=

EEEEEEEEEEEEEEEEEEEEEE

RENEG©
VOLUME II

Translated by
E H. COLSON
G. H. WHITAKER

EREEErrrrrErrrrrrErrrErErE e e

PPEErrPrrrrErPErE P EE




THE LOEB CLASSICAL LIBRARY

FOUNDED BY JAMES LOEB

EDITED BY

G. P. GOOLD

PREVIOUS EDITORS
T. E. PAGE E. CAPPS
W. H. D. ROUSE L. A. POST
E. H. WARMINGTON

PHILO
I1

LCL 227






PHILO

VOLUME II

WITH AN ENGLISH TRANSLATION BY
F. H. COLSON
AND

G. H. WHITAKER

HARVARD UNIVERSITY PRESS
CAMBRIDGE, MASSACHUSETTS
LONDON, ENGLAND




First published 1929
Reprinted 1950, 1958, 1968, 1979, 1994

ISBN 0-674-99250-4

Printed in Great Britain by St Edmundsbury Press Ltd,
Bury St Edmunds, Suffolk, on acid-free paper.
Bound by Hunter & Foulis Ltd, Edinburgh, Scotland.



CONTENTS

ON THE CHERUBIM, THE FLAMING SWORD,
AND CAIN

Introduction
Text and Translation
ON ABEL AND THE SACRIFICES OFFERED BY
HIM AND BY CAIN
Introduction
Text and Translation
THAT THE WORSE IS WONT TO ATTACK
THE BETTER
Introduction
Text and Translation
ON THE POSTERITY OF CAIN AND HIS EXILE
Introduction
Text and Translation
ON THE GIANTS

Introduction
Text and Translation

APPENDICES

88
94

198
202

323
328

443
446

481



CONTENTS
PAGE
ON THE GIANTS—
Introduction . . . . ., . . . . . 443
Text and Translation . . . . . . . 446

APPENDIX . . . . . . « . « . . . 481



LIST OF PHILO’S WORKS

SHOWING THEIR DIVISION INTO VOLUMES

IN THIS EDITION

VOLUME
I. On the Creation (De Opificio Mundi)

II.

II.

IvV.

.

VI.

Allegorical Interpretation (Legum Allegoriae)

On the Cherubim (De Cherubim)

On the Sacrifices of Abel and Cain (De Sacrificiis
Abelis et Caini)

The Worse attacks the Better (Quod Deterius Potiori
insidiari solet)

-On the Posterity and Exile of Cain (De Posteritate

Caini)

On the Unchangeableness of God (Quod Deus im-
mutabilis sit%

On Husbandry (De Agricultura)

On Noah’s Work as a Planter (De Plantatione)

On Drunkenness (De Ebrietate)

On Sobriety (De Sobrietate)

On the Confusion of Tongues (De Confusione Lin-
guarum)

On the Migration of Abraham (De .Migratione
Abrahami)

Who is the Heir (Quis Rerum Divinarum Heres)

On the Preliminary Studies (De Congressu quaerendae
Eruditionis gratia)

On Flight and Finding (De Fuga et Inventione)

On the Change of Names (De Mutatione Nominum)

On Dreams (De Somniis)

On Abraham (De Abrahamo)
On Joseph (De lIosepho)
Moses (De Vita Mosis)

vii



LIST OF PHILO’S WORKS

VOLUME

VIIL

VIII

IX.

X.

On the Decalogue (De Decalogo)
On the Special Laws Books I-III (De Specialibus
Legibus)

On tll;e Special Laws Book IV (De Specialibus Legi-

us)

On the Virtues (De Virtutibus)

On Rewards and Punishments (De Praemiis te
Poenis)

Every ?ood Man is Free (Quod Omnis Probus leer )
sit

On the Contemplative Life (De Vita Contemplativa)

On the Eternity of the World (De Aeternitate Mundi)

Flaccus (In Flaccum)

Hypothetica ! (Apologia pro Iudaeis)

On Providence! (De Providentia)

On the Embassy to Gaius (De Legatione ad Gaium)
GEeNERAL INDEX TO Vorumes [-X

SUPPLEMENT

L

Questions and Answers on Genesis? (Quaestiones
et Solutiones in Genesin)

11. Questions and Answers on Exodus ? (Quaestiones et

viii

Solutiones in Exodum)
GENERAL INDEX TO SupPLEMENTS [-II

! Only two fragments extant.
* Extant only in an Armenian version.



ON THE CHERUBIM, AND THE
FLAMING SWORD, AND
CAIN THE FIRST MAN
CREATED OUT OF MAN

(DE CHERUBIM)






ANALYTICAL INTRODUCTION

Tuis fine treatise divides itself into two parts, the
first (1-39) a homily on Genesis iii. 24—

“ And He cast forth Adam and set over against @
the Garden of Pleasure the Cherubim and the sword
of flame which turns every way.”

The second (40—end) on Genesis iv. 1—

‘ And Adam knew Eve, his wife, and she conceived
and bare Cain, and he? said ‘ I have gotten a man
through God.” ”

I. In the first part we open (1-10) with a disquisi-
tion on the difference between the phrases * cast
forth ”’ and “‘ sent forth,” which was used in Genesis
iii. 28 : the former indicates a permanent, the latter
a temporary expulsion (1-2). These different mean-
ings are illustrated (3-9) by the earlier expulsion of
Hagar, as described in Genesis xvi., and the later and
permanent expulsion of Genesis xxi. In this, as often
in Philo, Hagar stands for the lower and secular
education, and Sarah for philosophy.¢

We then have a discussion (11-20) of the meanin
of “ over against.”” While it is pointed out that the
phrase may sometimes indicate hostility (12-13), and

o For Philo’s reading of the text see note on § 1.

b For Philo’s view that * Adam ” is the subject of * said
see note on § 40.

¢ See General Introduction, pp. xvi, xvii.



PHILO

sometimes the position of the accused before his judge
(14-17), in which the text ‘‘ the priest shall set the
(accused) woman before the Lord and uncover her
head ” leads to an interpretation of the last three
words as meaning ‘‘ reveal the real motives,” it is
decided that the words in Genesis are used in the
same sense of friendliness, as in the text ‘“ Abraham
was standing before (opposite to) the Lord ” (18-20).

From 21-39 we have-mainly a discussion of what is
intended by the two Cherubim and the Flaming
Sword. Two physical explanations are suggested:
(a) the planetary sphere on the one hand, with its
seven zones in which each of the planets move, and
that of the fixed stars on the other, the revolution of
the whole heaven being the sword (21-24); (b) the
two ‘‘ hemispheres " of the heaven, with the sun as
sword (25-26). But Philo’s personal preference is for
a more profound interpretation (27-30), which finds
in the Cherubim the two chief ‘ Potencies ’ of God,
His ¢ goodness ’ or lovingkindness, and His majesty
or sovereignty, while the sword is the reason or
Logos which unites the two. This last leads to the
reflection that Balaam, the foolish one, was rightly
made swordless, as is shown in his words to the ass,
“if I had a sword, I would have pierced thee ™
(82). And these particular words in their turn suggest
a short meditation on those who, when disappointed
in worldly affairs lay the blame on the affairs them-
selves (83-38). The whole homily concludes with a
section emphasizing reason as the source of human
happiness (39).

II. The main idea that runs through the second
part is that Adam signifies mind, Eve sense (i.e. sense-
perception), and Cain (whose name means ‘ posses-

4



ON THE CHERUBIM

sion’) the impious idea engendered by Mind and
Sense, that what we have is our own and not God’s.
But we must first consider the words “ Adam knew
his wife.”” The absence of any such phrase in con-
nexion with the great saints of the gl/e‘ntateuch indi-
cates that their wives (unlike Adam’s) are Virtues
which receive seed from God Himself, though they
bear offspring fo the persons who possess them, a
lesson which is declared to be one for higher under-
standings, and too spiritual for profane ears (40-52).
Next we have to ask why ‘‘ Cain " is not more fully
described as ° first-born son’ (53-55), and the ex-
planation of this point® merges into an exposition of
the way in which Mind, helpless in itself, by mating
with Sense, comes to comprehend phenomena and
supposes that this comprehension is its own doing
(56-64). The folly of this supposition is emphasized
(65-66), and illustrated first from the words of Laban,
“The daughters are my daughters, the sons my
sons, and the cattle my cattle, and all that thou seest
are mine.”” The allegorizing of daughters, sons, and
cattle as arts or sciences, reasonings, and sense-
perceptions - respectively, leads to an impassioned
outburst on human fallibility and its slavery to
delusions (67-71), a slavery which resembles that of
the slave of Ex. xxi. who ‘loved his master ” and
rejected freedom (72-74). A second illustration
is drawn from the vain boasting of Pharaoh, as
described in Moses’ song in Ex. xv. (74-76). The
failure of the Pharaoh mind to realize that God alone
acts, while it is for man to be passive (77), leads to a
remarkable digression on the right form of human
passiveness—not, that is, a helpless passiveness, but

¢ For this see note to § 53, App. pp. 483, 484.
5



PHILO

one which braces itself to accept and co-operate with
the Actor (78-83).

In contrast with the idle claims of the Mind, we
have the Divine claim that * all things are Mine . .
in My feasts.” The last few words suggest a medi-
tation on the sense in which God keeps feast, how
His resting is an eternal activity, which unlike the
activity of the world knows no weariness (84-90).
Man indeed can in no true sense feast, and there
follows a powerful denunciation of the vanity, licence,
and sinfulness of the popular festivals (91-97). The
last few words of this denunciation deplore the pagan
blindness to the truth that God sees into the recesses
of the soul, and thus we pass, by a somewhat forced
transition, to the thought of the soul as God’s house,
and the nature of the preparations needed to fit it
for His reception is described in a fine passage, in the
course of which Philo gives a signal example of the
high value he sets on the secular education and culture
of his day ¢ (98-105).

The soul thus fitted for God’s reception will in-
evitably find its chief joy in acknowledging God’s
sovereignty and ownership (106-107). Thus we
return to the main theme, which is once more illus-
trated by the text ““ The land shall not be sold . . .
for all the land is Mine, because ye are sojourners and
aliens before Me.” Spiritually the “land ” is the
world of creation, every part of which is a loan from
Him to every other part, and here Philo dwells elo-
quently on the interdependence of created things
(108-113). It is also ourselves, for, inconstant crea-
tures that we are (113-114), ignorant of our whence
and whither (114-115), our minds ever subject to

¢ See General Introduction, p. xvi.

6



ON THE CHERUBIM

delusion and seduction (116-117), we cannot be said to
own ourselves, a thought which may well teach us
resignation (118-119). The last words of the text,
*“ ye are sojourners,” suggest the thought of God as
the true ‘ citizen,” in contrast to ourselves who are
at best immigrants (120-121), and once more the
phrase ‘“shall not be sold”’ reminds us that the
benefits men exchange are at bottom a matter of
sale and purchase, and that God alone is the real
giver (121-123).

Finally we have a disquisition on the error involved
in the words ““ I have gotten a man through God.”
Philo, on the lines of Aristotle, names four causes of
things, and shows that the ‘ by whom,” or agent,
and not the * through whom,” or instrument, is
applicable to God (124-127) ; and this he illustrates
by comparing the erroneous use by Joseph of the
latter with the right use of the former by Moses
(128-180).
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ON THE CHERUBIM, AND THE FLAM-
ING SWORD, AND CAIN THE FIRST
MAN CREATED OUT OF MAN

I. “ And he cast forth Adam and set [him] over
against the Garden of Pleasure [and posted] the
Cherubim and the sword of flame which turns every
way, to guard the way of the Tree of Life ” (Gen.
iii. 24). Observe the word “ cast forth ” instead of
the earlier ““ sent forth ”’ (¢b. 28). The words are not
set down at random, but chosen with a knowledge
of the things to which he applies them in their proper
and exact sense. He who is sent forth is not thereby
prevented from returning. He who is cast forth by
God is subject to eternal banishment. For to him
who is not as yet firmly in the grip of wickedness it
is open to repent and return to the virtue from which
he was driven, as an exile returns to his fatherland.
But to him that is weighed down and enslaved by
that fierce and incurable malady, the horrors of the
future must needs be undying and eternal: he is
thrust forth to the place of the impious, there to
endure misery continuous and unrelieved.

And thus we see that Hagar or the lower education,
whose sphere is the secular learning of the schools,®

o See General Introduction, pp. xvi, xvii.

that the Cherubim and not Adam are placed opposite the
Garden.
9
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3¢ mfp.ﬁo)\ov &pxﬁg euijs—raleiTar 'y&p &pxﬁ pov
—'yevuc"/) p.ev odk épn pefaﬁa)&ovoa apem yeveo@at
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Ka'r 6’309 énrdlero, 1) 35 adTy ¢pov*q¢ng T G
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¢ Philo draws a distinction between uerdpoios (perhaps
deriving it from d7p) and ueréwpos.

b Or * which astronomy, the noblest branch of nature-
study, claims as its own.”
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ON THE CHERUBIM, 3-6

while she twice departs from sovereign virtue in the
person of Sarah, does once retrace her steps. On
this first occasion hers was a voluntary flight, not a
banishment, and when she met the angel or divine
reason, she returned to her master’s house (Gen.
xvi. 6ff.). The second time she is cast forth utterly,
never to return (Gen. xxi. 14).

II. Here we must speak of the reasons for this
first flight and that second eternal banishment. On
the first occasion Abraham and Sarah had not yet
received their change of names, that is they had not
yet been changed in character to the betterment of
soul, but one was still Abram * the uplifted father,”
pursuing the philosophy of the super-terrestrial, the
philosophy which treats of air and the ways in which
it is affected, pursuing too the sublimer ¢ philosophy
of the heaven and the beings existing therein, which
mathematics claims as the noblest branch of * physic "’
or nature-study ®; and Sarah was still Sarai, the
type of personal sovereignty (her name means “ my
sovereignty ’); she had not yet undergone the
change to generic virtue ; for all that is generic must
be imperishable. She still had her place with the
particular and specific virtues. She was still ¢ pru-
dence, as shown in the “I,” and similarly temper-
ance, courage, justice, all perishable, because the
sphere in° which they move is the perishable *“ L.”
And therefore Hagar the lower or secular culture,
though she has hastened to escape the stern and
gloomy life of the virtue-seekers,? will return to that
same life which as yet is unable to hold the heights
of the generic and impé&rishable, still clinging to
the particular and specific region in which the

¢ Or ** in her single self.” ¢ See App. p. 481.
11
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! So mss., but perhaps read according to a citation of the
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amovdalov, i.e. ** the chosen mind is that of the good man’
¢f. De Qig. 64.

2 Perhaps read dmouafbvrwr. For other suggestlons see
App. pp. 481, 482. Cf. L.A. iii. 236.

@ An allusion to Gen. xxvi. 8 where Isaac ‘sported” with
Rebecca. See also App. p. 482.
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ON THE CHERUBIM, 6-9

lower is preferred to the highest. But
at the later stage Abram leaves the study of
nature for the life of the wise, the lover of God.
His name is changed to Abraham, meaning ‘‘ the
chosen father of sound,” for to “sound’ is the
function of the uttered word or reason, whose
father is the mind when it has grasped the good.
Sarai again quits personal sovereignty to become
Sarah, whose name is * sovereign,” and this means
that instead of being specific and perishable virtue
she has become generic and imperishable. Then too
there shines upon them the light of Isaac—the generic
form of happiness, of the joy and gladness which
belongs to those who have ceased from the manner
of women (Gen. xviii. 11) and died to the passions—
Isaac, whose heart is in the pursuit of no childish
sports, but those which are divine.? When all this
is come to pass, then will be cast forth those pre-
liminary studies which bear the name of Hagar, and
cast forth too will be their son the sophist named
Ishmael. III. The banishment on which
they enter will be for ever, for the sentence of ex-
pulsion is confirmed by God when he bids the wise
man hearken to the words of Sarah, who charges
him expressly to cast forth the bondwoman and her
son (Gen. xxi. 10). It is well to listen to the voice
of virtue, above all when she sets before us such a
doctrine as this, because the most perfect types of
being and the secondary acquirements ® are worlds
apart, and wisdom has no kinship with the sophist’s
culture. For the latter has for the fruits of all its
labour only those persuasions which tend to establish
the false opinion, which destroys the soul; but wisdom

® See note on § 62.
13
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ON THE CHERUBIM, 9-12

studies truth and thus obtains that great source of
profit to the mind, knowledge of right reason.

Since then the_sophist, who is ever sophist, and
his mother, the instruction in the preliminary learn-
ing, are expelled and banished by God from the
presence of wisdom and the wise, on whom he confers
the titles of Sarah and Abraham, can we wonder that
he has cast forth Adam, that is the mind, which is
sick with the incurable sickness of folly, from the
dwelling-place of virtue for ever and permits him not
to return ?

IV. Then too it is that the flaming sword and the
Cherubim find their dwelling-place * over against ”
Paradise. The word “ opposite ”’ or ‘ over against ”
may be used in three senses. First there is a hostile
sense ; a thing placed ““ over against”’ may be in
opposition ; and there is also a sense applicable to
persons who are so placed to be judged, as when the
accused is placed over against the juror. And thirdly
there is the friendly sense. An object may be so
placed to be fully observed, and, in consequence of
this more accurate inspection, to be brought into
closer connexion, just as painters and sculptors have
the picture or statue which serve them' as models.

Of the first sense, that of hostility, we
find an example in what is said of Cain that “ he
went out from the face of God and dwelt in Nod
over against Eden ”’ (Gen. iv. 16). The meaning of
Nod is “ tossing” and Eden is * delight.” The
former is the symbol of the vice that creates tumult.
in the soul; the latter of the virtue which wins it
well-being and delight, not the weak and wanton
sort, which the brute passion pleasure brings, but
that sense of profound content and joy, which knows

15
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not toil or trouble. But when the mind goes forth
from the vision’of God, whereon it was good and
profitable for it to be anchored, it must needs, like
a ship at sea, battling with boisterous winds, straight-
way be borne hither and thither, and its only home
and country is wild commotion, the very opposite of
that constancy of the soul, which is the gift of the
joy that bears the name of Eden.

V. For the second sense when the word means set
opposite for judgement, we have an example in the
account of the woman suspected by her husband of
adultery. “ The priest,” so he says, ‘ shall place
the woman in front of, or ‘ over against,” the Lord and
uncover her head ” (Numb. v. 18). What scripture
would indicate by these last words, let us investigate.
An action right in itself may often be wrong in the
doing, and things contrary to duty in themselves
may be done in the spirit of duty. For instance the
restoration of a deposit when it is done not from any
honest motive but either to injure the recipient, or
to lead up treacherously to the repudiation of a
greater trust, is a duty in itself, yet in its actual
execution wrong. On the other hand, if the physician
who purposes to use purge or knife or hot iron to
benefit his patient, conceals the truth from him, that
he may not shirk the treatment through anticipation
of its terror, or collapse and faint when exposed to
it, we have an action contrary to duty in itself yet
in its actual execution right. So too with the wise
man who, fearing that the truth may strengthen the
enemy’s position, gives them false information to
save his country.® And thus Moses says ‘‘ follow
justice justly ” (Deut. xvi. 20), implying that it is pos-
sible to do so unjustly, when the judge brings no
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ON THE CHERUBIM, 16-19

honest mind to bear upon the case. Now words
spoken openly and deeds done openly are known to
all, but the inward thought which prompts them in
either case is not known. We cannot tell whether it
is wholesome and pure, or diseased and stained with
manifold defilement. No merely created being is
capable of discerning the hidden thought and motive.
Only God can do so, and therefore Moses says ‘ things
hidden are known to the Lord God, but things mani-
fest are known to the Creature ” (Deut. xxix. 29).
Now we see the cause why Reason, the priest and
prophet, is bidden to set the soul ‘‘ over against the
Lord ” with her head uncovered (Numb. v. 18), that
is with the dominant principles, which constitute her
head, laid bare, and the motives which she has
cherished stripped of their trappings, so that, being
judged by the all-penetrating eye of God the in-
corruptible, she may either like counterfeit coinage
have her lurking ¢ dissimulation revealed, or being
innocent of all evil may, by appealing to the testi-
mony of Him who alone can see the soul naked,
wash away the charges brought against her.

VI. So much for the second sense of *“ over against.”
But the third where the object sought is closer in-
timacy we find in the words used of the wholly-wise
Abraham, “ He was still standing before (or over
against) the Lord ”’ (Gen. xviii. 22). And a proof of
this closer intimacy is the further saying that * he
drew nigh and said” (¢bid. 23). Those who desire
estrangement may stand aloof and separate them-
selves; it is for those who seek intimacy to draw
nigh to each other. To stand fast and acquire
an unswerving mind is to be stepping nigh to the
power of God. For with the divine there is no
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b Philo takes these terms, and indeed the whole passage,
from Plato, Timaeus 36, on which see Archer-Hind’s notes
as also on %b. 38 p.
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turning : variableness belongs to the nature of the
created. He then, who with the love of knowledge
as his bridle checks the onward course which is
natural to created being and compels it to stand still,
may be sure that he is not far from the divine happi-
ness. It is with this thought of intimacy ¢ that he
assigns to the Cherubim and the flaming sword the
abode in front of Paradise, not as to foes destined
to contend in hostility with each other, but as to
the dearest and closest of friends; that thus the
Potencies ever gazing at each other in unbroken
contemplation may acquire a mutual yearning, even
that winged and heavenly love, wherewith God the
bountiful giver inspires them.

VII. We must now examine what is symbolized by
the Cherubim and the sword of flame which turns
every way. I suggest that they are an allegorical
figure of the revolution of the whole heaven. For
the movements assigned to the heavenly spheres are
of two opposite kinds, in the one case an unvarying
course, embodying the principle of sameness,? to the
right, in the other a variable course, embodying the
principle of otherness,? to the left. The outermost
sphere, which contains what are called the fixed stars,
is a single one and always makes the same revolution
from east to west. But the inner spheres, seven in
number, contain the planets and each has two
motions of opposite nature, one voluntary, the other
under a compelling force. Their involuntary motion
is similar to that of the fixed stars, for we see them
pass every day from east to west, but their own
proper motion is from west to east, and it is in this
that we find the revolutions of the seven governed
also by certain lengths of time. These lengths are
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@ t.e. of the heaven. Thus in De Decalogo 56, 57, Philo
speaks of the two hemispheres, one above the earth and one
below it. ‘‘For as the heaven is ceaselessly revolving, the
two hemispheres daily take their position in turn one above
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the same in the case of three whose course is equal,
and these three which have the same rate of speed
are known as the Sun, the Morning-star, and the
Sparkler (or Mercury). The others have unequal
courses and different lengths of time in revolution,
though these too preserve a definite proportion to
each other and the above-named three.
One of the Cherubim then symbolizes the outermost
sphere of the fixed stars. It is the final heaven of
all, the vault in which the choir of those who wander
not move in a truly divine unchanging rhythm, never
leaving the post which the Father who begat them
has appointed them in the universe. The other of
the Cherubim is the inner contained sphere, which
through a sixfold division He has made into seven
zones of regular proportion and fitted each planet
into one of them. He has set each star in its
proper zone as a driver in a chariot, and yet He has
in no case trusted the reins to the driver, fearing
that their rule might be one of discord, but He has
made them all dependent on Himself, holding that
thus would their march be orderly and harmonious.
For when God is with us all we do is worthy of
praise ; all that is done without Him merits blame.
VIIL. This then is one interpretation of the
allegory of the Cherubim, and the flaming turning
sword represents, we must suppose, their movement
and the eternal revolution of the whole heaven.
But perhaps on another interpretation the two
Cherubim represent the two hemispheres.® For we
read that the Cherubim stand face to face with their

the earth and the other below it, as it seems, though in
reality there is no ‘up’ or ‘down’ in the spherical heaven.”
See App. pp. 482, 483.
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wings inclining to the mercy-seat (Exod. xxv. 19).
And so, too, the hemispheres are opposite to each
other and stretch out to the earth, the centre of all
things, which actually parts them. And as this
alone in all the universe stands firm, it has been
rightly named by men of old the standing-place,s
and it stands thus, that the revolution of each of the
hemispheres may circle round one fixed centre and
thus be wholly harmonious. The flaming sword on
this interpretation is the Sun, that packed mass of
flame, which is the swiftest of all existing things
and whirls round the whole universe in a single day.

IX. But there is a higher thought than these. It
comes from a voice in my own soul, which oftentimes
is god-possessed and divines where it does not know.
This thought I will record in words if I can. The
voice told me that while God is indeed one, His
‘highest and chiefest powers are two, even goodness
and sovereignty. Through His goodness He begat
all that is, through His sovereignty He rules what
He has begotten. And in the midst between the
two there is a third which unites them, Reason, for
it is through reason that God is both ruler and good.
Of these two potencies sovereignty and goodness
the Cherubim are symbols, as the fiery sword is the
symbol of reason.® For exceeding swift and of
burning heat is reason and chiefly so the reason of
the (Great) Cause, for it alone preceded and outran
all things, conceived before them all, manifest above
them all.

O then, my mind, admit the image unalloyed of
the two Cherubim, that having learnt its clear lesson
of the sovereignty and beneficence of the Cause,
thou mayest reap the fruits of a happy lot. For
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straightway thou shalt understand how these un-
mixed potencies are mingled and united, how, where
God is good, yet the glory of His sovereignty is seen
amid the beneficence, how, where He is sovereign,
through the sovereignty the beneficence still appears.
Thus thou mayest gain the virtues begotten of these
potencies, a cheerful courage and a reverent awe
towards God. When things are well with thee, the
majesty of the sovereign king will keep thee from
high thoughts. When thou sufferest what thou
wouldest not, thou wilt not despair of betterment,
remembering the loving-kindness of the great and
bountiful God. And for this cause is the
sword a sword of flame, because in their company
reason the measure of things must follow, reason
with its fierce and burning heat, reason that ever
moves with unswerving zeal, teaching thee to
choose the good and eschew the evil. X. Remember
how Abraham the wise, when he began to make
God his standard in all things and leave nothing to
the created, takes a copy of the flaming sword—
“fire and knife” it says (Gen. xxii. 6)—desiring
to sever and consume the mortal element away
from himself and thus to fly upward to God
with his understanding stripped of its trammels.

And thus too Balaam (“foolish people”
that is) is represented by Moses as disarmed, one
who neither fights nor keeps the ranks® for
Moses knew well that war which the soul should
wage for knowledge as its guerdon. Balaam says
to the ass, who signifies the unreasoning rule of
life, which is ridden by every fool: “If I had a
sword I would have ere now pierced thee through ™
(Numb. xxii. 29). Well may we thank the great
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Contriver, that, knowing the madness of folly, he
did not put into its hands, as into the hands of a
madman, the sword of the power of words, to wreak
widespread and unrighteous carnage among all who
came in his way. And this angry cry of
Balaam is ever the cry of each of the unpurified in
his vanity, if he has followed the life of the merchant
or the farmer or other business that men pursue for
gain. Each, while good fortune encounters them in
their several walks of life, sits his beast with cheerful
mood and keeps a tight grip of the reins and scouts
the thought of letting them drop from his hands.
And all those who bid him desist, and set limits to
his' desires, because the future is uncertain, he
charges with malice and envy, and will have it that
their warning is not of goodwill. But when dis-
appointment and misfortune befall him he does
indeed recognize ¢ that these were true prophets,
fully competent to guard against the chances of the
future, but he lays all the blame on wholly guiltless
objects, the farming, the trading, the other pursuits,
which of his own judgement he followed for lucre.

XI. And these pursuits, though they
have no vocal organs, will utter the language which
speaks in the reality of facts, a language which is
plainer than the language of the tongue. * False
slanderer,” they will cry,  are we not they on whom
you rode proud-necked as on some beast of burden ?
Have we ever in mere insolence ? brought disaster on
you? (Numb. xxii. 30). Behold the armed angel, the
reason of God, standing in the way against you
(ébid. 31), the source through whom both good and ill

% Or “heedlessness.” In the rLxx. the ass asks Balaam
Y Uwepopdoel Vwepidoboa émolnad oot oliTws ;
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come to fulfilment. See where he stands. Why then
blame us now, on whom you cast no blame before,
when things fared well with you ? We stay the same,
we change not a jot of our nature. But the tests
you use are false and your impatience is without
reason. If you had learnt from the first that it is
not your life-pursuits which bring your share in good
or ill, but the divine reason, the ruler and steersman
of all, you would bear with more patience what
befalls you, and cease from slandering and ascribing
to us what we have no power to bring about.

If then that ruler should in turn subdue those
warring elements,® scatter the thoughts of dis-
heartenment which war brings, and send a message
of peace @ to your life, you will give us the hand
of friendship with a bright and cheerful face, though
we are what we ever were. But we are not elated
at your goodwill, nor care we for your anger. We
know that we cause not good or ill, though you
imagine such things of us. It were as foolish to
lay a prosperous voyage or the disasters of ship-
wreck to the charge of the sea itself instead of to
the changes of the winds, which sometimes blow
gently, sometimes in fiercest riot. For stillness is
the natural self-engendered quality of all water, but
when the favouring breeze follows behind the rudder
and every reef is let out, the ship with full sail goes
safely to the harbour, and again when a head-wind
swoops suddenly down against the prow it raises a
wild commotion, and overturns the bark. And all
this is laid to the charge of the guiltless sea, though

@ Or “ put an end to the war . . . and proclaim peace.”
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plainly it is calm or stormy according to the lightness
or the violence of the winds.”

Surely all this is sufficient proof that nature who
has provided for men a mighty champion in reason
makes him who can use this champion aright a truly
happy and reasonable being. Him who cannot use
it aright she leaves to unreason and misery.

