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PUBLISHER'S NOTE

The public and the scholarly world are by this time
well aware of the aims and activities of the Indian
Research Institute. In its humble way it is trying to
resuscitate the magnificent cultural tradition of India
by publication of the Vedic and Post-Vedic Literature
in critical editions with translations and copious notes.
It has also started its Fine Arts Series publications
beginning with an illustrated Monograph on Barhut
Monuments and Sculptures in three books, and the Indian
Positive Sciences Series publications.

With the revised edition of the Vol. I (Book I) of
Dr. B. M. Barua's Monograph—Gaya and Buddha
Gaya, the Hindu and Buddhist Holy Land, it now starts
the Indian History Series which, as it is contemplated,
will include similar works dealing with various aspects
of the Religious and (‘ultural History of India and the
countries around. The Vol. IT (Books IT—V) by the same
author, which is but an illustrated Monograph on the
old shrines of Bodh Gaya is simultaneously published and
is included as No. 4 of its Fine Arts Series.

The institute feels that for a comprehensive Religious
and cultural History of India, requiring a good deal of
generalisations, sufficient data should be collected by an
intensive study of the history of all local centres of
importance and the present Monograph is offered as
nothing but a model of the work which remains yet
to be done by different scholars.



X1

The Iustitute has to record its grateful thanks to
Dr. B. C. Law, M.A,, B.L., Ph.D. for his kind patronage
but for which such costly publications could not have been
undertaken.

Taking both the volumes together, the price has been
moderately fixed just to cover the printing costs and the
Institute expects that all public libraries and lovers of
Indology will sympathise with the present venture of the
Institute by purchasing its publications.

Indian Research Institute,

Dated, the 8th Nov.. 1934. } Satis Chandra Seal



GAYA AND BUDDHA-GAYA

BOOK 1
PRE-BUDDHISTIC HISTORY OF GAYA
1. TASK DEFINED

Our task in this book is suggested in its title. By
“Pre-Buddhistic History of Gaya” we are to understand here
a systematic histoirical account of Gaya as it stood prior to
and at the time of the rise of Buddhism, and by Gayi we
are to understand that portion of the ancient kirgdom of
Magadha which was cove'ed by Gayd-kshetia es distine
gwished fiom Magadha-kshelia. In the following pages
we are to present a picture of this ancient holy place
chiefly as it is said to have been found by Prince
Siddhartha of Kapilavastu when he wandered about as a
lonely ascetic in Kastern India in the 6th century B. C.,
giving a =xetch of its subsequent history from the time of
Adoka down to the Pila period and after.

The task thus defined cannot be an casy one. Fort here
we are not so much to diaw a pictwie of Gaya-kshetra long
after it had emetged into a world-wide impoitance on
account of its association with some of the momentous
events in the life-history of the Buddha, the founder of
Buddhism, as to give clear glimpses imto the dark back-
ground, from which it emerged into,.+7 \ an importance.

'We are to disabuse owr mind of all the {false and delusive
impressions that are likely to be created by the pious legends
of later growth and the numeious shrines of worship and
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art built in after ages by the Buddhists, the Hindus and
the Jains.

Here we are not so much to witness the play from a
front seat reserved for the audience &s to go hehind the
scene and examine the mechanism of the stage and have a
view of the unpainted figures of the players.

2. GAYA-MAHATMYA—A MONSTROUS LEGEND

So far as Brahmanical literaturc goes, the Gaya-
Mshatmya in the Vayu-Purana is the only elaborate legend-
ary account’ which the modern historian has to rely upon
in wiiting a sober history of Gaya-kehotra. When exactly
the Gayia-mahatmya was composcd ard when it came to
foum a section of the YVayu-Purana aie still a matter of con-
jecturc. But cestain it is that this pious culogium of Gaya-~
kshetra was the literary production of an age when the
Vaishnavas got hold of the Hindu shrines in the old town
of Gaya (purdnd Gayd) and its suburbs, and found it expe-
dient to carry on a vigorous propaganda work for attracting
annually a large number of pilgrims liom the different parts
of India. This Vaishnava eulogium of Gaya-kshetra® was
characterised by Dr. Buchanan Hamilten as “‘a monstrous
legend” on the basis of which no sober history of the place
could be written. Even Dr. Rajendralela Mitra who spared
no pains to glean some historical truths from this eulogium
could not help characterising it as “a wild story.””® The
reader must, first of all, be introduced to the contents of the

* The Agni-Purdya presents in chapters CXIV-CXVII 4 scmmewlhat later, abridged
and shghtly differcnt version of the Gayd-mahatmyu

% The Agni-Purdpa version may be appropriately judged as a Yajfiikg (Sikta)-
Vaishnava eulogium of Gaya.

3 Mitra’s Buddha Guya, p. 10.
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Gayd-mahitmya in oider that he may judge for himsell
what these signify and how far thesc deserve credence.

8. GAYA-MAHATMYA-—ITS CONTENTS

The Gayi-mabatmya which forms the concluding section
of the Vayu-Purina compriscs altogether eight chapters,
its first chapter .*andirg as the 105th chapter and its cighth
or last chapte .. g counted as the 112th chapter of the
Purana in its eniirety. That the Gaya-mahatmya repre-
sents a distinct entity among the sevoral sections or books
of the Purana is proved by the fact that it has been
commenced with a prologue and concluded with an
epilogue and its chapters have been so arranged that
the succeeding chapters hang on the first as elaborations
of the vheses presented in the first or opening chapter. The
concluding stanzas constituting its epilogue state in clear
terms that the Gaya-mahatmya might otherwise be called
Gaydkhyane or Goyopakhyans. “*The bardic narration of the
legendary story of Gaya.” and Gaeya-mahindna, “The
traditional culogium of Gaya.” Tts prologuc! and epilogue
cloarly biing out this fact that ic was intended to serve this
twofold puipose: (1) to oxtol the high antiquity, great
sanctity and special importance of the holy tract of Gaya
(Gaya-kshetra), and (2) to cmphasize its authenticity and
value as a pilgrim’s guide-book (Gayd-yatrd).

Brahma is said to have declared that the entire tract
of Gaya was 5 krosas in cxtent; thai Gaya proper repre-

! Viyu-Putina, 105 3. 112.1-67 :
Narada uvicha :

anathumara me brahi trtham Grthotlamotiamam |
tarakam sarva-bhiitinam palkatam rigvatam tatha ||
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senting the inner zone of the tract of Gaya was 2% kroéas in
extent ; and that Gayifha or Gayasiisha determining the
extension of the ancient town of Gaya and representing the
innermost zone of the tract of Gaya was 1 krode in extent.?
It is boldly claimed that there is no spot within the holy
tract of Gaya where there is 1ot a tirtha or eanctorum (hath-
ing place or shrine) woith visiting,? which is to say, all
the tirthas associated with the name of Gaya were situated
within this geographical cxtension.?

It is stated that (taya was a holy tiact in the kingdom
of Kikata or Magadha which in its western extension included
the sacred river Paupin and in its eastern extersion included
the pleasant woodlard of Rajagriha.* We are led to think
that the kingdom of Kikata-Magadha was extended so far
towards the west as to include the Son region.s

1t is certain that, according to dcescription in the Gaya-

! Viyu-Pwéna, 105.29, 106 65 :
Sarddha-krosa-dvayam manam Gaye'tt Brakmane itam ||
panchalrodam Gayd-kshelram, l1osum ekam Gayasirah J
tan madhye sa: va-tirthani prayacchantu hitam nrinam ||
Cf. Agni-Purana, 115.42.
2 Vayu-Puring, 105.47 :
Gayayim na ki tat sthinam yalra tirthom na vidyate |
sannidhyam sarva-tirthanam Gaya-lirtham lato varam ||
Cf, Agni-Purdra, 116.27-28.
3 Vayu-Puraga, 105.30 :
Tan madhye sa)va-lirthani trailokye yani sanii vas |
draddhakrid yo Gaya-kshetre pilripdm anrino ki sab ||
¢ Vayu-Purdna, 108.73 :
Kikateshw GayZ punya, punyem Rajagrikam arars |
Chyavanasyairamam punyam, nads pupyd Punahpuni |)
6 Vayu-Puranae, 108,74. Rajendralala Mitra observes ( Buddha Gaya, p.8, .0, (a)s
“Kitaka ( ? Kikaia) is now accepted as a synonym for Magadha; but it was evidently

the name of the southern portion of it. Its area, given in the Deéivali, 5 mediseval
work, would barely cover the district of Gaya,”
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mahitmya, Gaya-kshetra exterded towards the north as
far, at least, as the Preta, Pretas$ila or Pretakiita hill,* ard
extended towards the south as far, at Icast, as the sacred
Bo-tree (Mahabodhitaru, Bodhi-druma) at Bodh-Gaya.®

The padichakroét Gaya is said to have been extensive
enough to contain 55 villages, many fire houses built for the
Brahmins and provided with all necessaries of life, the
milch-cows, the Wishing and Paijata {rces, such sacred
streams as the Maharadi, the Ghritakulys ard the Madhu-
kulya, many large tanks ard sevcral holy mountairs.?

“The Phalgu,” as described in the District Gazetteer
of Gayd (p. 8), “flowirg north and south, intersects the
district. It is formed by the junction, some 2 miles below
Bodh-Gaya, of the Nilajan and the Mohani—two large
hill streams, each of which is over 300 yards wide. The
united stream flows on to the north past the town of Gaya,
where it attairs a breadth of 900 yards. The Phalgu here
impinges on a high rocky bank, on the steep sides of which
are many ghats leading down to the river-bed, while high
above are the Vishnupad temple [Fig. 1] with many minor
shrines, and the houses of the Gayawils. It then runs in
a north-easterly direction for about 17 miles, and opposite
the Barabar Hills it again takes the name of Mohans and
divides into two branches, which eventually flow into a
branch of the Punpiin.”

The Gaya-mshitmya is not concerned to describe the

1 Vayu-Purana, 108.67-69.

* Vayu-Purdpa, 111 26-27. Cf. Rajendralala Mitra’s Buddha Gaya, pp. 18-19:
“In factgeverywhere in the mahdimya Gayd is ersumed to include the whole arca
from the little hill Pretd&ils, on the north, to the Bodkidruma. on Lthe south, a distance
of 138 miles.” 3 Vayu-Purdna, 106.72-75,
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full course of the Phalgu river. It has nowhoere montioned
that the two large hill strecams, the Nildjan (Buddhist
Nerafijar@ or Nairefijand) and the Mohina flowed together
as Phalgu within the distance of tweaty miles or so, and
that in the north beyond this distance the united stream
Phalgu again assumed, the rame of Mohina and eventually
flowed into a branch of the Panpiin 1iver, beirg divided into
two branches. But it cxpressly says that the Phalgutirtha
proper was co-cxtensive with the Gaydsira or GayaSirsha
hill and its spurs, the Nagakiita, the Gridhrakita, the
Janardanakita and the site of the Brahmayfipa. its extension
from the Gayadira hill to the North Manasa tank being 1
krosar If the Gayafira hill and its spurs determined the
extension of the then known town of Gaya (Gayapuri) from
south to north. we can say that this town of Gaya, too, was
neither more ror Icss than oie Arode in extent. We are
further told that that pat of the Phalgutiitha ‘which
oxtended from thc K.avfichapada s far south s the
Gayaséira hill proper foimed the face or frort of Gayasura
(Gayasuramukha).® 1t is, ther, cortain that, according io
the Gaya-mahatmya, the ancient town of Gaya was situated
on the western bank of the Phalgu river.

The Mahanadi, the Madhukulys, the Dadhikulys, the

1 Vayuw-Purina, 111.41-42, 111.21 :
Sakshad Gayasras taira Phalgutirthasritam kritam |
Nagaj Jandrdanad Biahmayipach chottara- Manasat (|
elad Gayairaly prokiam Phalgulirtham lad uchyate |
Nagakitad Gridhrakatad Yipad Utiara- Manasat ||
etad Gayasuah prokiam Phalgulirtham lad uchyate ||
% Vayu-Purana, 111.44 :
Kraufichapadat Phalguliitham yavat sakshid Gayaswal |
mukham Gayasurasyailal tasmach chhraddham ihakshayam !
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Ghritakulyd and the Madhusrava are mentioned as the
important tivors in Gaya-kshetra.!l The Mahanadi lay
just to the east of the gate of Gaya.®? The Phalgu is men-
tioned as a river of Gaya [Fig. 3] which was even more
sacred than the Ganges.® From the position assigned to
the Mahanadi it appeais that it is the same river as the
Phalgu. There are two stanzas in which Devikd may be
taken as another popular name for the Maharadi,* while it
is distinctly stated in the Mahabharata that this Mahanadi
was no other than the large river which was known (at
least, in pact) by the name of Phalgu.®

The Madhuscava is a small rivulct. which flows down
into the Phalgu river throughout the ycar from the east
side of the (tayasi.a bill proper. the modern Brahmayoni
hill. The Gbritakulya. the Dadhikulys and, the Madhukulya
are nothing but three little parallel cataracts that flow
down the southern slope of the Bhasmakiita hill during
the rains and completely dry up during winter and summer.
A little higher up towards the peak of the Brahmayoni hill

1 Tayu-Puripa, 109 16-17, 106.74-75, 112 30, 105 44.
? Vayu.-PuiGna, 110 6:
Tato Guyi-pravese cha pirvato‘stt Mahanadr?.
Tt seems that Makdnadis the same with what is now known as the river Mohana,
8 Vayu Purina. 11116 :
Ganga padodakam Vishnoh Phalgurkyadi-Gadadharah |
svayam ki dravar ipena tasmid Gangadhikam ndub ||
The high sanctity of the river Phalgu 1s brought forth thus in the Agni-Purana,
115.17-33 : “the ti1tha is called Phalgu from the fact of prosperity and heaven being
the product ( phalem) thereof.
4 Vayu-Pwana, 109.7, 112-30 : Deiika cha Mahanads,
5 Mahabharata, Vanaparva, 85 12 :
83 cha punyajala latra Phalgu nama Mahanadi |
Of. Mahabharata, Vanapa va, 82,83, 82.97, and 86.11, whero the Makanads appears
to have been distinguished from the Phalgu river.
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one may mark out three such other cataracts bearing the
name of Subhrd, Agnidharad and Kapila, the last named
cataract feeding the waters of the Rukminikunda. The
Akafagangs symbolisiug the Milky Way of the sky is a
similay cataract to be located o1 a hill +o the east of the
Bhasmakiita.

We have still to asrertain the distanece in niles covered
by the five kos extesion of Gaya-kebetra. Aerording to
modern Indian usage, one kos is broadly equal to two miles.
We may maintain that thus equivalence holds t1ue also of
kroéa as employed i the Gaya-mahatinya. If the full
extension of Gavi-hshetra 1arged ov 2 distance of five
krodns. and the holy tract of (vav7i extended as far south
as the Bo-tree at Bodh-(fa,d, wuich 19 situated wix mules
to the south of the town of G 3 and as far roith as the
Pretafila hill which is situated ave miles on the nnth-west
of the town of Gaya it is evident that five Los extension
of (Gaya-kshetra covered t*+ distance of not less than ten
miles from, south fo noitl

We need no longer e in the dark about the precise
meaning of the expression explained by the Brahmin caie-
takers ard beneficiaries of the shrines and bathing ghdts of
Gaya and pilgrims’ gnides called Gayawals. The expression
paiichakrosa, “h x0s.” signifies the widest circwst of pil-
giimage to be completed by a “Gaya pilgrim with the Vishnu-
pada temple as its centre.” The intended meaning has
thus been brought out in the District Gazetteer of Giaya
(p- 215) :

“In another courtyard (of the Vishnupad cemple)
close by stands a small granite temple dedicated
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to Vishnu as Gadiadhar or the mace-bearer, and
near its north-western corner there is a small
rough, pillar, and a rude carving of an elephant,
called Gaj, from which the five kos forming the
circuit of pilgrimage are measured.”
From this explanation, it is clear that the utmost circuit
of pilgrimage which a Gaya pilgrim is expected to complete
denotes the circumference of a circle of which the radius
is five kos or ten miles. From a certain date the extension '
of five kos became the maximum traditional circuit of pil-
grimage to be travelled over by a pilgrim to each Hindu
holy place, whether it is Gayd, Ka#sl or Prayiga.:

The Gayasira, the Mundaprishtha. the Prabhasa, the
Udyanta, the Gitanada, the Lhesmakiita, the Nagakiita,
the Gridhrakiita, the Adipala, the Aiavir daka, the Ramasdila,
the Pretasila—these are the sacred hills and rocky peaks,
ridges and spuwrs in Gayd-kshetra.?

The Phalgu, the Mahanadi, the Dadhikulyd, the Ghrita-
kulys, the Madhukulya, the Madhusrava, the Agnidhara,
the Kapilai—these are the holy rivers and streams.®

The Phalgutiitha, the Silatirtha, the Ramatirtha, the
(tadalolatirtha, the Vaitarani, the Brehinasara, the Brahma-
kunda the North Maiuasa, the South Méinasa, the
Rukminikunda, the Pretakunda, the Nikshard-pushkarini,
the Matangavapi—these are the principal bathing places.s

1 Theieis a famuliar saying i Bengal, ye na kasle pafichakosi, tar kiser Ldsi 7 “He
who does not complete tho cirenit of fise kos, has Le dune the pilgrimage to Benares 1

3 Vayu-Puwiane, 108 12-13, 108 61, 108 68, 109.14-15, 109.36, 109.43, 111.22, 4]1.42,

3 Vayu-Purdno, 10544, 106.74-75, 108.16, 108 57-58, 109. 16-17. Agni-Purina,
106, adds the river kasaganga.

. Vayl’ Purapa. 108.2, 108 17, 108.27, 108.44, 111 2, 111 22, 111 24.25, 111 30,
111.75-76. Agni-Purana, 105.27-33, meptions also the Hay walirtha and the Kofutirtha,

2
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The Pafichaloka, the Saptaloka. the Vaikuntha, the
Goprachira, the Dharméiranyva—these are the sacred sites.?

The Akshayavata. the Gridhrakiitavata. the Brahma-
prakalpita Amra, the Bodhidruma Asvattha—these ate
t he sacred trees.®

The Vishnupada the Kraufichapada. the Rudrapad .
the Brahmapada. the Kaéyapapada. the Dakshinagnipad-.
the Garhapatyapada. the Sebhyapada. the Avasathyapada.
the Sakrapada. the Agastyapada, the Stryapada, the
Kartikeyapada. the Ganefapada—these are the various
sacred, footprinte 3

The Dharmasila the Kakadila.—these are the sacred
stones *

The Adigadddhara. the (tivatil. the Savitri. the Sandhy:a.
the Sarasvati, the (ravaditya. the Uttatatka. the Dakshin-
arka. the Sve*arka. the Naimisha, the Gananatba, the
Eight Vasus, the REleven Rudras, the Seven Rishis. the
Somanitha. the Niddhela. the Kapardifa. the Vinayaka. the
Narayana, the Vlahilakshmi. the Brahmia. the Sripuru-
shottama. the Markandeyeéa, the Kotisa. the Angiresa,
the Pitamaha, the Prapitimaha, the Vriddha Prapitamaha,
the Jandrdana. the Pundarikikshe. the Phalguchandi, the
Smasanakshi. the Mangald, the Yama Dharmaraja, the
Dharmeévara— these are the visible forms or images of
various deities.’

