osed to be believed, we must observe, that there is a
threefold declaration of the Messiah.
I. By miracles. The spirit of prophecy had now for
many ages forsaken the Jews: and, though their com-

monwealth were not quite dissolved, but that they lived -

under their own laws, yet they were under a foreign
dominion, subject to the Romans. In this state, their
account of the time being up, they were in expectation
of the Messiah, and of deliverance by him in a kingdom
he was to set up, according to their ancient prophecies
of him : which gave them hopes of an extraordinary
man yet to come from God, who, with an extraordinary
and divine power, and miracles, should evidence his
mission, and work their deliverance. And, of any such
extraordinary person, who should have the power of
doing miracles, they had no other expectation, but only
of their Messiah. One great prophet and worker of mi-
racles, and only one more, they expected ; who was to
be the Messiah. And therefore we see the people just-
ified theic believing in him, 7. e. their believing him
to be the Messiah, because of the miracles he did ; John
vii. 81, “ And many of the people believed in him,
and said, When the Messiah cometh, will he do more
miracles than this man hath done?’ And when the
Jews, at the feast of dedication, John x. 24, 25, com-
ing about him, said unto him, ‘ How long dost
thou make us doubt ? If thou be the Messiah, tell us
plainly ; Jesus answered them, I told you, and ye
believed not; the works that I do in my Father’s
name, bear witness of me.”” And, John v. 86, he
says, “ I have a greater witness than that of Johnj;
for the works, which the Father hath given me to do,
the same works that I do, bear witness of me, that
the Father hath sent me.” Where, by the way, we
may observe, that his being ¢ sent by the Father,” is
but another way of expressing the Messiah ; which is
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evident from this place here, John v. compared with
that of John x. last quoted. For there he says, that his
works bear witness oghim : And what was that witness ?
viz. that he was ¢ the Messiah.” Here again he says,
that his works bear witness of him: And what is that
witness? viz. ¢¢ that the Father sent him.”” By which
we are taught, that to be sent by the Father, and to
be the Messiah, was the same thing, in his way of de-
claring himself. And accordingly we find, John iv. 53,
and xi. 4%, and elsewhere, many hearkened and assented
to his testimony, and believed on him, seeing the things
that he did.

2. Another way of declaring the coming of the Mes-
siah, was by phrases and circumlocutions that did
signify or intimate his coming; though not in direct
words pointing out the person. The most usual of
these were, ¢ The kingdom of God, and of heaven ;”
because it was that which was often spoken of the
Messiah, in the Old Testament, in very plain words:
and a kingdom was that which the Jews most looked
after and wished for. In that known place, Isaiah ix.
“ The coverNMENT shall be upon his shoulders; he
shall be called the Prince of peace: of the increase
of his covErNnMENT and peace there shall be no end;
upon the TurONE of David, and upon his xiNepoM,
to order it, and to establish it with judgment, and
with justice, from henceforth even for ever.” Micah
V. 2, « But thou, Bethlehem Ephratah, though thou be
little among the thousands of Judah, yet out of thee
shall he come forth unto me, that is to be the RuLer
m Israel.”” And Daniel, besides that he calls him
“ Messiah the Prince,” chap. ix. 25, in the account
of his vision ¢ of the Son of man,” chap. vii. 18, 14,
says, ¢ There was given him dominion, glory, and a
KINGDOM, that all people, nations, and languages should
serve him: his dominion is an everlasting dominion,
which shall not pass away; and his xinepom that
which shall not be destroyed.” So that the kingdom
of God, and the kingdom of heaven, were common
phras_es amongst the Jews, to signify the times of the
Messiah. Luke xiv. 15, ¢ One of the Jews that sat
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at meat with him, said unto him, Blessed is he that
shall eat bread in the kingdom of God.”” Chap. xvil.
20, The Pharisees demanded, ¢ When the kingdom of
God should come?”’ And St. John Baptist came, say-
ing, ¢ Repent, for the kingdom of heaven is at hand ;”’
a phrase he would not have used in preaching, had it
not been understood.

There are other expressions that signified the Mes-
siah and his coming, which we shall take notice of, as
they come in our way.

3. By plain and direct words, declaring the doctrine
of the Messiah, speaking out that Jesus was he ; as we
see the apostles did, when they went about preaching
the Gospel, after our Saviour’s resurrection. This was
the open clear way, and that which one would think
the Messiah himself, when he came, should have taken;
especially if it were of that moment, that upon men’s
believing him to be the Messiah, depended the forgive-
ness of their sins; and yet we see, that our Saviour
did not : but on the contrary, for the most part, made
no other discovery of himself, at least in'Judea, and at
the beginning of his ministry, but in the two former
ways, which were more obscure; not declaring himself
to be the Messiah any otherwise than as it might be
gathered from the miracles he did, and the conformity
of his life and actions with the prophecies of the Old
Testament concerning him; and from some general
discourses of the kingdom of the Messiah being come,
under the name of the ¢ kingdom of God, and of
heaven.” Nay, so far was he from publicly owning
himself to be the Messiah, that he forbid the doing of
it: Mark wiii. 27—380, << He asked his disciples,
Whom do men say that I am? And they answered,
John the Baptist ; but some say Elias; and others, one
of the prophets.” (So that it is evident, that even
those who believed him an extraordinary person, knew
not yet who he was, or that he gave himself out for the
Messiah, though this was in the third year of his mi.
nistry, and not a year before his death).  And he saith
unto them, But whom say ve that I am? And Peter
answered and said unto him, Thou art the Messiah.

as delivered in the Scriptures. - 35

And he charged them, that they should tell no man of
him.”” Luke iv. 41, ** And devils came out of many,
crying, Thou art the Messiah, the Son of God : and he,
rebuking them, suffered them not to speak, that they
knew him to be the Messiah.,”” Mark iii. 11, 12,
¢« Unclean spirits, when they saw him, fell down before
him, and cried, saying, Thou art the Son of God : and
he straitly charged them, that they should not make
him known.” Here again we may observe, from the
comparing of the two texts, that ¢ Thou art the Son
of God,” or, “ Thou art the Messiah,” were indifferently
used for the same thing. But to retu