XII. ““ And Adam knew his wife and she conceived
and bare Cain, and he said, ‘I have gotten a man
through God,” and He added to this that she bore
his brother Abel”” (Gen. iv. 1, 2).* The persons to
whose virtue the lawgiver has testified, such as
Abraham, Isaac, Jacob and Moses, and others of
the same spirit, are not represented by him as
knowing women. For since we hold that woman
signifies in a figure sense-perception, and that
knowledge comes into being through estrangement
from sense and body, it will follow ? that the lovers
of wisdom reject rather than choose sense. And
surely this is natural. For the helpmeets of these
men are called women, but are in reality virtues.
Sarah “ sovereign and leader,” Rebecca “ steadfast-
ness in excellence,” Leah ¢ “rejected and faint”
through the unbroken discipline, which every fool re-
jects and turns from with words of denial, Zipporah,
the mate of Moses, whose name is “ bird,” speeding
upwards from earth to heaven and contemplating
there the nature of things divine and blessed.

The virtues have their conception and their birth-

Adam and that of mposéfnke to be God appears from § 124
and De Sac. 10.

b Literally * it ” or *“ he ” will show. If “it,” the subject
is either * the fact that women symbolize sense,” or perhaps
“ knowledge ”’ ; if * he,” the legislator.

¢ See App. p. 483.
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pangs, but when I purpose to speak of them let
them who corrupt religion into superstition close
their ears or depart. For this is a divine mystery
and its lesson is for the initiated who are worthy to
receive the holiest secret, even those who in sim-
plicity of heart practise the piety which is true and
genuine, free from all tawdry ornament. The sacred
revelation is not for those others who, under the
spell of the deadly curse of vanity, have no other
standards for measuring what is pure and holy but
their barren words and phrases and their silly usages
and ritual.® XIII. Thus then must the
sacred instruction begin. Man and Woman, male
and female of the human race, in the course of
nature come together to hold intercourse for the
procreation of children. But virtues whose offspring
are so many and so perfect may not have to do with
mortal man, yet if they receive not seed of genera-
tion from another they will never of themselves con-
ceive. Who then is he that sows in them the good
seed save the Father of all, that is God unbegotten
and begetter of all things ? He then sows, but the
fruit of His sowing, the fruit which is His own, He
bestows as a gift.  For God begets nothing for
Himself, for He is in want of nothing, but all for
him who needs? to receive. I will give
as a warrant for my words one that none can dispute,
Moses the holiest of men. For he shows us Sarah
conceiving at the time when God visited her in her
solitude (Gen. xxi. 1), but when she brings forth it
is not to the Author of her visitation, but to him
who seeks to win wisdom, whose name is Abraham.

And even clearer is Moses’ teaching of

b Or “ prays.”
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Leah, that God opened her womb (Gen. xxix. 31).
Now to open the womb belongs to the husband.
Yet when she conceived she brought forth not to
God (for He is in Himself all-sufficing for Himself),
but to him who endures toil to gain the good, even
Jacob. Thus virtue receives the divine seed from
the Creator, but brings forth to one of her own
lovers, who is preferred above all others who seek
her favour. Again Isaac the all-wise besought God,
and through the power of Him who was thus
besought Steadfastness or Rebecca became pregnant
(Gen. xxv. 21). And without supplication or entreaty
did Moses, when he took Zipporah the winged and
soaring virtue, find her pregnant through no mortal
agency (Exod. ii. 22).

XIV. These thoughts, ye initiated, whose ears are
purified, receive into your souls as holy mysteries
indeed and babble not of them to any of the profane.
Rather as stewards guard the treasure in your own
keeping, not where gold and silver, substances cor-
ruptible, are stored, but where lies that most beautiful
of all possessions, the knowledge of the Cause and of
virtue, and, besides these two, of the fruit which is
engendered by them both. But, if ye meet with
anyone of the initiated, press him closely, cling to
him, lest knowing of some still newer secret he hide
it from you; stay not till you have learnt its full
lesson. I myself was initiated under Moses
the God-beloved into his greater mysteries,* yet when
I saw the prophet Jeremiah and knew him to be not
only himself enlightened, but a worthy minister of
the holy secrets, I was not slow to become his dis-
ciple. He out of his manifold inspiration gave forth

% See App. p. 483.
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an oracle spoken in the person of God to Virtue the
all-peaceful. * Didst thou not call upon Me as thy
house, thy father and the husband @ of thy vn'glmty [

(Jer. iii. 4). Thus he implies clearly that God is a
house, the incorporeal dwelling-place of incorporeal
ideas, that He is the father of all things, for He
begat them, and the husband of Wisdom, dropping
the seed of happiness for the race of mortals into
good and virgin soil. For it is meet that God should
hold converse with the truly virgin nature, that which
is undefiled and free from impure touch ; but it is
the opposite with us. For the union of human beings
that is made for the procreation of children, turns
virgins into women. But when God begins to consort
with the soul, He makes what before was a woman
into a virgin again, for He takes away the degenerate
and emasculate passions which unmanned it and
plants instead the native growth of unpolluted
virtues. Thus He will not talk with Sarab till she has
ceased from all that is after the manner of women
(Gen xviii. 11), and is ranked once more as a pure
virgin. XV. Again even a virgin soul
may perchance be dishonoured through the defile-
ment of licentious passions. Therefore the oracle
makes itself safe by speaking of God as the husband
not of a virgin, for a virgin is liable to change and
death, but of virginity, the idea which is unchange-
able and eternal. For particulars within a class are
of their nature such as to come into being and pass
out of it again, but to the poten01es which give their
form to these particulars is allotted an exisience in-
destructible. It is meet and right therefore that

% See App. p. 483.
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God the uncreated, the unchanging, should sow the
ideas of the immortal and virgin virtues in virginity
which changes not into the form of woman.

Why then, soul of man, when thou shouldst live the
virgin life in the house of God and cling to know-
ledge, dost thou stand aloof from them and embrace
outward sense, which unmans and defiles thee ? For
this thou shalt bring forth that thing of ruin and
confusion, Cain, the fratricide, the accursed, the pos-
session which is no possession. For the meaning of
Cain is * possession.”

XVI. We may note® with surprise the form of
expression, which, conirary to the usual practice,
the lawgiver often employs and in the case of many
persons. For when after speaking of the earth-born
pair he begins the story of the first-born child of
man, though he has said nothing at all of him
hitherto, he says simply * she brought forth Cain.”
It is as though the name had been often mentioned
before, instead of being now for the first time
introduced for use in the narrative. We may ask
the author ““ Who or what is this Cain ? ”” What has
he told us small or great about him in the past?
Surely he is not ignorant how the names of persons
should be given. We see indeed that later on he
will show his knowledge plainly in speaking of this
same person Eve. ‘‘ Adam knew Eve his wife ; and
she conceived and brought forth a son, and called
his name Seth ”’ (Gen. iv. 25). Surely it was far more
necessary in the case of the firstborn, who was the
beginning of human generation through two parents,
first to state the male sex of the child, and then to
give his personal name, Cain, as it might be. Since
then it was clearly not because he was ignorant how
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1 Mss. évépyeat. # Bracketed by Cohn as otiose.
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names should be given, that he rejects the usual
method in the case of Cain, we must consider why
he speaks thus of the children of our first parents
and uses the form hatural to an incidental mention
of the names, rather than that which is usual when
names are originally assigned. I conjecture that the
reason is as follows. XVII. Elsewhere the
universal practice of men as a body is to give to
things names which differ from the things, so that
the objects are not the same as what we call them.
But with Moses the names assigned are manifest
images of the things, so that name and thing are
inevitably the same from the first and the name and
that to which the name is given differ not a whit.
My meaning will be seen more clearly from the case
before us. The Mind in us—call it Adam
—having met with outward Sense, called Eve, the
source, we hold, of life to all living bodies (Gen. iii. 20)
approaches her for their mutual intercourse. She
for her part takes in and catches as in a net the
external objects of sense, as nature bids. Through
the eyes comes colour, through the ears sound,
through the nostrils smell, through the organs of
taste flavours and through the touch all solid matter.
Thus conceiving and being made pregnant, she
straightway becomes in labour and bears the worst
evil of the soul, vanity of thought. For the Mind
thought that all these were his own possessions, all
that he saw or heard or smelt or tasted or touched
—all his own invention and handiwork.

XVIII. That it should have been so with the Mind
was not strange. For there was a time when Mind
neither had sense-perception, nor held converse with
it, but a great gulf divided it from associated inter-
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1 Cohn dfpoiv (part. of dbpéw), *“a discerning instrument.”
This seems a very strange expression, though it is true that
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read with Markland dpkoiv, or possibly séuaroes odx éphmwrero
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dependent things.® Rather was it then like the
solitary ungregarious animals. At that time it
formed a class by itself ; ‘it had no contact with body,
no all-collecting instrument in its grasp wherewith
to bring into its power the external objects of sense.
It was blind, incapable, not in the common meaning
of blindness as applied to those whom we observe
to have lost their eyesight, for they though deprived
of one sense have the others more abundantly. No,
the Mind was docked of all its powers of sense-
perception, thus truly powerless. It was but half
the perfect soul, lacking the power whereby it is
the nature of bodies to be perceived, a mere unhappy
section bereft of its mate without the support of
the sense-perceiving organs, whereby it could have
propped as with a staff its faltering steps. And thus
all bodily objects were wrapped in profound darkness
and none of them could come to the light. For
sense, the means whereby they were to become the
objects of knowledge, was not.? God then,
wishing to provide the Mind with perception of
material as well as immaterial things, thought to
complete the soul by weaving into the part first
made the other section, which he called by the
general name of *“ woman "’ and the proper name of
* Eve,” thus symbolizing sense. XIX. This
Eve or sense from the very moment of coming into
being through each of her parts as through orifices
poured multitudinous light into the Mind, and
purging and dispersing the mist set it as it were in

b “dLiterally ‘ things that dwell together and belong to a
erd.”
® Or “for he to whom they were to be made known
lacked sense.”
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the place of a master, able to see in luminous clear-
ness the natures of things bodily. And the Mind,
like one enlightened by the flash of the sun’s beam,
after night, or as one awakened from deep sleep, or
like a blind man who has suddenly received his
sight, found thronging on it all things which come
into being, heaven, earth, air, water, the vegetable
and animal world, their phases, qualities, faculties,
dispositions whether temporary or permanent,?
movements, activities, functions, changes, extinc-
tions. Some it saw, some it heard, some it tasted,
some it smelt, and some it touched; and to some
it was attracted, because they work pleasure, from
others it was averse because they cause pain.
So then it gazed around on every side and, beholding
itself and its powers, feared not to utter the same
boast as the Macedonian king Alexander. For the
story is that, when he seemed ® to have gained the
mastery of Europe and Asia, he stood in some
commanding spot and, looking at the view around,
said * this way and that all are mine.” The words
showed the lightness of an immature and childish
soul, the soul of a common man in truth and not of a
king. But before Alexander’s day the Mind, having
acquired the faculty of sense and through its agency
laid hold of every form of bodily things, was filled
and puffed up with unreasoning pride, and thus
thought that all things were its own possessions and
none belonged to any other.

XX. It is this feeling in us which Moses expresses
under the name of Cain, by interpretation Pos-
session, a feeling foolish to the core or rather

® Or * he thought.”
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impious. For instead of thinking that all things
are God’s possession, the Mind fancied that they
were its own, though it cannot possess even itself
securely, or even know what its own real being is.
Yet if it trusts in the senses and their ability to
lay hold of the objects of sense, let it tell us how
it thinks to have power to avoid error in sight or
hearing or any other sense.? Indeed these errors
must always befall us in each of our doings, to
whatever pitch of accuracy the organs we use are
brought. For to free ourselves altogether from
natural sources of decay or involuntary delusions is
hard or rather impossible, so innumerable in our-
selves and around us and outside us throughout the
whole race of mortals are the causes which produce
false opinion. How foolish then, be its boasting ever
so loud and its bearing ever so high, is the Mind’s
thought that all things are its own possessions.
XXI. Surely Laban, whose heart was fixed on
particular qualities, must have made Jacob laugh
loud and long, Jacob who discerns rather than these
the nature which is outside class or category. Laban
dared to say to him “‘ the daughters are my daughters,
the sons are my sons, the cattle are my cattle, and
" all that thou seest are mine and my daughters’”
(Gen. xxxi. 43). In each case he adds the * my,”
and his proud talk about himself goes on without ceas-
ing. The daughters, tell me—daughters, you
know, are the arts and branches of knowledge in the
soul—do you say they are iyow' daughters ? How
yours ? Why in the first place you only received
them from the mind that taught them to you.

(as he knows is the case) he will still be capable of sense-
error.”
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Secondly, it is in the course of nature that like other
things you should lose them too, perhaps through
the burden of other thoughts which drive them from
your memory, or through cruel and incurable in-
firmities of the body, or that disease which is the
doom of advancing years and no treatment can
heal—old age—or a host of other causes, which
no man can number. The sons—sons
are the particular reasoned thoughts—-when you
say they are yours are you sane or mad to sup-
pose such a thing ? Fits of melancholy and insanity,
bursts of frenzy, baseless conjectures, false im-
pressions of things, mere notions, which are but
unsubstantial will-o’-the-wisps ¢ made of the stuff of
dreams, with their self-engendered throes and throb-
bings, loss of memory, the curse which so besets the
soul, and other things more numerous than these,
sap the security of your lordship, and show that these
things are not your possessions but another’s.

As for the cattle—the senses, that is, for sense
is unreasoning and bestial—do you dare to say that
they are yours? Consider your constant errors in
sight and hearing, how you sometimes think bitter
flavours sweet and sweet bitter, and in every sense
are more often wrong than right. Surely a matter
for blushing rather than for boasting and elation, as
though you found all the faculties and activities of
your soul infallible. XXII. But, if you
reform and obtain a portion of the wisdom that you
need, you will say that all are God’s possessions and
not yours, your reflections, your knowledge of every
kind, your arts, your conclusions, your reasonings on
particular questions, your sense-perceptions, in fact

% See App. p. 484.
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the activities of your soul, whether carried on through
the senses or without them. But if you leave your-
self for ever unschooled and untaught, you will be
eternally enslaved to hard mistresses, vain fancies,
lusts, pleasures, promptings to wrongdoing, follies,
false opinions. For if, says Moses, the servant should
answer and say “I have come to love my master,
my wife and my children, I will not go out free,”
he shall be brought to the tribunal of God, and with
God as judge shall have his request ratified, having
first had his ear bored with an awl (Exod. xxi. 5, 6),
that he may not receive the divine message of the
freedom of the soul. For lofty words: like these of
having come to love the mind and thinking it his
master and benefactor are worthy of a reasoning
disqualified and rejected as it were from the sacred
arena, a slave @ in very truth and wholly childish.
And so too when he speaks of his exceeding affection
for outward sense and his belief that she is his own
possession and the greatest of blessings. So too with
the children of these two, the children of mind—
reflection, reasoning, judging, deliberating, conjec-
turing—the children of sense—sight, hearing, smell,
taste, touch, in fact sense-perception in general.
XXIII. He who seeks intimacy with these can have
had no perception, cannot even have dreamt, of
freedom. For it is only by flight and estrangement
from these that we can make a claim to the lot of
the fearless. - We read of another? who
crowns his self-love with madness, and declares that,
though what I have be taken from me, I will contend

¢ Or *“ boy.” Philo Plays with the double sense of rais.
4.e., Pharaoh,
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for it as my own and win the victory. “ I will pur-
sue,” he says, “I will overtake, I will divide the
spoil ; I will satisfy my soul; I will destroy with
my sword ; my hand shall have the mastery ”’ (Exod.
xv. 9). To such a one I would say * Fool,
is it hidden from you that every created being, who
thinks he pursues, is pursued ? ”  For maladies and old
age and death, with all the other host of evils volun-
tary and involuntary, drive and hustle and pursue
each one of us, and he who thinks to overtake and
conquer is overtaken and conquered, and many a
one who thinks to spoil and is already in his thoughts
parcelling out the booty has fallen under the foot of
victorious enemies. He receives into his soul empti-
ness for satisfaction, slavery for lordship, he is killed
instead of killing, and all that he thought to do to
others falls with full measure upon himself.

For in very truth this man was the enemy of con-
vincing reason and of nature herself, when he took to
himself all active functions and forgot the passive, as
though he was secure from the mass of calamities
which these severally bring. XXIV. For it was ““ the
enemy,”’ as we read, who said “ I will pursue and
overtake.” What deadlier foe to the soul can there
be than he who in his vainglory claims to himself
that which belongs to God alone? For it belongs
to God to act, and this we may not ascribe to any
created being. What belongs to the created is to
suffer, and he who accepts this from the first, as a
necessity inseparable from his lot, will bear with
patience what befalls him, however grievous it may
be. He who thinks it a strange and alien thing will
incur the penalty of Sisyphus, crushed by a vast and
hopeless burden, unable even to lift his head, over-
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whelmed by all the terrors which beset and: pros-
trate him, and increasing each misery by that abject
spirit of surrender, which belongs to the degenerate
and unmanly soul. Rather should he bravely bear,
take his place ﬁm}y in the opposing ranks, and with
those mightiest of virtues, which he himself con-
tributes, patience and endurance, fortify his resolu-
tion and close the gates against the foe.

There are two ways of undergoing shearing or
shaving ; one when there is reaction ¢ and reciproca-
tion by the object, the other when there is complete
submission or subjection. A sheep or a fleece® or a
“fell” puts forth no activity of itself, but is merely
passive to the shearing process in the hands of
another, but the man who is shaved acts with the
barber, places himself in position, and accommodates
himself, thus combining the active with the passive.
So too with receiving blows. There is one kind
which befalls a slave, whose wrongdoing has deserved
it, or a free man who is stretched on the wheel for
his crimes, or any lifeless things, such as stones or
wood or gold or silver and all materials which are
beaten or divided in a forge. The other kind we find
in, the case of an athlete in a boxing-match or
pancratium for a crown of victory. As the blows fall
upon him he brushes them off with either hand, or
he turns his neck round this way and that and thus
evades the blows, or often he rises on his tip-toes
to his full height, or draws himself in and compels
his adversary to lay about him in empty space, much
as men do when practising the movements. But
the slave or the metal lies impotent and irresponsive,
passive to endure whatever the agent may determine
to execute. This is a condition we should
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never admit into our bodies, much less into our
souls. Asmortals we must suffer, but let our suffering
be that other kind which is the reaction of our own
activity. Let us not like womanish folk, nerveless
and unstrung, flagging ere the struggle begin, with
all our spiritual forces relaxed, sink into utter prostra-
tion. Rather let the tension of our minds be firm
and braced, that so we may be strong to relieve and
lighten the force and onset of the misfortunes which
menace us. :

Since then it has been shown that no mortal can
in solid reality be lord of anything, and when we
give the name of master we speak in the language of
mere opinion, not of real truth ; since too, as there
is subject and servant, so in the universe there must
be a leader and a lord, it follows that this true
prince and lord must be one, even God, who alone
can rightly claim that all things are His possessions.

XXV. Let us mark how sublime and worthy of
the Deity is the enumeration of those possessions.
“ All things,” God says, “are Mine.” ¢ And these
“ all things ” are the “ bounties, and gifts and fruits
which ye shall observe and offer to Me at My feasts ™
(Numb. xxviii. 2). Here Moses clearly shows that
among existing things there are some which rank
lower as benefits, and this benefit is called * giving.”
In others the benefit is of a higher kind and this
has the special name of * bounty.” Others again
are such that not only can they bear virtue as their
fruit, but in their very nature through and through
they are fruit meet for eating, even that one and
only fruit which feeds the soul of him whose quest
is the Vision. He who has learnt this lesson, and

@ See App. pp. 484, 485.
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can keep and ponder it in his heart, will offer to
God the blameless and fairest sacrifice of faith at
feasts which are no feasts of mortals. For God has
claimed the feasts for Himself, and herein He lays
down a principle which they who belong to the
company of the philosophers must not fail to know.
The principle is this. God alone in the
true sense keeps festival. Joy and gladness and
rejoicing are His alone ; to Him alone it is given to
enjoy the peace which has no element of war. He
is without grief or fear or share of ill, without faint-
heartedness or pain or weariness, but full of happiness
unmixed. Or rather since His nature is most perfect,
He is Himself the summit, end and limit of happiness.
He partakes of nothing outside Himself to increase
His excellence. Nay He Himself has imparted of
His own to all particular beings from that fountain
of beauty—Himself. For the good and beautiful
things in the world could never have been what they
are, save that they were made in the image of the
archetype, which is truly good and beautiful, even
the uncreate, the blessed, the imperishable.
XXVI. And therefore Moses often in his laws calls
the sabbath, which means ‘rest,’ God’s sabbath
(Exod. xx. 10, etc.), not man’s, and thus he lays his
finger on an essential fact in the nature of things.
For in all truth there is but one thing in the universe
which rests, that is God. But Moses does not give
the name of rest to mere inactivity. The cause of
all things is by its nature active; it never ceases
to work all that is best and most beautiful. God’s
rest is rather a working with absolute ease, without
toil and without suffering. For the sun and moon
and the whole heaven and universe, since they are
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not self-mastering and move and revolve continually,
we may rightly say do suffer. Their labouring is
most clearly seen by the seasons of the year. For
of the heavenly bodies the chiefest change their
courses, sometimes revolving to the south, sometimes
to the north, sometimes elsewhere; and the air
grows colder and warmer and undergoes all manner
of changes; and these changes in condition peculiar
to it prove that it labours and is weary. For weariness
is the principal cause of change. It were folly to
pursue the subject through the creatures of air and
water and enumerate at length their general and
particular changes: for these are naturally liable
to far greater weakness than the creatures of the
upper world, since they in largest measure partake
of the lowest form of substance, namely the earthly.
Since then weariness is the natural cause of change
in things that turn and vary, and since God turns
not and changes not, He must be by nature un-
wearying. But a being that is free from weakness,
even though he be making all things, will cease not
to all eternity to be at rest, and thus rest belongs in
the fullest sense to God and to Him alone.

XXVII. Now we showed that keeping festival per-
tained to Him and therefore we see that all such
festivals, whether they be weekly sabbaths or (the
occasional) feasts, are His, who is the Cause, and
pertain not to any man at all. Let us consider our
famous festal assemblies. Different nations, whether
Greek or barbarian, have their own, the product of
myth and fiction, and their only purpose is empty
vanity. We need not dwell on them, for the whole
of human life would not suffice to tell in detail of
the follies inherent in them. Yet, without over-
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stepping the right limit, a few words, to serve for
many, may be said to cover them all. In every
feast and gathering in our country what is it that
men admire and seek so eagerly ¢ Freedom from
the fear of punishment, from sense of restraint,
from stress of business; drunkenness, tipsy rioting,
routs and revels, wantonness, debauchery ; lovers
_thronging their mistresses’ doors, nightlong carouses,
unseemly pleasures, daylight chamberings, deeds of
insolence and outrage, hours spent in training to be
intemperate, in studying to be fools, in cultivating
baseness, wholesale depravation of all that is noble :
the works to which nature prompts us are turned
upside down : men keep vigil by night to indulge
their insatiable lust : the day time, the hours given
for wakefulness, they spend in sleep. At such times
virtue is jeered at as mischievous, vice snatched at
as profitable. At such times right actions are dis-
honoured, wrong actions honoured. At such times
musie, philosophy, all culture, those truly divine
images set in the divinely given soul, are mute.
Only the arts which pander and minister pleasure
to the belly and the organs below it are vocal and
loud-voiced. XXVIII. Such are the feasts
of those whom men call happy. And so long as
they confine their unseemly doings to houses or
unconsecrated places, their sin seems less to me.
But when their wickedness like a rushing torrent
spreads over every place and invades and violates
the most sacred temples, it straightway overturns
all that is venerable in them, and as a result come
sacrifices unholy, offerings unmeet, vows unfulfilled,
their rites and mysteries a mockery, their piety
but a bastard growth, their holiness debased, their
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purity impure, their truth falsehood, their worship
a sacrilege. Furthermore they cleanse their bodies
with lustrations and purifications, but they neither
wish nor practise to wash off from their souls
the passions by which life is defiled. They are
zealous to go to the temples white-robed, attired
in spotless raiment, but with a spotted heart they
pass into the inmost sanctuary and are not ashamed.
And if an animal be found to be blemished or
imperfect, it is driven out of the consecrated
precincts ¢ and not suffered to approach the altar,
though it is through no will of its own that it
has any of these bodily defects. But they them-
selves—their souls are a mass of wounds from
the hideous maladies with which the irresistible
power of vice has smitten them, or rather they are
mutilated, docked of their noblest parts, prudence,
courage to endure, justice, piety and all the other
virtues of which human nature is capable. And
though it is with free deliberate judgement that they
have imbibed the mischief, yet they dare to handle
the holy thing, and think that the eye of God sees
nothing but the outer world through the co-operation
of the sun. They do not know that He surveys the
unseen even before the seen, for He Himself is
His own light. For the eye of the Absolutely
Existent needs no other light to effect perception,
but He Himself is the archetypal essence of which
myriads of rays are the effluence, none visible to
sense, all to the mind. And therefore they are the
instruments of that same God alone, who is appre-
hended by mind, not of any who have part and lot

@ Literally ‘* the boundaries (of the dyopd) marked out
by the sprinkling of the lustral water.”
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in the world of creation. For the created is ap-
proached by sense, which can never grasp the nature
which is apprehended by mind. '

XXIX. Seeing then that our souls are a region
open to His invisible entrance, let us make that place
as beautiful as we may, to be a lodging fit for God.
Else He will pass silently into some other home,
where He judges that the builder’s hands have
wrought something worthier. When we think to
entertain kings we brighten and adorn our own
houses. We despise no embellishment, but use all
such freely and ungrudgingly, and make it our aim
that their lodging shall have every delight and the
honour withal that is their due. What house shall
be prepared for God the King of kings, the Lord of
all, who in His tender mercy and loving-kindness
has deigned to visit created being and come down
from the boundaries of heaven to the utmost ends of
earth, to show His goodness to our race ? Shall it
be of stone or timber ? Away with the thought, the
very words are blasphemy. For though the whole
earth should suddenly turn into gold, or something
more precious than gold, though all that wealth
should be expended by the builder’s skill on porches
and porticos, on chambers, vestibules, and shrines,
yet there would be no place where His feet could
tread. One worthy house there is—the soul that is
fitted to receive Him. XXX. Justly and rightly then
shall we say that in the invisible soul the invisible
God has His earthly dwelling-place.

And that the house may have both strength and
loveliness, let its foundations be laid in natural ex-
cellence and good teaching, and let us rear upon
them virtues and noble actions, and let its external
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ornaments be the reception of the learning of the
schools. The first of these, natural excellence, brings
quickness of apprehension, perseverance and memory.
From teaching are borrowed readiness to learn and
concentration. They are like the roots of the tree
that will bring forth good fruit, and without them
the mind cannot be brought to its fullness. Virtues
and the good actions that follow them provide the
stability and firmness that make the structure secure,
so that all that purposes to banish or sever or draw
away the soul from good is powerless against such
steadfastness and strength. From the study of the
introductory learning of the schools come the orna-
ments of the soul, which are attached to it as to a
house.s For as stuccoes, paintings, and
tablets and arrangements of precious stones and the
like, with which men adorn pavements as well as
walls, contribute nothing to the strength of the
building, but only serve to give pleasure to the in-
mates, so the knowledge of the schools adorns the
whole house of the soul. Grammar or literature ?
makes research into poetry and pursues the study
of the doing3 of old time. Geometry gives us the
sense -of equality produced by proportion. It also
heals by the means of fine music ? all that is harsh
and inharmonious or discordant in the soul, under the
influence of rhythm, metre, and melody. Rhetoric®
seeks out and weighs the materials for shrewd treat-
ment in all the subjects which it handles, and welds
them to the language that befits them. Sometimes
it raises us to a pitch of strong emotion,® at other

tion. Philo often uses dprdsfar with the simple genitive, ¢.g.
TGV mowoTHTwy HpTNuévos, 67,

b See App. p. 485.

¢ Or *“ procures us the means of expressing.”
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times the tension is relaxed in a sense of pleasure.
With all this it gives fluency and facility in using
our tongues and organs of speech.