1 Vayu-Prraga, 10916, 111 23, 111 35

2 | ayv Purana, 105 45 111 26 27, 111 35

* Vayu-I'wana, 109.15-19, 111 44 36,

¢ Vayu-Purana, 107.43, 108 15, 108 23, 109 46.

5 Vayu-Purana, 109 20-24, 111 26 11258 The Agni-Puréna, 106.1-16, mentions
also the dettics hknown as Jugannathe, Bulabkadra and Subladiéi (composing the Hindu
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The Gayasira or Gayasirsha, as known to the author
of the Gaya-mahatmya, is a set of such rocky hills,
peaks and ridges as the Gayaéira hill proper (sikshat
Gayaéira), the Mundaprishtha, the Prabhasa, the Niga-
kiita, and the Gridhrakiita ranging over a distance
of 1 kroéa. This set of rocky formations which is said to
have been co-extensive with the Phalgutirtha determined
the extension of Gayapwi. the old city of Gayd and inner-
most zone of Gayid-kshetra.

The Gavaéira hill proper [Fig. 4] foiming the southern
or more accurately the south-western limit of the old city
of Gaya is no other than the rugged hill to the south of Gays
town “which rises some 400 feet above” this town and is
now known as the Brahmayoni hill on account of the fact
that it has “"a small natural fissure in the rocks at the top,”
which “is looked upon as the youi or womb” of Brahma.
This fissure is just wide enough to allow a man anyhow to
crawl thiough it and, it is belicved that by crawling through
it the pilgrim escapes 1ebirth fiom a human womb.””* The
peak of this hill with its southern ridge presents the figure
of an clephant set on the grow.d.

The Mundaprishtha is a pillow-like 1idge upon which
rests, as the fantastic Hindu legend in the Gaya-mahatmys
puts it, the back of the head of the giant Gayisura.2 It
is a small hill. which is situated on the western bank of the
Phalgu river. As a matter of fact, the Phalgutirtha proper
Triad), Madhava, Gaw?, Kalesa, Sddheivara, Varaha, Nrisimha, §ri, Rama, Sia,
Garuda and Vamana, among otheis

1 District Gazelieer of Gaya, p. 216 Cf. Vayu-Purdya, 108 84, for the traditional

belief in the efficacy of crawling through Brakmayoni,
8 Vayu-Purina, 108.51-55, 108.12. . .
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(sakshat Phalguiirthake) representing the main bathing place
in the Phalgu river lies just under this hill.: There is a tank
at the foot of this hill, where a pilgrim may perform ablu-
tions to enable the departed spirits connected with his
family to go to heaven.? Tt is on a spot on this hill, known
as KrauBichapada, that the famous sage Kraufichamuni
and it is on a declivity of this hill that the well-known sage
Lomaharshana Lomagda attained siddhi or final beatitude
by practising severe austerities.® This rocky formation of
the earth is otherwise known as Kraufchapada on acecount
of the fact that it bears the sacred footp ints of the silent
contemplative Kraufichamuni who meditaled upon it assum-
ing the posture of a kraviicke or cranc.t That pait of the
holy river Phalgu which extends with its several Lathing
ghats from the Kraufichapada or Mundaprishtha to the
Gayasira hill proper is said to have formed the face of the
giant Gayéasuia,® apparvently in the sense that the Gayaéira
set of hills is directly confronted hy it. No far as the des-
cription. in the Gaya-mahatmya goes, the Mundaprishtha
is no other than the modern Vishnupada hill which repre-
sents “the centre of the Gayd pilgrimage.®

The Mundaprishtha is overshadowed by another hill
which, is called Prabhasa, ‘“the Luminous,” because it is
illuminated by the sun.” The suggested etymological ex-
planation of the name may easily lead one to think that a
certain image of the Sun-god is installed upon its top. But

1 Vayu-Purana, 111.45 :

Mundapyishiham nagadhasiat sakshii iat Phalguthithakam. |

8 Vayu-Purana, 108.76. 5 Vayu-Purana, 108.77.
® Vayu-Purapa, 108,75. ® Vayu-Purana, 111.44.
¢ Vayu-Puraya, 109.46, 111.46. ? Vayu Puripa, 108.13.
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the Gaya-mahitmya does not leave us in the dark as to
what special object of worship is to be found there. It
expressly says that a Sivalifga stands there as a pinnacle
of the hill, and that this lifiga is but a visible symbol of the
deity honoured by the name of Prabhasesa, “the Lord of
the Prabhasa hill.”"t

The Gridhrakiita hill is called Gridhrakiita or Vultures’
Peak on account ol the fact that the great sages attained
the final beatitude by meditating upon it, assuming the
posture of 2 vulture. Its special sanctity lies in the fact
that a linga of the Siva deity honoured by the name of
Gridhreévara, ‘“‘the Lord of the Gridhrakiita hill,” is ins-
talled, upon it. This hill bears also the footprints of Siva.
There is in this hill a cave where a pilgrim offers oblations
to the manes, and there is also a banyan tree,® which a
pilgrim worships for the attainment of his highest desires.
There is, moreover, a sanctified boundary called Stlakshetra
for offering pinda to enable the spirits of deceased fore-
fathers to go to heaven.® It will be a mistake to suppose
that the Gridhrakiita of the Gaya-mihaymya is one of the
five hills which surrounded Girivraja or Old Rajagriha,
the most ancient known capital of Magadha. This Gridhra-
kiita is evidently a hill in the neighbourhood, of the old city
of Gaya.

Across the Mundaprishtha stands another hill called
the Adipala. The latter hill has a statue of the elephant-
faced god Ganesa enshrined upon it.*

1 Vayu-Pwidna, 108.14.

2 The tree has died out and no trace of 1t is to be found now.
3 Vayu-Puriana, 108.61-64.

4 Vayu-Purdna, 108.65.
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The Ramasild, as described in the District Gazetteer of
Gaya (p. 216), is a granite hill, which is situated to the
- north of the modern town of Gaya with an altitude of 372
feet [Fig. 7). It bears upon it a sanctified small fragment
of stone, called Kakasila or “Crows’ stone,” upon which the
offerings are made to the crows.

The Pretakiita or Pretaéild, as described fantastically
in the Gaya-mahatmya, is a peak [Fig. 5], which Yama. the
Tord of Justice, finding it to be heavy with the burden of
sin, kicked off, to a distance isolating it from the Gayaéira
set of hills. This apparently haughty action of Yama served,
however, a useful purpose in that the Pretakiita hill became
a sanctum as a happy result of being touched with his
feet.! Divested of its mythological trappings, the Preta-
§ila is ““a hill 540 feet in height, situated 5 miles north-west
of Gaya.” “The meaning of the name is the hill of ghosts,
and, it is sacred to Yama, the Hindu god of hell, and forms
one of the sacred places of pilgrimage.”? There is to be
seen on the top of this hill a granite boulder sppearing
like 2 witting elephant [Fig. 6.

The remaining names, Bhasmakiita and the rest. denote
certain hills, peaks and, ridges in the neighbourhood of the
Mundaprishtha hill and the Gayasira hill proper bearing
diverse sanctuaries and enjoying the importance of being
each a special place of pilgrimage and worship.

It will appear from the supplied list of names that the
bathing places in Gaya-kshetra, precisely like those in many
other places of Hindu pilgrimage, comprise rivers, lakes,
tanks, and hot springs. The chief bathing places of, Gaya

1 District Gazatteer of Gaya, p. 235. 3 District Qazetleer of Gayd, p, 234.
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are, however, the bathing ghats that lead down to that part )
of the Phalgu river which extends along the Gayadira get
of hills, ‘

According to the legend in the Gayi-mahatmya, the
Gadalolatirtha represents that sacred Jake or pool of water
(on the east side of the Brahmayoni hill and close to the
Rukminilkunda) where Vishou in his mace-boaring form
(Adigadadhara) washed his mace after breaking the head
of the giant Heti with it,) and the Ramatirtha Tepresents
that part of the Mahanadi or the river Mohani where
Rama hathed together with Sita. his wife.t

The Vaitarapi standing as a visible symbol of the celestial
river of the same nawe is a holy tank at a small distance
from the foot of the Bhasmakita hill.

Brahmasara 1s a tank, which forms one of the main
bathing places of a site sacred to Brahma and is to be located
o the east of the Gadalolatittha.

The North Manasa is a sacred tank, which lies to *°
north of Gayapuri, the old city of m(gay‘%ﬂd | éo;t;l

N X ‘ 3 i
Manasa is another holy tank Wl,’%ﬁty of 41 g

khala, and this Kanakhala fipastin is placed south. of Km‘an
Gaya-kshetra dispinef, 5y Bragr Kankhal must be & place

i8 located in Bodhideumgom a place of the same name, which

faracd Peepul Yaridvara ot Hardwar.! ovated to the
Buddt Ji;:ik;ni“ikm‘d& is @ tank, which 38 ter of fact, 18
tT 141:; t}:e cat‘aract Rapila.® and as & matter ’
ong

fed by the latter. Pt 0551
wna, 100842, ILTSTE: o o 11tk ommtary AD., see passim.
U Vigy-Puring, h T was € xcavabed in the ] ot tho saactuTy
s Vay-Purhs m'“'s Agni-Purina, 115, distinetly ssys

et jshtha hill.
;{ Vi!{xtﬁi:at: ,thc notth of the Mundapyishiha
ank >
i o Vigu-Pwond, 10857
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The Pretakunda, now known by the name of Brahms-
kunda, is an important bathing place at the foob of the
Pretakiita or Pretadilg hill

The Nikshara-pushkarini is the far-famed sacred tank
at the foot of the Kraufichapada, Mundaprishtha or Vishnu-
pada hill?

The Mafangavapl is another sacred tank located in
Dharméragya’—a site, which may be identified. at least
in part, with what the Buddhists call the jurgle of Uruvela
or Uravilva (Bodh-Gaya).

Among the sacred sites in Gaya-kshetra, the Goprachara
i8 & sanctified boundary for the pilgrims to give away the
cows as gifts setting them free after due consecration, and
it forms & small tableland on a southern slope of the Bhasma-
kita hill. Tt consists of a sulphur-coloured massive block
of conglomerate stone differing from the granite houlders
in which the hills of Gaya abound and deeply set in the
groung [Fig. 117 The significance of 1ts name is derived
fromy of cows. ' it shows certain curious marks resembling

rhe Dharméranya, as s T,

w Gaya-kshetea, and it represenﬂ ~me implies, is a jungle tract
nside which is enshrined the image 0i--a sapotified boundary
Buddhs and reigus the Bo-tree Advattha of world-wde~ -,

fame.* The enshrinement of the image of Buddha-Dhar-
meévara and the presence of the famous Bo-tree suffice to

i 3 Yigyu-Puring, 109.84.
i , 108 67, ;
1’ Ill’zy:-f’z’;ai;z, 1111 93.94 The Matanga-vipi or Elephant-tan}( is to be located
i Ba.lu:ul' » village "situated haif a mile to the cast of Bodh-Gayd on the“namw
lx?cck of Ianzl betwoen the Nildjan and Mobdnd ireis “ s remamms aro “marked

by sncient embankments,* + Vayu-Purdne, 111 28-20,
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indicate that the Dharmaranya of the Gaya-mahatmva is,
at least, m part, no other sacred site than the precincts of
the Bodh-Gays temple repiesenting the jungle of Uruvela
or Uruvilvad of Buddhist literature.

As regards the sacred trees in Gava-kshetia. the one
of paramount importance to Hindu pilgrims in point of
antiquity as well as sanctity is the Akshayavata ov Undying
Banyan [Fig. 8] which is situated “akout half a mile to the
south-west of the Vishnupad (Mundaprisbtha), ard imme-
diately under the Brahmajoni Hill (Gayasira hill proper).”
It is at this tree that “‘the pilgrims make their offerings to
the Gayawals and conclude their pilgrimage.” “Close to it
is the temple of Prapitamaheswar, built entirely of granite
blorks, the remains of former buildings. and the westward
ig a large tank called Rukminikund.”?

The Gridhrakiita-vata is another loly Banyan tree
which stood close to and merking out the Gridhrakiita
hill.2

The Brahmaprakalpila Amra is the wonderful Mango
t1ee which is located in the vieinity of the sacred site, called
Goprachara (Goprachdra-samipasthe Amra). Tt had grown
on the bank of the tank Brahmasara.?

And the Bodhidruma A&vatthas is undoubtedly the far-
famcd Peepul tree at Bodh-Gaya at the foot of which the
Buddha, the founder of Buddhism, attained Buddhahood.

Among the padas or sacied foolprints in Gaya-kshetra,
those of Kasyapa, Vishnu, Rudia and Brahma are believed

L District Gazetteer of Gaya, pp. 215-16 ; Tayu-Pwiana, 111 79-82,

2 Vayu Purana, 108.63. The tree has died out leaving no trace of its existence.
3 Vayu-Purana, 111.36. The tree has died out leaving no trace of it.

& Vayu-Purana, 111.27.

3
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to be of supreme importance to the pilgrims.? The Vishnu-
pada [Fig 2] represents the footprint of the Adigadadhara or
mace-bearing form of Vishnu which is enshrined on the
Munda-prishtha or Vishnupada hill.2 The remaining foot-
prirts, too, are enshrined on certain rocky sites and have
lent their names to them.

The Dharmaéila or Stone of Virtue is the massive block
of stone which, according to a pious legend in the Gaya-
mabitmya, was formed in the abode of Yama, the supreme
ruler ot the nether world, and placed, when neccessity arose,
on the forehead of the giant Gayésura to press his monstrous
head under it and render his vigorous body motionless.?
This Stone of Virtue was but a rocky transformation of the
pure body of Dharmavrati. the virtuous lady who was the
worthy daughter of Dharma ard Vidvariipa ar d the loving
wife of the feaiful sage Maiichi. The rocky transformation
of her pure self came to happen as an inevitable cffect of a
fateful curse, although it was uttered by her husbard for
really no fault of hers.? The gods were, however, pleased
to grant her this boon, in answer to her last prayer, that
her roeky transformation would be venerated as the holiest
stone on the earth and serve as seats for the practice of
penances by the powerful sages for final beatitude and no
less as altars for the offering of oblations for the release of
disembodied spirits as well as for general worship for the

1 Vayu-Purana, 111 56

* Vayu Puwina, 111 45-46 The Vishnupada at Gayi can be easly distingmshed
from the impiession of Buddha's feet by the fact that it 18 an 1mprint of Just one foot
on a circular block of stone [Fig 12]

3 Vayu-Purana, 106 45-46, °

4 Vayu-Purana, 107 2 3, 107.17, 107.21-27. According to the Agni-Purdpa, 114,
Dhaymavali was the name of Dharmavyrata’s mother.
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attainment of heavenly worlds.! Tt is upon this hlock oi
stope that Brahma performed, the saciifice of great historic
importance.? This is the sacred stone which was destined
to bear the impress of the foot of the mace-bearing form
of Vishnu as well as the impresses of other deities and sages.?
The figures or statuaries of various deities and luminaries
remained hidden (avyakia) in it.* It supplied the rocky
material for carving the manifest forms (vyakta lirgdant)
of various deities and luminaries in Gaya-kshetra.s

The Gaya-mahatmya as a Vaishnava manual rcpresents
Vishnu, particularly in his mace-bearing (Gadadbara) form,
as the presiding deity of Gaya-kshetra and extols his iconic
representation as the bighest object of veneration.t The
Japdidara or humare. th~ Narayana or supcr-human and
the Pundarikéiksha or lotus-cycd, foims, too, are worshipped
in Gaya.” That is to say, Vishnu figures in the holy land
of Gaya in four different aspects: (1) the Gadadhara or
terrible, (2) the Janirdana or mild, (3) the Narayana or
awe-ingpiring, and (4) the Pundarikiksha or beautiful, the
first aspect getting predominance over the rest. Brahma,
the supreme deity of the Brahmanical hermits ard Vedic
sacrificers, Siva, the supreme deity of the Brahmanical
ascetics, are introduced as aids of Vishnu, the supreme deity
of the Vishnu worshippers, in times of emergency.® The
Gaya-mahatmya distinguishes the triple forms or symbols
of the presonce of Vishnu, which is to say, the three stagos
in the process of visualisation : (1) the avyakia or unmani-

1 Vayu-Pwana, 107 42 58 5 Vayu-Pwana, 106.72.
2 Vayu-Puraype, 107.58. ¢ Vayu-Purana, 107.44-45.
3 Vayu-Purana, 107.44-45, 109.18-25, ? Vayu Purina, 100,14-31.

4 Vayu-Puraya, 106-55, 109.24. 8 Vayu-Purana, 106.47-51.
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fest, (2) the vyaktdvyakia or semi-manifest, and (3) the
vyakia or manifest. The slabs of stone on the rocky hills
and peaks of Gaya are said to represent the unmanifest
form or potential stage; the footprints, the semi-manifest
form or suggestive stage ; and the stone-figures or statuaries
of various deities and luminaries, the manifest form or
full jconic stage.! The gad@ or mace by which the Gada-
dhara Hari or Vishnu broke the head of the giant Heti
during the dispensation of Manu Syayambhuva? and, ren-
dered the body of Gaydsura motionless during the age called
Svetakalpa® was made of an adamantine bone of the giant
Gadasura.* 1t is because this gadd or mace was handled
first by Hari or Vishnu that this god came to be honoured,
by the epithet Adigadadhara.® Such, is the legendary
origin or the fantastic etymological explanation or Ads-
gadadhara as an epithet of Vishnu worshipped in Gaya.
The Gaya-mahatmya list of images leaves no room, for
doubt that Brahma, Vishnu and Siva are the principal deities
worshipped, in Brahma Uaya or Glayd proper. Among these
three principal deities, Brahma figures in two different
forms: (1) as Brahma and (2) as Pitamaha or Prapitamahas.
Vishnu figurcs, as noticed above, in at least four distinct
forms, and in five, if the Uttama, or Sripurushottama be
added ; and Siva figures as Gananatha, Somanatha, Siddhesa,
Kapardifa and the like. Among the minor deities, male as

L Viyu-Purana, 109 43-44, 109,24

2 Vayu-Purana, 109.5, 4 Vayu-Puvidypa, 109.35.

3 Vayu-Purana, 109,3-4. 8 Vayu-Puring. 109.12-14,

¢ Strictly speaking, the name of the object of worship is PrapitamakeSvara, and
it signifies a Swalinga with a human face, the human form representing Brahma.,
This curous form of Sivalings resulted evidently from o compromise between
Brahmanism and Saivism,
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well as female, the majority are purely Vedic. The Gayatri,
the Savitri, the Sandhya, the Sarasvati, the Sun-god, the
Eight Vasus and, the Eleven Rudras are all Vedic divinities.
The Seven Rishis, too, are Vedic deities and personalities.
It will be noticed that the Gayi-mahitmya list mentions
some five varieties of the figure of the Sun-god, namely,
(1) the Gayaditya, (2) the Uttararka. (3) the Dakshinarka,
(4) the Svetérka and (5) the Naimisha. The first three
are, however, recognised as the principal forms,* the Uttar-
arka being taken to represent the sun in his nothern half-
yearly course (uttariyane), the Dakshinirka, the sun in his
southcrn hali-yearly course, and the Gayaditya, the sun
at one of the equinoxes.

The Vinayaka is nothing but a form of the elephant-
faced god Ganefa. The Phalgu-chandi, the Smasanakshi
and the Maugalg are the three distinet forms in which Sakti
is worshipped in Gaya-kshetra. Ard Dharmeévara or
Lord of Righteousness is a form of the Buddha worshipped
in Dharméranya or precincts of the Bodh-Gaya temple,
presumably the image of the Buddha confronting the Bo-
tree ASvattha.

All these may suffice to prove that at the time of com-
position of the Gaya-mahatmya the Saiva, the Saura, the
Ganapatya and the Sakta forms of Pauranic Hinduism
prevailed in Brahma-Gaya together with the Vedic form
of worship, old Brahmanism and the late phase of Vaishna-
viem, while the worship ot the Buddha was concentrated
in Bodh-Gaya.

1 VayPPurana, 106.57 : -
Gayadityaé chottararke Dakshindrkas tridha ravil |
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of the pious pilgrims who will visit this holy place for per-
forming the funeral rites and the acts of merit, and if they
honour you, I shall always fecl that T myself have been
honoured by them.’”

So far regarding the earlier sectarian distinction between
Brahma Gays and Dharma or Buddha Gaya lurking in
the Gayi-mahitmya story of Brahmi and the Gayawil
Brahmins. Now as to the origin and significance of certain
names, the Dharmaéild, the Gadalola-tirtha, ard the like,
we have seen what an important réle was played by philo-
logical ingenuity in the invention of fantastic legends serving
as a ready-made explanation calculated to satisfy the
credulity of old-world inquiry. The Dharmaéila is a rocky
transformation of the body of Dharmavratd, a virtuous
lady who was the wife of Marichi and the daughter of Dharma
(Virtue) and, Vidvariipd (Omniform). The Gadalola-tirtha
is the bathing place where Vishnu rolled or washed his
gada (mace) after breaking the head of the giant Heti with
it. The Gada itself was only a rocky bone of the gianb
(adasura.? Bub it remains yet to be seen how similar
ingenuity played its part also in the invention of two other

1 Vayu-Purang, 106.83-84 :

Tach chlrutvd brakmanan Brakmd provachedam dayanvitah |
" Pirthopajiviki yayam dchandrarkam bhavishyatha ||

Lokah punya Qaydyam ye Sraddhino Brahmalokagdh |
Yushman ye pijayishyanti tair aham pijilah sadd ||

Cf, Agni-Purina, 114 33-41.

1 Cf, Sumangalg-Vilisini, I, where Buddhaghosha cites the following interest-
ing instances of similar reasoning : Kako sefo althinam setafta, balaka rattd lohilassa
ratlaltd‘ti evam adika lokayaia-vitapda-sallapa-katha.”* “The crow is white because
its bones are white. The crane is red because its blood is red. These ~nd similar
other random talks regaiding the origin of the world and of things. For the origin
of Gadd,*sce also the Agni-Purapa, 114.17-32.
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legends, one accounting for the origin ard significance of
the name Gayapuri ard the other that of Gayasira and
Gaya-kshetra.

The Gaydpuri is, according to the Gayi-mahatmya, the
holy city which derived its name from that of Gaya. Gaya
was the pious king who performed a great sacrifice at the
close of which he msade these two prayers to Vishnu and
other gods : (1) that they may be plesscd to see that the
Gayawal Brahmins who arc cursed by Brahm3 regain their
dignity ard are honourcd at the time of sacifice, and (2)
that they may be pleased to see that Gayapuri is renowned
like Brahmapuri, the heaven of Brahmai, being named
after him.?

The Gayasira or Gaydsirshe is represented in the Gaya-
mahatmya as the range of hills which extends from the
Gayaira or Gayaéhisha hill proper to as far north as the
site of Brahmayfipa ard on which rests the hoad of
the giant Gayésura, the Gayaéira hill proper formirg its
highest elevation ard the Mundaprishtha a pillow-shaped
ridge or which rests just tho back of the giant’s head. The
Dharmasild is the massive stone placcd as a dead-weight
on the forehead of the giant to render his body motionless,
his navel, that is to say, the middle part oi his body, being
rendered motionless by the weight of the sacred hill Viajs
(a hill at Yajpur in Orissa) 81 d his feet, that is to say, the

1 Vayu-Purdna, 112, 4-3:
Gayas tan prarthayamisa abhisaptas cha ye purd ||
Brahmand te dnjih pitd dhavantu kratu-pajitah |
"Qayapuri’ ti man namné Lhydtd Brahmapwi yathd ||
The Agni-Purina has nothing to say about King Gaya or the naming of the city after

him, Witlout making any nice distinction between Gayapuri and Goydkshetra, it
simply says (114.41) that the place was named Gaya after the demon Gaya. *

4
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lower extremities of his body, by the heavy weight of the
hill known as Mahendragiri (a hill in Rajmahendri).t

The Gaya-kshetra is the holy land of Gayd which com-
memorates the name of Gayasura. The following is the
legend of Gayasura which is met with in the Gaya-mahatmya.

Brahm3, the great father of the uuiverse, created all
living beings in compliance with the request of Vishnu,
From his fierce nature he brought forth the giants, while
from his cheerful disposition he produced, the gods of joyous
mood. Gayasura was born in the race of the giants. Among
the giants, he was endowed with mighty strength and great
vigour. He was one hundred and twenty-five leagues
(yojanas) in height and sixty leagues in girth. He became
distinguished as a devout Vaishnava. He remained station-
ed on the noble hill of Koldhala for many thousand years
stopping the breathing procces and piractising the most
rigorous austerities. The gods trembled in fear lest they
might lose their happy estate in consequence of the giant’s
ceaseless exertion. How to avert this danger betimes ?
They sought the help of Brahma, the supreme deity of the
Brahmanist. Brahma finding himself incapable of the
task, led them into the presence of Siva, the supreme deity
of the Saiva. Siva lacking confidence in himself, led them
into the presence of Vishnu, the supreme deity of the Vaish-
pava. Vishpu thinking that the right way would be to

3 Vayu-Purana, 106.85-86 :
Akrantam daitya-jatharam dharmena Virajadring |
Nabhi-kipa-samipe tu devi ya Viraja sthits ||
Tatra pindadikam kritva trihsaplakulam uddharet |
Mahendragiring lasya kritau padaw sunischalau ||
Tatra pindddikam supta-kulan uddharate nardh i
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dissuade the giant from the fateful ccurse by granting
what he wished, appeared in no time together with Siva,
Brahm3 and all the minor gods betore the giant and said :
“Well satisfied with your devotion, we are come to grant
you any favour that you may desire. Say, Gayasura, what
do you wish ¢”

The giant said : “If yvou are really satisfied with me,
render my body purer than all that is and may be conceived
as pure.” “Even so be it I”” was the 1eady response of the
gods headed by Vishnu.

The result of this blessing was that the mortals who
beheld or touched the giant wont up to the immortal world
of Brahma, the heaven of the Thrity-three gods became
empty, and consequently the domains of Yama and Indra
were deprived of their inhabitants. Thus deprived, of their
subjects, both Yama and Indra along with other gods waited
upon Brabmi and requested him to take back the offices
that he had bestowed on them. In the last resort, the
gods with Brahma at their head sought again the help of
Vishnu. The resourceful deity said to them: “Do you
go and ask the giant to give you his body to perform a
sacrifice thereon.” They at once carried out Vishnu’s
suggestions. Brahmi asked the giant to offer his holy
body for the performance of a sacrifice. The giant agreeing
to offer his body, fell prostrate on the Kolahala hill, leaning
towards the south-west, with hi§ head resting on the rorth
side and his feet extended towards the south. But lo!
the hody of the giant was still moving on the sacrificial
ground. , What else could be done ? Brahm3 ordered Yama
to fetch from his abode in the nether world the Dharmasilg
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or Stone of Virtue and to place it on the giant’s head to
render it motionless. The Stone of Virtue was forthwith
placed on the giant’s head, and Brahma, Rudra and the
rest of the gods preseat sat upon it. Butb even after being
pressed down with the feet of all these gods and the dead-
weight of the Stone itself, the giant’s body still moved.
Vishnu who was again approached hy the gods drew forth
from his person a terrible form, the form of the wieldes
ot the mace (¢adddhara), and sat upon the Stone to prevent
its moving. It is by striking the Stone with his mace that
Vishnu at last succeeded in rendering the giant’s body
completely motionless.

Gayéasura addressed the gods. saying “Why shculd you,
after I have given my sinless hody to Brahma, treat me
thus ¢ Would I not have become motionless at the request
of Hari? Why, then, should you thus toiturc me with his
mace, and the gods should join him ? And new since you
all have so cruelly treated me, do you show your mercy to

»

me.

He prayed : “As long as the esrth and the mountains,
as long as the moon and the stars, shall last, so long may
you, Brahma, Vishnu, and MaheSvara, rest on this stone.
May you, the Devas, rest on it too, and, call this place after
me the sacred Kshetra of Gaya,! extending over five krosas,
of which one krosa would be covered by my head. Therein
should abide, for the good, of mankind, all the sacred, pools

on earth, where persons, by bathing and offering of oblations
' Vayu-Purina, 106.63 ;
Yavat prithv parvalaé cha yavach chandrarka-tarakab |
Tavach chklayam tishthantu Brahm- Vishyu-Mahesvarah ||
dnye cha sakald devd man namnd kshetram astu vas ||
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of water, and fureral cakes may attain high merit for them-
selves, and translate their ancestors, blessed with all that
is desirable and salvation, to the region of Brahmi. As
long as Vishou in his triple form shall be adored by the
learned, so long should this be renowned on earth as the
sacred place of Gayésura, and resort to it should rinse men
of even the sin of killing Brahmins.”
The legend, says that all that the giant wished came to
be fulfilled by the boon granted by the gods, headed by
Vishnu.1 .
The sages always recommend the month of Chailra
(March-April) when the sun passes thraugh Pisccs, the
month of Vaiéahha (April-May) whon the sun passes through
Aries, the month Jyaishthe (May-June) when the sun passes
through Taurus, the month of Asvina (September-October)
when the sun passes through Virgo, and the month of Pausha
(December-January) when the sun passes through Sagittarius
as the opportune time for Gaya pilgrimage.? The most
opportune time, however, is the month of Mdgha (January-
February) when the sun passes through Capricornus, es-
pecially if the eclipse of the sun or of the moon takes place
in it.3
1 Vayu-Purdpg, 106.1-72. The Summary given above is substantially based
upon Rajendralala Mitra's translation in his Buddhe Gaya, pp. 10-14. Cf. dgni-
Purdna, 114.1-32.
? Vayu-Purana, 105.47 :
Mine Meshe sthite sirye Kanyayam Karmike Ghate |
Gayayam durlubham loke vadanti 1ishayal sadd ||

8 Vayu-Purana, 105.48 :
Makare Varttamane cha grahane chandra-siryayoh |
Durlabham trishu lokeshu Gaya-sraddhan sudurlabham ||

The Agm‘-'Purdna quoting the opinion of Katyiyana prescribes (117.57-63) the 8th
day of the bright fortnight in Aévin, the 12th day of the fortnight in Kartik, the 8rd
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Though, for some reasons or other, these months are
specified as instances of opportune time, the sanctity of
Gaya is 8o great that pilgrimage thereto may be undertaken
and obsequies performed there at all times, there being
o reasons for fear even if the time chosen happens to be
an inauspicious month, or & birth-day, or the hour of the
setting of Venus or of Jupiter, or the period when Jupiter
is found in conjunction with Leo, or the occasion of the
solar or the lunar eclipse.l

A man should desire to have many sons (descendants)
in the hope that at least onc of them will undertake pilgrim-
age to Gaya or perform a horse-sacrificc or give away a bull
of yellow colour for the liberation of his disembodied soul or

day in B agh and Bhadra, the new -moon day in Phalgun, the 11th day of the fortnight
in Paush, the 10th day in Ashddh, the 7th day of the fortnight in Magh. the 8th day
of the dark fortnight in §rdvan, and the fullmoon day in Ashadh, Kartik, Phalgun
and Jyaishiha,*
! Vayu-Purana, 105.18-19 ;

Gayayam sarva-kileshu pindam dadyad vichakshanah |

Adhimdse janma-dine chaste’ pi Guru-Sukrayoh ||

Na tyaktavyam Gayd-sraddhan Simhasthe’ pi Brikaspataw |

Chandra-siirya-grahe chaiva mritinan pinda-Larmasu ||

On this head we have the following information supplied in the Disfrict Gazelleer

of Gaya(p. 64): "In the Gayd-mahitmya it is laid down that the Gay3 $raddha is
equally efficacious at all times of the year, but there are threc seasons when pilgrims
flock to the sacred city. viz, (1) the month of dsin (September-October), (2) of Paus
(December-January), (3) of Chail (March-April) ; these threo seasons are significantly
styled fasils or harvests. Pilgrims from Bengal and the East come chiefly in Chast,
end pilgrims from the north-wes *and west of India in the month of Asin,,, ,, But
considerations of convenience probably regulate the seasons moze than anything else.
The importance of, getting in the 1ich rice harvest, for instance, probably deters the
Bengal pilgrims from coming in the “fsin scason; and the pilgnms from Northern
and North-western India do not like being away from home while tho rabs is being
harvested. The pilgrims are also influenced by the occurrence of & kala suddha ( aus-
picious time) or kala esuddha (inauspicious time), and the occurrence of’an eclipse
is the occasion for a great influx of devotees.
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for the propitiation of his departed spirit.t A householder
truly becomes the father of a family of men by having a
son (descendant) who offers pinda at Gaya. The sanctity
of the place is such that by staying three fortnights there
and living the pious life of a pilgrim a descondant is able to
sanctify the tradition of seven gonerations of fovefathers
on his father’s side and on the mother’s side.? A believer
wishing to reap the {ruit of his acts of merit at Gaya, must,
put away lust, anger and greed. remain chaste in life, cat
one meal a day, sleep on bare ground. speak the truth,
maintain the purity of sell and be intent on doing good
to all living beings.?

No formal invocation is necessary because the departed
spirits either dwell there waiting for the arrival of their
descendants or accompany them when they proceed to Gayi,
The quarters aio not to he guarded by spells, nor i theve
any fear of an cvil eye. Tho wise undertake pilgrimage to
Gava and peiform funeral 1ites in the humbleness of spirit. ¢

Now the summary ol the contents of the Guyi-mihatinya
may be concluded with a quotation from the Gayd District
Gazettecr (pp* 62-63) bearing upon the actual ceremonios to
be observed at Gayd by a llindu pilgrim :

1 Vayu-Purina, 105 10 :
Eshtavyd baharih pubia yadyelo “pi Gayam vrajet |
Yajetn chasvamedhena ntlam 4@ visham utsrijet ||

3 Vayu-Purana, 10511 :

3 Vayu-Puring, 10540 41:
Kamam krodham tathi lobham lyaktvé karya kriyanilam ||
Brahmacharyekabhoji cha bhwsayt satyavak uchib |
Sarvabhtahide 1atal sa Grihaphalum aénule ||

¢ Vayu-Purana, 105.38, 110.28:

Navakanam na digbandho na dosho drishii-sambhava} |
Sakarupyens kartavyam tirtha-raddham vickakshapaih ||
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“The first ceremony to be observed by the pilgrim is to
shave at the river Pinpiin, and on arrival at Gay3 itself he
is conducted before the Gayawal who is his family priest,
and worships his feet.! The Gaya $raddha then begins,
and the pilgrim visits, if he is piously inclined, and has time
and money to spare, all the 45 vedis, which lie within the
holy ground extending for some 15 miles between the Preta-
§ila Hill on the north and Bodh Gaya on the south, and
which centre in Gaya itself. It is absolutely ussential,
however, to offer pindas or balls of rice to the spirits of the
dead? in three places (repeating the prescribed texts and
prayers under the direction of the Gayawal), viez, at the
Phalgu river, the Vishnupad temple, anrd the Akshayabat or

1 The Dhamis represent a special class of priests who “alone have the right to
officiate at tho ceremonics performed at five Vedis, Pretaila, Ramaila. Rimakunda,
Brahmakunda and Kaghbali, out of the total of forty-five vedis. tho Gayawils having
a monopoly of the remainder.”” *"The five vedis, the panchavedi which compiises
the second day of the pilgrim‘s tour, arc all situated on or about the 1wo hills. Rama-
§i1a and Pretadild, which aic peculimly devoted 1o Yama and cvil spirite,*
OMalley's Gaya Sraddha and Gayduals i JASB, 1903. No. 1, p. 6.

2 "The number of pindas varics with the number of ancestors for whom the sraddhas
are celebrated, and the size of the balls and the materials of which they are composed
differ according to the caste and the country of those who perform the rite. Religious
Life and Thought in India by Monier Williams, p. 311. Tt will be noliced that the
Vaishnava manual does not prescribe any oblations that involve the slaughter of
animal life or the offering of any food vther than vegetarian . But the 4 gni-Purana,
117.44-48, quoting the views of KatyAyana, attaches greater importance to oblations
eonsisting of fish and meat. “Oblations composed of cereals grown in villages as
well as forest fruits, bulbs and roots last one's forefathers for a month, while those
consisting of fishes and venison would serve them well for double or triple that division
of time..........The departed souls are supposed to live satisfactorily upon goat’s meat
for six months, meat of tortoise, pork, mutton, and buffalo flesh lasting them for
seven, eight, nine and ten months respectively, Sweetened porridge and butter of
cownmilk offered in a clarified state would gratify them for a whole year, while the
meat of & full grown sacrificial goat as well as the sword of a rhinoceros, flesh of an
antelope or that of a red goat and honey should be considered as their full and proper
ration........Offerings made during the rainy season should consist of fhes having
large geales.™
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undying fig tree. The Phalgu is...... peculiarly associated
with $raddha ceremonies, as Sita here offered a pinda of sand,
in default of rice, to the spirit of DasSarath, the father of
Rama. Here the pilgrim begins his round by a sankalpa,
i.e., & vow to pertorm all the rites duly, and, this is followed
by tarpana, or homage offered to the spirits of the departed,
with water, kusa grass and sesamum seed. Then comes the
tull sraddha with sandal wood, betel-leaves, ete. and small
lighted lamps. The rites of bathing, tarpane and pindaddn
are1epeated, one or more of them, at all the vedis subsequent-
ly visited...... at the end of his pilgrimage he (is o offer)
pindas to the spirits of his ancestors and gifts to the Gayawal,
before whom, he (is to prostrate) himself in worship. The
Gayawal (1s to touch) him on the back and (bless) him by
pronouncing the word suphal, assuring him thereby that
his worship has been ‘fruitiul,’ ¢.e., that he has secured
salvation for his ancestors and blessings for himself.”

3. LEGEND OF GAYASURA—MITRA’S INTER-
PRETATION

In discussing Dr. Buchanan Hamilton’s opinion about
the story of Gay#sura representing it as “a monstrous
legend” Dr. Rajendralala Mitra admits that “at first sight
nothing can appear more absurd and stupid than this story,”
offending, as it does, “every sense of propriety,” and having
“not even the merit of ingenuity in its narration.” “The
Brahmayoni Hill, which is the same with the Kolahala
Mountain, is scarcoly three miles in length, and the idea of
locating gn it a being 125 yojenas, or 576 miles, in height
and 268 miles in girth would never strike the poorest fabler.

5
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on the head of the infidel, and the force oi
the gods kept it fixed and immovable. It
was the blessing of the gods, too, which sancti-
fied the seat of Buddhism info a principal
sanctuary of the Hindu faith.”?