XXXI. If such a house be raised amid our mortal
race, earth and all that dwells on earth will be filled
with high hopes, expecting the descent of the divine
potencies. With laws and ordinances from heaven
they will descend, to sanctify and consecrate them
on earth, according to their Father’s bidding. Then,s
joined in commonalty of daily life and board with
virtue-loving souls, they sow within them the nature
of happiness, even as they gave to wise Abraham in
Isaac the most perfect thank-offering for their stay
with him. The purified mind rejoices in nothing
more than in confessing that it has the lord of all
for its master. For to be the slave of God is the
highest boast of man, a treasure more precious not
only than freedom, but than wealth and power and
all that mortals most cherish. To this
sovereignty of the Absolutely Existent the oracle is
a true witness in these words, “ and the land shall
not be sold in perpetuity, for all the land is mine,
because ye are strangers and sojourners before me ”’
(Lev.xxv. 28). A clear proof surely that in possession
all things-are God’s, and only as a loan do they belong
to created beings. For nothing, he means, will be sold
in perpetuity to any created being, because there is
but One, to whom in a full and complete sense the
possession of all things is assured. Forall
created things are assigned as a loan to all from God,
and He has made none of these particular things
complete in itself, so that it should have no need at
all of another. Thus through the desire to obtain

¢ An allusion to Gen. xviii. 5 ff.
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what it needs, it must perforce approach that which
can supply its need, and this approach must be
mutual and reciprocal. Thus through reciprocity
and combination, even as a lyre is formed of unlike
notes, God meant that they should come to fellowship
and concord and form a single harmony, and that an
universal give and take should govern them, and
lead up to the: consummation of the whole world.
Thus love draws lifeless to living, unreasoning to
reasoning, trees to men, men to plants, cultivated to
wild, savage to tame, each sex to the other ; so too,
in a word, the creatures of the land to the creatures
of the water, these to the fowls of the air and those to
both : so again heaven to earth, earth to heaven, air to
water, and water to air. So natures intermediate
yearn for each other and those at either extreme;
these too for their fellows and theintermediate beings.
Winter needs summer, summer winter, spring both,
and autumn spring. Thus each, we may say, wants
and needs each ; all need all, that so this whole, of
which each is a part, might be that perfect work
worthy of its architect, this world.®

XXXII. In this way combining all things He
claimed the sovereignty of all for Himself ;: to His
subjects He assigned the use and enjoyment of
themselves and each other. For indeed we have
ourselves and all that go to make these selves? for
use. I am formed of soul and body, I seem to have
mind, reason, sense, yet I find that none of them is
really mine. Where was my body before birth, and
whither will it go when I have departed? What
has become of the changes produced by life’s various
stages in the seemingly permanent self? Where is
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the babe that once I was, the boy and the other grada-
tions ¢ between boy and full-grown man? Whence
came the soul, whither will it go,how long will it be our
mate and comrade ? Can we tell its essential nature ?
When did we get it ? Before birth ? But then there
was no “ ourselves.” What of it after death? But
then we who are here joined to the body, creatures
of composition and quality, shall be no more, but
shall go forward to our rebirth,® to be with the un-
bodied, without composition and without quality.
Even now in this life, we are the ruled rather than the
rulers, known rather than knowing. The soul knows
us, though' we know it not ; it lays on us commands,
which we must fain obey, as a servant obeys his
mistress. And when it will, it will claim its divorce
in court?® and depart, leaving our home desolate of
life. Press it as we may to stay, it will escape from
our hands. So subtle is it of nature, that it affords
no grip or handle to the body. XXXIII.
Is my mind my own possession ? That parent of
false conjectures, that purveyor of delusion, the
delirious, the fatuous, and in frenzy or melancholy
or senility proved to be the very negation of mind.
Is niy utterance my own possession, or my organs
of speech ? A little sickness is a cause sufficient to
cripple the tongue and sew up the lips of the most
eloquent, and the expectation of disaster paralyses
multitudes into speechlessness. Not even of my
sense-perception do I find myself master, rather, it
may well be, its slave, who follows it where it leads,

@ See App. p. 485. ® See App. p. 486.

. 2 Conj. Cohn : uss. dwiryua.
3 Conj. Mangey : mss. olyrucés: Cohn 6 whdwys <6 olyrixés.
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121 veunBévra Tod Piov xpdvov SduavtMijon. dua p.e'v'roc

@ Aborigines and nobles—two well-known terms in
Athenian use. See Dictionary.

78



ON THE CHERUBIM, 117-121

to colours, shapes, sounds, scents, flavours, and the
other material things.

All this surely makes it plain that what we use
are the possessions of another, that nor glory,
nor wealth, nor honours, nor offices, nor all that
makes up body or soul are our own, not even life
itself. And if we recognize that we have but their
use, we shall tend them with care as God’s posses-
sions, remembering from the first, that it is the
master’s custom, when he will, to take back his own.
The thought will lighten our sorrow when they are
taken from us. But as it is, with the mass of men,
the belief that all things are their own makes their
loss or absence at once a source of grief and trouble.

And so the thought that the world and
all that therein is are both the works and the pos-
sessions of Him that begat them becomes not only
a truth but a doctrine most comfortable.

But this work which is His own He has bestowed
freely, for He needs it not. Yet he who has the
use does not thereby become possessor, because
there is one lord and master of all, who will most
rightly say “all the land is mine (which is the
same as ‘ all creation is mine ’), but ye are strangers
and sojourners before me " (Lev. xxv. 23). XXXIV.
In relation to each other all created beings rank as
men of longest descent and highest birth ¢ ; all enjoy
equal honour and equal rights, but to God they are
aliens and sojourners. For each of us has come into
this world as into a foreign city, in which before
our birth we had no part, and in this city he does
but sojourn, until he has exhausted his appointed
span of life. And there is another lesson of wisdom
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that he teaches in these words, even this—God alone
is in the true sense a citizen, and all created being
is a sojourner and alien, and those whom we call
citizens are so called only by a licence of language.s
But to the wise it is a sufficient bounty, if when
ranged beside God, the only citizen, they are counted
as aliens and sojourners, since the fool can in no
wise hold such a rank in the city of God, but we see
him an outcast from it and nothing more.
Such a lesson too He has proclaimed to us in an
utterance of deepest meaning. * The land shall not
be sold at all.”¢ No word of the seller there, that
through this very silence he, who has access to
the secrets of nature-truth, may profit in the quest
of knowledge. Look round you and you shall find
that those who are said to bestow benefits sell
rather than give, and those who seem to us to
receive them in truth buy. The givers are seeking
praise or honour as their exchange and look for
the repayment of the benefit, and thus, under the
specious name of gift, they in real truth carry out
a sale; for the seller’s way is to take something
for what he offers. The receivers of the gift, too,
study to make some return, and do so as opportunity
offers, and thus they act as buyers. For buyers
know well that receiving and paying go hand in
hand. But God is no salesman, hawking his goods 2
in the market, but a free giver of all things, pouring
forth eternal fountains of free bounties, and seeking
no return. For He has no needs Himself and no
created being is able to repay His gift.

XXXYV. Thus we have agreed that all things are
God’s possessions on the strength of true reasonings

¢ See App. p. 486.
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and testimonies which none may convict of false
witness, for our witnesses are the oracles which
Moses wrote in the sacred books. And therefore
we must make our protest against the Mind, which
thought the offspring engendered by union with sense
his own possession, called it Cain and said “I have
gotten a man through God.” Even in these last
two words he erred. You ask how? Because God
is the cause not the instrument, and that which
comes into being is brought into being through an
instrument, but by a cause. For to bring anything
into being needs all these conjointly, the * Y
which,” the * from which,” the *‘ through which,”
the “ for which,”” ¢ and the first of these is the cause,
the second the material, the third the tool or
instrument, and the fourth the end or object. If
we ask what combination is always needed that a
house or city should be built, the answer is a builder,
stones or timber, and instruments. What is the
builder but the cause “ by which ”? What are the
stones and timber but the material * from which ” ?
What are the instruments but the means * through
which”? And what is the end or object of the
building but shelter and safety, and this constitutes
the ‘ for which.” Let us leave these
merely particular buildings, and contemplate that
greatest of houses or cities, this universe. We shall
see that its cause is God, by whom it has come into
being, its material the four elements, from which
it was compounded, its instrument the word of God,
through which it was framed, and the final cause of
the building is the goodness of the architect. It is
thus that truth-lovers distinguish, who desire true
and sound knowledge. But those who say that they
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possess something through God, suppose the Cause,
that is the Maker, to be the instrument, and the
instrument, that is the human mind, they suppose to
be the cause. Right reason too would
not hold Joseph free from blame, when he said that
through God would the true meaning of dreams be
found (Gen. xl. 8).* He should have said that by
Him as cause the unfolding and right interpretation
of things hidden would fitly come to pass. For we
are the instruments, wielded in varying degrees of
force, through which each particular form of action
is produced ; the Craftsman it is who brings to bear
on the material the impact of our forces, whether of
soul or body, even He by whom all things are moved.
There are those who have not of themselves the
capacity to distinguish differences in things; these
we must instruct as ignorant. There are those who
through contentiousness reverse and confuse the
thoughts which their words express : these we must
eschew as mere lovers of strife. But there are also
those, who with careful search into what comes
before them, assign to each as it is presented its
. proper place: these we must praise as the followers
of a philosophy that cannot lie. And these Moses
supports, when he says to those who feared to
perish at the hands of the wicked one and his
pursuing host, “ Stand fast and see the salvation
from the Lord, which he will accomplish for you
(Exod. xiv. 18). Thus he showed that not through
God, but from Him as cause does salvation come.
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ON THE BIRTH OF ABEL AND
THE SACRIFICES OFFERED
BY HIM AND BY HIS
BROTHER CAIN

(DE SACRIFICIIS ABELIS ET CAINI)



ANALYTICAL INTRODUCTION

Tue main theme of this treatise is the interpretation
of Gen. iv. 2-4.

I. (1-10). He added to this that she brought forth
his brother Abel. .

II. (11-49). And Abel became a shepherd of
sheep, but Cain was a tiller of the land.

III. (50-87). And it came to pass after some days
that Cain brought of the fruits of the earth as a
sacrifice to the Lord.

IV. (88-end). And Abel brought also himself of
the first-born of his sheep and of their fats.

In I. Philo principally meditates on the word
“ added,” the subject of which he assumes to be
God. He holds that addition always implies a
removal of something and thus the birth of the
Abel attitude of mind, which refers all things to
God, implies the removal of the opposite Cain
attitude. His thought then passes (5) to the phrase
used of the patriarchs ““ he was added to his people.”
He makes comparisons in this respect between
Abraham, Isaac, and Jacob, thought of as the three
who learn respectively by teaching, nature, and
practice, and finally contrasts them (8) with Moses,
who is not *“ added ” but translated to God’s presence.

The treatment of II. opens (11) with a discussion
as to why Abel the younger is mentioned in v. 2
88
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before his elder brother, the answer being that vice
is older in point of time, but virtue in point of
worth. This is illustrated (15) from experience of
life, for the philosophical calm comes later than the
passions of youth, then (17) from the story of Jacob
and Esau, and finally (19) by the law of Deut. xxi.
15-17, that the first-born who is the child of the
hated wife (i.e. Virtue) is not to be disinherited in
favour of the younger child of the beloved wife
(i.e. Vice). This leads Philo on to the elaborate
allegory (20-44) of the two, as courtesan and chaste
woman, pressing their claims upon the mind. Virtue’s
harangue, beginning 28, which contains what is
probably the most formidable catalogue of bad
qualities ever drawn up (32), includes an impassioned
eulogy of toil (85-41) and ends with some loosely
connected thoughts (43-44) on the inferior value of
the secular learning. Her pleading prevails with
the mind (45), which becomes what Abel was—a
shepherd, and thus we resume the real consideration
of the text. The true shepherd controls the un-
reasoning, but not vicious, faculties (46) and the
greatness of the calling is illustrated from various
verses in the Pentateuch (48-51). We should here
expect some similar interpretation of Cain’s occupa-
tion, but Philo dismisses this with the remark that
he has treated it in an earlier book (51).

ITI. The charges brought against Cain in v. 8 are
(a) that he offered only “ after some days,” (b) that
he offered of the fruits, but not of the first-fruits.
The first naturally leads to a homily (53) on the duty
of ready service. The causes of tardiness are dis-
cussed and rebuked by appropriate texts (54-57), and
an example of ready thankfulness is found (59) in
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the story of Abraham, when he bids Sarah hasten to
prepare a meal for the angelic visitors of Gen. xviii.
Two side thoughts are suggested by this story, (1) an
interpretation of the three measures of meal (59),
(2) of the phrase * buried cakes ™ (i.e., cakes baked
in the ashes (60) which Philo explains as the duty of
reticence about sacred truths ; and as this phrase is
also used of the dough brought out of Egypt, we are
led on to some thoughts about the symbolism of the
passover (60-63). We return (64) to the duty of
avoiding delay, and Philo dwells on the timelessness
of God’s actions, which we should imitate in our
worship (64-68). This is contrasted (69) with Pharaoh’s
postponement of Moses’ prayers on his behalf, which
again is compared with the human tendency to seek
help in misfortune from earthly remedies rather than
from God (70-71).

The second charge brought against the Cain spirit
necessitates an examination of what * first-fruits
are. They must be first in * value,” i.e. virtues (73),
but the dmrapx:) or * first offering  of these is rather
an evyaporyTikds Adyos or body of pious medita-
tion. At this point (74-75) Philo, remembering that
in Lev. ii. 14 the offering is to be * new, roasted,
sliced, pounded,” passes on to an examination of
these four, which are treated with much richness of
thought. The substance of our meditation must be
fresh inspired thoughts (76-79) which will supersede
the old-world learning of the schools, dear as that is
to Philo (78). It must be hardened by the fire of
close reasoning (80-81). It must be * sliced” or
divided by careful analysis and classification of the
thoughts under their proper headings (82-85), and
finally it must be ‘pounded,” i.e. made part of
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ourselves by the discipline of repeated meditation
85-87). .

( Iv. )The introduction of the subject of Abel’s offer-
ing of the first-born of his sheep is immediately
followed by a quotation of the directions with regard
to the offering of the first-born in Exod. xiii. 11-13,
and the sections 90-117 are almost entirely short
homilies on the different parts of this passage. Thus
(a) the time of the offering is put at the entrance to
Canaan, the * wavering reasoning ” from which God
means us to escape (90); (b) we have then an
apologetic discussion of the words *“ God sware,”
showing that such expressions are a concession to
the human tendency to anthropomorphism (91-96) ;
(c) by reading an “if ” into the words * and shall
give thee,” he draws his favourite moral that we can
only give what God has given (97) ; (d) dwelling on
the words * thou shalt set apart ” or “ separate,” he
argues that the ideas of God which we offer to Him
must be kept apart from lower and profane concep-
tions of Him (98-101) ; (e) ** the males to the Lord ”
means that while the male offspring of the soul are
the virtues, those of the * beasts ”’ or senses are such
as are kept under control of the mind (102-106) ;
(f) we have an illustrative digression on the similar
command in Numb. xv. 19-20, to make offering from
the “‘ mixture,” ¢.e. our compound being, and a con-
trast with the offerings of perfection, in which there
is no setting apart (107-112); (g) on the last verse of
Exod. xiii. 11-13, *“ all that openeth the womb of the
ass, thou shalt exchange it for a sheep, but if thou
dost not exchange it, thou shalt redeem it,” we are
told that the ass is labour, the sheep progress, and
that labour, at least in the case of things indifferent,
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is futile, unless it brings progress, and if futile must
be ““ redeemed,” i.e. set free (112-116). ‘

At this point the word “ redeemed " seems to lead
Philo to a different line of thought. What is meant
by the saying that the Levites were a ransom or
redemption for the first-born? Levi—¢sanctified
Reason,’” Israel’s first-born, is accepted by God before
Reuben, Jacob’s first-born, ‘ natural ability ’ (118-121).
But it means also that the wise are the ransom for
the fools. This was shown in God’s willingness to spare
Sodom for the sake of ten righteous, and we see it in
the saving influence of good men in a commonwealth,
and so in the commonwealth of the individual virtuous
thoughts redeem the evil (121-126). This last ex-
plains the saying that the cities of the Levites are
“ ransomed for ever,” for this ransom of the soul is
a perpetual process (127). This again leads on to a
discussion why these cities were assigned as a refuge
for the homicide. The Levite like the homicide is
a fugitive—from natural ties (129). He too has slain
—wicked doctrines as in Exod. xxxii. (180), and he
represents the merciful side of God’s legislative
power, as the homicide does the punitive, for he
slew * whom the Lord delivered into his hand " (181-
188). Finally, when the sanctification of the Levite
is assigned to the day when God smote Egypt, we
are taught that since that smiting is perpetual, the
sanctification is also perpetual (184-1385).

We return for a moment to Abel and his offering
of the fat, but pass at once to a comment on the
fact that neither heart nor brain, the seat of the
dominant principle, appear in the sacrificial ritual.
Only when this mind of ours has been purged of its
tendency to lapses will it be admitted as a proper
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part of the 6AokabTwpa or *‘ whole burnt offering ”
(186-end).

There are two special points in connexion with the
text which require mention.

The first is that we have for this treatise and that
of Quis Rer. Div. Her. the valuable help of a papyrus
discovered in Upper Egypt in 1889. Not only is this
papyrus considerably older than the other mss. to
which it is most akin, but the analysis given by
Cohn goes far to justify his opinion that it presents
on the whole a better text.

The other is the history of the sections 21-32,
which do not appear in this place in Mangey’s edition
nor in Yonge’s translation. These sections contain-
ing the allegory of the two women had been in-
corporated in an otherwise spurious treatise, De
Mercede Meretricis. In consequence the archetype
of the mss. from which Turnebus made his edition of
1552 omitted ¢ them here, and this was followed in
subsequent editions. That their proper place is in
this treatise is shown not only by their presence in
other mss., but also by the evidence that Ambrose,
whose treatise on Cain and Abel draws largely from
Philo, evidently had these sections before him.

@ “ Inepte,” says Cohn. But most people will feel that
except for the harshness of the connexion of 20 with 33,
though it was patched up in a way by the mss. which
omitted it, the treatise is improved by their absence. The
picture has a certain vigour, but is not on the whole in
Philo’s best vein, and the catalogue of vices with which it
concludes is surely ridiculous.
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! These words are regarded by Cohn as corrupt and the
result of an attempt to complete a sentence, the real ending
of which wus illegible. His reasons are (1) that to describe
the dta as believing itself to be God’s handiwork is illogical ;
(2) more important, that Ambrose, who translates the
passage almost literally, has “altera quae tamquam opera-
tori et creatori omnium Deo defert et eius tamquam parentis
atque rectoris subdit omnia gubernaculo.” ‘ollowing this
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ON THE BIRTH OF ABEL AND THE
SACRIFICES OFFERED BY HIM AND
BY HIS BROTHER CAIN

I. Anp He @ added to this that she brought forth
Abel his brother (Gen. iv. 2). The addition of one
thing implies the removal of some other, as in the
case of arithmetical quantities or of our successive
inward thoughts.® If we must say that Abel was
added we must suppose that Cain was taken away.
In case these unfamiliar terms may cause per-
plexity to many, I will attempt to give as clear an
account as I can of the underlying philosophical
thought. It is a fact that there are two opposite
and contending views of life, one which ascribes all
things to the mind as our master, whether we are
using our reason or our senses, in motion or at rest,
the other which follows God, whose handiwork it
believes itself to be. The first of these views is
figured by Cain who is called Possession, because he

¢ That Philo takes the subject to be God appears clearly
in 10 ; see note on De Cher. 40.

® The meaning is shown in Ambrose’s (see p. 93) adapta-
tion: ‘addito enim numero fit alius numerus, aboletur
superior, et cogitatio nova excludit superiorem.” Possibly
some equivalent of this has fallen out of the text. -
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3veve‘ra.t yap avacﬁepwv em Oedv. a,w¢o7'epag ,u,ev
ovv Tds 0dfas ddiver pia Yoy avaym) 86 adrds,
o1'av awoxvnowm, Scakptﬂ‘r)vav ouvoukety 'yap ﬂoz\e-
;uovg axpl. rrawog durjxavov. éws ,u,ev odv ovk
rexev 1 l/wx‘r) 70 ¢LA0060V Soyp.a TOV Aﬁe)\
3&771117'0 70 ¢L)\av‘rov 6 Kdw <€v> vty o11'o1'e Se
mv mpos 70 aiTiov op.o)\oyww éyéwmaoe, Ty mpos
’TOV Som]o'w'o:ﬁov voby efe)\me. II. thwoﬂ. 8¢
evap'yem'epov Tadra kal 70 T w-rop.om] Xpmope-
81)061/ ‘PeBérrq (Gen. xxv. 21 ff.). Tds yap paxo-
p.evas 3vo (ﬁvaezg dyafod kai kaxod O'vMa,Bovaa
kal éxarépav drpws ¢awamw0aaa Ka.*ra ™y TS
¢pov170'ewg émuédevow, dvackiptdiaas adras tdoboa
Kal Twa T0f ,u,eMowog ﬂo}\ey,ov o axpoﬂohoy.wv
ﬂpoaywva wozovp.evas, ikeTevel 1'ov oeov, TL 7é
éort 7O 7ra00g av-r'r) mapacrioar kal Tis dv uwcg
adrod yevorro’ o 86 ﬂvvoavop.em; ¢nal- ‘3vo
&vy év ) 'yaa*rpc oot éoTi’’—10 p.ev waoos TodTo,
a'yaoov Kal kaxod yévesis—, dMa Kcu dvo Aaol
éx Tijs koklas aov 3Laa1'a/\770'owat —Jr) lagis 73,
3Lam‘a)\1)val. Kac xwpw()nvaa Tadra am’ dAjAwy

Kal pnKéTL ‘TOV av‘rov Xxdpov olxfioat.

6 Ilpoofeis odv o Oeds T4 ‘/’”X’? Kaon ddypa TOV
Aﬁe)\ deidev adrijs Sofav dromov ov Kaw. kai
yap *ABpaap éxhmdw Ta Gvyra rrpoaﬂﬂeral. T®
Oeov }\aw " (Gen. xxv. 8), Kapn'ovp,evog aqSGap-
cnav, loos dyyédois yeyovds: dyyedow ydp oTpatds

'S

¢ Or “ received a vivid impression of each, » whlch agrees
better with the general meaning of ¢avraciolobar, though
not so well with karé 7iw Tijs ppovigews émunéNevow.
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THE SACRIFICES OF ABEL AND CAIN, 2-5
thinks he possesses all things, the other by Abel,

whose name means ‘“ one who refers (all things) to
God.” Now both these views or conceptions lie in
the womb of the single soul. But when they are
brought to the birth they must needs be separated,
for enemies cannot live together for ever. Thus so
long as the soul had not brought forth the God-
loving principle in Abel, the self-loving principle in
Cain made her his dwelling. But when she bore
the principle’ which acknowledges the Cause, she
abandoned that which looks to the mind with its
fancied wisdom. II. This will be shown still more
clearly by the oracle which was given to Rebecca
or Patience (Gen. xxv. 21 ff.). She had conceived
the two contending natures of good and evil and
considered earnestly, as wisdom bade her, the
character of both,® when she perceived them leaping
and as in a skirmish preluding the war that should
be between them. And therefore she besought
God to show her what had befallen her, and how it
might be remedied. He answered her question thus :
“ two nations are in thy womb.” That was what
had befallen her—to bear both good and evil. But
again * two peoples shall be separated from thy
womb.” This is the remedy, that good and evil
be separated and set apart from each other and no
longer have the same habitation.

So then when God added the good conviction Abel
to the soul, he took away the foolish opinion Cain.
So too, when Abraham left this mortal life, * he is
added to the people of God " ? (Gen. xxv. 8), in that
he inherited incorruption and became equal to the
angels; for angels—those unbodied and blessed souls

b-The Lxx. has mpocerédn mpds Tov Aadw adrob.
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elov feod, aow,u.afoc KaL echup.oveg Juxai 8 Te
doknmjs Tov avTov Tpomov lakwpB )\e'yeﬂu mpoo-
'nﬂeaoac 7@ PeArion (Gen xlix. 33), é7e ef

6 e)\c‘rre T0 Xelpov. o 8¢ av'rop.aeovg em-
a‘r'rm-r]g afwwbels IaaaK éidelmer pév Kkai adTos
Soov awp.axroetSes avTod 77 Yuxi ovvquawo, mpoa-
Tiferar 8¢ mu ﬂpomc)\npov*rac L
mpoTepoL Aad, 'yevet 85, Kaﬂaﬂep q'w]ac vam]g
(Gen. xxxv. 29): yévos pév ydp ev ‘ro dvwrdrw,

7 )\a(‘)g 3¢ dvopa wAewdvwr: oo pév odv pabijcet
rai 8idackalig wpoxo&/lav*reg e‘re)\etwo‘r]oav, mpoa-
K)mpovwat w)\ecoaw' oV 'yap dAiyos éotiv apcop,og
TV € drofls Kkai Udnyjoews pavBavévrwy, ods
Aaov dvdpager: oi 8¢ avlpdmwy pév Sdmyroes
amoleloumrdres, paldnrai 8¢ edduels feod yeyovd-
Tes, Ty dmovov émoTiuny avellnddres, eis TO
dbaprov Kkal TededTaTov yévos peravioTavTai

[165) kAfjpov duelvw TV | mpoTépwy évdedeyuévor, v
6 ’loadk GuaodiTys dvwuoddynrar.

8 III. Andot 8¢ kal érepov Towodrov * * * [vodw
dfdvatov.]* eloi 8¢ ods dvwrépw mpoayaywy €idy
pév kal yévy wdvra UmepmTiivar mapedkevagdev,
dpvoe 8¢ mhnoiov éavrod, kaba kai Mwvois &
¢nor: ‘o0 8¢ adrod orhf per’ éuod”’ (Deut. v.
31). 7vika <yodv Tedevrdv é&uelev obTos, ovk
éxhmwv mpoorifeTar domep of mpdTepoL pi)Te
mpboleow pijre ddaipeow kexwpnrds, dAa *“ did
priparos” Tod airiov peraviorarar (Deut. xxxiv.

! The sentence does not make sense as it stands. In the

Papyrus there is a lacuna of four lines after rowoiiror followed
by nv favaror.

@ LXX. wpooeréln mpds O vévos avrol. See App. p. 488.
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THE SACRIFICES OF ABEL AND CAIN, 5-8

—are the host and people of God. In the same way
again the Practiser Jacob, we read, is added to
something better, when he left the worse (Gen. xlix.
33). Once more there is Isaac to whom
was granted the higher gift of self-learnt knowledge.
He too abandoned all such bodily elements as had
been interwoven with the soul, and is added and
allotted to another company ; but not this time,
with the others, to a people, but to a ‘race’ or
‘genus,” as Moses says (Gen. xxxv. 20).2 For
genus is one, that which is above all, but people is *
a name for many. Those who have advanced to
perfection as pupils under a teacher have their
place among many others ; for those who learn by
hearing and instruction are no small number, and
these he calls a people. But those who have dis-
pensed with the instruction of men and have become
apt pupils of God receive the free unlaboured know-
ledge and are translated into the genus of the
imperishable and fully perfect. Theirs is a happier
lot than the lot of the people, and in this sacred
band Isaac stands confessed as a chorister.

III. A further thought of the same nature is
revealed to us. . . . There are still others, whom
God has advanced even higher, and has trained them
to soar above species and genus alike and stationed
them beside himself. Such is Moses to whom He
says “ stand here with Me ”? (Deut. v. 31). And
so when Moses was about to die we do not hear of
him ‘“ leaving " or * being added ” like those others.
No room in him for adding or taking away. But
through the ‘Word’ of the Supreme Cause he is trans-

® The context perhaps slightly suggests that Philo took
these words, which he quotes several times, as * stand with

Me Myself,”
99



PHILO

5), 8’ of kal 6 ovumas kdopos €édyuiovpyeiTo*
iva. pdfys, 8 Tov codov lodTipov Kdopw o Oeos
Nyetrar 7@ adrd Adyw kal 170 wav épyalduevos
kal Tov Tédetov Amo TAOV Wepiyelwy dvdywy s
9 €avuTdv. od unv ovdé, Ote Tols weptL-
yelots xprjoas adrov elacev évouidelv, dpyovros 7’2
Baoéws kowy Twa dperiy avijmrey avTd, kal
W ava kpdTos 1yeuoveloer 7@V Tis Yuxis maddv,
A\’ els Oeov adTov éyewporover magav Ty wepl
70 odpa xdpav kal TOV TyEUdva adTis voiv
vmijkoa kai SodAa dmodivas: ‘ 8lBwue ydp oe”’
é¢nol ‘“ Beov Dapacd”’ (Exod. vii. 1) feds 8¢
é')\)\eu/;w 7 mpdalfeow oﬁk (ive’xerab whijpns kal
10 wawm-os Qv e'avrw. mapd kai Ty Taguy /\e'yeﬂu

1785 els ec3€vcu -rov-rov (Deut xxx1v. 6): -ng yap
dv yévoiro ikavos Ty mpos TOV GvTa weTavdoTaow
Juxijs Tedelas katavofjoar; o0d¢ admiy olpar Ty
7000" dmopévovoay €ldévar Ty Bedriwow adris,
dre Kar’ éxeivov Tov ypévov émbeidlovoav: TH
yap €b mdoyovtt ouuPovdw ¢ Oeds mepl dv puéAe
xapileabar od xphiTar, py mpodafovre 8¢ Tas
evepyeoias dddovovs eiwlev dpéyew.

Towodrdv éoti 76 mpooleivar Oedv yéveow dyalod
Teleiov Siavola: 76 6¢ dyalbov doudtys éotilv, s
dvopa “APe.

1n IV. “Kal éyévero A,Be)\ rroc.p.‘r]v mpofdrwy,
Kaw 8¢ Ay épyalduevos mv yﬁv (Gen iv. 2).
i 81;1707'5 ﬂpeo,BvTepov eloayaywy Tod Aﬁe)\ Tov
Kdw vovi iy 7déw peraréfecev, s Tod vew-

% LXX, éTe)\eurncre dua, priuaros Kuplov, AV, ** according to the
word of the Lord.
b See App. p. 488,
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THE SACRIFICES OF ABEL AND CAIN, 8-11

lated (Deut. xxxiv. 5),% even through that Word by
which also the whole universe was formed. Thus you
may learn that God prizes the Wise Man as the
world, for that same Word, by which He made the
universe, is that by which He draws the perfect
man from things earthly to Himself. And
even when He sent him as a loan to the earthly
sphere and suffered him to dwell therein, He gifted
him with no ordinary excellence, such as that which
kings and rulers have, wherewith to hold sway and
sovereignty over the passions of the soul, but He
appointed him as god, placing all the bodily region
and the mind which rules it in subjection and slavery
to him. “1I give thee,” He says, “as god to
Pharaoh ”’? (Exod. vii. 1); but God is not sus-
ceptible of addition or diminution, being fully and
unchangeably himself. And therefore we are told
that no man knows his grave (Deut. xxxiv. 6). For
who has powers such that he could perceive the
passing of a perfect soul to Him that “1s”? Nay I
judge that the soul itself which is passing thus does
not know of its change to better things, for at that
honr it is filled with the spirit of God. For God
does not consult with those whom He blesses as to
the gifts He means to bestow. His wont is to extend
His loving-kindness unstinted to those who have no
thought of them.