(6) “The prominent position which the impression

of Buddha’s feet occupies in the most sacred
temple of the place, the Vishnupad afiords a
strong proof in this respect, for nowhere else
within the length and breadth of India has the
worship of footmarks received so ligh a place
in the cultus of the Hindus.”2

(6) “Nor were the Hindus sa*isfied with ap: ropriating

the Buddhist sanctuaries of Gayi to their
worship. They repeatedly assigned to Vishnu
epithets which were purely Buddhistic, and
did not even let alone the term Raddha itself.
They likewise attempted to take all the leading
Buddhist places of note, such as Rajagriha,
Gridhrakiita, Buddbha Gayd, as sacred in their
creed.”’?

5. OMALLEY’S CONTENTION AND COUNTER-

THEORY

Referring to the legend of Gayasura on which the Gays-

wils base their claims to be considered first of Brahmanas
and in which Dr. Rajendralala Mitra firls an allegory of the
triumph of Hinduism over Buddhism between the third and
fourth centuries of the Curistian era, Mir. O’Mallgy m his

1 Buddha Gaya, p. 17. t Buddha Gaya, p. 18. 3 Buddha Gaya, p. 18.
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instructave paper cn Gaya Sraddha and Gayawals, propounds
a counter-theory offerive the following criticism of Dr. Mitra’s
interpretation :— )

(1) “It is difficult to extraect a substratum of truth
frcm Indian mythology, which has been stig-
matized by one writer as an incrustation of
dead matter or to deduce conclusions from the
distances given among the fantasies of a Hindu
legend. The demon, moreover, is represented
throughout as a devout worshipper of Vishnu
and quite obedient to him, though the premise
is that he represents the antithesis of
Vishouism,”

(2) “Hindu mythology is, however, full of instances
of holy men, whose penances would torce the
kingdom of Heaven, and whom the gods there-
fore crush like Gaya.””?

(3) “If the theory of Dr. Rajendralala Mitra be correct,
the origin ot the Guya-Sraddha and of tha
(ayawals, must be put in the early centuries
of the Christian era. Fa Hian, the Chinese
pilgrim, who visited India 399-413 A.D., found
in his travels both Brahmana and Buddhist
priests ; the temples of both religions flourishing
side by side, but Gaya was desolate and deserted.
The great Chinese traveller Hiuen Tsang, who
visited Gaya in the course of his long pilgrimage
(629-645) A-D. found it a Hindu town with a
small population and a thousand families of

1 JASB, 1903, p. 3. * JASB, 1903, p. 3.



38

GAYA AND BUDDHA-GAYA

Brabmanas, the descordants of a Rishi, who
were highly respected by the people and ex-
empted by the king from. the service of vassals,
Even Bodh Gaya. the birth-placc of Buddhism,
he found, was given over to the Brahmanical
idolater. Are we to consider these Brahmanas
the first (tayawals ? There is nothing to show
they presided over any Sraddha ; and, further,
it has been stated in the early ycars ol the last
century that the uviversal opinion was that
“five or six conturies ago (ayd as a place of
pilgrimage was in comparative obscw ity, when
probably the legend now cwirent was invented
and adapted to prevailing opinions.’

(4) “The Gayawals themselves profess as their religion

the Vaishnavism established by the Dravira
Brahmana, Madhavacharyya, in southern India,
during the fourteenth century A.D. and ac-
knowledge as their spiritual head the Mahant
of Hari Narasimhapura, a conrection still kept
up, as evinced, by a visit he paid to Gaya some
ten years ago.’?

As regards his own theory Mr. 0’Malley seems inclined

to think : “The Gaya Sraddha is essentially a gloomy rite

intimately associated with the terrois of the nether world

and far removed from the Vaishnavism of Jagannatha.

The conception of the state of evil roaming spirits, who are

to be saved by offering, is not distinctively Hindu and

appears to warrant a suggestion that the worship hound up
1 JASB, 1905, p 4 - ISR IS p o4
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with the Gayawals represents an amalgamation with the
popular demonolatrty which preceded Brahmanism and
has co-existed with it. The Hindu abhorrence of Magadha
is usually explained by its having been the ancient home
of Buddhism...... May not this feeling be as fairly attri-
buted to the dislike of Magadha as a home of aboriginal
peoples, beliefs, and cults ¢? In the Gaya district to this
day we find the prevalent form of religion consists in the
propiation of evil spirits, while in Gaya itself {there seem
to be much of the same helief under the cloak of
orthodoxy.’"

6. CRITICISM OF MITRA’S INTERPRETATION

To criticise Dr. Rajendralala Mitra’s philosophic-historical
interpretation of the legend of Gayésura is mainly toreiterate
Mr. O'Malley’s arguments against it and stiengthen them
with new datz from literature and inscriptions. The
three points that dcserve consideration are : (1) whether or
no, the demon Gaya can be taken to be a personification of
Buddhism ; (2) whether or no, the dimension of the demon’s
body can be taken to represent the area of the portion of
India from Kalinga to the Himélaya and from Central India
to Bengal over which Buddism had spread at the time when
the legend was first written ,say, during the third and fourth
centuries of the Christian era ; and, (3) whether or no, the
legend of Gayasura can, upen the whole, be regarded as an
allegory of the triumph of Brahmanical Hinduism over
Buddhism.

I. Qur difficulties in taking Gayésura as a personifica-

1 JASB, 1903, p. 6,



40 GAYA AND BUDDHA-GAYA

tion of Buddhism are indeed many. In the first place,
piety may be pointed out as & Buddhist quality but certainly
not the practice of self-mortification (atta-kilamatha) which
is put down in Buddhism as one of the two extremes (dve
antd) to be avoided by a true follower of the religion of the
Middle Path.! Even piety is not exclusively a Buddhist
virtue, it being a common element in allreligions. There is,
moreover, nothing in the action of the demon to show th ¢
it is any way anti-Brahmanical or un-Hindu. If he had
tried, as is claimed by Dr. Mitra, to make salvation too
simple ard summary, he did so only on the strcngth of the
boon granted by the gods and highest deities, Brahmai,
Siva and Vishnu, of the Hindu pantheon. Reading between
the lines, one may easily detect that the real motive behind
the legend is not to indicate the anti-Brahmanical or un-
Hindu mode of the demon’s action but to impress on popular
minds by the artifice of a fabler the high sanctity of the
Gaya range of hills extending along the western bank of the
Phalgu.

Tt is difficult to associate the demon Gaysa with Buddhism
for the simple reason that he figures nowhere in its long
tradition. On the other hand, Gaya, Namuchi or Vritra
is represented in the Vedic texts as a demon of death,
darkness and destruction who is a veritable rival and enemy
of Indra, the wielder of thunder. In explaining the Vedic
allegory of the three strides of Vishnu or the Sun,? Yaska
in his Nirukta (Daivata-kanda, 6.19) quotes the views of

1 See Dhammachakka Parattana-Sulla wn the Vinaye Mahavagga, the Samyutia-
Nikaya, the Lahia-Vistara, the Maharastu, and the Buddha-charita.

2 Ordimanly known as Vishnu‘s tripade-vihiame ‘The Vedie paasagé' s : Idamp
Vishpur vichakrame tredha mdadhe padam.
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two earlier commentators, Sakapilirni and Aurnanibha,
who suggested two altogether different interpretations,
one offered with reference to the yearly course of the sun
and the other with reference to his daily course. In accord-
ance with Sakaplirni’s view, the three strides are to be
explained as signifying “‘when Vishnu sets his {eet on the
earth (prrthivydm), on the fiimament (anfwizhshe), and on
the heaven above it (divi).”* Divested of allegory, Sika-
piirni’s interpretation is taken to explain the three strides
as meaning “when the Sun is in his northerly course
(uttardyana), at the mecting point of two courses, that is to
say, at one of the equinoxes, and in his southerly course
(dakshinayana).” According to Anrpanébha, the same must
be taken to mean “when (the Sun is) on the rising point
(samdrohane), in his position in the meridian (Vishnupade,
the ‘Vishnu’s foot-path). and in his stand on Gaya’s head’
at the time of setting (Gaya$irasi).”? Consistently with
Vedic mythology, one can say thit GayaS$ira. the “Gaya’s
head,” is the same term as Gayaswagia. the “head of the
demon Gaya.” It is here. then in the Vedic legend
of the demou Gaya and in the Vedic allegory of
Vishnu’s three strides end Aurnanabha’s interpretation
thereof that we can happily trace the nucleous of the magni-
fied legend of Gayasura in the Vayu and Agni Puranas.

If it be contended that the demon Gaya as Gaya may
not figure in Buddhist legends but he does as Namuchi,
the reply is that Namuchi or Mara figures in Buddhism

1 *Yad wjam Limcha tad wiliamate Vishnus tridha nidhatie padam tredha-bhivaya
prithwyam, antarikshe, dini‘ 4 Sakapirnih.
2 *Samis ohane Vishnupade Gayaiuasi® tyaurnandabhah.

6
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invariably as its enemy and far other than its personifica-
tion.!

Gaya was born, no doubt, in the race of mighty Asuras,
and as an Asura, he may indeed be supposed to have been
by the tradition of his race a tenacious and artful rival of
the gods. One may even freely coucede that the Gaya-
mihatmya has changed the character and elevated the
position of Gayésura of Vedic mythology by representing
him as a devout Vaishnava or Vishnu-worshipper. Bub
this is not the only instance in the Puranas where an 4swa
is represented as a devout worshipper of Vishnu. Prahlada,
the son of the Asura-king Hirapyakasipu. fignes in the
legend of the Vishnu-Purdna as a glorious character for his
unsurpassed and unflinching devotion to Vishnu. It is not
to be supposed that the amelioration of the religious condi-
tion of some of the fsuras took place only in the popular
legends of mediwval or later mediwval period. It may be
satisfactor.iy proved that the tradition of the piety of Prah-
lada is really very old,; it is at least as old as the time when
the dialogues in the Pali Nikdyas took their final shape,
—the dialogues which are of a pre-Christian, and even of
a pre-Adokan date. The 4sura-prince Prahlada who figures
in the legend of the Vishnu-Purana as an outstanding person-
ality among the worshippers of Vishnu has been represented
in one of those Pali dialogues as a sensible worshipper of the
Buddha. In this interesting dialogue, Prahlada (Pali Paha-
rida) has been described as an Asurinda, or king of the
Asuras, who loved to roam about in the waters of the deep.

} Padhana-Sutta n the Suita-Nipdle and 1ts maxed Sanshnt version in the
Lalita-Trstaia. = dngutterg Nikaya, Pat IV, pp 197-204.
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And in Hindu mythology, too, the Asuras appear as the most
powerful rivals of the gods in the churning of the ocean for
the nectar that would give them immortal life.

The conventional art of impressing the importance of
an act of religion or of moral virtue, practised by some one,
by representing it as causing fear to the gods of losing their
happy abodes in heaven and as impelling them to dissuade
him by some artifice from practising that act any further
is not peculiar to Hindu legends. Tt is an Indian arf tried
alike by the Hindu and the Buddhist writers. There are
several Buddhist Birth-stories. in which any cxtraordinary
practice of virtue is said to have caused the heave 1 of Sakra
to tremble, the throne of Sakra to glow with heat, and Sakra
himself to apprehend the chance of being driven from his
high estate. Attention might, for instance,be drawn to such
Jatakas as the Uraga (Fausholl, No. 154), the Sambula
(No. 519), the Mugapakkha (No. 538), and the Vessantara
(No. 547). The Jataka which has a direct bearing upon
the point at issue is. however. the Alambusa (No. 523) which
gives the following description of the meditation and pen-
ances practised by the youthful ascetic Isisinga (Rishya-
§ringa) :

“Isisinga lived in the Himalayan region revelling in the
ecstasy of meditation, practising rigorous penances and
annihilating the senses. So potent was the effect of his
virbue that it shook the palace of Sikka. Sakka reflecting
and knowing the cause of it, thought ‘The {ellow, (meseems),
will bring me down from my estate ! I will forthwith send
down aslovely heavenly maiden to destroy his virtue and
frustrate his ambition.”
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It was certainly not roble on the part of the king of the
gods to play such a trick to upset the vow of a man in fear
of losing his estate. But the purpose of the fabler’s art
was apparently to throw the intensity and seriousness of
Isisiuga™s act of virtue into clear relief. .And what is in
this respect true of the Buddhist story or Isisinga. is equally
true of the magnified Hindu legerd of Gayasura.

1t would seem that Dr. Mitra has put the cart before the
horse in maintaining that the prominence of the Hindu
worship of the footprint of Vishnu in the Vishnupada temple
in the towa of Gaya was oiginally due to the prominence
accorded by the Buddhists t2 1hs impression of Buddha's
feet in their most sacred temple at Bodh Gayi. As we
shall try to show in Book IT, the present Bodh Gayi temple
of the Buddhists had not come into existence when Fa
Hian visited the place in the first quarter of the 5th Century
AD. Furthetmore. neither Fa Ilian nor Hwen Thsang
saw any footprints of the Buddha there. not to speak of
their worship or of its prominence. The impression of
Buddha's feet to be rcen on the west side of the existing
Bo-tree and side by side with the foot mark of Vishnu, the
mace-bearer, was set up, as proved by the circular shape
of the dressed slah of stone hearing the impression, in com-
paratively receut times. And nore can suy that it enjovs
any prominence, compared with the importance attached
to the worship of the Bo-Tree and the Diamond-throne.
We may venture to say that it is not only at Bodh-Gaya
but in all Buddhist holy places, where Buddha’s footmarks
appear among the objects of worship, these occup™ but an
unimportant position. At all events. there is not a single
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instance known to us where the footmarks of the Buddha
are worshipped by the Buddhists in the manner of the
Hindu worship of Vishnupada for the release of the departed
spirits of their forefathers. Dr. Kern who has discussed
this point in some detail, has rightly remarked : “The origin
and, history of the Siipadas are as yet wrapt in darkness,
but we have sufficient data to wairant the inference that
their worship is connected with the strides, vikramas, of
Purushottama, Vishnu (the Vedic allegory of the three
strides of Vishnu and Aurnandbha’s interpretation
thereof).””s

The last point in Dr. Mitra’s argumert is the appro-
priation by the Hindus of the Buddhist sarctuaries of Gaya
o their waislip which they had done along with the appro-
priation ok the epithets of the Buddha to the extolling of
Vishnu, their supreme deity. 'We have every reason to
doubt if Gaya proper or Benares proper was at any time a
site for Buddhist sanctuaries. And regarding the appro-
priation of epitbets. it is yet to be determined whether the
Buddhists were guilty of transferring the epithets of Vedic
Vishnu to the Buddha or the Hindus of applying
the epithets of the Buddha to Vishpu. One fact is certain
that none of the peculiarly Buddhistic epithets of the
Buddha, such as Sastd, Sugats, Tathdgata, and Samyak
Sambuddha is to be found among the epithets of the Hindu
deity.

Thus considered from all points of view, it would, appear
that Dr. Mitra has raised a mere presumption without being
able tos prove his case. No one can reasonably on the

1 Manval of Indian Buddhism, p 9o
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strength of his argument take the Gayasura of the Gaya-
m3ahdtmya to be a personification of Buddhism.

II. We cannot reasonably appreciate Dr. Mitra’s in-
genious suggestion that the legondary hulk of the giant’s
body, 125 yojanas (equated with 576 miles) in height and
60 yojanas (equated with 268 miles) in girth. may be taken
to represent the area o. that part o. India over which
Buddhism had. spread at the time when the Gaya-manatmya
was first written, say. during the third and fourth centuries
of the Christian era. We must plead our ignorance as to
the correctness of the proposed identification of the Kelghala-
giri (the Hill-in-commotion) on which Uayasura is believed
to have practised rigorous austeritics a1 d bin gigantic body
is said to have rested at full leneth. with the Brabmayoni
hill in the town of (raya. It will be a flagiant misrepresenta-
tion, we think, of the account in the Hindu legend to try
to expose its absurdity by contrastivg the hugeness of the
bulk of the giant’s body with the smallness of the size of the
Brahmayoni hill. For the Gaya-mahitmya makes no
secret of the fact that when the hody of the giant or demon
(asura, daitya) was stretched on the ground, his head rested

“on the Gaya range of hills, his navel rested on the Viraja
hill (at Jajpur in the district of Cuttack)? and his feet on
the Mahendragiri (which is a hill at R4jamahendri).? Fur-

" ther, it expressly says that the giavt lay doww or the Kola} ala-
giri, keeping his head towards the north (more accurately,
the north-west), his feet towards the south (more acourately,

1 Vayu-Purina, 111,42,
2 Vayu-Puréng, 1006 85,
“ 3 Voyu-Puréng, 100.56.
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the south-west),! and s face turned towards the river
Phalgn.®

“Jajipur which is a town in the district of Cuttack is
further esteemed,” says Mr. Stirling, “from its being sup-
posed to rest on the navel of the fiemendous giant or demon.
called the Gaya Asmt who was overthrown by Vishnu.
Such was his bulk that when stretched on the ground, his
head rested at Gaya, his navel (n@hin) at this place, and his
feet at a spot near Rajamahendri. There is a very sacred
well or pit within the enclosure of one of the Jajipur temples,
called the Gaya-Nabhi or Bamphi, which is fabled to reach
to the navel of the monster, and into it the Hindu pilgrims
throw the pinda, or cake of 1ice, and sweetmeats, which is
offered at particular conjunctions as an expiation for the
sins of their ancestors ™3

The Gaya-mahatiaya distinetly says that just as on the
Gayasna hil of (tayd so on the Ynaja il (of Jajpur) on
which the image of the goddess called Viraja¢ is installed
and the Mahendragiri (of Rajamahendri) a man may offer
puda for the1elease of the departed spiits of his forefathers.
From a comparative view of the cfficacy of pinda offered,
the Gaya range of hills is the ira or principal Gays because
by performing the funeral rites here a man may aspire to

1 Vuyu Purana, 106 32 33
Ityuitia so'patad bhamau Svetulalpe Gaydsurah |
Nartam disam @stitya tada holahale gnau ||
Srah 1 ntvottare dartyah padan I riva tu dakshane ||
2 Vayu Purégna, 111 44
3 Quoted 1 the District Gazelleer of Gayd, p. 61, from An account of Orissa Proper
or Cuttack by A Stulng.
1 Jé]pub m Oussa 1s populaily known now-a davs as Vuayé kshetra and Vardha-
Lshetra, the sanctily of the place being derived fiom the presence of the 1mage of the
goddess Vinajd and that of the Boar incarnation of Vishnu,
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attain the world of Brahms ; the Viraja hill is the nabhi or
intermediate Gaya because by offering pinda here one may
liberate twenty-one generations of ore’s forefathers ; and
the Mahendragiri is the pada or inferior Gayd because by
offering pinda here ons may liberate just scven gencrations
of one’s forefathers,! the term Gaya being taken to signify
the sanctified spot or sacred place for the offering of pinda
for the liberation of departed spirits.?

From the statement that Kolahala was the giri which
ran north-west and south-west and on which the body of the
giant rested at full length with his head on the Gaya range
of hills, navel on the Viraja hill and feet on the Mahendra-
giri, the conclusion is irresistible that Kolahala. as known

. to the author of the Gaya-mahadtmya. was not the name
of a particular hill, such as the Brahmayoi.'. hut that of a
long chain connecting the Gayaéira hill with the Vi a
.at Jajpur and the Mahendragivi at Rajamahendri. If so,
the stated bulk of the giant’s hody must e taken to symbo-
lise not the area over which Buddhism had spread but the
area in legendary estimate over which the hills composing
the Kolahala chain were known to have been distiibuted.

1 Vayu.Purdna, 106.84-86 :
Lokah punya Gayiyam ye &raddhino Brakmalokagal |
* * * * * * *
Akrantamn daitya-jatharam dharmena Virajadring |
Nabhilupa-samipe tu devi ya Viraia sthitd ||
Taira pindadikam kritva bihsapla-kvlam uddharet 1
Mahendragirina tasya kritaw padau suniichalay ||
Tatra pindadikap kritea saptakulén uddharate naréh ||
® Reckoning the Ga) i range of hills as the $i7¢ Gayi. in modern times some people
locate the nabki or intermediate Gaya on a hill in Ayedhyi (the district ot Oudh)
and the pada or inferior Gayd on the Chandiandth hill at Sitakunda in the distriet of

Chittagong. The account in the Gaya-mahatmya contains, however, no justification
for this,
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The height of one hundred and twenty-five yojanas
and the girth of sixty gojanas as legendary measurement
of the giant’s body cannot sericusly be taken to denote
an area covering so wide a space as one from Kalinga to the
Himalaya and from Central India to Bengal. The descrip-
tion in terms of yojanas is indeed far from giving an accurate
measurement. The Gavi-mahdtmya definitely says thart
the height of the giant's body was co-extensive with the
Kolahala chain connecting the Gayisira hill in the north-
west with the Mahendragiri in the south-west. For forming
an idea of the intended space one must take guidance from
this rather than from the yojanas.

If, according to the Gayi-mahitmya, the head of the
giant had not extended beyond the Gaya range of hills, il
will be preposterous to talk about the extension of the
intended space from Kalinga to the Himalaya and from
Central India to Bengal. The Himalaya mountain is far,
far off, from Gaya. and the expression from Central India
to Bengal suffers from ifs extreme vagueness. Obviously,
the Hindu legend delimits the intended space to a chain of
hills, the Kolahalagiri, which was believed to have Tun
north-west and south-west irom Gayi to Rajamahendri
via Jajpur in Orissa proper.

If the Gaya-mahatmya were. as presumed by Dr. Mitra,
a composition of the third or fourth century A.D., it would
be just to betray one’s ignorance of the history of Buddhism,
to imagine that the bulk of the giant’s body determined by
the extension of the Kolahala range of hills might be taken
to represent the area of that part of India over which
Buddhism had spread at that time. The suggested date of

7
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composition of the Hindu legend is very nearly the same
as that of the pilgrimage of Fa Hian. As clearly attested
by the travels of Fa Hian and such other authentic evidences
as the commentaries of Buddhaghosha, the Great Chronicle
of Ceylon, the inscriptions of King Afoka, the numerous
Buddhist insoriptions of post-Asekan and pre-Gupta dates,
the manuseript remains of Buddhist literature found in
E. Turkestan, the various ancient sites of Buddhist stipas,
monasteries and other sanctuaries and the general traditions
of the Buddhists, by this time Buddhism had spread not
only over the whole of India from Kandahar to Bengal and
from the foot of the Himalaya to Cape Comorine but also
over China, Mongolia, Ceylon and Central Asia. If such
were the expansion of Buddhism at that time, compared with
its personification, the giant Gayisura with his monstrous
body would appear as a mere pigmy.

1f the legendary yojana-measurement of the giant’s body
be still pressed as a point of argument, even then the stated
bulk of 125 yojanas in height and 60 yojunas in girth may
certainly be shown to be too small to bear comparison with
the ares covered by the expansion of Buddhism. We may
leave aside the state of things that prevailed in the early
centuries of the Christian era. Let us go back to the days
of King Afoka, to the third century B.C., and ascertain
what had happened then. In the Second Rock Edict,
His Sacred Majesty says that at the time when this
edict was promulgated he had arranged for twe kinds of
treatment and caused other philanthropic or humanitarian
works to be done throughout his own dominions as well
as in the outlying unconquered tracts including the
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principalities of five Greek allies in the north-west and
the countries of Chola, Pandya, Satiyaputra, Keralaputra
as far south as Tambapamni or Ceylon. And in the
Thirteenth Rock Edict, we are told that his instructions
on the laws and ideals of piety and morality were followed
both within his own empire and outside it, in the neigh-
bouring principalities of the five Greek rulers and the
countries of Chola, Pandya and the rest, all together
covering a vast space of 600 yojanas (in length as well as
in breadth).! In spite of the wuniversal character of
ASoka’s Dhanvna, it cannot be doubted that it was
mainly inspired by Buddhism in the sense that its
principles are wholly consistent with the teaching of
Buddhism and not wholly inconsistent with the tenets
other religions then known to him.

Thus considered in the light of these facts, Dr. Mitra’s
suggestion regarding the inferpretation of the monstrous
bulk of the giant's body must be rejected at once as
utterly fallacious and misleading, the stated height
of the giant’s body being co-extensive with the length
of the Koldhala range running north-west and south-west
from Gaya to Rajamahendri via Jajpur in Orissa proper.

III. The discussion has reached at last a point where
we may conveniently face the question as to whether, if at
all, the Gayd-mahdtmya story of Gayasura can be inter-
preted as an allegory of the triumph of Brahmanism over
Buddhism,—Brahmanism which is taken by Dr. Mitra
just as another name for Hinduism. We do not see how

IR E.klﬁ: Deeanampriyase hedu (rajunisharvaskt) che savreshu cha amieshu &
shashu pr yojund sute~hi
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this story can be interpreted in the light of such an allegory,
there being hardly anything to bear out such a far-fetched
interpretation as this. The data furnished by the story go
against all hypothesis of antagonism between Brahmanical
Hinduism and Buddhism.

The Hindu Holy Land of Gaya. as defined in the Gaya-
mahatmya, includes in it Bodh-Gay3, the sacred site of the
Buddha-image Dharmeévara and the Bo-tree Aéuaitha.
The legend enjoins upon each Hindu who undertakes pil-
grimage to Gaya to visit this holy site and worship the
Buddha-image and the Bo-tree for the release of the departed
spirits of his forefathers. From the prescribed formula of
prayer. it appears that the Bo-tree was viewed as a very
special object of worship to the Hindus it being extolled as
a living manifestation of the divinity of the Hindu Triad.?

If it be argued that even admitting all these data to be
true, the fact remains that the Gaya-mahatmya story bears
clear evidence of a scctarian prejudice against Buddhism
when it relates that the Birahmius of Gayd incurred the
displeasure of Brahma by conducting the worship of Dharma-
Dharme§vara at Dharmaranya and receiving fees and gitts
in return of their service. But it is casy to understand that
the Gaya-mahatmya explanation for the miseries of the
Brahsins of Gaya is far from indicating antagonism between

Hinduism and Buddhism. The logend definitely mentions
! Vayu-Puidpa, 100 729

Nomas te Asvaitha rdjaya Brahmd.- Vishnu-Sovatmane |

Bodha-d» umaya Larttiengin pulyinap tarandya chu ||

“Ye asmat Lule malriamse bandhava durgatin gatah |

Tad darsanat sparsanach cha svargalim yantu sasvalim ||

I_fmatraymn maya dattam Gayam agatye 13 1ksharit |

Tvad prasadan mahipapid vunulio *hap bharw naval
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that the term of the liberal gifts made by Brahma to the
Brahmins of Gay3 was that they must remain satisfied with
what they received from him and must neither demand
nor actually accept gifts from any other hand. But they
being led by greed, conducted the worship of the Buddha-
image at Bodh-Gaya and accepted fees and gifts in return
of their service, and for that they were cursed by Brahmi
and deprived of his favours. Tf one would term it sectarian
prejudice, this prejudice was not precisely against Buddhism
but rather against aggrandisement of the privileges which
were not originally intended for the Biahmins of Gaya.
The historical bearing of the cxplanation is that origirally
the juiisdiction of the Brahmins of Gayd was limited to
Brahma-Gaya or Gay3 proper and it was considered against
all laws of fairness and cquity that they should go beyond
their own jurisdiction and enjoy the privileges that were not
meant for them.

1t is not difficult to imagine that the followirg two
allegories are in the immediate background of the magnified
legend, of Gayasura : (1) the Vedic allegory of three strides
of Vishnu explained by Aurnanabha in the light of ihree
stations of the sun during his daily course (samdrohane,
Vishnupade, Gayasirasy), and (2) the Pauranic or cosmogonic
allegory of upheaval of the Kolahala chain of hills in general
and, of the Gayd range in particular by the action of tre-
mendous natural forces. The first allegory is astronomical
and the second geological in its main conception.

Viewed in astronomical perspective, the Holy Lard of
Gaya ip to present the picture of a cosmographic chart of the
heaven above with visible representations of its principal
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dwellers, the sun, the plaveis and the stars, and with a
fanciful location of the Milky Way, the three stations of the
sun in the sky during his daily course and the three stations
of the sun in the sky during his annval couise. The sun on
the tising point (samdrohane) is emblamatic of childhood,
the sun in the meridian (Viskiurede) is emblamatic of glori-
ous youth, and the sun on the vanishing point (Geyasirasi)
is emblamatic of old age or death.

Turning to the the Pauranic or cosmogonic allegory we
find that the Gaya-mahatmjya relegates the upheaval of the
Kolahala chain of hills to a remote geological period called
Svela-varaha-kalpa The 1ame Kolabala (“the bill in
commotion”) is significant as suggesting that the chain
designated by it was believcd to have heen oiigirally a
volcanic range. The valious Aundas o1 hot spii1gs, many
of which have now cooled down. may be rcgaided as proofs
of thermo-dynamic action.2 Theie was, as late as the 7th
century A.D.. an active voleano in the adjoining district of
Monghyr, as will be evideut from Hwen Thsang’s descrip-
tion of the Hiranya-parvata, identified by Beal with the
Monghyr hill (Modagiri, Mudgagiri) : “By the side of the
capital and bordering on the Ganges river is the Hiranya
(I-lan-na) mountain, from which is belched forth masscs

1 Vayu-Purana, 105. 7 :
Svetakalpe tu Varahe Gayo yagam akivayel |

Cf The geological account m the Dustrict Guzetlees of Gaya, pp 9-10 : *“ The grcater
part of the distuct 1s oceupred by the Gangetic alluvium, bul older 10cks 1150 above
ts level chiefly in the south and east  Thesc 10¢hs ale composed for the most part of a
foliated gneiss, conuisting of o great vanety of caystalline 1ochs foiming parallel bands
snd known wm the geological nomenclatuie of India as the Bengal gnesss, a subdivision
of the Archacan systcn which contamns the oldest 1uths of the ¢ uth’s cruct ”

< U, Dustiact Guzetbecr of Monghyr, p Sand p 29, 101 ¢ape1t opimion on the point
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of smoke and vapour which obscure the light of the sun
and moon. From old, time till now Rishis and saints have
come here in succession to repose their spirits. Now there
is a Deva temple here, in which they still follow their rules
handed down to them.”

While by voleanic action or by the action of some tre-
mendous natural forces the Koldhala chain of hills struggled
hard to rise up above the ordinary level of the earth aspiring.
so to speak, to reach up the highest heaven, these were
prevented, from rising up beyond a certain low height, being
pressed, down, as it weie, by the dead-weight of a massive
block of stone placed on their summit The largest and
heaviest of these blocks was the Dharma$ild or the Stone
of Virtue, a curious prodigy of nature which appeared on the
summit of the Gayasira hill proper and supplied afterwards
the material for carving the numerous foot-prints, emblems
and statucs of the deities worshipped at Gaya. Dharma-
pila, the author of the Udana-Commentary, records that
there was on the Gayas$ira hill a huge block of store which
resembled in shape the crown of an elephant and afforded
seats for a thousand persons.?

1 Beal's Buddhist Records of the Western World, Vol. II, p. 187. The author of the
District Gazeticer of Monghyr observes, on p. 5: ““The Kharagpur Hills contain several
hot springs, situated near Kachu, at Sringirikh, Bhimbandh, Rishikund, Bhaduria
Hill, Sitakund, and, close to the place last named, at Borde and Bainsa Hill. They are
probably due to a deep-seated thermo.dynamic action, and it is interesting to find
historic testimony to the former existence in this region of an active voleano.” “Nearly
sll these springs,” writes Col. Waddell (JASB, old seiies, Vol. LIX, Pait II), “‘are
worshipped by the Hindu and semi-aboriginal villagers in the vicinity ; for these
strange outbursts of heated waters boiling up cauldron-like and wreathed in clouds
of vapour are regarded by them as supernatural pheporrena and esrecial expression
of the prosenge of a deity.’, . .

2 Udana-Vannana, Siamese edition, p. 95 ; Taltha attht elo pabbato Gayasisa-ni-
mako yatiha hatthikumbha-sadise pilthipasine bhikkhusahassasse okdso hoti,
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Confining our observations to the Vayu-Purdna version,
it is difficult to agree with Dr. Mitra in assigning it to early
centuries of the Christian era, and to differ materially from
Mr. O’Malley who regards the legend as an invention of the
fourteenth or fifteenth century A.D. It will. however,
be noticed that the data upon wbich Mr. O’Malley bases
his opinion are suggestive but not sufficiently convineing.
The data relied upon by him arc these: (1) that the
Gayawals whose claim to pre-emine¢nce among the Brahmins
rests on the sole scriptural authority of the Vayu-Puranpa
version of the Gaya-mahatmra “profess as their religion the
Vaishnavism established by the Drévida Brabmauna, Madhav-
acharyya, in southern India, during the fourteenth century
AD. and acknowledge as their spiritual head the Mahant of
Hari Narasimhapura, a connection still kept up ;”’ and (2)
that in the opinion of Prof. Hara Prasad Sastii “five or six
centuries ago (ay3 as a place of pilgrimage was in compara-
tive obscurity.”

Prof. Hara Prasad Sastri’s opinion cannot be mistaken
for “the universal opinion” in India, especially when it is
based upon the quotation of a certain Sanskrit verse con-
taining an enumeration of certain recognized Hindu holy
places that excludes Gaya The omission of Gaya from a
particular list is, after all, an argumentum ad silentio, upon
which nothing can be defimtely built. Similarly the simple
tact that the Gayd-mahatmya in the Vayu-Purdna is the
soriptural authority of the Gayawals and the Gayawals
themselves profess the Vaishnavism of Madhavacharyya
who flourished in the fourteenth century is not egough by
itself to prove that the Eulogium was a composition of the
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fourteenth century, there being nothing explicit or implicit
in the Eulogium itself to indicate a connection of the Gayawals
with the Vaishnavism of Madhavacharyya. If the com-
parative modernity of the Eulogium in the Vayu or the
Agni Purdna is to be proved, it must be proved on data
other than those brought forward by Mr. O’Malley. What
are these new data?

(1) The Gays-mahatmya, as we have scen, distinguishes
three stages of manifestation of the existence of Vishnu,
the mace-bearer : (1) avyskta, undeterminate or potential as
exemplified by the rocky materials ; (2) vyaktadvyakia, semi-
determinate or merely suggestive as represented by the
footprints ; and (3) vyakte, fully determinate or iconic as
represented by the various images set up as objects of
veneration. These three stages of manifestation of the
existence of the deity of Gayd may be historically inter-
preted as indicative of three successive periods of the life of
Gayi as the Holy Land of the Hindus :—

(1) the first or earliest period when the rocky hills and
peaks and the hill-streams alone were venerated
as sacred objects, that is to say, when Gaya
proper presented a scene of pure nature-worship ;

(2) the second or middle period when the human
footprints and phallic signs carved in stone
constituted the objects of worship as symbols
of the holy presence and living recollections of
the time-honoured divine personalities ; and

(8) the third or last period when idols came %o’ be

added fcr worship as typified human forms
of the Divinity.

@
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One may try to form some idea of the general appearance
of the Gayaéira hill proper with the massive block of stone
on its top with the aid of the following account of Kauadel
hill, situated nearly one mile to the south-west of the Barabar
hills :

Tt (rises) abruptly from the plains to the height of
about 500 feet; it is formed entirely of huge masses of
granite piled pretipitously one above the other, and is
crowned by a gigantic block of stone, which, is inaccessible.
Tt is said that this pinnacle was topped by another (rockir g)
‘block which was......perfectly balanced.’”s

It is interesting indeed to find that the Pretasila hill
which bears the gencral foam of other hills of Gaya has on
its top a boulder of appreciable size appearing in its shape
like a sitting elephant.

All these considerations may suffice to show that the
allegory of the triumph of Brahmanical Hinduism over
Buddhism is out of the question. The Vedic allegory of the
three strides of Vishnu as explained by Aurpanabha and
the Pauranic allegory of the upheaval of the granite hills
of the Kolahala chain by volcanic action lie at the back of
the Gayd-mahatmya story of Gayasura.

7. CRITICISM OF O’'MALLEY’S COUNTER-THEORY

We cannot but welcome Mr. O’Malley’s suggestion that
“the worship bound up with the Gayawals represents an
amalgamation with the popular demonolatry which preceded
Brimenism and has co-existed with it.” The upshot

Y Dustrict Gazetieer of Gayi, p 221.
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of it is that the history of this demonolatry representing
the beliefs and cults of the aboriginal peoples who lived in
Magadha is not only pre-Buddhistic but pre-Brahmanic.
As a suggestion for future investigations, it is alright. But
the crux is—can this be deduced from the data yielded by
the Eulogium of Gaya? Would it be right at all to presume
on the evidence of this later legendary Eulogium that Yama
who prominently figures as a god of the Vedic pantheon
was a pre-Vedic aboriginal deity? We have already shown
that Mr. O’Malley’s suggestion is based on misinterpretation
of certain verses in the Gayd-mghitmya (ante, p. 31). The
inferior position of the Dhamis representing a special section
of the Brahmins of Gaya who officiate as priests at five
vedis, specially sacred to Yama, does not prove the case.
There is nothing to show that they are descendants of abori-
ginal priests.

8. ANTIQUITY OF THE GAYA-MAHATMYA

There is a sharp difference of opinion regarding the
antiquity of the Eulogium of Gaya in the form in which it
is presented in the concluding section of the Vayu-Purana.
Dr. Rajendralala Mitra places its date of composition in the
early centuries of the Christian era, and definitely assigns
it to the third or fourth century A.D. Mr. O’Malley, on
the other hand, inclines to regard it as a legend invented
probably in the fourteenth or fifteenth century A.D. They
have nothing whatever to say regarding the date of composi-
tion of the Agni-Purina version or of the version which
may be tzaced in the Mahabharata, the Ramayana and the
numerous Smriti-compilations,

8



60 GAYA AND BUDDHA-GAYA

Tnasmuch as the Gayd-mahatmya gives an account of all
these three stages, it must have been posterior to the time
when the final stage in the process of manifestation had
been reached. But we are still groping in the dark as to
when the iconic stage was reached and consummated, when,
in other words, various images, even including those of
Sakta worship (Phalgu-Chandi, Sma éanakshi, and the rest)
had been installed in different shrines or temples.