Such is the meaning of the words that God added
to the mind the birth of the perfect good. The
good is holiness and the name of holiness is Abel.?

IV. “ And Abel became a shepherd of sheep, but
Cain was a tiller of the ground” (Gen. iv. 2). Why
is it that while he showed us Cain as older than Abel,
he has now changed the order and mentions the
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Tépov  pepvijofau 7TpO‘T€pOV Ka'ra. -r‘qv Tév Blwv
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evec)\‘r)pp,evozg, elkdTwy 8¢ kai mbavdv 'qpm,u,s-
vois® T 8¢ Beov Bepan'ev‘rn npeﬂ'wSeg a)\‘r)@ebag
nepl.exeaﬁal., ™y TOV ev)\o'ywv elkaoTiKnY Kcu
14 aﬁeﬁawv p,vﬂofrouav xaipew édvte. 7t
oty kai 76 év TovTois dAnlés; kaxlav dperijs
Xpovw pév elvar mpeoPurépav, Svvduer OS¢ kai
a’,fw')p,an vewTe'pav. orav p,%v of'v 7 'ye'vems‘
dupoiy ewa'ynfaz, mpoexTpexétw 6 Kdw: Srav 85
emm3eva’ewv aUyKpLaLS efe'rac'qrac, dlavérw o
15 "ABeA. 'yevop,e'vw Yop Td wa ovps
BéBrkev 52301}; & e mrap'ytivwv, dypts dv 17
vean'eporrowg drpds n)u.ma oV Ceowa droypudv
Tév mabdv oféoy, avv-rpoq'mvg exew dpocuvmy
dkolaciay aSLmav ¢oﬁov dethlav, Tas a)\)\ag ovy-
yevels kfjpas, dv éxdomyy dvatpédovor kal cvvay-
fovar Tirhal kal madaywyol kal é0dv kal vopipwy

@ See App. pp. 488, 489.
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THE SACRIFICES OF ABEL AND CAIN, 11-15

younger first,when he comes to speak of their choice of
occupations? For the probability was that the elder
proceeded to his husbandry first, and the younger
at a later time to his charge of the flock. But Moses
sets no value on probabilities and plausibilities, but
follows after truth in its purity. And when he
comes alone to God apart from all, he frankly says
that he has no gift of speech (by which he means
that he has no desire for eloquence or persuasiveness),
and this he says has been his condition from a few
days ago when God first began to talk with him as
His servant (Exod. iv. 10).2 Those who have fallen
into the surge and stormy sea of life must needs
float on, not holding firmly to any strong support
which knowledge gives, but trailed along by the
flotsam of the probable and the plausible. But for
the servant of God it is meet to hold fast to truth
and spurn the fabulous inventions of eloquence, which
are but baseless guesswork.? What then
is the special truth which here he brings before us?
Surely that in point of time vice is senior to
virtue, but that in point of value and honour the
reverse is the case. And therefore when the birth
of each is brought before us, Cain may have the
precedence. When we make a comparison of the
occupations of the two, Abel should take the lead.

bFor when the life of man begins, from
the very cradle till the time when the age of maturity
brings the great change and quenches the fiery
furnace of the passions, folly, incontinence, injustice,
fear, cowardice, and all the kindred maladies of soul
are his inseparable companions, and each of them is
fostered and increased by nurses and tutors and by

b See App. p. 489.
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@ See App. p. 489.
b Literally, dropped his hands.

104



THE SACRIFICES OF ABEL AND CAIN, 15-19

the fact that the rules and customs which impress
and exercise their authority upon him expel piety
and set up in its stead that superstition which is
the sister of impiety. But when the prime is past,
and the throbbing fever of the passions is abated,
as though the storm winds had dropped, there begins
in the man a late and hard-won calm. Virtue has
lulled to rest the worst enemy of the soul, that
commotion whose waves of passion follow each
other in swift succession, and in that firm support of
virtue he stands secure.®

Thus vice will carry off the honour of precedence
in time, virtue the precedence in repute and honour
and good name. And to this truth we have a
faithful witness in the legislator himself. For he
shows us Esau, who is named after his folly,® as
elder in point of age, but it is to the younger brother
named from his discipline and practice of things
excellent, even Jacob, that he awards the prize of
precedence. Yet Jacob will not judge himself
worthy to accept this prize until, as in some contest
of the arena, his adversary has surrendered ® in
exhaustion and yielded up the victor’s crown to him
who has waged war without parley or quarter against
the passions. For Esau ‘sold,” we read, the ‘ birth-
right to Jacob’ (Gen. xxv. 83), in full admission that
as the flute and lyre and the other instruments of
music belong only to the musician, so all that is
supreme in value, and all to which virtue gives its
place of honour, belong not to any of the wicked,
but to the lover of wisdom only.

V. Again the same lesson is taught in a law which
Moses enacts, a law both excellent and profitable.
It runs thus. “If a man have two wives, one loved
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THE SACRIFICES OF ABEL AND CAIN, 19-21

and the other hated, and each bear a son to him,
and the son of her that is hated is the first-born, it
shall be that on the day on which he allots his goods
to his sons he shall not be able to give the right of
the first-born to the son of her whom he loves, and
set aside the first-born, the son of her whom he hates,
but he shall acknowledge the first-born, the son of
her whom he hates, to give him a double portion of
all that he has gotten; for he is the beginning of
his children, and to him belong the rights of the
first-born ”’ (Deut. xxi. 15-17). Mark well
then, my soul, and understand who is she that is
hated, and who is her son, and thou wilt straightway
perceive that to this last alone and to none other
belong the honours of the elder. For each of us is
mated with two wives, who hate and loathe each
other, and they fill the house of the soul with their
jealous contentions. And one of these we love,
because we find her winning and gentle, and we
think her our nearest and dearest. Her name is
pleasure. The other we hate ; we think her rough,
ungentle, crabbed and our bitter enemy. Her name
is virtue. 4 So Pleasure comes languishing
in the guise of a harlot or courtesan. Her gait has
the looseness which her extravagant wantonness and
luxury has bred ; the lascivious roll of her eyes is
a bait to entice the souls of the young; her look
speaks of boldness and shamelessness ; her neck is
held high ; she assumes a stature which Nature has
not given her; she grins and giggles; her hair is
dressed in curious and elaborate plaits ; under her
eyes are pencil lines ; her eyebrows are smothered

@ See App. pp. 489, 490.
1 Perhaps é£opf. or émopd.
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THE SACRIFICES OF ABEL AND CAIN, 21-24

in paint ;¢ she revels perpetually in the warmth of
the bath ; her flush is artificial ; her costly raiment
is broidered lavishly with flowers; bracelets and
necklaces and every other feminine ornament wrought
of gold and jewels hang round her; her breath is
laden with fragrant scents ; a strumpet of the streets,
she takes the market-place for her home; devoid
of true beauty, she pursues the false. In
her train come a sample of her closest friends,
villainy, recklessness, faithlessness, flattery, im-
posture, deceit, falsehood, perjury, impiety, injustice,
profligacy ; and taking her stand in their midst, like
the leader of a chorus, she speaks thus to the Mind.
*“ See here,” she says, ““ I have coffers containing all
human blessings—such as belong to the gods are in
heaven—and outside these coffers you will find no
good thing. These I will open, if you will dwell
with me, and give you unceasing and unstinted use
and enjoyment of all that is therein. But first I
wish to recount to you the multitude of joys within
my store, so that if you assent it may be with
willingness and gladness, and if you turn from them
it will not be through ignorance that you refuse.
With me you will find freedom from the sense of
‘restraint, from the fear of punishment, from the
stress of business, from the discipline of labour ; you
will find colours all and sundry, sweet modulations of
melodious sounds, costly kinds of food and drink,
abundant varieties of delicious perfumes, amours
without ceasing, frolics unregulated, chamberings
unrestricted, language unrepressed, deeds uncen-
sored, life without care, sleep soft and sweet, satiety
ever unfilled. If then you are willing to
pass your time with me, I will be your cateress
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THE SACRIFICES OF ABEL AND CAIN, 24-26

and give yoﬁ from them all what accords with your
wishes. I will join you in considering what food and
drink would charm your palate, what sight would
please your eyes, what sound your ears, what
perfume your nostrils. And of all that you desire
nothing shall fail, for you shall find fresh sweets ever
springing up to replace and more than replace those
which are consumed. For in the treasure-houses I
have spoken of are evergreen plants, which bloom
and bear fruit in constant succession, so that the
fullness of the fresh fruit, each in their season, ever
pursues and overtakes those, that have already
ripened. These plants never @nce have known the
ravages of civil or foreign war, but from the day
that earth took them to her bosom, she cherishes
them like a kindly nurse. She makes their roots
dive deep and fast below like foundations, she
extends the growth above the ground till it soars
to heaven. She brings forth branches, which imitate
and answer to the hands and feet of living creatures.
She causes leaves to bloom like hair, at once to
shelter and adorn, and then at the last she gives the
fruit, the crowning purpose of the whole process.”
When the other heard this, standing as she was,
hidden from sight, yet within earshot, she feared
lest the Mind should unawares be made captive
and enslaved, and carried away by this wealth of
gifts and promises. She feared too lest he should
yield to the spell of that countenance so well and
cunningly dressed to deceive, for by her talismans
and witchcrafts the sorceress was pricking him, and
working in him the itch of desire. So suddenly
coming forward she appeared with all the marks of
a free-born citizen, a firm tread, a serene counte-
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THE SACRIFICES OF ABEL AND CAIN, 26-29

nance, her person and her modesty alike without
false colouring, her moral nature free from guile, her
conduct from stain, her will from craft, her speech
from falsehood, reflecting faithfully the honesty of
her thoughts. Her carriage was unaffected, her
movements quiet, her clothing plain, her adornment
that of good sense and virtue, which is more precious
thangold. And in her company came piety, holiness,
truth, justice, religion, fidelity to oaths and bonds,
righteousness, equity, fellow-feeling, self-control,
temperance, orderliness, continence, meekness, fru-
gality, contentment, modesty, a quiet temper,
courage, nobility of spirit, good judgement, foresight,
good sense, attentiveness, desire for amendment,
cheerfulness, kindness, gentleness, mildness, human-
ity, high-mindedness, blessedness, goodness. The
daylight will fail me while I recount the names of
the specific virtues. Ranged on each side with her
in their midst they formed her body-guard. She
assuming her wonted mien thus began.

“ Isee yonder Pleasure, that lewd dealer in magic and
inventor of fables, tricked out as for the stage,
importunately seeking parley with you, and as it
is my nature to hate evil, I feared lest being off
your guard you should be deceived and consent to
the worst of ills as though they were the highest
good. Therefore, that you may not through sheer
ignorance put from you aught that is to your
advantage and purchase for yourself unwelcome
misfortune, I judged it well to proclaim to you,
before it was too late, the full truth of all that
attaches to this woman. Know then that the finery
with which she is bedizened is all borrowed. For
of such things as make for true beauty she brings
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THE SACRIFICES OF ABEL AND CAIN, 29-31

nothing—nothing that comes from herself and is
indeed her own. But she has habited herself with
a false and spurious comeliness, which is mere nets
and snares to take you as her prey, and these, if
you are wise, you will see in time and thus make
her hunting of none effect. The sight of her is
sweetness to your eyes, her voice like music ringing
in your ears, but to the soul, the most precious of
possessions, her nature is to work mischief through
these and all other avenues. Of what
she has to give, she set before you in full such
things as were bound to be pleasant hearing, but
the innumerable others which do not make for ease
and comfort, in malice prepense she hid from you,
expecting that none would accept them lightly. But
these too I will strip bare and set before you, and
will not follow Pleasure’s way, to lay before you only
what in me is attractive, and slur over and conceal
what involves discomfort. Rather all such things
as of themselves offer joy and delight I will pass in
silence, for I know that they will speak for them-
selves in the language of facts, but all that spells
pain and hardship I will set out in plain terms,
without figure of speech, and show them openly, so
that the nature of each may be clearly visible, even
to those who see but dimly. - For what of mine seems
most to partake of ill shall be found by those who
make trial thereof to be more beautiful and precious
than the greatest goods which Pleasure has to give.

But before I begin to speak of me and
mine, I will bring to your mind as much as I can of
what she left unsaid. For she told you of her
treasured stores, of colours, sounds, scents, flavours,
and all varieties, of the faculties born of touch and
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THE SACRIFICES OF ABEL AND CAIN, 31-32

all forms of sense, and she heightened this sweetness
with the seductiveness of her discourse. But there
are other things which are part and parcel of her, the
maladies and plagues which youmust needs experience
if you choose her gifts, and these she did not tell you,
that carried off your feet by windy thoughts of some
gain or other you might be caught in her net. Know
then, my friend, that if you become a pleasure-lover
you will be all these things :

unscrupulous without city braggart
impudent seditious conceited
cross-tempered  disorderly stubborn
unsociable impious mean
intractable unholy envious
lawless wavering censorious
troublesome unstable quarrelsome
passionate excommunicate slanderous
headstrong profane vainglorious
coarse accursed deceitful
impatient of re- a buffoon cheating
buke unblest aimless
reckless murder-stained ignorant
evil-planning low-minded stupid
ill to live with  rude dissident
unjust beast-like [faithless)
inequitable slavish disobedient
unfriendly cowardly unruly
irreconcilable incontinent a swindler
implacable unseemly dissembling
covetous shame-working mischievous
amenable to no shame-enduring mistrustful
law unblushing ill-reputed
without friend  immoderate skulking
without home  insatiable unapproachable
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THE SACRIFICES OF ABEL AND CAIN, 32-33

abandoned
evil-minded
inconsistent
prating
garrulous

a babbler
windy-worded
a flatterer
dull-minded
unconsidering
unforeseeing
improvident
negligent
unpreparing
tasteless
erring
tripping
utterly failing
unregulated
unchampioned
lickerish
easily led
flaccid

pliable

full of cunning

double-minded

double-tongued

plot-hatching

treacherous

rascally

incorrigible

dependent

ever insecure

vagrant

agitated

a creature of im-
pulse

an easy victim

frenzied

fickle

clinging to life

a glory-hunter

suspicious
faithless
stubborn
evil-thinking
a pessimist
lacrimose
malicious
maniacal
deranged
unformed
mischief-plotting
filthy-lucre-loving
selfish
servile
feud-loving
truckling to the
mob

violent-tempered ill-managing

ill-conditioned
sullen
disconsolate
quick to wrath
timorous
dilatory
dawdling

stiff-necked
womanish
decadent
dissolute

a scoffer

a glutton

a simpleton

a mass of misery and misfortune without relief.

‘“ Such then is the true story of that grand pageant
which Pleasure, the lovely, the much coveted reveals.
This truth she purposely concealed for fear lest, if
you knew it, you should eschew association with her.
But the riches of goodness that I have stored in my
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THE SACRIFICES OF ABEL AND CAIN, 33-36

treasuries are such in number and greatness that
none can tell of them as is their due. They who
have already had part in them know them, and they
too whose nature is attuned to them shall in their
time know them, when they are bidden to sit down
at that banquet, where you shall not find the pleasures
that only bring the crammed belly and the bloated
body, but where the mind ranging amid the virtues
and nourished therewith rejoices and is glad.

~VI. For this cause and because, as I said before,
things holy in virtue of their essential goodness
cannot but through their very nature have speech
for us, though we pass them by in silence, I say no
more about them. For neither do sun and moon
need an interpreter, because their rising by day or.
night fills the whole world with light. Their shining
is a proof that needs no further witness, established
by the evidence of the eyes, an evidence clearer
than the ears can give. But in my store
there is one thing ¢ which seems especially to involve
hardship and discomfort, and this I will tell you
frankly without concealment; for though at the first
encounter it seems on the surface painful to the
imagination, practice makes it sweet and reflection
shows it to be profitable. This thing is toil, the
first and greatest of blessings, the enemy of ease,
waging war to the death against pleasure. For in
very truth, God has appointed toil as the beginning

- of all goodness and trug worth to men, and without
it-you shall find that nothing excellent takes shape

amongst mortal men. Toil is like light. Without

light we cannot see, and neither the eye nor the
colour is capable without the other of creating sight-
perception; for before either, Nature created light
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to be a link between the two, a link which unites
and connects the colour and the eye, while in the
darkness each is powerless. And so the eye of the
soul cannot grasp the practices of virtue, unless it
take toil, like light, to co-operate with it. Toil
stands midway between the mind and the excellence
which the mind desires : with its right hand it draws
to it the one, with its left the other, and of itself it
creates that perfection of goodness, friendship and
harmony between the two. VII. Choose
any good thing whatsoever, and you will find that it
results from and is established through toil. Piety
and holiness are good, but we cannot attain to them
save through the service of God, and service calls for
earnest toil as its yoke-fellow. Prudence, courage,
justice, all these are noble and excellent and per-
fectly good, yet we cannot acquire them by self-
indulgent ease. It is much indeed if by constant
care and practice there arise a kindliness between
us and them. Service pleasing to God and to virtue
is like an intense and severe harmony,® and in no soul
is there an instrument capable of sustaining it, with-
out such frequent relaxation and unstringing of the
chords that it descends from the higher forms of art
to the lower. Yet even these lower forms demand
much toil. Consider all who practise the school-learn-
ing, the so-called preparatory culture. Consider the
labourers on the soil and all who get their living by
some trade or profession. Neither by day nor night
do they cast their cares aside, but always and every-
where they cease not to bear affliction, as the saying
goes, in hand and foot and every faculty, so that
often they choose death in its stead.
@ See App. p. 490.
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VIII. But just as those who desire to have their soul
attuned and favourable must needs cultivate the
virtues of the soul, so those who purpose to gain the
same qualities for their body must cultivate health
and the powers that accompany health ; and indeed
all who take thought for the faculties within them,
which combine to make them what they are, do so
cultivate them with constant and unremitting toil.

“You see then how good things spring and grow
from toil as from a single root. Never therefore
suffer yourself to lose your hold of toil, for with it
will be logt, though you little know it, a vast heap
of blessings. The Ruler indeed of all heaven and the
world possesses and provides to whom He wills good
things in ease absolute. Without toil He made this
vast universe long ages ago, and now without toil
He holds it in perpetual existence, for to know no
weariness is an attribute most fitting to God. But
it is not so with mortals. To them Nature has given
no good thing to be acquired without toil, that here
too God may alone be accounted happy—the one
and only blessed being. IX. Toil, it seems
to me, assumes a function similar to that of food.®
As food has made itself a necessity to life and has
joined in the same connexion with itself all the
conditions active or passive that are involved in life,
so toil has made all good things dependent on itself.
And therefore just as those who seek to live must
not neglect food, so those who desire the acquisition
of the good must make provision for toil, for it bears
to the noble and excellent the same relation as food
does to life.

“ Never then despise toil, that from the one you
may reap a multitude, even the harvest of every
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good thing. And so though you be the younger
in birth you shall be accounted the elder and judged
worthy of the elder’s place. And if your life to the
end be a progress to the better, the Father will
give you not only the birthright of the elder, but
the whole inheritance, even as He did to Jacob, who
overthrew the seat and foundation of passion—
Jacob who confessed his life’s story in the words
‘God has had mercy on me and all things are
mine ’ (Gen. xxxiii. 11), words of sound doctrine and
instruction for life, for on God’s mercy, as a sure
anchor, all things rest. - X. He had learnt
this lesson under Abraham, who stood as grandfather
to his early training,® who gave to wise Isaac all his
wealth (Gen. xxv. 5), leaving nothing for the false
bastard thoughts bred of his concubines, save little
gifts for those of little worth. For the real wealth,
the perfect virtues, are the possessions of the perfect
and true-born only. But the secondary things
of the daﬂy duties are fitting to the imperfect,
who have risen only to the primary learning of the
schools. These have I-Iagar and Keturah for their
source, Hagar meaning ‘ sojourning,’® and Keturah
‘ incense-burning.’ For he who contents himself
with the secular learning only does but sojourn and
is not domiciled with wisdom. He sheds indeed over
the soul, as it were, a sweet fragrance from the
exquisite niceties of his studies, but yet it is food,
not fragrance, that he needs for his health. The
sense of smell is but the minister of the sense of
taste ; she is as the slave who tastes each dish
before the monarch; we call her indeed a useful

his, and that therefore the grandfather s influence extends to
his grandson. b Seeon L.A. iii. 244.
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contrivance of nature, yet only an underling. And
the sovereign forms of knowledge must ever be
served above the subject, and the native-born above
the alien sojourner.”

After hearing this® the mind turns away from
pleasure and cleaves to virtue, for it apprehends her
loveliness, so pure, so simple, so holy to look upon.
Then too it becomes a shepherd of the sheep, one
who guides the chariot and controls the helm of the
unreasoning faculties of the soul, who does not
suffer them to be swept away in disorder and discord,
without a master or a guide, lest their unbridled
instincts come to perdition, when they lack the
protection and control of a father’s hand, and help
is far away. XI. Surely when the Prac-
tiser submitted to ‘‘ shepherd the sheep of Laban ”’
(Gen. xxx. 36), of him, that is, whose thoughts are
fixed on colours and shapes and lifeless bodies of
every kind, he felt that it was a task most congenial
to virtue. And note that he does not tend all the
sheep, ‘‘ but those that were left ”” (zbid.). What does
this mean ? Unreasonableness is of two kinds. One
is the unreasonableness that defies convincing
reason, as when men call the foolish man unreason-
able. The other is the state from which reason is
eliminated, as with the unreasoning animals. The
first of these, the unreasoning movements of the
mind, I mean the activities which defy convincing
reason, are the charge of the sons of Laban, who
were ‘‘ three days’ journey away ” (ibid.), a parable
which tells us that they were severed for all time
from a good life ; for time has three divisions,
compounded as it is of past, present and future.
But the forces which are unreasonable in the other
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sense, not those which defy right reason, but merely
lack reason (and in these the unreasoning animals
participate), the Man of Practice will not disdain
to tend. He feels that error has befallen them not
so much through sinful wickedness, as through un-
tutored ignorance. Ignorance is an involuntary
state, a light matter, and its treatment through
teaching is not hopeless. But wickedness is a wilful
malady of the soul, and its action is such that to
remove it is hard, if indeed it is not hopeless.

Thus Jacob’s sons, trained under an all-wise father,
may go down into Egypt the passion-loving body,
and meet with Pharaoh the disperser of the good,
who deems himself the sovereign of the animal and
the composite ; yet they will not be dazzled by
his lavish pomp and splendour, but will confess that
they are shepherds of sheep, and not only they,
but their fathers also (Gen. xlvii. 8). XII. And
indeed no-one could in power and sovereignty find
so lofty a cause for boasting as these can in their
office as shepherds. Surely. to those who can
reason it is a prouder task than kingship to have
the strength to rule, as a king in a city or country,
over the body and the senses and the belly, and
the pleasures whose seat is below the belly, and
the other passions and the tongue and in general
all our compound being—aye and to rule them with
vigour and with a right strong yet ever-gentle hand.
For like the charioteer he must sometimes give the
rein to his team, sometimes pull them in and draw
them back, when they rush too wildly in unreined
career towards the world of external things.

How admirable again is the example of Moses
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the guardian of the laws, who, judging the business
of a shepherd to be a great and glorious task, took
1t upon himself. For we find him ruling and leadin,
the thoughts and counsels of the worldling ¢ Jethro
and drawing them away from the absorbing crowd
and tumult of the citizen’s life into the lonely land
where injustice is not; for he ““led his sheep down
into the wilderness ”’ (Exod. iii. 1). It is a natural
consequence of what we have said, that * every
shepherd of sheep is an abomination to the Egyp-
tians ” (Gen. xlvi. 84). For the right reason which
is our pilot and guide to things excellent is an
abomination to all who love the passions, just as
really foolish children hate their teachers and tutors
and every form of reason which would warn them
and bring them to wisdom. And we find Moses
saying that ““ he will sacrifice to God the abomina-
tions of Egypt "’ (Exod. viii. 26),> meaning thereby the
virtues, these offerings unblemished and most worthy,
which are the abominations of every fool.

With good reason then is Abel who refers all that
is best to God called a shepherd, while Cain who
refers them to himself and his own mind is called a
tiller of the soil. But what is meant by a tiller of
the soil (Gen. iv. 2) I have shown in earlier books.®

XIII. “ And it came to pass after some days that
Cain brought of the fruits of the earth as an offering
to God ” (Gen. iv. 8). There are two charges against
the self-lover : one that he made his thank-offering to
God “ after some days,” instead of at once ; the other
that he offered of the fruits and not of the earliest
fruits, or in a single word the first-fruits. Let us

¢ See App. pp. 490, 491.
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deo cum solvendi promissione,”
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examine each of the charges, takihg first-that which
is first in order.: Our good deeds should be done in
the spirit of eagerness to anticipate the- call, and
with slackness and hesitation put right away ; and
the best of deeds is to do without delay the pleasure
of the Primal Good. And therefore it is commanded
*“ if thou vowest a vow, delay not to pay it (Deut.
xxiii. 21). Now the vow is a request of good things
from God, and this commandment bids him, whose
hopes have been fulfilled, to give the crown of
honour to God and not to himself, and to give that
crown, if it may be, without delay or loss of time.
Those who fail in this fall into three
classes. The first are those who through forgetful-
ness of their blessings have lost that great treasure,
the spirit of thankfulness. The second are those
who through overweening pride think that they
themselves have caused the good things which have
fallen to them, and not He who is the true cause.
But there is also a third class who are guilty of an
error less blameworthy than these last, but more so
than the first named. They accept the Ruling Mind
as, the cause of the good, yet they say that these
good things are their natural inheritance. They
claim that they are prudent, courageous, temperate,
and just, and are therefore in the sight of God
counted worthy of His favours. . XIV. To
each of these the sacred pages have their counter-
word. To the first, with whom memory is dead
and oblivion strong and living, the scripture says :
“ When thou hast eaten and art filled, and hast built
fair houses and dwelt in them, and thy sheep and
oxen are increased, and thy silver and gold and all
that thou hast is multiplied, take heed lest thou
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be uplifted in"-thy heart and forget the Lord thy
God ” (Deut. viii. 12-14). When then wilt thou not
forget God ? Only when thou dost not forget thyself.
For if thou rememberest thine own nothingness in
all things, thou wilt also remember the trans-
scendence of God in all things. But him
that believes himself to be the cause of the good
things which befall him the scripture recalls.to
wisdom thus: ‘“ Say not ‘ my strength or the might
of my hand hath gotten me all this power,’® but
thou shalt keep ever in remembrance the Lord thy
God who gave thee strength to get power”
(Deut. viii. 17 £.). The third, he, that
is, who thinks himself worthy of the possession and
enjoyment of good, may learn a better lesson from
the oracle which says ‘‘ Not for thy righteousness
nor for the holiness of thy heart dost thou go into
the land to inhabit it,”” but first ‘“ because of the
iniquity of these nations,” since God visited their
wickedness with destruction, and next ‘‘ that he
might establish the covenant which he sware to our
fathers ”’ (Deut. ix. 5). Now the covenant of God
is an allegory of His gifts of grace, and it may not
be that any of His gifts should be imperfect. Thus,
all the bounty of the Uncreated must be perfect and
complete. But amongst all existing things the one
that is complete is virtue and virtuous actions.?

If then we destroy forgetfulness and ingratitude
and self-love and their parent vice, vainglory, we
shall no longer through backwardness fall short of
true service, but passing over things created, and
staying not to embrace aught that is mortal, we
shall run and leap to meet our Master, having made

% Or “ wealth.” b See App. p. 491.
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THE SACRIFICES OF ABEL AND CAIN, 59-61

ourselves ready to do His bidding. XV. For Abraham
went with all zeal and speed and eagerness and
bade Sarah (that is Virtue) hasten and knead three
measures of meal and make ‘“buried” ¢ cakes
(Gen. xviii. 6), when God came attended by His two
highest ‘potencies, sovereignty and goodness, and
He, the one between the two, called up before the
eye of the soul, which has power to see, three separate
visions or aspects. Each of these aspects, though not
subject itself to measurement—for God and His
potencies are alike uncircumscribed—is the measure
of all things. His goodness is the measure of things
good, His sovereignty of its subjects, and the Ruler
Himself is the measure of all things corporeal and
incorporeal, and it is to serve Him that these two
potencies assume the functions of rules and standards,
and measure what lies within their province.?

It is well that these three measures should be as it
were kneaded and blended in the soul, that she,
convinced that God who is above all exists—God
who overtops His potencies in that He is visible apart
from them and yet is revealed in them—may receive
the impression of His sovereignty and beneficence.
Thirs too, being admitted into the inmost mysteries,
she will learn not to blab or babble them thought-
lessly, but to store them up and guard them in
secrecy and silence. For it is written “* make buried
cakes,” because the sacred story that unveils to us
the truth of the Uncreated and His potencies must
be buried, since the knowledge of divine rites is a
trust which not every comer can guard aright.

XVI. The stream that issues through the mouth and
tongue of the ill-controlled soul floods in wherever

® Or “ the things below them.”
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THE SACRIFICES OF ABEL AND CAIN, 61-63

there are ears to hear. Some of these have spacious
cisterns which retain the influx. Others, because the
passages are narrow, cannot imbibe the stream, and
the overflow pouring forth unchecked is dispersed in
all directions, while to its surface rise and float the
secret truths, and thus like a mass of flotsam our
most precious treasures are borne away in the current.
And therefore they, who became par-
takers in the lesser before the greater mysteries,?
judged wisely, as I think, for they ‘‘baked? their
dough which they brought out of Egypt into buried
unleavened cakes” (Exod. xii. 39), that is, they
kneaded the savage untamed passion with aid of
reason that softened it as though it were food. And
the method by which they softened it and wrought
it to something better was revealed to them by divine
inspiration, and they did not utter it aloud, but
treasured it in silence. Their hearts were not lifted
up by the revelation ; rather they were bowed in sub-
mission, and all proud thoughts were humbled.
XVII. Let us then say nay to all hesitation,
and present ourselves ever up-girded and ready to
give thanks and honour to the Almighty. For we
are bidden to keep the Passover, which is the passage
from the life of the passions to the practice of virtue,
* with our loins girded ” ready for service. We must
grip the material body of flesh, that is the sandals,®
with ‘““our feet,” that stand firm and sure. We
must bear ““in our hands the staff ’ of discipline, to
the end that we may walk without stumbling through
all the business of life. Last of all we must eat our

2 See App. p. 491.
® Philo in the following words plays with the double
sense of wéoow, (a) bake, (b) ripen and thus soften.
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meal ““in haste ”’ (Exod. xii. 11). ' For it is no mortal
passage, since it is called the passover of the Un-
create and Immortal one. And right fitly is it so
called, for there is no good thing which is not divine
and is not of God. : ,

Be this then thy quest, my soul, and that quickly,
even as it was with the Practiser Jacob. He, when
his father asked him “ What is this that thou hast
found so quickly, my son?” replied (and the words
convey an important truth), * It is what the Lord God
set before me ”’ (Gen. xxvii. 20). Long experience
had taught him that what the world of creation gives ¢
to the soul it makes secure ¢ only after long time, as
it is with those who impart the arts and their rules
to their pupils. They cannot at once fill to the brim
the mind of the beginners,? as one fills a vessel. But
when the fountain of wisdom, God, imparts each
form of knowledge to the mortal race, He needs not
time for the work. Such persons become apt dis-
ciples of the only wise Being and discover quickly
what they seek. XVIII. Now the first
virtue of beginners? is to desire that their imperfection
may imitate as far as possible the perfection of the
teacher. But the divine Teacher is swifter even than
time, for not even when He created the Universe did
time co-operate with Him, since time itself only came
into being with the world. God spake and it was
done—no interval between the two—or it might
suggest a truer view to say that His word was deed.
Now even amongst us mortals there is nothing swifter
than word, for the outrush of the parts of speech
leaves behind the hearer’s understanding of them.
As the perennial streams which pour through the

@ Or “ offers . . . carries out.” . b Or * pupils.”
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¢ Literally, “ overtakes their cessation.”

b The rxx. has 80¢ for &d¢ and of course does not intend
the meaning which Philo deduces of the omnipresence of
God. Similarly the elliptical phrase mpé Tof ¢é means * before
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outlets of their springs never cease their motion, and
cannot rest, for the oncoming flow ever impels them,®
so the current of words, when it begins to move, keeps
pace with that swiftest of things in us—swifter than
the flight of birds—the understanding. Thus as the
Uncreated anticipates all created being, so the word
of the Uncreated outruns the word of the created,
though that ride with all speed upon the clouds.
Therefore it is that He does not hesitate to say,
“ now thou shalt see if my word shall overtake thee
or not ”’ (Numb. xi. 28), implying that the divine word
has outrun and overtaken all things.

But if the word has proved swifter than all, much
more is it so with Him who speaks, as He testifies
in another place. ‘ Here I stand there before thou
wast ”’ (Exod. xvii. 6).> He shows hereby that His
subsistence is before all created being, and that He
who is here exists also there and elsewhere and
everywhere, for He has filled all wholly and entirely
and left nothing where His presence is not. For He
does not say ““ I will stand here and there,” but even
now, when I am present here, I stand at the same
time there also. My motion is not one of trans-
ference in space, where the traveller leaves one place
when he occupies another, but it is a motion of self-
extension ¢ and self-expansion.

Necessarily then do His loyal children imitate their
Father’s nature and, with a forwardness that brooks
no delay, do what is excellent, and the most ex-
cellent deed of all is before aught else to honour
God. XIX. But Pharaoh the ““ Disperser

thou comest,” but the next words show that Philo took it as
in the translation. Cf. L.A. iii.
¢ See App. p. 491.- .
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of the excellent” cannot receive the vision of time-
less values, for the eyes of the soul, whereby alone
incorporeal natures are apprehended, are blinded in
him, nor will he bring himself to get help through
what is timeless. When he is plagued by the frogs,
those soulless opinions and conjectures, which pro-
duce noise and sound destitute and devoid of all
reality, Moses said to him, “Appoint with me a time,
when I shall pray for thee and thy servants, to take
away the frogs ” (Exod. viii. 9). Though in that dire
strait he should have said ““ Pray for me at once,”
he puts it off with the word ‘‘ to-morrow.” He must
needs maintain to the end the unchanging level of
his godlessness. - This is the case with
almost all the Facing-both-ways, even though they
do not admit it in so many words. When anything
befalls them which they would not, since they have
never had any firm faith in God their Saviour, they
first flee to the help which things created give, to
physicians, herbs, drug-mixtures, strict rules of diet,
and all the other aids that mortals use. And if one
say to them, “ Flee, ye fools, to the one and only
physician of soul-sickness and cast away the help,
miscalled as such, of the created and the mutable,”
they laugh and mock, and all their answer is * to-
morrow for that,” as though, whatever may befall,
they would never supplicate God to save them from
the ills that beset them. But when no-human help
avails, and all things, even healing remedies, prove to
be but mischievous, then out of the depths of their
helplessness, despairing of all other aid, still even in
their misery reluctant, at this late hour they betake
themselves to the only saviour, God. He, for He
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o A strange use of réuos, but neither Mangey’s eduevelq
nor Wendland’s duvduet are satisfactory.
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knows that what is done under stress of necessity has
no sure foundation, does not in all cases follow His
law (of mercy),® but only when it may be followed
for good and with profit.

So then every imagination which counts that all
things are its own possession and honours itself
before God—and such a mind is shown by the words

“to sacrifice after some days "—may know that it
stands in danger to be brought to the judgement-
bar for impiety.

XX. We have now sufﬁclently considered the first
charge against Cain. The second was as follows.
Why does he make his offering of firstlings from the
fruits instead of from the first-fruits ? Surely for
the same reason, namely to give the first honour to
created being and render only the second to God. For
as there are some who prefer the body to the soul,
the slave to the mistress, so there are those who
have honoured the created rather than God. And
yet the Lawgiver laid down that we should bring

the firstlings of the first-fruits of the land into the
house of the Lord God” (Exod. xxiii. 19), and not
ascribe them to ourselves. For it is right that we
should acknowledge as belonging to God all the
movements of the soul that come first either in
order or in value. The first in order are
those in which we became at once participators,
when we came into existence, taking nourishment,
growth, sight, hearing, taste, smell, touch, reason,
mind, the parts of the soul, the parts of the body,
their activities, in general their natural movements
and states. The first in worth and value are righteous
conduet, virtues, and virtuous actions.
these then it is right to offer the firstlings, and the
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82 ff., but it is difficult to see what process he is thinking
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firstlings are the word of thanksgiving, sent up out of
a true andsincere mind. This thank-offering we should
divide into its proper sections, just as the lyre and
other musical instruments have their parts. There
each of the notes has music in itself and also is fully
adapted to make harmony with another. Or again
in the alphabet the vocals or vowels are each sounded
by themselves and also with the consonants form
entire and single sounds. So with ourselves, for
nature has framed in us manifold powers of sense-
perception and reason and intelligence, each attuned
to some function of its own, and also she has so
adjusted them all in due proportion, that they work
in unity and harmony with each other. Whether we
consider each severally or all together, we may justly
say that nature has indeed been happy in her work.
XXI. Wherefore, ‘“ if you bring an offering of first-
fruits,” make such division as Holy Writ prescribes
(Lev. ii. 14). First the new, then the roasted, then
the sliced,® and last the ground. The
new is for the following reason. To those who cling
to the old-world days with their fabled past and
have not realized the instantaneous and timeless
power of God, it is a lesson bidding them accept
ideas that are new and fresh and in the vigour of
youth. It bids them feed no more on effete fables,
which the long course of the ages has handed down
for the deception of mortal kind, and thus be filled
with false opinions, but rather receive in full and
generous measure new, fresh, blessed thoughts from
the ever ageless God. So shall they be schooled to
understand that with Him nothing is ancient, nothing

of. In the rLxx. the word properly means * groats” and
is the substantive to which the other three are adjectives.
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¢ Or perhaps “ using another figure,” literally ‘* through
other things.’
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at all past, but all is in its birth and existence timeless.
XXII. And therefore in another place @
we find, * thou shalt rise up away from the head of
the hoary ® and thou shalt honour the head of the
elder” (Lev. xix. 32). He suggests a vast contrast
between the two words. For by “ hoary ” is meant
time which has no activity, from whose presence we
must hurry to depart and shun the illusion which
deceives the multitude, that time is capable of
effecting anything. By “ elder ” is meant he that
is worthy of honour and privilege and high place,
and to approve such was the task entrusted to Moses,
the friend of God. For ‘ whom thou knowest,” it
runs, * these are the elders ”’ (Numb. xi. 16), meaning
that he would welcome no mere innovation, but
his wont is to love the truths that come from older
days and are worthy of the highest reverence.
No doubt it is profitable, if not for the

acquisition of perfect virtue, at any rate for the life
of civic virtue, to feed the mind on ancient and time-
honoured thoughts, to trace the venerable tradition
of noble deeds, which historians and all the family
of poets ¢ have handed down to the memory of their
own and future generations. But when, unforeseen
and unhoped for, the sudden beam of self-inspired
wisdom has shone upon us, when that wisdom has
opened the closed eye of the soul and made us
spectators rather than hearers of knowledge, and
_substituted in our minds sight, the swiftest of senses,
for the slower sense of hearing, then it is idle any . .
longer to exercise the ear with words. XXIII. And

®* The Lxx. no doubt means, as in our version, * thou
shalt rise up before the hoary head.”

¢ Cf. description of ypauuarwi in De Cher. 105 and note
in App. p. 485.
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so we read “ ye shall eat the old and older yet,®
but also bear out the old from the face of the new
(Lev. xxvi, 10). The meaning is this. We must
not indeed reject any learning that has grown grey
through time, nay, we should make it our aim to
read the writings of the sages and listen to proverbs
and old-world stories from the lips of those who
know antiquity, and ever seek for knowledge about
the men and deeds of old. For truly it is sweet to
leave nothing unknown. Yet when God causes the
young shoots of self-inspired wisdom to spring up
within the soul, the knowledge that comes from
teaching must straightway be abolished and swept
off. Ay, even of itself it will subside and ebb away.
God’s scholar, God’s pupil, God’s disciple, call him
by whatever name you will, cannot any more suffer
the guidance of men.
XXIV. Again, let the fresh ripeness of the soul be
“ roasted,” that is tested by the might of reason,
as gold is tested by the furnace. The sign that it
has been tested and approved is its solidity. For
as the grain in the full-grown ears is roasted, that
it may no longer be soft and flaccid, and this result
can only be attained by fire, so too young aspirations
to the ripeness of virtue must be made solid and
steadfast by the invincible power of reason. Reason
indeed not only can harden® within the soul the
" principles it has acquired and save them from loose-
ness and dissolution, but it also has the vigour ¢ to
reduce to weakness the impulses of unreasoning
passion. Behold the Practiser Jacob * seething ™

presumably is *“ you shall have so much old corn, that you
will cast it away when the new is ready.”
b Or “ fix.” ¢ See App. p. 491.
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156

L

8




THE SACRIFICES OF ABEL AND CAIN, 81-84

these impulses, and then the next moment we find
Esau “ fainting ” (Gen. xxv. 29).¢ For the bad man is
based on vice and passion and, when he sees the
props on which he rests conquered and robbed of
strength by the reason which convicts them, he must
in natural consequence find the bonds loosened which
knit his strength together.

But again this reason » must not be a confused mass,
but divided into its proper sections. This is the
meaning of * slicing ” the offering. Order is better
than disorder everywhere, but especially in that
nature of swiftest outflow, reason. XXV. It must
therefore be divided into main or leading thoughts,
the so-called ‘relevant topics,” and each of these
must be provided with its properly constructed
development. In this way we shall imitate the
skilled archers, who set up a target and aim all their
arrows at it. For the main thought is like the
target and the developments like the arrows. In
this way we weave into a harmonious whole that
noblest of garments, reason ; for the lawgiver cuts
the plate of gold into threads, to weave them each
in its fitting place into a lastmg whole (Exod XXXVi.
10) And so reason, which is more precious than
gold, the rich and manifold union of myriad forms, is
brought to its excellent perfection, if first it be
shredded into the utmost nicety of leading thoughts
and points, and then through these the arguments
and demonstrations which they need are passed
like woof through the warp. Further, there is the
command that, when the victim destined to be burnt
whole has been ﬁayed it shall be divided into its
limbs (Lev i. 6), in order that first the soul should
be seen in its nakedness without the covering with
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which false and idle conjectures invest it, and then
be divided as the limbs demand. It is virtue which
is the whole and is seen as a genus, and it is then
divided into its primary species, prudence, tem-
perance, courage, and justice, so that observing the
distinctions between each of these we may undertake
willing service to them both severally and together.

Let us see to it that we exercise our
soul stripped of its encumbrances,® that it be not
confused and deceived by vague, wholesale, in-
discriminate ideas of things, but may divide and
classify such things as come before it, and look
closely into each, so that it may make its scrutiny
with strictest care. And so too we must train our
reason, which so long as it flows in disordered current
can only create obscurity, but when divided into
its proper heads, with the arguments and demon-
strations suited to each, will like a living animal be
compacted of parts complete in themselves, and
made into a harmonious whole.

Once more, if these things are to be our lasting
possession we must continually exercise and discipline
ourselves therein. For contact with knowledge
without abiding in .it is as if we should taste food
or drink, and then be barred from receiving its
nourishment to the full. XXVI. So after the
*“ slicing ”’ must come the “ pounding,” that is, after
division and classification we must continually dwell
in and linger over the thoughts presented to our
minds. Continued exercise makes solid knowledge,
as its absence makes ignorance. We see how great is
the multitude of those who, through shirking bodily
training, have enfeebled their natural strength.
Not such an example did those follow who fed their
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soul with the heavenly food called manna. They
ground and chafed it and made of it * buried ”
cakes (Numb. xi. 8), judging it right to crush and grind
virtue’s heaven-sent discourse, that its impress on
their understanding might be the firmer.

When then you acknowledge as God wills these
four things, the new,’ that is the blossom or vigour ;
the ‘roasted,” that is the fire-tested and invincible
reason; the ‘sliced,” that is the division of things into
their classes; the ‘pounded,’ that is the persistent
practice and exercise in what the mind has grasped,
you will bring an offering of the first-fruits, even the
first and best offspring of the soul. Yet even if we
are slow to do this, He Himself is not slow to take
to Himself those who are fit for His service. “I
will take you,” He says, * to be My people and I will
be your God (Exod. vi. 7), and ye shall be to Me a
people. I am the Lord " (Lev. xxvi. 12).

XXVII. Such were the charges brought against
Cain who made his offering after many days. But
Abel brought other offerings and in other manner.
His offering was living, Cain’s was lifeless. His was
first in age and value, Cain’s but second. His had
strength and superior fatness, Cain’s had but weak-
ness.* For we are told that Abel offered of the
firstlings of the sheep and of their fat (Gen. iv. 4)
And thus he fulfilled the sacred ordinance, ‘‘ It shall
be when the Lord thy God has brought thee into
the land of the Canaanites, as He sware to thy
fathers, and shall give it unto thee, thou shalt
separate everything that opens the womb that is

o If the tense of 7jofevnrérwr is to be pressed the idea may
be that Cain’s fruits, not being first-fruits, had lost their
strength.
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male unto the Lord; everything that opens the
womb from thy herds among thy cattle, all that are
born to thee, the males to the Lord. All that opens
the womb of an ass, thou shalt exchange for a sheep ;
but if thou dost not exchange it, thou shalt redeem
it ”¢ (Exod. xiii. 11-18). That which opens the
womb is the first-born, that is Abel’s gift, and the
time and method of this offering is a matter for thy
search. The fittest time indeed is when
God has brought thee where reason is tossed to and
fro, that is to the land of the Canaanites. He brought
thee there in no random manner, but according to
His own oath. And He brought thee there not to
be carried hither and thither, ever passive amid the
surge and eddy and swirl, but that quit of the wild
sea thou shouldst spend thy days under clear sky
and in calm water, and reaching virtue as an anchorage
or roadstead, or haven of most sure shelter, mightest
there find a stable resting-place.

XXVIII. But, when he tells us that God sware an
oath, we must consider whether he lays down that
such a thing can with truth be ascribed to God,
since to thousands it seems unworthy of Him., For
our conception of an oath is an appeal to God as a
witness on some disputed matter. But nothing is
uncertain or open to dispute with God. He it is
who has shown to all others plainly the signs whereby
they may know the truth. Truly He needs no
witness, for there is no other god to be His peer.
I need not argue that he who bears witness, in so
far as he is a witness, is superior to him for whom
the witness is given. For the one craves help, the
other renders it, and the latter condition is always
more excellent than the former. But there is
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nothing better than the Cause—even to think the
thought were blasphemy —since there is nothing
equal to Him, or even but a little below. The gulf
that separates God from what comes next to Him is
one of kind and nature.* Now men have recourse
to oaths to win belief, when others deem them
untrustworthy ; but God is trustworthy in His speech
as elsewhere, so that His words in certitude and
assurance differ not a whit from oaths. And so it is
that while with us the oath gives warrant for our
sincerity, it is itself guaranteed by God. For the
oath does not make God trustworthy; it is God
that assures the oath. XXIX. Why then
did it seem well to the prophet and revealer to
represent God as binding Himself by an oath? It
was to convince created man of his weakness and to
accompany conviction with help and comfort. We
are not able to cherish continually in our souls the
thought which sums so worthily the nature of the
Cause, that “God is not as man”’ (Numb. xxiii. 19),
and thus rise superior to all the human conceptions of
Him. In us the mortal is the chief ingredient. We
cannot get outside ourselves in forming our ideas ;
we cannot escape our inborn infirmities. We creep
within our covering of mortality, like snails into their
shells, or like the hedgehog we roll ourselves into
a ball, and we think of the blessed and the immortal
in terms of our own natures. We shun indeed in
words the monstrosity of saying that God is of human
form, but in actual fact we accept the impious
thought that He is of human passions. And there-
fore we invent for Him hands and feet, incomings
and outgoings, enmities, aversions, estrangements,
anger, in fact such parts and passions as can never
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@ Nature here, as often in Philo, is practically identified
with the Divine Agency in things. Thus it is called in 100
‘““the uncreated.” Philo’s point is that, if blessings are

bestowed on us by nature, it does not follow that they are
worthy as offerings to the power behind nature.
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belong to the Cause. And of such is the oath—a
mere crutch for our weakness.

So to resume, ““ if God gives such and such to thee,
thou shalt separate them ” (Exod. xiii. 11). Thus
does Moses condition his command. Yes, for unless
He gives, thou shalt not have, since all things are
His possessions, all things outside thee, and the
body, the senses, the reason, the mind, and the
functions of them all; and not thyself only, but
this world also. And whatsoever thou severest or
dividest from it for thy use, thou shalt find to be
not thine but Another’s. Earth and water, air, sky,
stars, all forms of living creatures and plants, things
that perish and things that perish not, thou dost
not hold in ownership. Therefore whatsoever thou
bringest as an offering, thou wilt offer God’s posses-
sion and not thine own.

XXX. Again note the true sense of holiness shown
in the command to separate from what has been
given us, not to bring all. For numberless are the
gifts assigned by nature® to mankind as their
portion, in none ofy which does she herself participate.
She ‘is unborn yet gives birth, needs no nourish-
ment yet gives it, changes not yet gives growth,
admits neither of diminishment nor increase yet
gives the ages of life in succession ; she gives that
bodily organization which has the power to take
and give, advance, see, hear, absorb food, cast it
forth when digested, distinguish = flavours, utter
speech, and do the many other things which belong
to those offices which are at once useful and
necessary. Perhaps it may be said
that, while these are but indifferent things, nature
must have taken for her own undoubted forms
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cated of God.

® See App. p. 486, note on De Cher. 121.

60 The word separate is clearly used with reference to its
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of good. Let us test then, among these truly
named * good”’ things, those which in our judge-
ment are most admired, all of which we pray to
attain at their proper seasons, and whose attain-
ment is counted our greatest happiness. Such are
a happy old age and a happy death. We all know
that they are the greatest blessings that can befall
mankind, and yet in neither has nature any share,
for she knows neither old age nor death. And
why should we count it strange that the uncreated
does not deign to use the good which belongs
to the created, when even the created itself lays
claim to virtues varying according to the different
species into which it is divided? Men could not
contest with women, nor women with men, the
functions which fitly belong only to the other sex.
If women should affect the practices of men, or men
attempt those of women, they will in each case be
held to belie their sex and win an ill name thereby.
And some virtues and excellences nature has so
discriminated, that not even long practice could
make them common property. To sow and beget
belongs to the man and is his peculiar excellence,
and no woman could attain to it. Again welfare in
child-bearing is a good thing belonging to women,
but the nature of man admits not of it. Thus even
the phrase® “as a man” (cherisheth his son)
(Deut. i. 81) is not used of God in its literal sense,
but is a term used in figure,> a word of help to
our feeble apprehension. Separate, therefore, my
soul, all that is created, mortal, mutable, profane,
from thy conception of God the uncreated, the

use in Ex. xiii. 11, though there properly the thing set apart
or separated was to be offered, not as here, discarded.
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note on Quod Det. 120.
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unchangeable, the immortal, the holy and solely
blessed.

XXXI. The words ‘ of all that openeth the womb,
the males to the Lord,” are indeed true to nature.
For as nature has given the womb to women as the
proper part for generation of living offspring, so she
has set in the soul for the generation of things a
power by which the understanding conceives and
travails and is the mother of many children. Of the
thoughts thus brought to the birth some are male
and some female, just as in the case of living beings.
The female offspring of the soul is vice and passion,
that emasculating influence which affects us in each
of our pursuits. The male offspring is health of soul @
and virtue, by which we are stimulated and strength-
ened. Of these the men’s quarters must be dedicated
wholly to God, the women’s quarters must be set to
our own account, and therefore we have the com-
mand * all that openeth the womb, the males to the
Lord.”

XXXII. But we also find * everything which
openeth the womb from thy herds amongst thy cattle,
all that are born to thee, the males to the Lord ”
(Exod. xiii. 12). Having spoken of the offspring of
the ruling element he proceeds to instruct us as to
the offspring of the unreasoning element, the element
allotted to the senses, which he likens to cattle.
Now the younglings that are reared among the herd
are tame and docile, because they are guided by the
care of the herdsman who rules them. For those
that roam at large and in liberty become wild for
want of one to tame them, but those who are led by
goatherd, neat-herd,shepherd,and the like, the herds-
man, that is, who tends whatever kind of animal it
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may be, must needs be tame and gentle. So then,
the senses also as a kind may be either wild or tame.
They are wild when, throwing off the control of their
herdsman the mind, they are carried away in their
unreason into the outer sphere of things perceptible
by them. They are tame when they respond sub-
missively to reflection, the ruling element in our
compound nature, and accept its guidance and con-
trol. Whatsoever then sense sees or hears or in
general perceives under the direction of the mind is
male and perfect, for each perception is made under
good conditions. But whatsoever lacks that guide
works destruction in our body, as anarchy does in a
city. So then here, as in the former case, we must
admit that the motions of the senses, which obe
the mind and necessarily are of the better kind,
come to pass through God’s will, but those which
reject control must be held to belong to ourselves,
when propelled by the external objects of sense we
are carried away in unreasoning course.

- XXXIII. Again we are bidden to set apart not
only from these but from the ‘‘ whole mixture.”
The words of the commandment are as follows,  and
it shall be that when ye eat of the bread of the land,
ye shall set apart a portion marked out for the Lord :
a loaf as the first offering of your mixture, ye shall
set it apart as a portion. As ye do with a portion
from the threshing-floor, so shall ye set it apart @
(Numb. xv. 19-20). The * mixture ” then is ourselves,
and indeed in a literal sense, so many substances are
brought together and compounded in us, to make
our complete selves. Cold and heat, wet and dry,
such opposite forces as these were blended and com-
bined by the moulder of living creatures to produce
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that single congeries the individual, and it is from
this that it is here called a ‘‘ mixture.” ¢
Of this congeries, in which soul and body hold the
place of primary divisions, we must dedicate the first-
lings. These firstlings are the sacred impulses which
accord with the excellence of either,® and therefore
also we have the comparison with the threshing-floor.
For as on the threshing-floor the wheat, barley, and
other grain are gathered apart, while the chaff and
husk and any other refuse are scattered elsewhither,
so too in us there are the best, the profitable elements
which provide that true nourishment, whereby right
living is brought to its fullness. These it is which
must be dedicated to God, while the rest which has
nothing of the divine must be left as refuse to
mortality. It is from the former then that we must
take for our offering. But there are some
powers which are pure from evil through and through,
and these we must not mutilate by severing into their
arts. These are like the undivided sacrifices, the
whole burnt-offerings of which Isaac is a clear ex-
ample, whom God commanded to be offered in
victim’s fashion, because he had no part or lot in any
passion which breeds corruption. And the same
truth is taught in another passage, “ my gifts, my
offerings, my fruits ye shall observe to offer me at
my feasts ” (Numb. xxviii. 2). No word here of set-
ting apart or dividing : they are to be brought full,
perfect, and complete. For the soul’s feast is the joy
and gladness which the perfect virtues bring, and by
perfect is meant virtues unspotted by all the tainting
evils to which the human race is liable. Such a feast
the wise man ¢ only can keep and save him none

2 Or “ the wise being,” i.e. God,

175



PHILO

dMwv oﬂSe‘ els* d'yevor‘rov yap mabdv 7 kakidv
Yoy evpew 0'17'amw‘ra‘rov.

1z XXXIV. AwoSovs odv Tov wepc TV | epdov
s Juxijs Adyov nyep.ovucov Te Kal vmpcoov Kal
70 e’a-nv &v éxarépw 76 dppev 1) O7Av, pera Tadra
mepl TAV  dkodovfwv ékdiddoker. cadds ydp
eldws 81 diya mévov kal émiuelelas ovy oldv Te
yeveds Tijs ci'ppevog Emdayelv, dnoiv e'fﬁs' “ may
dwavoiyov ;m-rpav 6'1/ov aA)\a&Lg mpoPdrew ~’ (Exod.
xiil. 13), wov o 1rav7-a movov awma‘ra)t)tawov
mpokomis: movov pev yap Gvos—rAnTikov yap
70 {@ov—, mpokomijs 8¢ mpdPfaTov, s kal adTo

113 81})\0? Tovvopa, ovuBodov. (0 odv émi T @y
Texv@V Kal emmSev,u.ava kal T7@®v dAwv Soa
SidaxTa ,u.e)\e-r’r]v, 1) o)u.'ywpws unbé pa@vas
aMa [LETO. ¢povridos Tis wdoms wapeakevakwg
T‘I]V oavTod Scavo:.av 15110071;1/(;; KkapTepds mdvra
KduaTov, K(u omovdale p:r] vmo  drelols KaTa-
axe@nvaz mvou, wpoxov‘r‘r;v 3¢ Kai Pedriwow émi
‘ro evm\eem’arov a'yowa Tédos evpeo@al.' wpoxov‘r"qg

114 yap ydpw OLG”TOS 6 mdvos. eav 8¢ apa o) pev
dvadéyn Tov éx ‘TOU movely kdpaTov, 7 8¢ <;Sv(ng
[.L?]SGV émdidP mpos T6 duewov e’vavnovp,ew] 7als
éx mpokomijs “Bedrudoeot, y.ev-av'pano;u,evog Npéper:
xa)(enov 'yap evavnovcﬁa:. ¢UO‘€L. 86 kal mpoo-
Tinow- “ éav 8¢ ol 1] a/\)\afns, /\v-rpwo"q
131'6 ” (Exod. xiii. 18), Smep ea-rw, av un
8vm)01;g wpoxom;v a)\)\afacﬂac 700 Tovely, p,eﬁeg
Kai TOv wlvov: TO yap Av-rpwaaoeac Towdroy
vmoBdMer vody, éAevlepdoar Ty Yuxny dvmriTov
¢ Philo absurdly derives 8vos from wévos and wpbBaror
(probably correctly) from wpoBaivw,
176




THE SACRIFICES OF ABEL AND CAIN, 111-114

other. For hardly ever shall you find a soul which
has never tasted of passions or vices.
XXXIV. Having given us the doctrine of the parts
- of the soul, of the ruling part and the subject part,
and having shown also in each of these what is the
masculine and what the feminine element, Moses
proceeds to teach us the lesson that follows next.
He knows well that without toil and care it is not
possible for male offspring to fall to our lot. Thus
his next words are * all that openeth the womb of an
ass, thou shalt exchange for a sheep ” (Exod. xiii. 13).
It is as much as to say exchange all toil for progress.
For the ass is the symbol of toil—he is a patient
beast—and the sheep of progress,® as the very name
shows. Come then to the study of the arts, or the
trades, or whatever else can be taught and learnt,
not with disdain or slackness, but with all care and
attention, with your mind braced to endure patiently
all manner of drudgery, and at the same time be at
pains not to be held in bondage by fruitless toil, but
to bring your labour to the most honourable con-
clusion and win progress and betterment. For toil
is to'be borne for the sake of progress. But if it
should chance that with all your acceptance of labour
and its drudgery your nature gains nothing, but
refuses the improvement which progress should bring,
turn from it and desist. It is a weary task to oppose
nature. And therefore it is that he adds * if thou
dost not exchange it, thou shalt redeem it” (Exod.
xiii. 18): that is, if you cannot gain progress in
exchange for your labour, let the labour go as well,
for the word * redeem ” suggests such a meaning,
namely that you shall free your soul from the care
that has no end and accomplishes nothing.
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XXXV. But these words do not apply to the virtues,
but only to the secondary arts and any necessary
trades which men practise to provide for the needs
of the body, or to procure additional and material
comforts.? Labour undertaken for the perfectly good
and excellent in any form, even though it fail to
attain its end, is of itself strong to benefit the labourer
from the first. It is those things which lie outside
virtue which are all profitless, unless the result crown
the work. It is just as it is with animals. If you
take from them the head, all else goes with it. And
the head of actions is their end or object. While it
is in its place they live in some sort. If you choose
to cut it off or amputate it, they die. So athletes
who cannot win a victory, but are always defeated,
will do well to retire. Merchants or shipmen who
meet with perpetual disasters at sea should desist
and change their occupation. Those who have studied
the lower subjects, but have been unable through
dullness of nature to imbibe any knowledge, will
deserve praise if they abandon them. For exertion
in such matters is not engaged in for the sake of
the exercise, but for the sake of the object at which
they aim. If then our nature opposes our efforts
for progress in them, let us not fruitlessly resist her.
If she forwards those efforts, let us do homage to
God with those firstlings and honours which are the
ransom of our souls, for they rescue it from cruel
task-masters and redeem it into liberty.