(2) Tt is coneclusive from the internal evidence of the
Eulogium of Gayid that when 1t was composes m its later
legerdary form and as a propagandist manual, all classes
of Hindu deities, Vedic, Saiva, Vaishnava, Saura, Géna-
patya and Sakta, came to be worshipped in their diverse
iconic representations in the sanctuaries scattered over
Brahma-Gaya. The presiding deity was, of course, Vishnu,
the supreme deity ct the Vaichnavas, ad; red in his mace-
bearing aspect, as Gadadhara. It would be idle to imagine
that the images as worshipped were not installed in some
shrines or temples erected for them. The erection of shrines
or temples would be unnecessary only where some such
tonvenient recesses, structures or edifices as the cave-
dwellings in the Barabar and the Nagarjuni hills were fourd
already in existeace. Happily we have cpigraphic evidence
to show that the shrines or temples were built along with
the installation of the images. We can make bold to main-
tain that none of the temples and images at Gava proper
were builb prior to the times of the Palas of Bengal. As
proved by the inscriptions, the temples of Jandrdana! and

! The msuiption was discovered i the Xishpa-Dvanka temple in the aty of
Gayd, See the Gauda-lelha-mala, pp 111-113
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Gadadhara! were built by Viévaditya, son of Sidraka and
grandson of Paritosha, in the 15th regnal year of King
Nayapaladeva who died in 1045 A.D.,® and the temples of
Vatefa and Prapitamaheévara were built by the piety of
the same Vidvaditya just in the 5th regnal year of Vigraha-
péla III® whose date i8 certainly subsequent to that of
Nayapaladeva.® An undated Sanskrit inscription of Yaksha-
pala, son of Vidvaditya and grandson of Siadraka, written
in “a kind of Devandgari, which appears to have been
current in the 12th century A.D..”’s records that he ‘“‘caused
to be made an image of the Sun-god called Maunaditya, a
phallic symbol of Siva called Sahasralinga, an image of
Nardyana, lord of Kamald, a phallic symbol of Siva called
Dvistomeg§vara, another pballic symbol of Siva called
Phalgunatha, an image of the Sun-god called Vijayaditya,
and another phallic symbol of Siva called the god Kedara
along with temples erected to serve as abodes for the res-
pective deities; and (that) he likewise caused the famous
Uttaramanasa (tank) to be excavated and (established) a
hall of charity on the site of the Akshaya-vata.”’® If we

t The jnscription was discovered inside the {omplo of Narasimhadevs built on
the courtyard of the temple of Uadfdbhara. See the Memoirs of the Asiaiic Society
of Bengal, Vol. V, p. 78.

2 R. D. Bancrji’s Bangalar Itikas, Part I, p. 262.

3 The inscription was discovered at the foot of the Akshaya-vate at Gaya. Seo
the Memoirs of the Asiatic Society of Bengal, Vol. V, pp. 81-82. Vatesa and Prapita-
mahedvara are two differont ropresentations of Sivalinga.

4 Soc R. D. Banerji’s Bangalar Itihas, Part I, p. 202, for the chronology of the
Pila kings.

5 IA, 1887, Vol. XVI, 4 Guya inscription of Yakshapdla edited by F. Kielhorn,
P. 63.

 I4, 1887, Vol. XVI, p. 65, verse 12:

Muuniditpe-Sahesralinga- Kamoldrdhdngina-Narayana-Dvislometvara-Phalgundatha-
Vijayddityahoayanam kriti |
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allow a margin of two or three centuries for the later images
and temples mentioned in the Gayd-miahatmya, its date
of composition cannot be placed earlier than the 13th or the
14th century A.D.

(3) The Gayd-raghatmya desoription of the position
of the Brahmins of (ayd is historically important as clearly
showing that when it was composcd, the Holy Land of
Gaya lost its pristive glory ,and that the Brahmins had
fallen on ovil days, in consequence of whick they
became absolutely dependent for their livelihood on the
iccome from the pilgrims ({wthopajfivika). This fact may
well explain how a semi-romauntic propagandist manual,
such as this later legendary Eulogium, bLecame a great
desideratum for heightening the popularity of Gayd as a
place of high sanctity, particularly as the place for offering
oblaticns for the release of the dcparted spirits.

Although the causes are yet unknown, certain it is that
when the Chinese pilgrim Fa-Hian visited Gayd in the
beginning of the 5th century A.D., all within this city was

sa-prasadam achikarad divishadanp Kedara-devasye che khyatusyoltaramanasasys

Lhanane sublraip tatha chdikshaye ||

Prof. Kielhorn’s translation of this inscription appears fuulty and in places quite
misleading. His rendering is : “The wise (princo) caused to be built a temple of the
inhabitants of heaven called Maundditya, Sahasralifiga, Kamala, Ardhéngina, Nard-
yana, Dvistomeévara, Phalguniitha and Vijayaditya, and of the god Kedira; he
likewise had the famous Utlaraminasa (tank) dug and (established) a hall of charity,
to last for ever.” 1t will be at unce seen that his translation has missed the forco of
the expression sa-prasada-divishadam which literally means “together with a temple
which is an abode of the gods.” Similarly it errs in construing the word Kamaldr-
dhingina-Narayana as containing tho names of three different deities: Kamala,
Ardhéingipa and Narfiyapa. Tu render the word Akshaye, which is in the locative,
“to last for ever” is to commit an error excusable neither by the rules of grammar
nor by the traditional fame of the Undying Banyan. The verse 14 of Ch. 93 of the
Vanaparve of the Mahibhirata may claim to clear the whole point at issue :

Akshaye devayejane akshayamp yabea vai phalam.
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“desolate and desert,”* and even subsequently when the
great Chinese pilgrim Hwen Thsang visited the same city
in the 7th century A.D., it had “but {ew inhabitants.”
There were at that time “about one thousand families of
Brahmans only” who claimed their descent from a Rishi,
who were not regarded by the reigning king “as vassals”
and whom ‘“the people everywhere highly respected”.:
Such a deplorable state of things must have continued
down into the 10th century A.D., otherwise the inscriptioné
recording the erection of some of the earliest and most
important among the existing temples and images and the
excavation of the Uttaramdanasa tank during the reign of
Nayapaladeva, Vigrahapala IIT and Yakhsapala in the
11th century A.D. and thereafter would be altogether mean-
ingless. If the evidence of these inscriptions is worth any-
thing, it serves only to prove that the history of the present
city of Gaya with its numerous images and sanctuaries
goes back to the reign of King Nayapaladeva but not earlier
in anv way.

Nov keepiug in view all these three facts. namely, the
lost glory of Gaya. the miseries ¢f the Gayd Brahmins and
the re-cmergence of Gaya into a far-famed place of Hindu
pilgrimage, as clearly set forth in the Gaya-mahatmya,
the date of its composition cannot hut be posterior to the
reign of the Palas of Bengal.

(4) The Gaya-mahatmya says that the Brabmins of
Gaya brought down the curse of Brahma on them when
they being led by greed, went out of their jurisdiction to

1 Boal's Suddhist Records of the Western World, Vol I, p Ixs
2 Beal’s Buddhist Records, Vol II, p 113,
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officiate as priests at the worship of the Budidha-image
called Dharma-Dharmeévara arnd installed at Dharmé-
ranya or Bodh-Gaya.

1f the Gaya-mahituya. as presmus d by Dr. Rajer dralala
Mitra. were a comqosition of the 3rd rr the 4th rentury
A.D.. it is impossible 10 imagine that the Bralmins of (raya
would be either allawed or 1equired to conduet vhe worship
of the Buddha-image. For it is equally proved by the
inseriptions as well az the itiuerary acerurts of Fa-Hian
and Hwen Theang that Bodh-Gard wes 1m the height of
its glory as a Holy Laud of the Buddhists. there having
been thres powerful sawghdr@mas or monasteries to take
care nf Buddbist wor<hip and look after the Buddhist shrines
of the locality. Tle ~ervices of the (Gaya Bialmins would
be needed ouly at the 1ime when there weie nnne among
the Buddhists themselves to guard their own shrines, that
is to say, when Buddhisin was in complete decay. Aud
such a state of things could not he poscible Lefore irruption
of destructive foires of Tslam signalised 1y Bukhtear's
conquest of Bengal in the last quarter of the 12th century.

Thus all the evidences. whether epigraphic o1 ntherwise,
point to the same conclusion, »iz. that the Gayi-mahdtmva
as a propagandist manual of the Gayawal Brahmins cannot
be regarded as dating anterior to the 18th or 14th century
AD.

TPough with regard to tne Gaya-mahatmya in the Yayu
and the Agni Puranas we are compelled to reject the date
proposed by Dr. Rajendralala Mitra. it will be worth while
to consider whether the suggested date is applical le to an
eatlier version of the Gaya-mahatmya which is embodied
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in the Mahabharata, and the traces of which can be found
in certain verses of the Ramayana and the late works on
Smriti. It will be important at the same time to enquire
whether and how far it can be established that previous
to thc full iconic stage of marifestatior of the divinity
of Gaya there was an earlier stage which was merely sugges-
tive or semi-iconic.

8. EARLIER VERSION OF THE GAYA-MAHATMYA

We have been on the look out for an earlier version of the
Eulogium which is expected to present a picture of Gaya
proper when it had not outlived the semi-iconic or suggestive
stage. For a knowledge of the co tents of the carlier version
we bave to depend mainly upon two chapters, chapters 84
and 95, of the Vanaparva formicg the third book or the
Mahdbharata. But before we actually deal with the Maha-
bharata account of the Hirdu Holy Land, we may do well
to briefly review the references to Gaya in the Ramdyana
and some of the works on Smriti.

It will be noticed that in a prose passage representing
the oldest stratum of the Vishnu-samhita, Ch, 85, Pushkara
and Gayd have been specified as the two places for per-
forming funeral obsequies of imperishable results, a1 d Gaya
proper is represented by the Gayasirsha hill, the Akshaya-
vata (Undying Banyan), the Vishnupada (Vishnu’s foot-
print) and the Phalgutirtha (bathing ghat of the Phalgu
river). Even in the verse-portion Gaya proper has been

1 Vishnu-algmhd&, Ch. 85:

Atha Pushkareshvakshayasraddham, evam eva Gaydlirehe, Akahayamfc,
Visknupade, Phalgutirthe

9
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represented by the Gay@sirsha hill and the Akshava-vata.
And neither in the prose passage nor in the verses is there
any mention. implied or explicit, of images or temples.®
The Ufana-samhitd, (h. 8, mentions the Vardha hill
(same as the Viraja hill of the Vayu Puréipa) and
Gaya as places for fureral obsequies, according preference
to Gaya.® The Katydyara-samhitd. Ch. 3. quotes certain
expert views recognising the high sanctity of Gayd as one
of the fitting places for offering the cakes of rice (pindu-dana)
to the departed souls.* The Samkha-samhita, Ch. 14,
mentions Gaydkshetra, Prabhasa, Pushkara, Prayaga, Nai-
mishdranya, the banks of the Ganges and the Yamuni),
Vamara-kantaka ard the banks of the Narmada ard the
Gayd river as the principal places for offering oblations.®
The Afri-samhitd,¢ the Likhita-samhitd.” the Vasishtha-

1 Fishnu-samhita, Ch. 85, verse 66:
Gayasirshe Vate Sraddham
2 Vighnu-samhitég, Ch, 83, verses 06-07 :
Apijagate 30° amalam Lule Laschin narottamal |
Gayidlrshe Vate Sraddham yo nak kuryat samahital {| 66
1 Usana-samhili, Ch 3, ver-es 132-133 :
Gayam pragydnushangena yadi éraddham samacharet |
taritah pitaras tena, sa yali paramam gatim )|
Varika-parvate chaive Guyan chaiva viseshatah |
¢ Katyayana-Sambald, Ch. 3, verse 9:
Pradhimyam pindadanasye kechid ahur manishinah |
Gayidau pindamitrasye diyamalrasya diyamanddvadaréanit |}
5 Samkho-samhita, Ch. 14, verses 1-2 ;
Yud daddti Gayakshetre Prabhase Pushkare’ pi cha i
Prayage Naimishdranye sarvamanan tam uchyate ||
Guiga-Yamvnayos tire tirthe Vamarakaptake |
Narmadaydon Gaya-live snivamanan tam uchyale ||
9 Atri-samhili, verse 56 :
Kankshati pitarah sarve narakdntarabhiraval |
Gayam yasyah yak puirah sa nas traté bhavishyali |)
1 Likhitn-samhila, verses 12-13:
Gayire tu yat kifickin namna pindan tu nirvapet |
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samhita’ and the Yajiiavalkya-samhits,® however, recognise
Gaya or Gayakshetra alone as the place for such a funeral
function, and the same holds good also in the case of the
Ramayana, Ayodayakanda, Canto 107.2 It is interesting
to observe that the Ramayapa and the U$ana-sambita
have sought to heighten the importance of Gaya as such
a place by the citation of a versified saying of traditional
fame,* which reads as follows :—
Eshtavya bahaval pulr@ gunavanto’ bahusrutdh | ©
tesham vai? samavetanam api kaschid Gayam vrajet ||®
“A man should desire to have many sons (or descendants),
gifted with qualities and learved in the hope that at loast
one of them may perchance go on pilgrimage to Gaya.”
The common point in all these stray references is that
i all of them the importance of Gaya or Gayakshetra has
been extolled as a place for performing funeral obsequies
and offering cakes of rige for the release of the departed

narakastho divam yati, svargastho moksham apnuyat |)
Atmano vi parasydpr Gayalshetre yatas tatah | .
yan namna palayet pindam lum nayed Brakhma-§asvatan ||
1 Vasistha-samhifa, Ch 22 :
Nandanti pitaras fasya suviishiair tva karshakah |
yad Gayastho dadatyannam pilaras tena putrinal |
2 Yajiiavalkya-samhii, Ch. I, verse 261 :
Yad dadati Gayasthas cha sarvamanan tam uchyale |
tatha varshitrayodasyam Maghisu cha na samsayab ||
3 Ramayana, AyoBhyakinda, Canto 107, verses 11-13.
¢ Ramayana, Ayodhyakinda, Canto 107, verse 11 :
Srayate dhimati lata §rutir gita yasasving |
Uéana-samhita, Ch. 3, verse 130 :
Gayanti gatha le surve Eirtayanti manishinal ||
5,8, 7 Ubana-samhiti, Ch. 3, verse 131, reads ilavanlo gupdnvitd and teshan tu.
8 Vishpu-samhita, Ch. 85, verse 67, Likhita-samhitd, verse 11, give a different
reading, which tallics rather with that in the Great Epio:
Eshiavys bahaval pulra yadye peko Guyam vrajet |
yajebe vdsvamedhena nilap v vrisham utsrijet ||
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gouls. In the Ramiyana alone, the high sanctity of Gaya
has been accounted for by the great sacrifice performed by
Gaya® who has been Tepresented in the Gaya-mahatmya
as “Kirg Gaya” and in the Mahabharats as “‘a royal sage
(rdjarshi).” These references are conspicuous by the alisence
of the legeuds of Grayasurs, Gadésurs aud Dharmasila of
the later fable. Arother commnon feature discernible in
these references is that Gaya or Gayakshetra alluded fo
is undoubtfedly limited to Brahma-Gayva by the express
mention of such promineut objects as the Gayasira or Gaya-
sirsha bill, the Akshaya-vata, the Vishpupada and the
Phalgu-tirtha, and by the omission of all objects signifying
Bodh-Gaya. It is important to note that Gadadhara as
the main deity of Gaya ficds rno mention save in the solitary
verse of the Atri-samhitd which must he synchronous with
or subsequent tu the full iconic conception of Vishnu as
mace-hearer. In spite of the fact that the substitution of
deva-Gadadha, . for Vishpupada signifies the development
of the iconic stage, we cannot but connect the reference
in the Afri-samhitd with those aforesaid for the simple
reason that it has for its objective Brahma-Gaya
and Brahma-Gaya alone, which it has represented by
the Phalgutirtha, Gadadhara, the iconic fom of Vishnu,
and the Uay@firsha hill.? Lastly, from -a comparative
study of the various references we can clearly envisage a
gradual process of centralisation of the place for funeral
1 Ramégyona, Ayodhyakinda, Canto 107, verse 11 :
Qay.na yajamanena Gayeshveva pilrin prati |
2 diri-samhatd, verse 57 :

Phalgu-tirthe narah anaiva drishtva devam Qadadharam |
Guyasirsham paddlramya muchyate Brahmakatyaya ||
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function at Gayd from a good number of such other
ceatres 4

The ground 15 now prepared to examine and evaluate
the text oi the earlier Hulogium as it is presented in the
Vanaparva of the Mahabharata, Chapters 84 and 95. It is
aeedless to pomnt out here that the aphorisms of Papini
and the Grihya-Sitra of Advalayara clearly presuppose the
VaiSampayana recension of the Mahabhdrata, whereas the
one tor our authonty is the Santi or Paunraniki version
which raiges in date between the Maurya and the Gupta
times, the lower lunit being fixable by the Koh copper-plate
at the 5th century of the Christian era. We are tempted
to 1eproduce below the text both in original and in transla-
tion ag we venture to think that long before the composition
of the piopagandist (+ay -mahatmya mn the Puranas. there
already had been 1n existence a Eulogium at once complete
and far simpler mn conception and composition. It may,
however, be observed from the distribution of the version
In two separate chapters of the Great Epic, that the earlier
version of the Fulogium consisted of two sections designed.
to bring out two somewhat diflerent aspects of the same
theme,

- Piayaga which 15 placed 1n the Sankha-samhsta, Ch. 14, veises 1-2, on a yar
with Gayskshetra and other places of sanclity recognised as centres for funeral funo-
tron has been distinguished m the Ulara-samhiid, Ch 3, verse 130 as the fitting place
for Jdeath :

Gayayam akshaye-draddham, Prayage maranddishy [
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SECTION 1
a. TEXT

Mbh. Vanaparva, Ch. 84, Vs. 82-103 :

Tato Gayam samasddya brahmachari samahitah |
aévamedham avipnoti kulafichaiva samuddharet || 82
Tatrakshayavato nama trishu lokeshu visrutah |

tatra dattam pitribhyas tu bhavatyakshayam uchyate || 83
Mahinadyam upaspriya tarpaye’ pitridevata |
akshaysn prapnuyil lokén kulajichaiva samuddharet || 84
Tato Brahmasaram gantvd Dharméranyopa Sobhitam |
Brahmalokam avapnoti prabhatam eva darvarim | 85
Brahmana tatra sara<i ylpaSresthah samucchritah |
Yiipam pradakshinam kritva véjapeyam phalam labhet || 86
Tato gachcheta rajendra Dhenukam lokaviérutam |
ekardtroshito rajay prayacchet Tila-dhenukam || 87
Sarvapapavisuddhitma Somalokam vrajet dhruvam |
tatra cihnam mahad rajan adyapi hi na samsayah || 88
Kapiia sahavatsa vaiparvate vicharatyuta |

savatsdyd padanya<y3 dridvante’ dyapi Bharata |l 89
Teshiipaspnéya rajendra pacdeshu nripasattama |

Yat kifichid a&ubham karmam tat pranasyati Bbarata || 80
Tato Gridhravatam gachchet sthanam devasya §iilinah |
snayita bhasmana tatre sanigamya vrishabha-dhvajam || 91
Brahmanena bhavech chitpain vratam dvadasavarshikam |
itareshdn tu varnanam sarvapapam pranadyati || 92
Udyantafi cha tato gachchet parvatam Gitanaditam |
Savitiyss tu padam tatra drifyate Bharatarshabha || 93
Tatra Sandhyam upisita brahmanah saméitavratal |

{ena hyupastd bhavati sandhya dvada Savarshiki || 94
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Yonidvarafi cha tatraiva visrutam Bharatarshabha |
tatrdbhigamya muchyeta purusho yoni-satikatat || 95
Krishna-$uklavubhau pakshau Gayaysm yo vasen narah |
punatyd saptamam rijan kulam néstyatra samsayah || 96
Eshtavys bahavah putrd yadyapeko Gayim vrajet |
yajeta vésvamedhena nilam va vrisham utsrijet || 97
Tato Phalgum vrajet rajams tirthasevi naridhipa |
afvamedham aviapnoti siddhifi cha mahatim vrajet || 98
Tato gacchets radjendra Dharmaprastham samahitah |
Tatra kiipodakam pitva tatah sndtah Suchis tathi |
pitirin devams tu santarpya muktapapo divam vrajet || 100
Matangasyadramas tatra maharsher bhavitdtmanah |
tam pravidydéramam §rimach chhrama$oka-vinafaram || 101
Gavamayanayajfiasya phalam prépnoti ménavah |
Dharmam tatrabhisamsprifya vijimedbam avapnuyit || 102
Tato gachcheta rdjendra Brahmasthanam anuttamam |
tatrdbnigamya rajendra Brahmanam purusharshabha |
rijasiiyadvamedhabhyam phalam vindanti manavah |/ 108

0. TRANSLATION

82, The devout pilgrim as he reaches Gaya, pure in
conduct and absorbed in thought, earns the merit of horse-
sacrifice and emancipates the line of his forefathers.