XXXVI. We have it indeed on the authority of
Moses that the Levites, who in place of the first-born
were appointed to the service of Him who alone is
worthy of service, were a ransom for all the others.
“ And behold I have taken,” he says, * the Levites
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from the midst of the sons of Israel, in place of every
first-born that opens the womb from among the sons
of Israel. They shall be their ransom and the Levites
shall be mine, for every first-born is mine. On the
day when I smote every first-born in the land of
Egypt, I hallowed to myself every first-born in
Israel” (Numb. iii. 12, 13). It is Reason, who has
taken refuge with God and become His suppliant,
that is here given the name of Levite. This Reason
God took from the midmost and most sovereign part
of the soul, that is He drew it and allotted it to
Himself and adjudged to it the portion of the eldest
son. And thus it is clear from this that, while Reuben
is the first-born of Jacob, Levi is the first-born of
Israel. The former has the precedence in years, the
latter in honour and value. For labour and progress
of which Jacob is the symbol have their source in
natural ability ¢ which gives Reuben his name, but
the fountain of that devout contemplation of the
only wise being, on which Israel’s rank is based, is
the habit of service to God, and this service is
symbolized by Levi. So then, just as Jacob appears
as inheritor of the birthright of Esau, when labour
striving for the good was victorious over the craving
that pursues evil, so too Reuben the man of natural
gifts must yield the rights of the elder to Levi,
whose life is one of perfect virtue. And this per-
fection is shown most clearly in that he makes God
his refuge and forsakes all dealing with the world
of created things.

XXXVII. This is the primary meaning of the
price which the soul that craves liberty pays for its
deliverance and ransom. But it may be that the
prophet also means to show another truth and one
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that we could ill spare, namely that every wise man
is a ransom for the fool, whose existence could not
endure for an hour, did not the wise provide for his
preservation by compassion and forethought. The
wise are as physicians who fight against the in-
firmities of the sick, alleviate them or altogether
,vremove them, unless the violence of the malady’s
"impetuous course overpower the careful treatment
of the physician. It was such overpowering evil that
destroyed Sodom, when no good could balance the
vast sum of evil that weighed down the scale. If
there had been found in Sodom the number fifty,
the number which brings the message of redemption
from slavery and full liberty to the soul (Lev. xxv.109),
or any of the numbers which wise Abraham named
in succession from fifty downwards till he reached
the lower limit ? of ten, the number sacred to educa-
tion,* the mind would not have perished in such
shameful downfall (Gen. xviii. 24 ff.). Yet
we should try, as well as we may, to save even those
whom the evil within them is bringing to certain
ruin, and follow the example of the good physicians,
who, though they see that there is no hope for the
patient, yet render their services gladly, lest others
should think, in the event of some disaster which
they did not expect, that it is due to the physician’s
neglect.$ And if some seed of recovery should appear
in him, however little, it should be cherished as we
fan an ember with every care. For we may hope
that the germ may grow and spread, and that thus
the man may lead a better and more stable life.

For my own part, when I see a good
man living in a house or city, I hold ‘hat house or

¢ See App. pp. 491-492. 4 See App. p. 492.
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é'vean yevéalau, vo,u,cf{wv éml 'roaoi'irov mapa-
p.evew avfpdymors Ta ayaea eqS oaov av OUTOL
[188] Xpovov {‘qvl duwnbdow. Srav odv 1) Bw 7 1 dxovow
'rw& avrwv Teﬂvewra, o oSpa Ka'r'r)gbw kal dyfopar
kai o pd@Mov adrovs 7 Tods {dvras Glodvpopar:
Tols pév ydp dKo)\ovl%a (/nfaews 70 dvaykaiov
dmoPijvar Télos, Piov yev ev8ac,u,ova eVkded Oé
Bava'rov ev3€fa,u,evocs, Tods 8é épruovs ;LeyaA'qg
kal duvatijs xe:.pog, o’ ﬁv éalovro, dmo-
}\euﬁeewas Taxv 3 p.a)\a TV oSva awﬁ'r)aea'ﬁaz
KaK@v, €l u) wdAw dvrl 7@v mpotTépwy 1) Pvats
domep dévdpw Tods 10n memavlévras Kapmovs
dmoBdMovrt véovs érépovs dvaBlactiioar wapa-
okevdaet mpos Tpodny Kkai dmédavow TdV xpiobal
126 duvapévawv. damep odv TAVY TéAewv TO
éyvpdratov els Siapoviy dvdpes eloiv dyabol,
oﬂrwg Kal Tijs mepl é'Ka(n'ov NV mf)\ewg, 7
avveamkev ék uxiis kal odpatos, TO ﬁeﬂaco-
TaToV e:.g LSpvaw e)\axov oi ¢powjaews Kal éme-
m-n,wr)s épacTal Aoyo:., ods 6 vopobérys ,u.e'rag[)opa
xpwp,evog Arpa kal mpwroTdKovs KaAel 8’ ds
elmov alrias 1om.
127 Tadm kal 7as wédes 7@v Aevirdv )wﬂ-pwfdg
dud mavrds ' elval qS‘r)(nv (Lev. xxv. 32) ot o
Ocod Oepamevrns aldviov élevleplav kexdpmwras
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THE SACRIFICES OF ABEL AND CAIN, 124-127

city happy and believe that their enjoyment of their
present blessings will endure, and that their hopes
for those as yet lacking will be realized. For God
for the sake of the worthy dispenses to the unworthy
also His boundless and illimitable wealth. I know"
indeed that they cannot escape old age, but I pray
that their years may be prolonged to the utmost.
For I believe that, as long as they may live, it will
be well with the community. So when I see or hear
that any of them are dead, my heart is sad and
heavy. Not for them. They have reached in the
due course of nature the end we all must reach.
They have lived in happiness and died in honour.
It is for the survivors that I mourn. Deprived of
the strong protecting arm, which brought them
safety, they are abandoned to the woes which are
their proper portion, and which they soon will feel,
unless indeed nature should raise up some new pro-
tectors to replace the old, as in the tree which sheds
its now ripened fruit, her agency makes other fruits
grow up to give sustenance and pleasure to those
who can pluck them. As then in a city
good men are the surest warrant of permanence, so
in the commonwealth of the individual composed of
soul and body, the strongest force to ensure stability
belongs to those aspirations of the reason to wisdom
and knowledge, which the lawgiver in his parable
calls on grounds already stated * ransom ~ and ** first-
born.”

And thus too he speaks of the cities of the Levites
as “ ransomed for ever ”’ (Lev. xxv. 32), because the
worshipper of God has reaped eternal freedom, and,
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while in the continuous flux of the soul change 8
succeeds change, healing also succeeds healing in
him. For the saying that the cities may be redeemed
not once for all, but for ever, suggests the thought
that for the worshipper with perpetual change goes
perpetual liberation. The one is incidental to mortal
nature, the other stands firm through the grace of
the Benefactor, who is that worshipper’s portion and
possession.

XXXVIII. And here we may turn to another
matter, which deserves more than a passing con-
sideration. Why did he throw open the cities of
the Levites to the fugitives from vengeance and
deem fit that there the holiest should live side by
side with men reckoned unholy, namely those who
had committed involuntary homicide ? The first
answer is one that follows from what has been
already said. We showed that the good are a
ransom for the bad, and therefore it is with good
reason that the sinners come to the consecrated to
get purification. Secondly, as they whom
the Levites receive are exiles, so too the Levites
themselves are virtually exiles. For as the homicides
are expelled from the home of their nativity, so too
the Levites have left children, parents, brothers,
their nearest and dearest, to win an undying portion
in place of that which perishes. The two differ in
that the flight of these is not of their own desire,
but for an involuntary deed, while those have fled
of their own free will in loving quest of the highest.
Again, the homicides find their refuge in the Levites,
the Levites in Him who is ruler of all. The former
in their imperfection think to have for their allotted
province the holy word, the latter to have the God
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THE SACRIFICES OF ABEL AND CAIN, 129-132

to whom they have been consecrated.

And, once more, they who slew involuntarily were
granted the right of living in the same cities as the
Levites, because these too were privileged as a
reward for slaying in a righteous cause. We find
that when the soul fell and honoured the god of
Egypt, the body, as gold, with an honour which was
not its due, the holy thoughts with one accord of
their own motion rushed to the defence in arms.
These arms were the proofs and arguments wnich
knowledge gives. And they set before them as
their captain and leader the high priest and prophet
and friend of God, Moses. They waged war to the
death for true religion, and held not their hands till
they had made an end of all the false doctrines of their
enemies (Exod. xxxii. 26-28). And thus it is natural
that Levite and homicide should dwell together, for
their deeds though not the same are alike.

XXXIX. There is another interpretation current
of this matter, though not for vulgar knowledge. It
may be entrusted to the hearing of the elders:
younger ears may well be sealed against it. It is
this. Amongst all the highest powers that attach
to God, there is one excelled by none, the legislative.
For He Himself is the lawgiver and the fountain of
laws, and on Him depend all particular lawgivers.
This legislative power is such as to be divided into
two parts, one for rewarding those who do well, the
other for the punishment of evil-doers. Of the first
of these divisions the Levite is the minister. For
he undertakes all the rites that belong to that perfect
priesthood, by which mortality is commended to and
recognized by God, whether it be through burnt-
offering or peace-offering or repentance of sins. But

189



133

134

[190]
135

PHILO

;La'rwv‘ o 8¢ Sevv'epov Kkai koAaoTnpiov 1-;1.77,u.a7'o$
oi ’TOV dkovaiov $dvov Spdvres 671'r)pe'ral, 'ye'yovam.
Ka.l. ,HapTupet Mwvaijs ¢aaKwV' o dé ovx €xddv,

0 feos mapédwnev a.v‘rov el.s Tag Xeipas
adrod ”’ (Exod xx1. 18), date Tas peév ‘TOU‘TOU
xetpas opyavwv TpSmov ﬂapa?tap,ﬂavea(iab, Tov 36
840, ToUTWY aopci*rws évepyovwa &repov elvat, Tov
ddpaTov. avvomewwaav odv &vo Oepawov'reg @V
vop.o@enm]g vrmpe-rac dveiv eldav, Tov peév ﬂpos
evep‘yemav 6 Aevirys, Tob 8¢ mpds kdlacw o
drovolws dveXdv.

“Ev )" 8¢ qS'q(nv “ Yuépa émdrala mav ﬂpro-
ToKOV ev o Ac'yvm-w, c'yl,'a.tra. épol ﬂav mpwTd-
Tokov év lopanjd ”’ (Num. iii. 13) odx va 1'009
vwo*rowﬂaw,uev, 6'1'1. kot éxeivov pdvov Tov xpovov,
kad® v eﬂ)m'yn ™ p,e‘ya)\nv wAnynY ¢00pa TV
17pr01'0va Auyvm'os, oi Iapa'r]/\ ﬂprov'onoc
e‘yevov'ro a'ywl., AN’ 87 kal ﬂa?«u kal viv kal
adfis kal del TobTo ovuPaivew éml Yuxis médukev:
6tav Td 10D TUPloD mdfous NyepovkdTaTa Sa-
dlapfj, TrikadTa 6. Tod fedv Sfudeprds SpdvTos
‘rrpeaﬁtfrepa kai | 'rtfp.t,a. é'K'yova ylveTas &"yta.
Kamag yap efoSos ape-r-qg €loodov epya{eﬂrac, s
Kal Tovvawwv v‘n'elca'rawog dyabod 76 édedpedov
Kakov émelaépyerar Goov oUdémw yodv éEHAfev
’laxd)B (Gen. xxvii. 30), kal mdpeorw émi Tiv
1rav8€xﬁ Sudvoay ’Haaﬁ dwi Tdv dperils TUTwWY
eva¢pa'yva,evos kaxlas, v dvvmrar, yapakTipas:
aax’ O‘UK av iaxvaal, TobT ep’yaaaa@ab, TTEPYL-
olels yap kal «Mnpovounfels vm6 Tob oodoid
Moetar pfdoavros mplv %) mabelv dudvaoclac.

190
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of the second division, whose function is to punish,
they who shed blood involuntarily have thereby
become the ministers. To this Moses testifies in
the words ‘“ he did it not of intention, but God
delivered him into his hands ”’ (Exod. xxi. 138). The
slayer’s hands we see were used as instruments, but
He who worked invisibly by these was another, even
the Invisible One. It is well then that the two
should dwell together who are the ministers of the
two forms of law-giving, the Levite serving that
which bestows reward, the involuntary slayer that
which executes vengeance.

When we read ‘“ on the day that I smote all the
first-born in Egypt, I sanctified to myself all the first-
born in Israel ” (Numb. iii. 18), we must not suppose
that at that time only when Egypt was dealt that
mighty blow by the destruction of her first-born did
- the first-born of Israel become holy. No, the lesson
is that in the past, in the present, in the future,
that hallowing may be for ever repeated in the soul.
When the most dominant elements of blind passion
are destroyed then comes the sanctification of the
elder and precious offspring of Israel who has the
clear vision of God. For the exodus of evil works
the entrance of virtue, and the opposite is true also.
When good withdraws, the evil that is biding its time
takes its place. Hardly has Jacob gone out (Gen.
xxvii. 30) when Esau is with our mind, which is open to
all that come. He thinks to efface the image of virtue
and impress in its stead, if he can, the stamp of vice.
Yet he shall not be able to accomplish his purpose.
The wise man will ward off the blow before it fall,
and Esau shall wake to find himself tripped, sup-
planted, and his inheritance passed to the other.
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XL. But Abel offers the firstlings not only from
the first-born, but from the fat, showing that the
gladness and richness of the soul, all that protects
and gives joy, should be set apart for God.

I note that also in the ordering of the sacrifices the
worshipper is bidden to bring from the victims these
three first, the fat, the kidneys, and the lobe of the
liver (Lev. iii. 8 ff.). Of these I will speak separately.
But nowhere is there a word of the brain or the
heart,® which we should have supposed would be
offered before all, seeing that also in the Lawgiver’s
words @ it is acknowledged that the ruling principle
resides in one or other of these. Yet
perhaps it was in true piety and after careful thought
that he excluded them from the altar of God,
because this ruling principle from moment to moment
is subject to many changes either way, to good
and bad. And thus it is ever assuming different
impressions : sometimes that of a coin pure and ap-
proved by the test, sometimes of one that is base and
adulterated. This region then which admits both
contending elements, the noble and the shameful,
which is familiar with both, and honours both alike,
seemed no less unholy than holy to the lawgiver,
and therefore he dismissed it from the altar of God.
For the shameful is profane, and the profane is
surely unholy. It is this profaneness
which has excluded the ruling principle. But if that
should undergo purgation, then, when all the parts
have beca cleansed, there shall be given to the

% See App. p. 492.
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THE SACRIFICES OF ABEL AND CAIN, 139

sacrificial fire a whole offering free from stain and
pollution. For this is the law of burnt-offerings,
that nothing save the excrement and hide ¢ which
are the tokens of bodily weakness, not of wickedness,
should be left to created being, but the rest, which
show a soul wholly complete in all its parts, should
be given in their entirety as a burnt-offering to God.

¢ See App. p. 492.
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THAT THE WORSE IS WONT
TO ATTACK THE BETTER

(QUOD DETERIUS POTIORI
INSIDIARI SOLEAT)



ANALYTICAL INTRODUCTION

CaiN and Abel signify to Philo opposing principles,
love of self and love of God (82). The call to Abel
to go out into the ““ plain ” is a challenge to a dis-
putation. The opening of the Treatise is mainly
occupied in showing that in Genesis ** plain "’ suggests
a contest of opposing principles. Why does Jacob
call Leah and Rachel to the plain ? Because it is
there that he * tends his flocks,” i.e. disciplines his
lower impulses. The plain is the obvious place for
Joseph, the wearer of a many-coloured patchwork of
inconsistent tenets, to be sent to by his father that
he may be taught better by his brethren, who are
there becoming proficients in the work of disciplining
their lower nature (their flocks). Even Isaac, going
out into the plain to meditate is, in Philo’s eyes, the
peerless champion, who finds the field emptied by
the retirement of all his adversaries. ‘‘ The plain,”
says Philo in 82, ‘“ has now been shown to be a
figure of a contest,” and so he passes on to his next
point.

Abel was ill-advised to accept Cain’s challenge.
Self-love can plead for itself (33 f.) with an eloquence
which can be met only by one versed in dialectic,
and Abel lacked such training. Moses was wiser in
shrinking from meeting the sophists of Egypt,
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THE WORSE ATTACKS THE BETTER

acknowledging himself to be without eloquence,
nay, devoid of speech itself, and waiting for
*“ Aaron,” who commonly represents for Philo the
uttered word. Thought should ever be wedded"
to speech. Glib fools are contemptible, but dumb
wise men are ineffective (44 ff.). This is a theme
to which Philo returns later on (126 ff.), where
he enlarges on the joy of speech in interpreting
thought.

Yet the seeming victory of the false view is really
a defeat (47), as is evident when we consider well
what is implied in the words, ‘‘ the voice of thy
brother’s blood.” Here is the great truth, which is
plainly stated in Lev. xvii. 11, that * the Life is in
the Blood.” The Life which is Life indeed emerges
from seeming death no longer ‘ speechless.” It
has now a ‘“ voice,” which God hears (47 ff. and
92 f.). This theme is taken up again in 70 ff.,
where the question put to Cain, ‘“ What hast
thou done?” is treated as equivalent to “ Thou
hast effected nothing,” and as signifying the
futility of sophism, °clothing itself with’ Balaam
or anyone else, in contrast with the undying life of
virtue.

The seeming victor, moreover, brings on himself
a curse which comes to him ‘‘ from the earth,” i.e.
the senses which are his chosen field (98 ff.). He
may toil at it, but can never &l it (104 ff.). It will
never second his efforts (112 f.). He must go * groan-
ing and trembling ”’ (119, 129 f.), never finding rest
with ‘ Noah,’ or laughter with ‘ Isaac,’ or joy in humself
with ‘ Aaron,’ or kope with ‘ Enos’ (120 ff.). He will
taste abandonment (141 ff.) and the shame of
exposure to the eyes of God (158 ff.).
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A few points may be noticed—

(a) Suggestions illustrated by the New Testament.

(«) God asks questions to convict men out of their
own mouths, and to elicit an utterance of
the heart’s desire (58-60). We are reminded
of our Lord’s way with men.

(B) Blood is distinguished, as the essence of
our animal vitality, from the inbreathed
breath of our reason (79-91). Our thoughts
go to the Epistle to the Hebrews and
1 St. John.

(b) Philo’s habit of going off at a word.

() The word ‘‘ keeper " in Cain’s insolent question
leads to ‘ guardianship ’: this to Levites,
guardians of the oracles of God. Their active
service from the age of twenty-five to that
of fifty, when they become guardians, leads
to Memory, guarding what it has learned,
and assisted in the high task of teaching by
Utterance (‘‘ His brother shall minister,”
Numb. viii. 26) (62-68).

(8) The words *‘ God hath made me to laugh ”
(literally ‘“ hath made laughter for me ")
leads to the thought of God as “ Poet”
(*“ Maker ") whose Poetry produces gladness
(123 f1.).

(y) Joseph is sent from ‘ Hebron,” the place of
“ hollows,” which at once suggests the differ-
ences of level and colour which are a symptom
of leprosy, and are therefore suited to mark
the unhealthy state which Joseph must be
rid of (15 £.).

(8) Joseph, having lightly started in the right
direction, is presently found ‘‘ wandering.”
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We may, with a right but superficial inten-
tion, go wrong, mistaking forced asceticism
for healthy self-control, and outward piety
for true religion (17-21).

(¢) The two stages of education are reached by
way of the two cakes made of Manna, which
is a synonym for the Rock, from which flows
the spring of Divine wisdom (117 f.).
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THAT THE WORSE IS WONT TO
ATTACK THE BETTER

I. “ And Cain said to Abel his brother, Let us
make our way to the plain.® And it came to pass
when they were on the plain that Cain rose up
against his brother Abel and killed him ”’ (Gen. iv. 8).
What Cain is aiming at is by means of a challenge to
draw Abel into a dispute, and to gain the mastery
over him by plausible sophistries that have the
appearance of truth. For, drawing our conclusions
about things that are obscure from things that are
manifest, we say that the plain, the rendezvous to
which he summons him, is a figure of contest and
desperate battle. For we see that most contests
both in war and peace take place on plains. In peace
those who contend in athletic sports look out for
race-courses and spacious plains ; and in war it is
not usual to fight infantry or cavalry battles on hills ;
for the casualties arising from the unfavourable nature
of the ground would outnumber those inflicted on
each other by the combatants. II. Here is a signal
proof of this. The earnest seeker of knowledge, at
war with ignorance, the contrary condition, when
shepherding (so to speak) with admonition and cor-
rection the irrational powers in the soul, is presented
to us on a plain : for *“ Jacob sent and called Leah

@ See App. p. 493.
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THE WORSE ATTACKS THE BETTER, 3-6
and Rachel to the plain, where the flocks were >
(Gen. xxxi. 4), making it clear that the plain is a
figure for contentiousness. And what is his motive
for calling them? *“1I see your father’s face,” he
said, ‘“ that it is not toward me as it used to be :
but the God of my father has been with me " (Gen.
xxxi. 5). ‘ The reason,’ I should be inclined to say,
‘ that Laban is not on thy side, is that God is with
thee ; for in a soul in which the outward object of
sense is valued as a supreme good, in that soul
excellent reason is not found : but in one in which
God walks, the outward object of sense is not regarded
as a good thing : and it is to this that the conception
and name of Laban corresponds.” And such men
as order themselves by the principle of gradual pro-
gress in accordance with their father’s rule, have
chosen the plain as a suitable place for their task of
teaching the soul’s irrational impulses a better way.
For the words addressed to Joseph are: “ Do not
thy brethren tend their flocks in Sychem ? Come let
me send thee to them.” And he said *“ Here am I.”
And he said to him * Go see, whether thy brethren
are in good health and the sheep, and bring me
word.” And he sent him out of the valley of Hebron,
and he came to Sychem. And a man found him
wandering in the plain: and the man asked him
“ What seekest thou?” And he said “ I seek my
brethren, tell me where they feed their flocks.”
And the man said to him ““ They have departed
hence, for I heard them saying ‘Let us go to
Dothaim.”” (Gen. xxxvii. 13-17). IIL It is evi-
dent from these words that they are in the plain,
caring for the irrational powers within them. And,
because he is unable to bear the too great severity
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THE WORSE ATTACKS THE BETTER, 6-9

of his father’s knowledge, Joseph is sent to them,
that in the hands of more lenient instructors he may
learn what he ought to do and what will be beneficial ;
for the creed he has hitherto followed is one woven
of incongruous elements, multifarious and complex
in the highest degree. This is why the lawgiver
says that a coat of many colours was made for him
(Gen. xxxvii. 8), indicating by this that he is the
promulgator of a doctrine full of mazes and hard to
disentangle. He is one who moulds his theories with
an eye to statecraft rather than to truth. This
appears in his treatment of the three kinds of good
things,® those pertaining to the outside world, to the
body, and to the soul. These, though separated
from each other by complete diversity of nature, he
brings together and combines into one, claiming to
show that each is in need of each and all of all, and
that the aggregate resulting from taking them all
together in a body is a perfect and really complete
good ; but that the constituents out of which this
is compacted, though indeed parts or elements of
good things, are not good things in perfection. He
points out that neither fire nor earth nor any of the
four elements, out of which the universe was formed,
is a world, but the coming together and blending
of the elements into one ; and argues that in precisely
the same way happiness is found to be neither a
peculiar property of the things of the outside world,
nor of the things pertaining to the body, nor of those
pertaining to the soul, taken by themselves. Heargues
that each of the three classes mentioned has the
character of a part or element and that it is only when
they are all taken together in the aggregate that
they produce happiness. IV. In order, then, that he
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THE WORSE ATTACKS THE BETTER, 9-11

may be taught better ideas than these, he is sent to
men who hold that nothing is a good thing @ but what
has true beauty, and that this is a property belong-
ing to the soul as soul ; men who are convinced that
advantages pertaining to things outside and to the
body are good things in name only, not in reality.
For it says ‘‘ Behold thy brethren tend their flocks,”
and govern every irrational element of their being
“in Sychem ” (Gen. xxxvii. 18). “‘ Sychem ” means
*“ shoulder,” a symbol of patient toil ; for lovers of
virtue carry a very great burden, namely resistance
to the body and bodily pleasure, and in addition to
these resistance to external things and the delights
which they afford us. ‘‘ Come then let me send thee
to them,” (¢bid.), that is, ‘submit to be summoned
elsewhere, and draw nigh and entertain in thine
understanding a ready eagerness for the receiving
of better teaching. Up to the present time thou
deludest thyself with the idea that thou hast wel-
comed the true education. For thou professest to
be ready to be taught otherwise, though thou hast
not yet in thine own heart acknowledged thy need
of this. Thy cry *“ Here am I” seems to me to
convict thee of rash and reckless compliance, rather
than to indicate readiness to learn. A proof of this
is that soon afterwards the real man will find thee
wandering in the way (Gen. xxxvii. 15), whereas
thou never wouldst have lost the way hadst thou
with a healthy resolve come to be trained. And
mark, the words in which thy father urges thee to
go put no compulsion on thee, in order that thou
mayest follow the better course at thine own prompt-
ing and by thine own spontaneous action. His
words are : ‘‘ Go see,” contemplate and observe and
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THE WORSE ATTACKS THE BETTER, 11-14

with perfect exactness consider the matter ; for thou
must first know that at which thou art about to
labour, and then afterwards proceed to attend to it.
When however thou hast surveyed it and with com-
prehensive glance obtained a complete view of it in
all its parts, go on further to examine those who
have already applied themselves to it and become
its devotees. Thou must find out whether in pur-
suing this course they are of sound mind,® and not
mad, as those who love pleasure imagine in their
mocking depreciation of them. Consider the matter,
I say, and judge whether they be sane who practise
this discipline ; and yet let not thy judgement be
final till thou hast brought word and made a report
to thy father: for the judgements of those who are
beginning to learn are unsettled and unstable, while
in those who have made much progress they are
firmly fixed ; and the only way is for the others to
acquire stedfastness from these.’