83. There at the foot of the Undying Banyan of three-
world-fame an offering to the departed paternal spirits
means to him a harvest of imperishable kind.

84. , At the bed of the Mahanadihe should offer oblations
to the dead ancestors with its waters so as to ensure himself
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the eternal kingdom of heaven and to rescue the line of his
descent as well.

85. Next to repair to the tank Brabmasara beautified
by the outskirting sylvan expanse of Dharmaranya in order
to cherish the Brahmaloka as sure a8 the dawn of day follows
the flight of night.

86. The great sacrificial post raised aloft by Brabma
(Brahma-yiipa) and standirg by the same tank the pilgrim
should go round about so that the result of cdjapeya
(horse-sacrifice) may lLe his.

87-88. Thereafter, O lord of kings! the devout one
should walk to and stay a night at the renowned region of
Dhenuka. Thence he should proceed to Tila-dhenuka where,
O lord of kings! the prominent marks can undoubtedly
be traced even to this day, and in consequence he inevitably
enters the Somaloka with a mind purged of all sins.

89-90. The milch-cow Kapila ranged the very hill with
her calf and her hoofmarks alorg with her calf’s may be
discerned there, O kirg ! even now. And a touch of these
rocky impressions would, O the best of sovereigrs! com-
pletely destroy effects of any human misdeed.

91-92. Then he must journey to the foot of Gridhravata
(the banyan tree marking approach to the Gridhrakiita hill),
the holy site of the god Siva. the holder of the trident. Then
going near the figure of the Bull, he shall besmear it with
aghes, In the case of Brahmins the result thereof is the
merit of observing the sacrifieial rite which lasts for twelve
years ; and in the case of other castes, it is the end of all sirs.

93-94. The pilgrim then, O lord of kings ! visits the hills
Udyanta and Gitanadita where the site for the observance
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of Savitri can be seen. There the Brahmin, given to reli-
gious rites, should invoke Sandhyd,—a highly meritorious
act which bears the fruit of twelve years’ similar practice
elsewhere.

95. There is thea the famed Yonidvara (Brahmayoni,
the Passage of the Womb). When a man passing through
it succeecs in coming out, he escapes from the danger of
rebirth.

96. The man who resides at Gaya during both the dark
half and bright half of the lunar month ministers forsooth,
O lord ! to the pleasure of the dead forefathers back to the
seventh generation.

97. A person should desire to have many sons (or
descendauts) in the hope that at least one of them may
perchance undertake pilgrimage to Gay3d, or perform the
horse-sacrifice, or set at liberty a bull of blue com-
plexion.

98. Then, O lord of men, the pilgrim should wend his
way to the Phalgu river to obtain the result of horse-sacrifice
and to attain fulfilment of his objective.

99. Thereafter with all solemnity he should go to
Dharmaprastha (the holy site of Dharma) where, O great
king Yudhishthira, virtue ever reigns, and where he should
drink the water of the well and bathe in the same and there-
by get sanctified to offer oblations to the spirits of the fore-
fathers. Freed from all sin, he then journeys into heaven.

101-102. There (at Dhaimaprastha) stands the hermit-
age of the high-souled great sage Matanga. On entering
into that, hermitage, O graceful king ! men’s fatigue ard
gorrow all come to an end, and they obtain the result of

10
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eow-saerifice. From a holy teweh of Dhaima (the Buddha-
image) there acerues to them the Fenetiv ot horse-saerifice.

163. The pilgeim should at lae=w go. © loxd i hirgs!
to Brahmasthara (the holy size of Erahn i of unrurpassed
fame, and thereby enjos the fruit of Raasiya and
Asvamedha sacrifice-.

SECTION 1T
#. TEXT
Mbb. Vanaparva. (b, 95. Vs, 0-2%

Rajarshing pynyalyita Gayenfrrpenadyute |

nago Gayafire yeirs punya chaiva Mahinsdiz 9
Vaniremalini ramya nedi-pulir a-Soblkita |

divvam pavitraliraf eba pa-irrem Arararilerem 10
"Richijushtara supunyan tat =itttz Brelaessrortemem |
Agastyo bhagavir varra ga-n Veivesvetem pratnt 11
Uv&ra cha svayaru tatra Dharwarajal -aratarah |
sarvasdm soTitdf chaive saurdlhedn visdnpate 12
Yatra sarrihito nitvan. nishadevah pindkadhrik |

tatra te Pandavi virdh chatmimudsyais tadl ejire 13
Rishiyajfier a mahata vatriksl ayavato mahan |

Akshaye devayajsne akshavam vatra vai phalem ' 14
Te tu tstropava-am- tu rhalrur nidchitamare«ah |
hrahmands tatra <atzSaly semajegirvy tajodhandh | 15
(hatwrmisyenayajanta drshena vidhini tadi |

tatra vidyd-tapc-vriddha brahmana Vedaparagah |
Kathiim prachakrire purydm sadasisthbd mahdtmanam | 16

! Anrther reading i~—DPhalgy adind wmahinads -
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Tatra vidyd-vrata-snitah kaumaram vratam asthitah |
Samatho’ kathayad rijan Amirtarayasam Gayam | 17
Amiirtarayasah putro Gayo rajarshisattamah |

Punyani yasya karmani tani me §rinu Bharata || 18
Yasya yajfio babhfiveha bahvannoe bahu dakshinah |
yatrnna-parvata rdjan satafe’ tha sahasradah || 19
Ghritakuly&s cha Dadhna$ cha nadyo bahuatss tatha |
vyafijananam p1avahas cha maharhanam sahasradah || 20
.Ahanyahani chépyevam yachatdm sampradiyate |

anye cha bratmana rajan bhufijate’ nnam susamskritam, || 21
Tatra vai dakshind-kale Brahmaghosho divam gatah |
nacha prajfidyate kifichid Brahmas$abdena Bharata || 22
Punyena charata rajan bhuddisah kham nabhas tath3 |
aptirnam #sid fabder s taddpyasit mahadbhiitam || 23
Yatra sma gatha gayanti manushyd Bharatarshabba |
arnapanaih $ul hais tripty 2 dede dede suvarchesah || 24
Gayasya yajfic ke tvadya pranino bhoktum Ipsavah |
tatra bhojara-&ishtasya paivatah pafichavimsatih || 25
Na tat plrve jandé chakivr ra katishyanti chéipare |
Gayo yad akarod, jyajfie rajarshir amitadyutih || 26
Kathan tu deva havisha Gayena paritarpitdh |

punah fakyantyupadatum anyair dattdni kanichit || 27
Rikata va yatha loke yatha va divi-tarakal |

yatha va varshato dhara asankheyah sma kenachit || 28
Tatha ganayitum $aky & Gaya-yajfiena dakshinah |
evamvidhah subshavas tasya yajfia mahipateh |
babhiivur asya sarasah samipe Kuru-nardane | 29
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b. TRANSLATION

9. Gavi is a land sanctified by the royal sage Gaya
of superb resplendence where stands the hill Gayaéira and
flows as well the sacred ard great river Phalgu.

10. This river iz rich in beauty from: its banks bedecked
with the groves of canes and randy leaches. And the
hill is equally saeved and besutiful. 1epresemting a holy
elevation of the earth.

11. The hathirg tank called Brahmarara has aequived
‘sanctity from the religicus Tites of the sages. There the
divine sage Agastva waited upon Vaivssvata. and there
also lived the eterral Drarmnsraja or Lord of Justice.

12. The elevaticn whirh is the source of all the streams
and in the vieinity of which Mahadeva, the Lolder of prnaka,
ever dwelis on the spot where the valiant Papdavas moved
about observing the (haturmasya rite (the exTemony lasting
for four months.

13-14. Akshayavata. the undviLg lauyan tree, derives
its greatress frum the great sacritfcial periormai ces of the
Rishis. The offering of worship to deities at its fout bears
imperishable fruits. There they (the Pandavas) olserved
the hely fast with perfect composure of mind, and there
thronged also one hundred Brabmins, who revelled in the
wealth of penances.

15. When the Chaturmasya rite was being observed in
accordance with the yrescriptions of the sages, the Brah-
mins well-versed in the Vedas and advanced in learning
and virtue gave currency to the sacred tradition of grest
mer in the parliament assembled. )
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16. There Samatha, accomplished in learring and
devoted to celibacy, narrated, O king! the following story
of Gaya, the son of Amirtarayas.

17. Hearken, O lord! to what I say of the holy deeds
done by Gaya, the best of royal sages, the son of Amiirta-
rayas.

18. It was here that he performed a sacrifice in course
of which he freely distributed abundant food and liberality,

~ard in corsequence thcie arose hundreds and thousands of
heaps of food.

19. The clarified butter and curd flowed in hundreds
of streams and the streams of dainty curries counted by
thousands.

20. People streamed in, day in day out, to ask for
alms and were made fully satiated. The Brahmins among
the guests were served with highly pure dishes.

21. When the fees were being distributed to the Brah-
mins, the shouts of victory uttered by them reached the
sky, and ceverythir g else sank beneath the utterance of the
holy words of the Veda.

22. 'When those acts of merit were being done, the earth,
the quarters, the oceans and the sky resounded with that
sound and there were some unusual happenings to signalise
the event.

23. The people at large being sumptuously fed and
entertaired, went from countiy to country and sang in
praise.

24. Who is there of the animal world desirous of enjoy-
ing a repast of the residucs of food of which there are no
fewer than twenty-five hills ¢
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25. Xo mortal either 4id or will do what the Toyal sage
Gaya of unsurpassed glory actually performed at the tmme
of this sacrifice.

26. How ir it possible tor others 1o gratil: the godr with
their offerings in the manner in whick Garys did with the
ehlations of ghee ?

27. Gaya’s gifts in the sacrifce were ~mply countless
a8 the stars in heaven snd sards in the eerth and the drops
of rain during heavy showers.

28, O scion of the Kurus ! #o numelor- were the Cere-
nionies nf the racrifice mede Iy King Gax 1 in the vieirity
of the tank (Brahmarars .

9. CHARACTERISATION OF THE EPIt VERRION

Read with 1eference to the coutext, the Great Epir
version of the Euloginm places Gaxz as a place of Hindu
pilgriniage intetmediate between Benaves and Rajagriha.
Benares, the capital of the arcient kingdom of K34 and
Réjagriba, the capital of the ancient kirgdum of Magadha.
The prominent ratural features of Gaya proper are repre-
sented by the hill Gayatna and the great river Phalgu.
The Gaya-mahitmya in the Puranpas clearly distingunishes
Letween the Phalgu and the Mahanadi or Mohand river.
But as the Great Epic has it, the distinction is shrouded
in obscurity. The topographical description in the Epic
palpably shows that the whole region of the holy land ex-
tended from Dharmaranya. sacred to Dharmaraja or Yama.
down to Dhannaprastha. sacred to Dharma or Buddha,
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and Brahmasthara, sacred to Brahma. It may be safely
concluded from this that Dharmaprastha and Brahmasthina
of the Epic signify no other tract than Dharméranya of the
Vayu-Purdna, the Dharmaranya of the Epic being a totally
different area. occupvirg. as it does .the rorthernmost site
of the present town where the two hills Preta 4ili and Rima-
§ila are situated. It will l:e seen that the Epic account
locates in Dharnaprastha, just as the Vayu-Purina does in
Dharmiranya. the Buddha-inage called Dhaima and the
hermitage of Mataniga as well. The Epic makes no mention
of Mataniga-vapi. of which so much is said in the Puranas,
whereas it expressly recommends bathing in the waters of
the wells alone {(kiipodaka). As a matter of fact. the Epic
refers to ust one sacred tank, the Brahmasara. in the whole
Tegion of Gaya, ard locates the same by Dharmaranya.
The later Gaya-mahatmya, however. locates Brahmakunda
at the base of Pretaéild, and corsequently we have little
difficulty in identifying the rocky region of Pretas$ild with
the Dharmaranya of the Epic. The Epic description of
Brahmayiipa leaves no room for doubt thatit was a sort
of a post-like structure overlooking the Brahmasara, which
the pilgrim was expected to circumamlmlate. The Uttara-
mirasa and such other tanks, brought to our notice by the
Puranas, have no place in the Epic, and we need not be
surprised at that knowing perfectly well from the inserip-
tions that these were later excavations, the excavations of
the Pila period. It is interesting to note that the Epic
version takes into account no other trees than these twa:
(1) the famous Akshayavata, undying banyan, and (2) the
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Gridhravata, banyan marking the Gridhrakita hill, sacred
$o Lord Siva. We mean that the Epic does not refer at all
to the Bo-tree Aévattha. Further, the Epic gives the total
of the Gaya hills as twenty-five (parvatdh pafichavimsatib),
and fancifully alludes to numerous streamlets like the
Ghritakulyd and the Dadhikulyd. As regards the central
region, besides the hill Gayaéira, the river Phalgu and other
sacred sights noticed above, the Epic draws our attention
to the figure of a bull (vrishabhadhvaje) installed near the
phallic symbol of the god Siva on the Gridhrakita hill, to
o new site known as Savitripada, and to another called
Dhenuka where the pilgrim was to pay his worship to Tila-
dhenuk3, a curious basalt rock bearing the hoofmarks of
grazing cows. Accordingly, the Dhenuka or Tiladhenuks
of the Epic is no other than Goprachara of the later Gaya-
mbhatmya and Goshpada of the current tradition. The
Gay& proper, as known to the Epic, is essentially a
place sacred to Yama-Dharmarsja, Brahmi and Siva-§ali
Vishnu or Vaishnavism has no place in it, either as a
name or as an idea’ It legitimately follows, therefore,
that not to speak of the legends of Gadadhara,
Gayasura, Gadasura ard other later demoniac develop-
ments in the Purdnas, even Vishnupada or footprint
of Vishnu, the carliest installation of Vishnu worship, is
simply out of the question. With the singular exception
of Brahmaytipa we find no allusion to any structural erec-
tion, nor can we meet with any iconic suggestion save the
phellic symbol of Siva and his sacred bull (vrishabhadhvaja).
In connection with Dharmaprastha, however, the Epic extols
the merit of touching Dharma (Dharmam abhisamsprisya)



PRE-BUDDHISTIC HISTORY 81

which would be meaningless if not interpreted as signifying
an image of the Buddha. If this interpretation of Dharma
gains ground, it will be important to mark that the Epic
Eulogium is post-Kushéna, .e., posterior in date to the
iconic representaticn of the Buddha. Our Epic authority
has nothing whatever to say about the decay of the place
and the miseries of the Brahmins of Gaya or the curse of
Brahma as alleged in the later Eulogium to have brought
them about. On the contrary, the episode of the royal sage
Gaya, son of Amartarayas' and of his famous sacrifice
reads in the glowing letters of prosperity. Again, there is
no fantastic attempt at deriving the name of the city of
Gaya from King Gaya and the name of Gayakshetra from
the Demon Gayasura. The spelling of the name of the main
hill is markedly Gayasira, and not Gaydsira. Although the
Gaya of the Epic is a holy land for the Hindu pilgrims to
offer the cakes of rice to the departed ancestors, no great
emphasis is yet laid on the importance of the particular
ceremony and, of the officiating priests neither.

10. GAYA IN THE SKANDA-PURANA

The Skanda-Purdna presents a scanty account of a Gaya,
built at Chamatkarapura in the holy land of Hatakeévara
within the kingdom of Anarta in imitation of the original.
It speaks in high praise of Vishnupada, the footprint of

1 Gaya, name of a Rishi (son of Plat), Rug-Veda X 63 17, X 69. 16, 4it. Br.
V. 2.12; (said to know charms) Athaiva I 14 4; descendant of Atu and author of
RV. V. 92. 19; a rajarshe, Mbh. T, 111, IV, IX, XIII, Ramayan II: son of
Amﬁrtumygs, Mbh. IIT, VII, XTI ; of Ayus, bk I 360; of a Manu, Harivaméa
880, Bhagavain Pwrdna II; of Havidhina, Hanwa 73 ; of Vitatha, Hariva. 1782
of Budyumna, Hariva G631 ; cte.

11
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Vishnu, enshrined on the west side of the city as well as of a
Vishnupadi-Gangs, a sacred stream flowing to the west of
that imitation Gays.! The river is called Vishnupadi for the
simple reason that it washed the site of the holy footprint
of Vishnu. In addition. it alludes to a Gayéasira or Gaya-
girsha hill on the east and to a mango tree, describing all
of these as places for offering pindas. The main interest
of this Purdna account lics in the fact that it definitely con-
nects the representation of Vishnu’s footprint with the
Vedic astronomical allegory of tripadarvikrama of Vishnu.?
It may be easily imagined that when Gaya came to enjoy
high prominence in the religious thought and practice of the
Hindu peoples, specially as a place of pilgrimage for offering
oblations to the dead ancestors and the people of far distant
regions like Anarta found it difficult io undertake such an
arduous journey and the offering of pindes at Gaya came
to be regarded as a foremost religious duty of a Hindu,
the king of the land decmed it expedient to provide a con-
venient substitute for the holy place within easy reach.

11. GAYA IN THE BOOKS ON RITUAL

A number of Prayogas or Books on Gayd ritual were
compiled in comparatively recent times as containing pres-
criptions for the guidance of the Hindu pilgrims at Gaya.
Nardyana Bhatta's Goyanushthane-paddhati® and Mani-

1 Skanda-Purina, Nagara-khanda, Ch. XIX, verses 25-36.

2 Skanda-Purdna, Nagara-khapdu, Ch. XXIV, verses 7-8 :
Valirvaddho yada tena Vishnung Prabha-Vishpuna |
tada kramair tribhir vyaptam tarlolyam sachardcharam ||
Hafakedvaraje kshetre sannyastal prathamal kramah |

3 Sanskrit MS., Asiatic Saciety of Pengal, 111. D. 26,
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rdma’s Gaydyadira-prayoga® may be taken as typical specimens
of these ritualistic compositions, all of which are based upon
the Gaya-eulogium in the Puranas. These works bear out
nothing but the overwhelming importance of the funeral
rites at Gayd in modern Hindu life. The interest of these
works lies also in the fact that they have so interpreted the
§loka of the Gayd-mahatmya rclating to the pilgrim’s func-
tion at Bodh-Gaya that the worship has been transferred
from the Buddha to Vishpu, the Bo-tree itself being vepre-
sented, as a living manifestation of the Hindu triad.?