V. If, O my understanding, thou searchest on this
wise into the oracles which are both words of God
and laws given by men whom God loves, thou shalt
not be compelled to admit anything base or unworthy
of their dignity. Why, how could any sensible
person admit the very narrative of which we are
now speaking ? Is it likely that Jacob, who had
the wealth of a king, was so badly off for household
servants or attendants as to send a son out abroad
to bring word about his other children, whether they
are in good health, and about the cattle to boot ?
His grandfather, apart from the multitude of prisoners
of war whom he carried off after defeating nine kings,
had over three hundred home-bred servants; and
since then there has been no curtailing of his menage,
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THE WORSE ATTACKS THE BETTER, 14-17

but as time went on it has in every way grown
greater. Having then an abundant supply of servants
he would never have thought fit to send a son, of
whom he was specially fond, on a business which
could easily have been carried out quite well even
by one of the least valuable of his dependents.
VI. Now you notice that Scripture goes out of its
way to record even the place from which he dis-
patches him, all but giving the reader a plain hint
to avoid the literal interpretation. For it says * out
of the vale of Hebron” (Gen. xxxvii. 14). Now
‘“ Hebron,” a * coupling ” and ‘‘ comradeship,” is
afigurative title for our body, because it is *‘ coupled ”
with a soul, and has established a friendship and
* comradeship ”” with it. As * vales ” it has organs
of sense, great receivers of all objects of sense outside
it. These pump over the understanding the count-
less qualities of things, and pour them in upon it
through the receivers, flooding it and totally sub-
merging it. This is why in the Law of Leprosy,
when greenish or reddish depressions show them-
selves in a house, an injunction is given to remove
the stones in which they have appeared and to put
others in their place (Lev. xiv. 57 ff.). That is to
say, when diverse qualities, the handiwork of
pleasures and desires and passions akin to these,
press and weigh down the whole soul, hollowing it
out and lowering its level, we are to get rid of the
principles which cause the infirmity, and introduce
in their place good healthy principles by means of
a training under the law or indeed of a good
education.®

VII. Seeing, therefore, that Joseph has utterly
sunk into the hollows of the body and the senses,
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THE WORSE ATTACKS THE BETTER, 17-20

he challenges him to quit his lurking-place and go
forward and draw a free draught of the spirit of
stedfastness .by resorting to those who were once
aspirants after it, and are now teachers of it. But
he, though he fancied that he had made a move
forward, is found wandering : for he says, ‘“ a man
found him wandering in the plain ” (Gen. xxxvii. 15),
showing that toil by itself is not good, but toil
accompanied by skill. For just as it is our business
not to practise music unmusically or grammar un-
grammatically, or, to say it in a word, any art
without art or with bad art, but to practise each art
in the way which that art requires, so neither is it
our business to practise good sense with cunning, or
self-mastery with stinginess and meanness, or courage
with rashness, or piety in a superstitious way, or any
other virtue-governed knowledge in a spirit of ignor-
ance ;¢ for everyone knows that these are trackless
regions. Accordingly there is a law bidding us
¢ follow what is just in a just way ”’ (Deut. xvi. 20),
that we pursue justice and all virtue by doing the
deeds, akin to it, but not those that are contrary to
it. If then thou observest anyone not taking food
or drink when he should, or refusing to use the bath
and oil, or careless about his clothing, or sleeping
on the ground, and occupying wretched lodgings,
and then on the strength of all this fancying that he
is practising self-control, take pitfy on his mistake,
and show him the true method of self-control ; for
all these practices of his are fruitless and wearisome
labours, prostrating soul and body by starving and in
other ways maltreating them. A man may submit

" Cohn, render “nor any other pursuit of the proper understand-
ing of the implications of virtue, without real understanding.”
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to sprinklings with holy water and to purifications,
befouling his understanding while cleansing his body ;
he may, having more money than he knows what to
do with, found a temple, providing all its furniture
on a scale of lavish magnificence ; he may offer up
hecatombs, and never cease sacrificing bullocks ; he
may adorn the sacred building with costly votive
offerings, employing on them rich material in abun-
dance, and skilled craftsmanship that is more priceless
than silver and gold ; yet shall he not be inscribed
on the roll of the pious. No, for this man, like those
others,has gone astray from the road that accords with
piety, deeming it to be ritual instead of holiness, and
offering gifts to Him who cannot be bribed and will
not accept such things, and flattering Him who cannot
be flattered, who welcomes genuine worship of every
kind, but abhors all counterfeit approaches. Genuine
worship is that of a soul bringing simple reality as
its only sacrifice ; all that is mere display, fed by
lavish expenditure on externals, is counterfeit.
VIII. Some say that the proper name of the man
who found him wandering on the plain has not been
mentioned (Gen. xxxvii. 15). Those who say so are
themselves, too, in some sort astray, owing to their
inability to see clearly the right way in matters
generally. - For had they not been smitten with
partial blindness of the soul’s eye, they would have -
recognized that the name which most correctly
describes the real man and most thoroughly belongs
to him is simply ““ man,” the most proper title of a
mind endowed with reason and articulate utterance.
This ““ man,” dwelling in the soul of each of us, is
discovered at one time as king and governor, at
another as judge and umpire of life’s contests.
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Sometimes he assumes the part of witness or accuser,
and, all unseen, convicts us from within, not allowing
us so much as to open our mouth, but, holding in
and curbing the tongue with the reins of conscience,
checks its wilful and rebellious course. This chal-
lenger @ inquired of the soul when he saw it wander-
ing, “ What seekest thou ?  (Gen. xxxvii. 15). ‘Is
it sound sense thou art seeking ? Why then dost
thou walk upon the path of cunning ? Is it self-
mastery ! But this road leads to stinginess. Is it
courage ? Rashness meets thee by this way. Is it
piety thou art in quest of ? This road is that of
superstition.” But if it says that it is seeking the
principles of science and longs after them as its
brethren nearest of kin, let us not believe it at all ;
for its inquiry would not have been ‘‘ where do they
feed ” (ibid. v. 16), but *“ where do they tend ”’ their
flocks ? For those who feed us supply nourishment
in the shape of all objects of sense to the irrational
and insatiable flock of the senses, nourishment which
robs us of self-control and plunges us in misery ;
whereas those who tend, having the power of rulers
and 'governors, tame what has become wild by
repressing the vehemence of the desires. Had the
soul, then, been seeking the real devotees of virtue,
it would have looked for them among kings, not
among cup-bearers or confectioners or cooks; for
whereas these prepare the things that minister to
pleasures, those rule over pleasures. IX. So it is a
right answer that the man gives who has seen the
deceit : ‘‘ they have departed hence ”’ (Gen. xxxvii.
17). He points to the material frame, showing that
all who maintain a toilsome contest for the winning
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of virtue quit the earthly region and are resolved
to mount the skies, carrying in their train no bodily
disabilities. For the man says that he also heard
them saying, ““ Let us go to Dothaim " (¢bid.). Now
* Dothaim ” means ““ thorough quitting.” So their
words are a guarantee that, not in any half-and-half
way but out-and-out, have they set themselves to
study how to forsake and quit all that does not
contribute to virtue. In like manner we read,
* Sarah was quit of her experience of what belongs
to women ”’ (Gen. xviii. 11); and the passions are
by nature feminine, and we must practise the quitting
of these for the masculine traits that mark the noble
affections.

Well, then, it is on a plain, that is, amid a contest
of words, that Joseph is found wandering, the
advocate of a subtle form of doctrine serving to
inculcate statecraft rather than truth. Among those
who contend in the sports there are some whose
bodies are in such splendid condition that their
opponents withdraw from the contest, and they are
crowned without having to fight, winning the prize
on the score of their incomparable strength, without
so much as having had themselves sprinkled with
dust in preparation for the combat. Endowed in
mind, the divinest part of us, with a strength such
as that of these athletes, Isaac * goeth out into the
plain ”’ (Gen. xxiv. 63), not to contend with anyone,
for those who would oppose him have cowered before
the greatness of his nature, so far beyond them in
all ways. No, he goes forth desiring only to be alone
with God, the Guide and Fellow-traveller of his path
and of his soul, and to have converse with Him. We
have a very plain proof that it was no mortal talking
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THE WORSE ATTACKS THE BETTER, 30-33

to Isaac. For Rebecca, who is persistence, will
presently inquire of the servant as seeing one and
receiving an impression of one only, ‘“ Who is this
man who is coming to meet us ? ”’ (zbid. v. 65). For
the soul that persists in noble courses is indeed
capable of apprehending self-taught wisdom, which
is represented by the title * Isaac,” but is unable
as yet to see God the Ruler of wisdom. In keeping
with this the servant, confirming her inability to
apprehend Him who is unseen and who is invisibly
conversing with him, says, ““ this is my master ”
(¢bid.), pointing at Isaac only; for it is not likely
that if two had been visible he would have pointed
at one. No, he did not see Him who cannot be
pointed at, for He is invisible to all who are but
midway on their course.

X. Well, I think it has been made sufficiently clear
that the plain on to which Cain challenges Abel to
come is a figure of a contest to be fought out. We
must next endeavour to discover what the subjects of
their investigations are when they have gone forth.
It is evident that they are to investigate opposing
views clean contrary to each other. For Abel,
referring all things to God, is a God-loving creed ;
but Cain, referring all to himself—his name means
* acquisition ”"—a self-loving creed. And lovers of
self, when they have stripped and prepared for
conflict with those who value virtue, keep up the
boxing and wrestling ¢ until they have either forced
their opponents to give in, or have completely
destroyed them. For they leave no stone unturned,
as the saying is, while they ply their questions.
‘Is not the body the soul’s house ?’ Why, then,
should we not take care of a house, that it may not
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THE WORSE ATTACKS THE BETTER, 33-35

fall into ruins? Are not eyes and ears and the
band of the other senses bodyguards and courtiers,
as it were, of the soul? Must we not then value
allies and friends equally with ourselves? Did
nature create pleasures and enjoyments and the
delights that meet us all the way through life, for
the dead, or for those who have never come into
existence, and not for the living ? And what is to
induce us to forgo the acquisition of wealth and fame
and honours and offices and everything else of that
sort, things which secure for us a life not merely of
safety but of happiness ? The mode of life of these
two classes is a witness to the truth of what I say.
The so-called lovers of virtue are almost without
exception obscure people, looked down upon, of
mean estate, destitute of the necessaries of life, not
enjoying the privileges of subject peoples or even
of slaves, filthy, sallow, reduced to skeletons, with
a hungry look from want of food, the prey of disease,
in training for dying.2 Those, on the other hand,
who take care of themselves are men of mark and
wealth, holding leading positions, praised on all
hands, recipients of honours, portly, healthy and
robust, revelling in luxurious and riotous living,
knowing nothing of labour, conversant with pleasures
which carry the sweets of life to the all-welcoming
soul by every channel of sense.” XI. When they
have covered the dreary length of a long-distance
course of talk like this, they are held to have
defeated men unaccustomed to quibbling arguments.
But their victory lies not in the strength of those
who have won, but in their opponents’ weakness at
this sort of thing. For those who apply them-
selves to the pursuit of virtue may be placed in
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THE WORSE ATTACKS THE BETTER, 35-38

two classes. Some, making the soul alone the
treasure-house of the good at which they aim, devote
themselves to praiseworthy actions, without having
so much as dreamt of jugglery with words. The
others are doubly successful ; their mind is secured
by wisdom in counsel and good deeds, their speech
by the arts of eloquence. Now to encounter the
wranglings in which some folk delight is eminently
fitting for these latter, ready and equipped as they
are with the means of withstanding their enemies,
but for the former class it is not at all safe to do so.
For who are there that unarmed could meet armed
men, and fight them on equal terms, seeing that,
even were they fully equipped, the combat would
be an unequal one? Now Abel has never learned
arts of speech, and knows the beautiful and noble
with his mind only. For this reason he should have
declined the meeting on the plain, and have paid no
regard to the challenge of the man of ill-will : for
any shrinking back is better than defeat, and such
shrinking back as this, though our enemies call it
cowardice, is called caution by our friends ; and since
they are free from falsehood, we should believe
friends in preference to men who have ill-will
towards us. XII. Do you not see that Moses fights
shy of the sophists in *° Egypt,” that is, in the body ?
He calls them * magicians,” because good morals
are spoiled by the tricks and deceptions of sophistry
acting on them like the enchantments of magic.
Moses’ plea is that he is not “ eloquent ” (Exod.
iv. 10), which is equivalent to saying that he has no
gift for the oratory which is but specious guesswork
at what seems probable. Afterwards he follows
this up by emphatically stating that he is not merely
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not eloquent but absolutely ‘ speechless” (Exod.
vi. 12). He calls himself * speechless,” not in the
sense in which we use the word of animals without
reason, but of him who fails to find a fitting instrument
in the language uttered by the organs of speech,
and prints and impresses on his understanding the
lessons of true wisdom, the direct opposite of false
sophistry. And-he will not go to Egypt nor engage
in conflict with its sophists, until he has been
fully trained in the word of utterance, God having
shown and perfected all the qualities® which are
essential to expression of thought by the election
of Aaron who is Moses’ brother, and of whom he is
wont to speak as his “ mouth ” and * spokesman ”’
and ‘“‘ prophet ”’ (Exod. iv. 16 ; vii. 1) ; for all these
titles belong to Speech or Word, which is brother of
Mind. For mind is the fountain of words and speech
is its outlet. For all the thoughts of the heart,
like streams from a spring, well up and flow forth
into the open through speech; and Speech is the
expounder of the plans which Understanding has
formed in its own council-chamber. Speech, more-
over, is the spokesman and prophet of the oracles
which the understanding never ceases to utter from
depths unseen and unapproachable.

XIII. It will be well for us to counter in this
manner those who are pugnacious over the tenets
which they maintain; for when we have been
exercised in the forms which words take, we shall
no more sink to the ground through inexperience of
the tricks of the sophistic wrestling, but we shall
spring up and carry on the struggle and disentangle
ourselves with ease from the grips which their art
has taught them. And when we have once found
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them out, they will be seen to be exhibiting the

prowess of men sparring for practice, not that of
" men engaged in a real combat. For they are boxers
who win admiration in a mock encounter among
themselves and are thought very little of when they
engage in a match. But if a man, though equipped
in soul with all the virtues, has had no practice in
rhetoric, so long as he keeps quiet he will win safety,
a prize that entails no risk, but, when like Abel he
steps out for a contest of wits, he will fall before he
has obtained a firm footing. For, just as in medicine
there are some practitioners who know how to treat
almost all afflictions and illnesses and cases of impaired
health, and yet are unable to render any scientific
account either true or plausible of any one of them ;
and some, on the other hand, who are brilliant as
far as theories go, admirable exponents of symptoms
and causes and treatment, the subject matter of the
science, but no good whatever for the relief of
suffering bodies, incapable of making even the
smallest contribution to their cure : in just the same
way, those who have given themselves to the pursuit
of the wisdom that comes through practice and comes
out in practice have often neglected expression, while
those who have been thoroughly instructed in the
arts that deal with speech have failed to store up in
soul any grand lesson which they have learned. Itis
in no way surprising that these ]};tter should discover
an arrogant audacity in the unbridled use of their
tongue. They are only displaying the senselessness
which has all along been their study. Those others,
having been taught, as doctors would be, that part
of the art which brings health to the sicknesses and
plagues of the soul, must be content to wait, until
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God shall have equipped in addition the most perfect
interpreter, pouring out and making manifest to him
the fountains of utterance.

XIV. It would have been well, then, for Abel to
have exercised the saving virtue of caution, and to
have stayed at home taking no notice of the challenge
to the contest in wrangling. He should have imitated
Rebecca, who represents patient waiting. When
Esau, the votary of wickedness, threatens to murder
Jacob, the devotee of virtue, she charges him against
whom the plot was being hatched to go away, until
Esau’s cruel madness against him be allayed. For
it is indeed an insufferable threat that he holds over
him, when he says: “ Let the days of my father’s
mourning ¢ draw near, that I may slay Jacob my
brother ” (Gen. xxvii. 41) ; for he prays that Isaac,
the only example of freedom from passion beneath
the sun, who receives the divine warning * not to go
down into Egypt ”’ (Gen. xxvi. 2), may become the
subject of irrational passion, desiring him, I take it,
to be wounded by the darts of pleasure or sorrow or
some other passion. By so desiring he makes it clear
that the man who falls short of perfection and knows
only toilsome progress will be liable not to be
wounded only but to be utterly destroyed. God,
however, in His loving-kindness will neither cause a
being of an inviolable kind to be the victim of a
passion, nor will He hand over the pursuit of virtue
to a mad murderer for ruin.® So the words that
follow ‘‘ Cain rose up against Abel his brother and
slew him ” (Gen. iv. 8), suggest, so far as superficial
appearance goes, that Abel has been done away with,
but when examined more carefully, that Cain has

b i.e., ** neither will Isaac fall nor Jacob perish.”
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been done away with by himself. It must be read
in this way, *“ Cain rose up and slew himself,” not
someone else. And this is just what we should
expect to befall him. For the soul that has ex-
tirpated from itself the principle of the love of virtue
and the love of God, has died to the life of virtue.
Abel, therefore, strange as it seems, has both been
put to death and lives : he is destroyed or abolished
out of the mind of the fool, but he is alive with the
happy life in God. To this the declaration of Scrip-
ture shall be our witness, where Abel is found quite
manifestly using his ““ voice ” and * crying out”
(Gen. iv. 10) the wrongs which he has suffered at
the hands of a wicked brother. For how could one
no longer living speak ?

XV. What we arrive at is this: the wise man,
when seeming to die to the corruptible life, is alive
to the incorruptible ; but the worthless man, while
alive to the life of wickedness, is dead to the life
happy. For, when we are thinking of living beings,
or material forms generally, which are separate from
one another, it is possible, nay easy, for the active
to be one set and the passive another. For, when
a father beats a son by way of correction or a teacher
a pupil, he that beats is one, and he that is beaten
another. But when we are thinking of beings or
bodies which are not separate,® then action and
passivity are found in the same subject. And they
are found not at different times and in relation to
different subjects, but at the same time and in
relation to the same subject. For example, whenever
an athlete rubs himself down for purposes of training,
there is no question that he is rubbed down ; and
if a man strikes or wounds himself, he is struck or
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wounded, for even he who maims and kills himself
is maimed and killed. What am I driving at in
saying this ? That the soul, not coming under the
head of persons or things distinct and separate from
each other but under that of those which form a
single whole, must needs suffer what it seems to do,
as of course in the present instance; for when it
seemed to destroy the doctrine most dear to God, it
turns out to have destroyed itself. This is proved by
Lamech, the offspring of Cain’s impiety, who,address-
ing his wives, who are two ill-judging judgements,?
says : ‘I have slain a man to my wounding, and a
young man to my scourging myself”’ (Gen. iv. 23).
For it is clear that if a man slays the principle of
courage, he wounds himself with the opposite disease
of cowardice, and if a man does away with the
strength that is attaining its prime in a training
for noble deeds, he inflicts upon himself blows and
great indignities with no small shame. Indeed she
who represents patient waiting (Rebecca) says that,
if training and gradual progress® be done away with,
she loses not one progeny only but the rest as well,
and incurs complete childlessness (Gen. xxvii. 45).
XVI. Just as the man who injures the man of lofty
character has been shown to inflict loss on himself,
so correspondingly he who recognizes the dignity of
his betters gains something good, nominally for them,
actually for himself. Nature and the command-
ments given in harmony with nature testify to what
Isay. For we have this plain and direct injunction :
“ Honour thy father and thy mother, that it may
be well with thee ” (Exod. xx. 12) : it does not say
“ with those who are honoured >’ but ‘‘ with thee ”’;
for if we hold in honour the mind as father of our
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complex being, and sense as mother, we ourselves
shall receive good treatment at their hands. Now
honour is shown to the mind when it is cared for by
the provision not of things that give it pleasure but
of things that do it good, and all things that have
their source in virtue do it good. To sense honour
is shown when it is not left free to be borne with
concentrated force towards its objects in the outer
world, but is reined in by the mind. which has skill
to direct the irrational powers within us like a pilot
or a charioteer. If each, then, sense and mind,
obtains such honour as I have described, it must
needs be that I to whom they belong derive benefit
fromit. Let us drop altogether the application to
mind and sense. If you accord a father’s honour
to Him who created the world, and a mother’s honour
to Wisdom, by whose agency the universe was
brought to completion, you will yourself be the
gainer. For neither God, Who is full, nor supreme
and consummate knowledge, need anything. It
follows that he, who cares for these, confers benefits
not on the objects of his care, since they lack nothing,
but on himself chiefly. Horse-training and dog-
fancying, being skill in caring for horses and dogs
respectively, provide the animals with the things
good for them which they require. Should they fail
to provide them they would be held guilty of neglect.
But it would be impiety to say that religion, which
is a caring for God, is a way of providing what will
benefit the Deity ; for He gains benefit from nothing,
seeing that He is neither in need of anything nor
does any exist capable of adding to His superiority
in all things. Nay, He constantly and unceasingly
benefits the universe. So that when we say that
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religion is a caring for God, we mean some such
service as slaves render to their masters when
they are set on doing promptly what they are told
to do. But here again the parallel is not perfect ;
for the masters are in want of service, but God does
not need it. It follows that, while to masters their
slaves render services that will benefit them, to God
men can bring nothing except a disposition full of
love to their Master. For they will find nothing
which they can improve, everything that their
Master has being perfect to start with; but them-
selves they will vastly benefit by taking steps to be
admitted to intimacy with God.

XVII. I think that I have now said enough as to
those who seem to do good or evil to others. For
we have found that it is to themselves that they do
the one or the other. Let us investigate what
follows. A question is put thus, ““ Where is Abel
thy brother ? ” (Gen. iv. 9). To this question Cain
replies, “‘ I know not. Am I my brother’s keeper ? ”
(tbid.). This requires us to consider the point,
whether God can strictly be said to ask a question.
For he that makes an inquiry or asks a question®
does so in regard to matters about which he is
ignorant, looking for an answer, as the result of
which he will know what now he does not know.
But all things are known to God, not only things
present and things past, but also things future.
What advantage then does an answer confer, when
it is not going to bring about for the inquirer any
acquisition of knowledge ? The fact is that such
expressions cannot be used in their strict sense in
the case of the First Cause (i.e. God). Just as it is
possible to tell a verbal lie without lying, so it is
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possible to propound a question or inquiry without
either asking or inquiring. What then, someone
will perhaps say, is the object of the use of such
expressions ? That the soul that is to give the
answers may be convicted by itself touching its good
or evil utterances, with no other, either to accuse
it or to plead on its behalf. When God puts a
question to the wise one, ‘ Where is thy virtue ?
(Gen. xviii. 9)—§I refer to the question put to
Abraham about Sarah), He asks not because He is
ignorant, but because He thinks it necessary that
Abraham should answer, with a view to set in bold
relief the praise shown by the speaker’s own words
to be due. We are told, you see, that he said ““ Lo,
she is in the tent,”” that is, in. the soul. What
matter for praise, then, is it that springs out of the
answer 7 What he says is, Lo, I have virtue laid
up by me as some precious treasure, and this by itself
does not make me happy. For happiness consists in
the exercise and enjoyment of virtue, nor in its mere
possession. But I could not exercise it, shouldest
Thou not send down the seeds from heaven to cause
her to be pregnant, and were she not to give birth
to Isaac, t.e. happiness in its totality, and I have
made up my mind that happiness is the exercise of
perfect virtue in a perfect life.”” Accordingly God
is well pleased with the motive of his answer, and
consents to bring to pass in due season what he had
requested.

XVIII. To Abraham, then, his answer brought
praise, acknowledging as he did that even virtue,
without God’s directing care, is insufficient of itself to
do us good: while to Cain, correspondingly,his answer
brought blame, since he said that he did not know
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wheré his brother was whom he had treacherously
slain : for he imagined that he would deceive Him
to whom he gave the answer, as though He did not
clearly see all things, and had not anticipated the
deception to which he was going to resort: but
everyone who thinks that anything escapes the eye
of God is an outlaw and an outcast. Cain has the
insolence to say, moreover, “ Am I my brother’s
keeper ? ”’ (Gen. iv. 9). ‘ Wretched indeed was his
life likely to be,’ I should say, ‘had nature constituted
thee the guardian and keeper of so great a good.’
Or seest thou not that the lawgiver commits the
keeping and guardianship of the holy things not to
ordinary persons, but to Levites, men fully con-
secrated in their minds? For these earth and sea
and air, yea, moreover, heaven and all the world, was
deemed a portion of too little worth. The Creator
alone was deemed meet for them, with Whom they
have taken refuge as genuine suppliants and become
His attendants, discovering their love for their Master
by constant service and untiring guardianship of the
sacred things committed to their care. XIX. Nor
was it to all the suppliants that it fell to become
guardians of sacred things, but to such as obtained
by lot the number 50, announcing release ¢ and com-
plete freedom and return to their portions of old
time. For we read ‘‘ This is that which concerneth
the Levites: from twenty and five years old shall
he go in to do active service in the Tabernacle of
witness ; and from (the age of) fifty years shall he
cease from the ministry, and shall work no more, but
his brother shall minister. He shall keep watch, but
shall not work ’ (Numb. viii. 24-26). Remembering,
then, that the number 50 is perfect,? and that 25 is
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half this, and that the beginning as one of the
ancients said, is the half of the whole, we note that
he charges him who is but half perfect to set to work
and do holy actions, showing active obedience ; while
he charges the perfect one to labour no more, but
to keep watch over all that he has acquired as the
result of toilsome practice. May I indeed never
devote study and pains to anything of which I am
not afterwards to be a guardian. Study or practice
is a mean, a half-way stage, not a perfect final
achievement. It isseen in souls that are not perfect,
but bent on reaching the summit. Watching or
guarding is something complete, consisting in en-
trusting to memory those principles of holy things
which were acquired by practice. To do this is to
commit a fair deposit of knowledge to a trustworthy
guardian,® to her who alone makes light of the nets
of forgetfulness with all their cunning devices.
* Guardian " is therefore the sound and appropriate
name which he gives to the man who remembers
what he had learnt. At an earlier stage, when he
was in training, this man was a pupil with another
to teach him, but when he became capable of watching
and guarding, he obtained the power and position of
a teacher, and appointed for the subordinate duties
under the teacher his own brother, the word of utter-
ance : for it is said * his brother shall minister ”
(Numb. viii. 26). Accordingly the mind of the truly
noble man will be guardian and steward of the
teachings of virtue, while his brother, utterance, will
minister to those who are seeking education, going
over with them the doctrines and principles of wisdom.
This is the reason why Moses, in the blessings which
he pronounces on Levi, crowns many marvellous
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eulogies by saying ““ he guarded Thine oracles, and
Thy covenant'did he diligently keep ”’; then im-
mediately afterwards * they shall expound Thy
judgements to Jacob and Thy law to Israel ” (Deut.
xxxiii. 9 £). So he expressly avouches that the fully
accomplished man is guardian of the words and
covenant of God. Furthermore he has made it clear
that he is the best utterer and setter forth of judge-
ments and laws. For utterance is an operation of
the organ of speech which is akin to it, and watchful
guardianship is found to be the function of the mind,
which was created by nature to be a vast storehouse,
and has ample room for the conceptions of all sub-
stances and all circumstances. It would have been to
the advantage even of Cain, the lover of self, to have
guarded Abel ; for had he carefully preserved him, he
would have been able to lay claim only to a mixed ?
‘“ half and half "’ life indeed, but would not have
drained the cup of sheer unmitigated wickedness.
XX. “ And God said, ‘ What hast thou done?
The voice of thy brother’s blood crieth to Me out of
the ground ’”’ (Gen. iv. 10). The words * What hast
thou done?” express as well indignation at an
unrighteous act, as mockery of the man who thought
that his treachery had accomplished his brother’s
death. Indignation is kindled by the intention of
the doer of the deed, at his having purposed to
destroy that which was noble; the mockery is
occasioned by his thinking that his evil design was
against him who was better than he, whereas it had
been against himself rather than his brother: for,
as I said before, he that seems to be dead is alive,
since he is found acting as God’s suppliant and using
His voice ; whereas he who is supposed to survive
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has died the death of the soul, being debarred from
virtue, the only worthy rule of life. Hence the
question, “ What hast thou done ? " is tantamount
to ““ You have done nothing, accomplished nothing.”
It was so with Balaam also. He was a sophist, an
empty conglomeration of incompatible and discordant
notions. It was his desire to do harm to the goodly
one by laying curses upon him. But he could not,
for God turned his curses into a blessing (Numb.
xxiii. 8), in order that He might at once convict the
unrighteous one of his villainy, and at the same time
make good his own love of virtue. XXI. Sophists
are bound to find the powers within them at strife,
words running counter to ideas and wishes to words, °
in absolute and utter discord. They make our ears
ache with their demonstrations of the social character
of righteousness, the advantageous nature of modera-
tion, the nobility of self-control, the great benefits
conferred by piety, the power of every kind of virtue
to bring health and safety. On the other hand they
dwell at great length on the unsociability of injustice,
on the loss of health entailed by a licentious life,
and prove ad nauseam that irreligion makes you a
pariah, and that serious harm is occasioned by all
other forms of wickedness. And nevertheless they
entertain all the time sentiments quite at variance
-with the things which they say. At the very moment
when they are singing the praises of good sense and
moderation and righteousness and piety, they are
found to be more than ever practising foolishness,
licentiousness, injustice, and impiety, to be con-
founding and overturning, you may wellnigh say,
every ordinance of God or man. To these men one
might rightly put the question put to Cain in the
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sacred record, ‘‘ What have you done?” What
have you wrought that has done you good ? What
benefit have all these harangues on the subject of
‘virtue conferred on your own souls ? What portion,
great or small, of life have you set right? Nay,
have you not done the reverse? Have you not
furnished true charges against yourselves, in that,
while you have shown yourselves lecturers of the
highest order as far as understanding of beautiful
things and philosophical discourses are concerned,
you are invariably caught cherishing sentiments and -
indulging in practices that are utterly base? May
we not go further and say that in your souls all
noble qualities have died, while evil qualities have
been quickened ? It is because of this that not one
of you is really still alive.# When a musician or a
scholar has died, the music or scholarship, that has
its abode in individual masters, has indeed perished
with him, but the original patterns of these remain,
and may be said to live as long as the world lasts ;
and by conforming to these the men of this genera-
tion, and those of all future generations in perpetual
succession, will attain to being musicians or scholars.
In exactly the same way, if what is sensible or modest
or brave or just or, to say it in one word, wise, be
destroyed, none the less does there stand, inscribed
on the undying tablets of the universe, good sense
with a life that dies not, and all virtue exempt from
decay ; and it is by having part in this excellence
that men are truly wise to-day, and will be so in
days to come. It must be so, unless we are to say
that the death of some individual man has wrought
destruction on mankind. What * mankind” is,
whether a class, or an original pattern, or a con-
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ception, or whatever we may call it, is a matter for
the decision of those who make exactness in the use
of terms their study. A single seal has often left
its impress on innumerable substances, and it has
sometimes happened that all the impressions have
vanished with the very substances on which they
were made, while the seal has in its own nature
taken no hurt but remains just as it was to begin
with. In the face of a fact like this, must we not
believe that the virtues will retain for ever their
own nature, incapable of damage or decay. even if
all the characters which they have stamped on the
souls of those¢ who have come under their influence
have become faint, owing to a bad life or from some
other cause? We see, then, that those who are
devoid of culture being uninitiated into the difference
between wholes and parts and between classes and
species, and know not how, though different, they
may bear the same name, completely mix up and
confound -all things. Wherefore let every lover of
self, surnamed * Cain,” be taught that he has slain
that which shares Abel’s name, the specimen, the
part, the impression stamped to resemble him, not
the original, not the class, not the pattern, though
he fancies that these, which are imperishable, have
perished together with the living beings. Let some
one say, taunting and ridiculing him : What have
you done, poor wretch? Does not the God-loving
creed, which you imagine you have annihilated, live
with God? You have proved to be your own
murderer, having slain by guile that which alone
had the power to enable you to live a guiltless life.
XXII. The words which follow are an utterance of
great richness, whether we look at the beauty of
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expression or at the thoughts conceived. The words
are: ‘‘ The voice of thy brother’s blood crieth to
Me from out of the ground ” (Gen. iv. 10). The
loftiness of the phrasing is patent to all who are
conversant with literature. Let us examine, accord-
ing to our ability, the ideas expressed. And first, as
to the blood. In many passages of the Law Moses
pronounces the blood to be the essence of the life,
saying in plain words, “for the life of all flesh is
the blood ”’ (Lev. xvii. 11 etc.). Yet, when first after
the creation of heaven and earth and of what lies
between them, the Framer of living beings fashioned
man, we read, ‘‘ He breathed into his face the breath
of life, and man became a living soul ” (Gen. ii. 7),
showing hereby, on the contrary, that the essence
of life is breath. Now we must notice that it is the
writer’s invariable habit never to forget for a moment
the principles which he has laid down at the outset ;
he is scrupulously careful to let his later statements
be such as follow from and agree with what he has
said before. He would not therefore, having already
- said that the essence of life is breath, have said
further on that it is some different substance, namely
blood, had he not been bringing the matter under
some most vital and essential principle. What then
are we to say ? Each one of us, according to.the
primary analysis, is two in number, an animal and
a man. To either of these has been allotted an
inner @ power akin to the qualities of their respective
life-principles, to one the power of vitality, in virtue
of which we are alive, to the other the power of
reasoning, in virtue of which we are reasoning
beings. Of the power of vitality the irrational
creatures partake with us ; of the power of reasoning
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God is, not indeed partaker, but originator, being
the Fountain of archetypal reason. XXIII. To the
faculty which we have in common with the irrational
creatures blood has been given as its essence ; but
to the faculty which streams forth from the fountain
of reason breath has been assigned ; not moving air,
but, as it were, an impression stamped by the divine
power, to which Moses gives the appropriate title
of ““image,” thus indicating that God is the Arche-
type of rational existence, while man is a copy and
likeness. By ‘“ man " I mean not the living creature
with two natures, but the highest form in which the
life shows itself ; and this has received the title of
“mind ” and ““reason.” This is why he says that
the blood is the life of the flesh, being aware that -
the fleshly nature has received no share of mind, but
partakes of vitality just as the whole of our body
does ; but man’s life he names * breath,” giving the
title of ““man” not to the composite mass, as I
have said, but to that God-like creation with which
we reason, whose roots He caused ¢ to reach even to
heaven and come forth from the outmost circles of
the so-called fixed stars. For God made man, alone
of things on the earth, a heavenly growth, fixing on
the ground the heads of all others ; for they all have
the %xead bending downwards ?; but raising man’s
upward, that his nourishment may be celestial and
imperishable, not perishable and earthly. In accord-
ance with this He attached our feet to the earth,
thus removing -as far as possible from the reasoning
faculty that part of our body which is least capable
of feeling, but our senses, which are satellites of the
. mind, and our mind itself he set at the greatest
distance from the ground, linking them with the

259



PHILO

86 dpfdprois odoars évedjoaro. XXIV. pnkér’ odv
dmopdpev, mds éwoiav élafev dvlpwmos Beod Tod
~ \ \
dedois, of Mwvgéws yvdpypor ™y yap alriav
~ 0 \ L .} e A (4 /4 ’IA 8 \
Xpnopd pabov adros nuiv d¢mpyjoaro. éleye 8¢
Py \ Y ’ ~ ’ ¢ ~ Y ’
&8e- Yuyny oddepiay 7d odpatt 6 moLdv elpydlero
~ \ M 9 -~
ikavy é¢ éavtijs TOV mouTv (B€lv, Aoyioduevos
\ ’ L4 \ ’ * H ’ ~
8¢ peydda dvjoew 70 Smuiodpynua, e Adfor Tod
Suiovpyrjoavros  Evvolav—eddatpovias yap kai
o 5 ~
pakapidTnTos Opos obros—dvwlev évémver Tis
b INY4 ’ € k] 37 3 4 -~ Al
8lov BeidTnTos* 1) 8’ ddpatos dopdTew Yuxi Tovs
éavrijs TUmovs éveodpayilero, va und’ o meplyeios
-~ / k] ’ ~ A 3 k4
87 xdpos elkdvos duowprjoy feob. 76 & dpyérvmov
4 3 3 !’ o \ e b \ k] ° ’
olrws v dpa dedés, dote Kkal 1) elkav ody dpati],
Tunwleico pévror kard TO wapdderyua odrére
Ovyras dAX’ dfavdrovs évvolas €déxero: mds yap
N M ’ 7 o 9 -~ td ’
&v v Pvois pévew dpa kal dmodyueiv Hdvvaro
o] \ k2 ~ \ \ e 7 -~ Rl 4
) 76 évradfo kal Ta érépwl kabopdv 7 OdAarrav
név mepumdely _dmacav, yiy 8¢ dypt mepdrwv
k) !’ A ’ \ m~ N ’
énépyeabar, 1) vopwv kai é0dv 7 ovvddws mpay-
pdtwv kal ocwpdrwv éddmreclar; 7 Sixa Tdv
émyelwy kai Ta perdpoia katalauPdvew, dépa kal
Tpomas adTod kal kawpdv BiéTyTas kal Soa Tals
) ’ LN ’ ’ E) »
éralos (Dparts rawovpyolpevd te kdf Efovs
> PN IA > 37 ’ L) \ 3\
88 amoTedeiTary ™ 9 wdAw 8’ aépos eis odpavov dmo
-~ 3 7 \ \ b} k3 -~ ’ 2 ’
yiis dvinTaclar kal Tas év odpavd dvoeis éferdlew,

¢ Timaeus 90 b,
% Or “ it is he who.”
260



THE WORSE ATTACKS THE BETTER, 86-88

circuits ¢ of air and heaven, which are imperishable.
XXIV. Let not us then, the pupils of Moses, be
any longer at a loss as to how man came to have a
conception of the invisible God. For Moses himself
learnt it by a divine communication, and has taught
us how it was. He stated it thus. The Creator
wrought for the body no soul capable by itself of
seeing its Maker, but, accounting that it would be
greatly to the advantage of the thing wrought should
it obtain a conception of Him who wrought it, since
this is what ® determines happiness and blessedness,
He breathed into him from above of His own Deity.
The invisible Deity stamped on the invisible soul
the impress of Itself, to the end that not even the
terrestrial region should be without a share in the
image of God. But the Archetype is, of course, so
devoid of visible form that even His image could not
be seen. Having been struck in accord with the
Pattern, it entertained ideas not now mortal but
immortal. For how could a mortal nature at one
and the same time have stayed at home and been
abroad, or have seen what is here and what is else-
where, or have sailed round every sea and traversed
earth to its furthest bounds, or have grasped laws
and customs, or, to say all in one word, circumstances
and substances? Or, going beyond earthly things,
how could it have apprehended also things on high,
air and its changes, characteristics of special times,
and all that is brought to pass by the seasons of the
year, whether unexpectedly or in keeping with the
usual course of things? How, again, would it have
been possible for him to fly up from the earth through
the air into the sky and to examine the condition
and movement of the heavenly bodies, discovering
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how the beginning of their movement and its cessa-
tion is determined, in what manner they are, in
accordance with some law of congruity, adjusted
both to one another and to the universe? How
would it have been possible for him to devise arts
and sciences, which produce material objects, or
deal with the betterment of soul and body, and to
do a thousand other things, the number and nature
of which are almost beyond telling ? For the mind,
alone of all our endowments, being swifter than all
things, outruns and leaves behind the time in which
it seems to find itself, and, by virtue of invisible
faculties, comes timelessly into contact with both
the whole and its parts, and with the causes which
give rise to both. And now, having come not only
as far as the bounds of earth and sea but of air and
sky also, not even there did it stay its steps, deeming
the limit of the universe to be too narrow for its
constant and unceasing course, and aiming at pro-
ceeding further, and at apprehending if possible the
nature of God, which, beyond the bare fact that He
is, is inapprehensible. How, then, was it likely that
the mind of man being so small, contained in such
small bulks as a brain or a heart, should have room
for all the vastness of sky and universe, had it not
been an inseparable portion of that divine and
blessed soul ? For no part of that which is divine
cuts itself off and becomes separate, but does but
extend itself. The mind, then, having obtained a
share of the perfection which is in the whole, when
it conceives of the universe, reaches out as widely
as the bounds of the whole, and undergoes no
severance ; for its force is expansive.

XXYV. Regarding the essence of life these few
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remarks may suffice. In due sequence we must go
on to interpret ““ the voice of blood crieth ” in this
way. One part of our life or soul is dumb, another
part has a voice. The irrational part is dumb ; the
rational part has a voice, it only having attained to
the conception of God ; for with the other parts we
can apprehend neither God nor any other mental
object.2 In the vital faculty, then, whose essence is
blood, a portion has obtained, as a special prize,
voice and speech ; I do not mean the stream flowing
through the mouth and over the tongue, but the
fountain-head from which, by nature’s ordering, the
cisterns of uttered speech are filled. This fountain-
head is the mind, through which, partly voluntarily,
partly involuntarily, we utter aloud entreaties and
outcries to Him that 1s. He, in His goodness and
graciousness, does not disregard His suppliants, above
all when they cry out without pretence or falsehood,
groaning over their tasks and sufferings in Egypt :
for then, says Moses, their words go up to God
(Exod. ii. 23), and He listens to them and delivers
them from evils that are upon them. All this comes
to pass upon the death of the king of Egypt. Here
is a thing clean contrary to expectation; for one
would expect, when a tyrant dies, those over whom
he has tyrannized to be glad and rejoice ; yet it is
then that they are said to lament, for we are told
« after those many days the king of Egypt died, and
the children of Israel lamented sorely "’ (ibid.). Taken
literally the sentence is contradictory to reason : If
it apply to the powers that sway the soul, the state-
ment of the second clause is seen to be consequent
upon that in the first. Pharaoh is the power that
scatters to the winds and flings away all ideas of
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what is noble. When this power is quick and active
in us and seems to be strong and healthy, if indeed
any evil power may be said to be healthy, we drive
self-control far from us, and welcome pleasure. But,
when the author of our foul and licentious life
weakens and, so to speak, dies, we are brought all
at once to a clear view of the life of self-mastery,
and turn to lamenting and bewailing ourselves. for
our old mode of living, seeing that, preferring
pleasure to virtue, we overlaid immortal with mortal
life.. But He Who alone is gracious, taking pity
on our ceaseless mourning, accepts our suppliant
souls, and without effort dispels the Egyptian tornado
of passions which had burst upon us.

XXVI. On Cain, who rejects repentance, He pro-
ceeds, owing to the enormity of his guilt, to lay
curses most appropriate to the murder of a brother.
And first He says to him ‘“ Now also art thou accursed
from the earth ’ (Gen. iv. 11), showing that it is not
now for the first time, when he has perpetrated the
treacherous deed, that he is abominable and accurst,
but that he was so before also when he plotted the
murder, since the purpose is as important as the
completed act. For so long as we only conceive dis-
graceful actions with the bare imagination of the
mind, so long we are not guilty of the intent, for
the soul may even against our will move amiss. But
when the deeds planned have also been carried out,
the very planning involves guilt,for the deliberateness
of the offence is the chief point made evident by its
execution. Now He says that the mind will be
accurst not from anything else than from the earth ;
for the earthly part of each one of us is discovered
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to be accountable for our most dire misfortunes.
For instance, the body either suffers from illness and
. inflicts on its owner the maladies that arise from
itself, filling him with nausea and distress, or, having
become outrageously gross through indulgence in
pleasures, blunts his keenness of perception. And,
as we all know, every one of the senses is an avenue
for the entrance of harm. A man sees beauty, and
is wounded by the darts of the dread passion of love ;
or he hears of the death of a kinsman and is bowed
down with grief. Frequently too his palate brings
about his downfall, upsetting him with disagreeable
viands, or oppressing him with a surfeit of delicacies.
I need hardly refer to the incitements to sexual
indulgence. These have ruined entire cities and
countries and vast regions of the earth, as wellnigh
all the poets and historians of the world testify.
XXVII. The manner in which the mind becomes
accurst from the earth is next indicated by the
words, ‘“ which opened its mouth to receive thy
brother’s blood ”’ (Gen.iv. 11). Itisa cruel thing that
the inlets of the senses should be opened wide for the
torrent of the objects of sense to be poured, like a river
in spate, into their gaping orifices, with nothing to
stay their violent rush. For then the mind, swallowed
up by the huge inpouring, is found at the bottom,
unable so much as to rise to the surface and look out.
We ought to employ each one of these faculties,
not on all that it is capable of doing but rather on
the objects of greatest value. The eye is capable of
seeing all colours and all forms, but let it see those
that are meet for light not for darkness. The ear
too is capable of apprehending all uttered words, but
some let it refuse to hear, for countless things that
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are said are disgraceful. And because nature has
given you taste, as she has to us all, do not, O sense-
less one, be like a cormorant and greedily devour all
things. For maladies causing acute pain have been
brought on in many cases by food that was not
nourishing only but rare and expensive.? And be-
cause, with a view to the persistence of the race, you
were endowed with generative organs, do not run
after rapes and adulteries and other unhallowed forms
of intercourse, but only those which are the lawful
means of propagating the human race. And because
a tongue and a mouth and organs of speech have
been allotted to you, do not blurt out all things,
even those which are secrets ; for there are places
where it is good to refrain from speech ; and it seems
to me that those who have learned to speak have
learned also to be silent, since the same faculty
renders us capable both of exercising speech and of
refraining from its exercise; and those who talk
about things they should not, appear to me to display
not power of speech but weakness in keeping silent.
So let us make it our earnest endeavour to bind up
each of the openings which we have mentioned with
the adamantine chains of self-control. For Moses
says elsewhere (Numb. xix. 15) that * every open
vessel which hath no covering bound upon it, is
unclean,” implying that wretchedness is due to the
different parts of the soul having been left loose and
gaping and unfastened, while proper ordering of life
and speech is the result of these being kept close
and tight. So we see that God cannot but curse the
godless and impious Cain, because, opening wide the
inner chambers of his complex being, he stood agape
for all outward things, praying in his greed to be

271



PHILO

’ ’ 3\ \ ~ 3 9 ) 7, -~
8éfaobal Te adra kai ywpfioar ém’ oAélpw 7ol
»
dudobéov dSyuaTos "ABeA.

104 XXVIII. *Epydoerar dua Todro mv yijv (Gen.
iv. 12), od vyewpyroer yewpyds pév yap mas
Texvitys, 0T Téxvn Kal 7 yewpyia, moMoi 8¢ T@V
BuwTdy yewmdvor ™y dvev éumepias €vexa TOV
dvaykalwv petidvtes Smmpeaiav: odToL uév odv €v

K -~ \ ’ b3 ’ M 7

ols dpdat moMa BAdmTovow émaTdTov pi) TUXOVTES®
& &8 dv kai €b épydowvrar, kard TUXNMY, 0V OVY
Ayw, katopfobor Ta 8¢ TAV yewpydv Ta per
émoTiuns évepyovpeva mdvr’ éorlv é§ dvdykns

105 dpéhpa. TovTOoU Xdpw O vopolérns T Sukaiw

: ;

~ M 3 A ys 3

Noe v yewpywny davijpe 7éxvmy (Gen. ix. 20),
exdiddorwy 61t kaldmep yewpyds dyabos 6 omov-
datos Tijs Te dypias GAns 7o pév doa BAaBepd épvy
mpos mabdv 1) kaxi@dv duvrevbévra éxxdmrer, Ta &
600 un kapmoTdka pév dvvarar 8e dvrl Telyous
dpayuos elvar Yuxijs dxvpdTaTtos éd, kai mdAw
ad Tijs Nuépov mdons kard diadépovras ral odyl
Tods adTovs Tpomovs émueleiTar, TAV uév dpapldv,
Tois 8¢ mpooTilels, kal Ta pév els péyefos aditwv,

106 Ta 8¢ els PBpaxvtnTa ocuvwréuvwr: jOn 8¢ kai
14 > \ k] ~ \ »
dumedov Bwv edbnproboav Tds kAnuaridas érewe
kata yis, Tdppovs dpvéduevos kal Tov yobv adlbs
b} ’ € » 9 \ ~ o v M

[212] émeveykdv: ai 8 avti | pepdv SAar kal dvri Quya-
Tépwy pnTépes ok els paxpav éylvovro, €t kal
Tiis pvoeL unTpos dmodvoacar T6 yipas: mavoauévy

272
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able both to take them in, and to find room for them
for the destruction of Abel, or the teaching devoted
to God. :
XXVIII. For this reason he shall ‘“ work ”’ the
earth (Gen. iv. 12), not * till ” it : for every tiller of
the soil is a skilled workman, since tilling, too, is a
matter of skill, but plenty of untrained men are
workers on the soil, plying the task of unskilled
labourers to procure the necessaries of life. These
people do much mischief in their agricultural opera-
tions from not having found anyone to direct them ;
and if they do anything well, they succeed by
accident, not with the aid of reason; but the scientific
labours of the tillers of the soil are all of necessity
beneficial. This explains why the lawgiver ascribed
to righteous Noah the skilled trade of a tiller of the
soil (Gen. ix. 20), wishing to bring out the truth
that, just as a good husbandman does, the man of
sound character in dealing with trees in a wild state
cuts away all harmful shoots grown from passions or
vices, leaving such as, though not fruit-bearing, can
serve as a wall and be a most firm fence of the soul :
while, on the other hand, he tends all the cultivated
trees, not by the same but by different methods,
taking away from some, making additions to others,
making some larger, and reducing others in size.
And now I come to an illustration that particularly
interests me. Noticing a luxuriant vine he will bend
down its tendrils to the ground, dig trenches, throw
the soil back to cover them. In a short time these
become wholes instead of parts, mothers instead of
daughters. Not only so, but they relieve the mother
who bore them of the burden of old age. Tor,
released from a task which used to impoverish and
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THE WORSE ATTACKS THE BETTER, 106-109

weaken her, that of dividing up her sustenance and
distributing it to her numerous progeny, these
having now become capable of drawing sustenance
from themselves, after many a set-back she gets the
nourishment she needs, and enriched by it renews
her youth. I have watched another man
dealing with cultivated trees. He would cut away
all that was above ground of a poor one among
these, leaving a very small portion of it close to the
roots projecting. Then, taking a well-grown branch
from another tree of good stock, he would pare this
away at one end as far as the pith, make an incision
in the shoot which he had docked near the roots, not
of any great depth but just sufficient to make an
opening for insertion. Then he would bring the
branch which he had pared and fit it into the opening.
The result is a single tree grown out of these two
into one, each portion reciprocally benefiting the
other. For the roots feed the branch grafted on
them and save it from withering, and the branch, as
a requital for its nourishment, bestows fruitfulness
on the roots.

There are in agriculture countless other operations
requiring skill, which it would be out of place to
mention just now. I have written at such length
merely for the sake of making clear the difference
between a labourer and a (skilled) agriculturalist.
XXIX. The worthless man never ceases spending
unskilled labour on his earthly body and the senses
akin to it and all external objects of sense, and he
goes on doing harm to his utterly miserable soul,
doing harm also to that which he imagines he is
chiefly benefiting, his own body. . But in the case
of the worthy man, since he is expert in the skilled
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work of agriculture, everything that comes under
his hands is managed with skill and as reason
requires. Whenever the senses run riot and are
borne forth with irresistible rush towards their
outward objects, they are easily checked by one of
the contrivances of science. Whenever throbbing
passion in the soul rages savagely, producing there
itchings and ticklings arising from lust and indul-
gence, or again gnawing pains and scared flutterings,
the result of fear and grief, it is assuaged by a
curative medicine prepared beforehand. Once again.
if . some vice is spreading itself more and more
widely, sister to that bodily disease which creeps
and runs over the skin, it is lanced by reason’s knife
under the guidance of science. After this manner,
then, the growths of the wild wood are subdued, but
all plants of the cultivated and fruit-bearing virtues
have men’s endeavours for sprouts, and for fruit
their noble actions. FEach of these the skilled
husbanding of the soul fosters, and, so far as in it
lies, brings to immortality by the care bestowed
upon them.

XXX. The man of parts, therefore, has been
clearly shown to be a tiller of the soil, and the
worthless man a mere worker on it. And would
that the earthly part of him had lent its strength to
him as he worked on the soil, instead of actually
diminishing the strength he has; for it is said, it
shall not add its strength, to give it thee” (Gen.
iv. 12). His plight is that to which a man would
come, if he were always eating and drinking, and
never being filled, or indulging perpetually in sexual
pleasures with his cravings after sexual intercourse
continuing in full force. For weakness is brought
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about by emptiness, and strength by fullness ; and
insatiability is the hunger that is experienced when
an abundant supply of food is combined with dire
intemperance : and those are in wretched case
whose carcases are full, while their appetites are
empty and still athirst. But of the lovers of know-
ledge he says in the Great Song that * He caused
them to mount over the strength of the earth, and
fed them with the products of the fields ” (Deut.
xxxii. 18), showing that the godless man misses his
goal, to the end that he may suffer the greater pain
through strength not being added to, but on the
contrary taken away by, his activities, while those
who follow after virtue, raised high above all that is
earthly and mortal, are abundantly able to disregard
the power wielded by these things, seeing that they
have God to guide their ascent, who extends to them
for use and enjoyment and highest benefit the very
products of the fields. He likens virtues to fields,
and what they yield to products. He chooses the
word ‘‘ products ’ because he is thinking of pro-
duction : for out of good sense is produced sensible
conduct, out of moderation modest behaviour, out of
piety pious demeanour, and from each of the other
virtues, the activity that corresponds to it. XXXI.
These ‘‘ products ” are nourishment in the strict
meaning of the word, supplied by the soul that is
able, as the lawgiver says, to * suck honey out of
the rock and oil out of the hard rock ” (ib:d.). He
uses the word “rock” to express the solid and
indestructible wisdom of God, which feeds and
nurses and rears to sturdiness all who yearn after
imperishable sustenance. For this divine wisdom
has appeared as mother of all that are in the world,
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affording to her offspring, as soon as they are born,
the nourishment which they require from her own
breasts. But not all her offspring are deemed meet
for divine food, but such as are found worthy of
their parents ; for many of them fall victims to the
famine of virtue, a famine more cruel than that of
eatables and drinkables. The fountain of the divine
wisdom runs sometimes with a gentler and more
quiet stream, at other times more swiftly and with
a fuller and stronger current. When it runs down
gently, it sweetens much as honey does; when it
runs swiftly down, it comes in full volume as material
for lighting up the soul, even as oil does a lamp.
In another place he uses a synonym for this rock
and calls it *“ manna.” Manna is the divine word,?
eldest of all existences, which bears the most com-
prehensive name of ‘‘ Somewhat.” Out of it are
made two cakes,? the one of honey, the other of oil.
These are two inseparable and all-important stages
in education,® at the outset causing a sweetness to
flow from what knowledge opens, and afterwards
causing a most brilliant light +o flash from them on
those who handle in no fickle and perfunctory wa
the subjects which they love, but lay hold of them
strongly and firmly with a persistence that knows
no slackness or intermission. These, as I have said,
“ are caused to rise up over the strength of the
earth ”’ (Deut. xxxii. 13).

XXXII. To the godless Cain, on the other hand,
the earth affords nothing that contributes to healthy
vigour, in spite of his being occupied with nothing
beyond the concerns of earth. It is a natural con-
sequence of this that he is found * groaning and
trembling upon the earth ”’ (Gen. iv. 12), that is to
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say, a victim to fear and grief. Such is the sorry
life of the wretched man, a life to which have been
allotted the more grievous of the four passions, fear
and grief, the one identical with groaning, the other
with trembling. For such a life some evil thing .
must either be present or on its way. The expecta-
tion of that which is on its way begets fear, the
experience of that which is present begets grief.
But the man that follows after virtue is sure to be
in corresponding states of blessedness?; he has either
won the prize or is on the way to win it ; then to have
it produces joy, fairest of possessions ; to be expecting
that you will reach it produces that food of souls that
love virtue, hope, which makes us cast away hesita-
tion, and essay with hearty alacrity all noble deeds.
When righteousness has, for some soul, given birth
to a male progeny in the shape of righteous reasoning,
from that soul all painful things are forthwith
banished. Our witness for this shall be the birth
of Noah. ‘‘ Noah ” means righteous, and it is said
of him, *‘ This man shall cause us to rest from our
works and from the pains of our hands and from the
earth which the Lord God hath cursed” (Gen.
v. 29). For it is the nature of justice in the first
place to create rest in the place of toil, owing to its
complete indifference to objects on the border-land
between vice and virtue, such as wealth, fame,
official posts, honours, and everything of that sort,
with which the majority of mankind are busy. It
is its nature, in the next place, to abolish griefs
which take shape under the action of things that we
do entirely of our own motion. For Moses does
not, as some impious people do, say that God is
the author of ills. Nay, he says that * our own

283



PHILO

dAAd Tas Nuerépas yelpas, ov,uﬁo)ukwg 70 n,uev'epa
mapioTas éyxewpripata  kal TCI.S éxovoiovs Tijs
Swavolas mpos 70 yeipov Tpomds—. XXXIII. émi
mdou ;Le'woc “amo Tis yis 7s Ka‘r"quaa-ro Kzfpl.og
286 Oeos ”’ Siavamavew: avrn 8¢ & éoTe kaxia, | 7 TaLg

[915] Tév ag{)povwv euLSvaaL x/mxacs, 7s kafdrep voaov
ﬂapecag dmotpomy) ¢ Sikatos edploxerar mavareias
-vxwv SLKaLoavW)g.

Orav ;l.ewot SmeyTat 70 Kakd, | Xapds ava-
m;.m)\a‘rac, wowep 77 Zappa' ¢noi ydp “‘ yédwrd
pot erron)ae KUpLos Ka’l. ﬂpO?’:l’Lo'I)O'W' “0s yap
dv  dkovoy, ovyxapeiral pot (Gen. xxi. 6).

124 87),uva'yog yap 6 0609 omovdaiov 'ye)\an-og Kal
xapds éoTw, wm'e ov yevéoews ﬂ/\ao;l.a TOV *loadr,
epyov 3¢ 70D, a'yewrrov voutoTéov €l yap 'ye)\wg
év Ioaak ep,unveverat, yé\wros 8¢ wocnmg 6
Ocos kara v Xdppas alllEUS‘l) ,u.ap-erLav, Kal 10D
loadk dpbdrara Aéyorr’ dv elvar matiip. pera-
3Bwat 8¢ kai 7@ dodd Tijs diov Khjoews *ABpady,
& kal 7O xaipew, émvyévmuo ocodias, ékTepwy
Amny 8eddbpyrar. €l Tis odv ikavds éoTw drodoar
Tis Beod momriils, yéynle pév €€ dvdyxns adrds,
guyxaiper 8¢ kal Tols dkpoarikds mpdTEPOV

125 éoymroow. év 8¢ Tf) 10D feob moumTiki] pvbov
uév mhdopa ovdév edprioeis, Tovs O¢ dAnbelas
dowels kavévas dmavras éamylirevuévovs, odd’
ad 7a dwrils pérpa kai pvluods kai wély drods
dud povaikils Puxaywyodvra, Ta 8¢ Pvcews adris
TedewdTaTa épya T diov edappooTiov kekAnpw-
péva. kabdmep 8¢ 6 vols dxpoatikds éxwv TOV

¢ See App. p. 495.
284



THE WORSE ATTACKS THE BETTER, 122-125

hands ”’ cause them, figuratively describing in this
way our own undertakings, and the spontaneous
movement of our minds to what is wrong. XXXIII.
But the crowning purport of righteousness is to give
us full rest * from the earth which the Lord God
hath cursed.” By this is meant wickedness, which
has set up its abode in the souls of the unwise, like
some fell disease. Yet we may find in the righteous
man a safeguard against it, for he has in his
righteousness a sovereign remedy.

So when he has thus routed evil things, he is
filled with joy, as Sarah was; for she says, ‘