12. GAYA IN BUDDHIST LITERATURE

Gayd as known to the Buddhists is both a populous
place (gama) and a sanctorum (tittha),® and as such it corres-
ponds to Gayapuri (the city of Gaya) of the Gayd-mahitmya
in the Vayu-Purana. that is to say. to the Gaya proper
representing antar-(ayd. the innermost zone of Gayakshetra
(the entire region of (faya). Though in a political sense
Gayd formed an integral part of the kingdom of Magadha
(Magadha-rattha),® from a religious (may be, also from a
fiscal) point of view, however. Gaydkshetra and Magadha-
kshetra were two distinct regions or circles. The Ganges
constituted the natural dividing line hetween the two king-

1 Sanskri! MY, Asiatic Society of Bergal, HIL. D 27, folio 17-A.

2 Block’s Note on Bodh-Guya, Archoological Survey of India, Annual Report for
1908-9, pp. 151-152.

3 Paramatthajolikd, Vol 11, p. 301 : laya b gamo pi tittham pi vuckehati. tadubhayom
pi idha vattati. (. Udana-Commentary, Siamese cdition, p. 9¢. Buddhaghosha in
his Sarattha-pakasini, Siamese Ed, Parl 1, p. 353, iakes Cayd to mean just the
Gaydgﬁmu.:o

¢ Payamatthadipani, The igatha-Cofmentary, p. 226 : Magadharaifhe Bodhimanda.
Lalilemistara (Mitra’s Bd.), Ch. XVII, p 309 : Magadhalananm Gaya.
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doms of Kaéi and Magadha, and, Gaya has necessarily been
located, precisely as in the Great Epic, between the holy
city of Benares on the one hand and Magadhakshetra on
the other. The Gorathagirvi (Bardbar group of hills') which
is now included in the Sadar subdivision of the Gaya district
formed in the good old days of the Mah@bharata the western
border-line of Magadhakshetra (the holy region of Magadha).?
From a similarity of topographical descriptions the Pasanaka-
chetiya (Rocky-shrive) of Buddhist literature appears to
have been identical either with the Gorathagiri itself® or
gome other hill near about. The entire holy region which is
designated (fayakshetra in the later Gaya-mahatmya and
in some of the Brahmanical works on Smuyiti is divided
evidently in Buddhist literature into the three tracts of
Gayd, Nadiand Uruveld (Cruvilva of the Buddhist Sanskrit
texts). Of these, Gayd finds its name and identity in the
present cily of Gaya. while the names of Nadi and Truveld
are at present confined 1espectively to two small villages,
namely, Nadi situated in the north on the edge of an old
channel of the 1iver Son.4 and Urel situated in the south,
“situated at a distance of about half a mile to the south

1 See JBURS, Vol. 1, Pail 11, p. 162, for Jackson’s identification of CGorathagiti
or Goradhaginn mentioned mn the Hathigumphd mseiption of Kharatela and in the
Mahibhdrata with the help of two shott mscriptions.

2 Mahibharata, I1, 19, 30 :

Gorathan girim asadye dadiidur Magadham puram,

The point is distussed alvo i Barua's Old Brahomi Inscriplions, pp. 224 foll,

3 Paramalthajotikd, Vol 11, p. 583: Magadhalhetie Pasanaka-cheliyam. The
point is discussed n Barua's Old Brakmi Inscriplions, pp. 227-228.

¢ Gricrson’s Doles oy the Dustiich of Guyi. p. 9 : “Mr. Bourdillon, C. S. gives ag an
additional pruof that the village Nadi, on the edge of one of these old channcls, now
some ten miles from the nearest point of the Son, is mentioned in some exceedingly

old and cuitous dotupicnts of the Vellu cmpite as  Nadi-be-lab-1-darya Son, Nadion
the Sone brink, *’
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of the temple at Bodh Gaya.”"* the ancient name and identity
of Urel being represented by Senanigdma® on the bank of
the river Nerafijard or Nairafijand. If such were the geo-
graphical distribution of the three tracts. Nadi cannot but
be the northern?. Uruveld the southern and Gaya the central
in their respective positions, Nadi bordering an old channel
of the fon ; Uruvela the Nildjan? and Gaya the Phalgu.
As a matter of fact. the division of the Gaya region into
three tracts is but an inference from the names of three
Kagsapa brothers TUiuvela-Kassapa Nadi-Kassapa and
Gayd-Kassapa. famous as leaders of the Jatila ascetics.
This inference regarding the thice tracts and their geo-
graphical positions is amply supported by Buddhaghosha
in his commentary on the Anguttaia-Nikaya where we read
that Uruvela-Kassapa came to be known as such from his
turning an ascetic at Uruveld.® that Nadi-Kassapa derived
his distinctive designation from his turning an ascetic at a
place near the bend of a Mahigangd or Great river,’ and
that Gaya-Kassapa similarly owed his appellation to his
turning an ascetic on the Gayéaéirsha hill.® Barring the

1 Majjhima-Nelaya, Vol 1, p 166+ JYena Uhuteld Senaniguma (f  Vmaye
Mahavagga, p 21

# Hw.n Theang locates the tracl of Nadi Lo the south of Gayd, and the same
location 1s suggested also m the maye MHakaragga.

3 Cf Vinaya Mahtnagga, p, 1 Ururelayam wihaiatr najja Neradijoraya ive
See passim for other references

8 Manoratha-piiran:, Siamese Bd, Pait 1, p 324 . Urunclam gantra st pablbogan
pabbajyire Uruiela-Kassapo nama gito

8 Manoratha piram, Sramese Bd, Pari 1, p. 324  Maldganginaditanke pablaplo
XNadi-Kassapo nama jato But Dhaimapila m s Theragatha-Commentary (Lee
Paylms of the Brethien by Mis Rhvs Davids, p. 196), says that Nadi Kassapa entered
on a heinut’sJife on the banks of tle 11ver Nerafijard

¢ Manoratha piiant, Samese Ld , Part I, p 324 Gayasise pabbajulo Gaya-Kassapo
nima jito
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fact that Nadi was at the time of Buddha’s enlightenment
an important centre of Jatila activity. one will look in vain
for geographical details in Buddhist literature.

Concerning Gayd our first information is that it was
a great centre of the activities of the Jatilas with Gaya-
Kafyapa at their head. The Gayiéirsha hill formed
then, as now, the chief landmark of Gava proper. and,
as we have in some of the Buddhist works. lent its
name as well to the adjoining locality. The Pali scholiasts
have sought te account for the nomenclature of this hill by
the resemblance of its top to the shape of an elephant’s
head.! TFrom this it follows that in their opinion the correct
spelling of the name would be Gayasitsha or (ayadira
which is a phonetical equivalent of the word gajosirsha or
gajasira.® The truth of this suggestion ispaitly horne out
by the spelling Gavadire met with in the Mahabharata
and Yaska's Nirukta. Tn Buddhist literature there is
no attempt to derive the rame of the city of Gayd
from King Gaya ard that of the enthie Gayd region
from Gayasura. The explaration offered is as simyple as
it is natural. Whether we accept it or not, it is certain
that the hill presents the appearance of a sitting elephant.
The same also holds good in the case of the houlder on the
top of the Pretadila hill. And cwiously enough. the centre
from which the Pafichakro&i Gava is now-a-days measured
Js a figure of an elephant in the precincts of the Vishpupada

1 Saratthappakasini, Siamese ¥d.. Part 11T, p. 7: Goyasicangn ako kaithi/vmtla-
sadiso pifthirasano  Udana-Commentary. Sjamese EQ, p. 84: Gayastse i cojucica-
sadisa-sikharo tattha elo pabbalo Gaydsisanamalo.

? As for the change of jinto y, of. nija=niya (Karaniyi. Metta Sutta. Sutta-
Nipita).
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temple. Gays proper had then already been renowned as a
place of pilgrimage where hathing in the Gaya tank (Gaya-
pokkharani) and the Gaya river (Gayd-nadi) was believed
to have heen of special merit as a means of washing away
sins and impwities. Of all the rivers where people hathed
to get 1id of their sins and impurities. the Gava stands out
in an old Pili couplet as the chief.r And whatever be the
merit of Buddhaghosha’s explanation of the word Plaggu
oceurring in this couplet, there is a clear hint at the identity
of the Gaya iver with the Phalgu.2 The Pali commentaries
locate the Gaya tank (which Buddhaghosha calls Mandala-
vapi®) not far from the populous part of Gayd, which
is to say, in the vicinity of and near the approach to
Gayd proper.! Fiom this location it is evident that the
Gaya tank of Buddhist literature is no other than the
Brahmasara of the Mahabharata. There is another
very striking point of agreement hetween the two accounts.

1 Majjhima-Nikaya, Vol. I, Tatthiipama-Suita. The seven 1ivers meniioned
therein are Bihukd, Adhilalkd, Gayd, Sundarila. faraesatl, Payaga and Bahumati,
Of these, the Bahula is the same tiver as the Bahuda of the Mahabhéiata, IIT, 84. 67,
The jdentity of the Admkakhd and the Bihumatiic yet to ke established. The
CGaya is no other than the PPhalgu, although Buddhaghosha would tale it railier
to signify the tank called Mandalavapi. The Sundaiild is a 1iver in Kosal.
The Paydga must he taken to mean the confluence of the Ganges and the Jumna,
As for the Smiaseati, cf. Mbh, 115, 84. Oi: Sarastalim samasidye tarpayet
pitridevatah, The special sanctily enjored by the Gayatittha may be traced in the
emph sis Iaid on it in the eapiession Kim Rahasi Gayam ganti@? Buddbaghosha in
his Papaicha-Sadant. Siamese Ed., Pail 1. p. 147, accounts for this cmphasis by the
acknowledged supeiiniity of Cayd to others in point of sanelily (Yasma cha loke
Gaya sgmnatlai ).

2 Majjhima-Nikaya, Vatthapama-Subla : Nuddhassa re sadé Phaggu. Cf. Thera.
gatha, verses 2687, 246 ; Gayayam Gaya-I'hagyuyd.

3 Papadichasiidgni, Siamese Ed, Part 1, p. 144. The reading in the Siamese
edition is Maydala-vapi Cf. Sialtha palasmi, Siamese Ed,, Part ITI, p. 7, where
the tank is 1cfeired to simply as a polkharant.

8 Parqmatthajotila, Vol, IL, p. 301 : laseu gamassa samipe avidiire dvdrasantike,
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fact that Nadi was at the time of Buddha’s enlightenment
an important centre of Jatila activity. one will look in vain
for geographical details in Buddhist literature.

Concerning Gayd our first information is that it was
a great centre of the activities of the Jatilas with Gays-
Kafyapa at their head. The Gaya4rsba hill formed
then, as now, the chief landmark of (aya proper. and,
as we have in some of the Buddhist works. lent its
name as well to the adjoining locality The Pali scholiasts
have sought te account for the nomenclature of this hill by
the resemblance of its top to the shape of an elephant’s
head.! From this it follows that in their opinion the correct
spelling of the name would he Gayasirsha or Gayaira
which is a phonetical equivalent of {the word gujasirsha or
gajasira.® The truth of this suggestion ispartly borne out
by the spelling Gayadira met with in the Mahabbarata
and Yaska’s Nirukta Tn Buddhist literatwe there is
no attempt to derive the 1ame of the city of Gayd
from King Gaya and that of the eutiie Gayd region
from Gayésura. The eaplaration offered is as simple as
it is natural. Whether we accept it or not, it is certain
that the hill presents the appearance ol a sitting elephant.
The same also holds good in the case of the houlder on the
top of the Pretaila hill. And curiously enough. the centre
from wbhich the Pafichakro#i Gay3 is now-a-days measured
is a figure of an elephant in the precincts of the Vishnupada

! Saratthappakdasini, Sainese £d . Part 11T, p, 7 Goydsicaran ako Ialthilvmtla
eadiso piffhapasano  Udang Commentmy Fiamese Ed, 7 24: CGayasise’ls nojacica-
sadisa-sikharo tattha elo pabdato Gayasicanamalo.

? As for the change of jinto y, of mije=niye (Karaniyd Metta Sutla, Sutta-
Nipita)
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temple. Gaya proper had then already been renowned as a
place of pilgrimage where hathing in the Gay& tank (Gaya-
pokkharani) and the Gayd river (Gayd-nadi) was believed
to have been of special merit as a means of washing away
sins and impmities. Of all the rivers where people bathed
to get 1id of their sins and impurities. the Gaya stands out
in an old Pali couplet as the chiefr And whatever be the
merit of Buddhaghosha’s explanation of the word Phaggu
occurring in this couplet, there is a clear hint at the identity
of the Gaya river with the Phalgu.® The Pali commentaries
locate the Gaya tank (which Buddhaghosha calls Mandala-
vapi®) not far from the populous part of Gayd, which
is to say, in the vicinity of and near the approach to
Gaya proper.* From this location it is evident that the
Gaya tank of Buddhist literature is no other than the
Brahmasara of the Mah&bharata. There is another
very striking point of agreement between the two accounts.

1 Majjhima-Nikays, Vol. T. Tatthi pama-Sutta. The seven rivers meniiomed
therein are Bahuka, Adhikakki. Gayd, Sundaiihi. Sarassati, Paydga and Bahumati,
Of these, the Bahukd is the same 1iver as the Bihuda of the Mahibhinata, 117. 84. 67,
The identity of the Adinkakhd and the Bihumatiie yet to Le established. 'The
Gayi is no other than the Phalgu. although Buddhaghosha would take it rather
tosignify the tank called Mandalaxapi. The fondarild is & tiver in Kosala.
The Payaga must be taken to mean the confluence of the Oanges and the Jumna,
As for the Sarassati, cf. Mbh, I1I. 8i Gi: Sarasvalim samdsadya larpayet
pitridevatah. The special sanclily enjoyed by the Gayatittha may be traced in the
emph sis laid on il in the expression Kim Lahasi Gayam ganira? Buddhaghosha in
his Papafcha-Sidant. Siamese Ed., Part L. p. 147, accounts for this emphasis by the
aoknowledged superioity of Gayd to others in point of sanclity (Yasma cha loke
Gayd sannnaltari).

® Majjhima-Nikiya, Vatihtpama-Sutla : Svddhassa ve sadd Phaggu. Cf. Thera.
gatha, verses 287, 245 ; Gayayam Goya-Phagguyd.

3 Pagaschasidani, Siamese Ed, Pat T, p. 145. The reading in the Siamese
edition is Mapdala-vapi. Cf. Saraltha-pakdsini, Siamese Ed., Part III, p. 7, where
the tank is 1ofcired to simply as a pokFharant.

¢ Paramatihajotila, Vol. 0, p. 301 : tasse gamassa samipe aviddive dvirasaniike,
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We have seen that the Mahabhdrata alludes to a post or
tower-like erection called Brahmaytipa overlooking the
tank Brahmasara. Happily we get in the Buddhist works
an earlier and more definite account of this erection on the
bank of the Gayd tank, and curiously enongh, the erection
has been represented only as a Yaksha abode or Yaksha
temple! in the shape of a raised platfoim standing like a
watch-tower (fam-kila-modicha).® The commentaries explain
the word fam-kite-maniche as signifying a stone-edifice
built by rivetting a flat block to four high walls forming
a hollow quadrangle® The inside of this antique
tower was believed to have been the abode of a yakkha
(demon) named Sfichiloma (the Needle-haited),* while the
outside served as a haunt of ancther yaklha known by the
name of Khara (the Brick-scaled or Rough-skinned).® It
may be casily imagined that when Brahmanism got a {oot-
hold at Gaya ,it missed no opportunity of giving the Gaya
tank the dignified name of Brahmasara and christening
as Brahmayiipa the lithic structure with an aboriginal
halo ahout it.

The Pali scholiasts suggest a curious explanation of the
name Phaggu (Skt. Phalgu) as applied to the main 1iver of

Y, ® Sumyultn-Nikaye, Pmat I, Yalkliu-Samyuila, 3; Suita-Nipate, Sachiloma-
Sulle : Taphilamaiche Sachiloma-Yallkassy bharane But cf. Udana, p. 4 : Ajokale-
paka-chetiye djelalapalassa yallhassa bharane

3 Saratthappakasini, Siame-ec Ed, Pait I, p. 353 Taml.stamadiche’ ti dighamaiicha-
pide majjhe vijjhitva altaniya paicsetva katamadiche, tasea idaa upars idam hejthd 6
n'atthi. Taw devafthane thapenti chalunnam pasananim upari pasamam atiharihi
katageham pi Tamlkitamusicho'ti vuchehatl. Pasamatthagotika, Vol IT, p, 301 : chatunnam
prsasanam upmr i vitthatan pisanam &opcha lato pasanamarncko

4 Saratthappalasini, Siamese Ed., Part I, p. 333 : gassa sakala-casram Lathina-

sdchihy gacachchilan wya. Paramattha-jolila, 11, p 302: Sachilow ta Stcnlomo
yallho  $ce also Barua and Pinha’s Barkut Inscrapticns, No. 177,

& Barua and Sinba’s Barkul Jnacriplions, No. 177
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Gayi. The master commentator Buddhaghosha wounld have
us believe that the word Phaggu is just a shortening of
Phagquna-nakkhattea (Phalguni-nakshatra), the asterism
called Phagguna or Phagguni which is prominent in
the month bearing its name, we mean the month of
Phalgura correspordirg to March-April of the English
calendar.? The orientation of Buddhsghosha’s ex-
planation can be supplied ficm the TUdara ard its
commentary, ard ro less from the commentary on
the Sutta-Nipata. Accordirg to the TUdara text, there
was to be found every year in the first eight days at
the termination of the autumn ard winter seasons a
large concourse of matted-hair ascetics (the Jatilas)
at Gayid during the life-time of the Brdcha.® Dharmapiéla
in his commentary on the Uda: a, specifics the time as being
the termination of the wirter with the close of the month
of Magha (Fcb.-Maich) and 1arging over the first eight
days of the followirg month of Tha'guna when dew does
not disappear at the edvemt of the sprirg season. The
information supplicd in the Sutta-Nip&la commentary
deepens the impression created Ly the Udana text and
commentary about the impoitance of Gaya at this particular
season. Instead of dcscribing the large corcourse as an ex-
clusive assemblage of the matted-hair ascetics, the Sutta-
Nipata commentary gives us to lcarn that it embraced

! Papadicha-siidani, Siamese Ed., Part I, p. 246 : Phaggtti Phagguna-nalhhatiam
eva. For justification of Buddbaghosha’s explanaticn, of. Thaagdtla, vemes 287,
345 : Gayayam Gay&-phagguya.

* Pgpadicha-Sadani, Siamese Ed., Part I, p. 250 : Ullaraphagguna-divase,

3 Udang, p. 6. 8o also at Uruveld, see Vinaya-Malkavagga, 1. £0. 15, p. 81,

4 Udana-Commentary, p. 95 : Hemantassa utuno allkantarablite Maghamasacea
avasane challiro Phaggunamasassa adimhi afthadirasa-parinage himaydatonaldle,

12
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multitudes of pilgrims hailing from different directions of
the country and thronging to render the sacred site a positive
nuisance with their spi’o‘bings ard similar other filthy excre-
tions.!

Thus it may be proved that Gayd as a place of pilgrimage
had then already been as widely renowned as it is to-day.
Once we admit this, the suggestion of Prof. Haraprasad,
Sastri that Gay3 was even five or six centuries back a Hindu
holy place of relatively rmall importarce loses much. if rot
all, of its force.

Of the three distinctive features given by Buddhaghosha
to Gays, viz., the Gaya tank, the Gaya river and the Gays-
§irsha hill,? we have so far dealt at some lergth with the
first two. Now concerning the Gayaéirsha hill, we have
already noticed that it formed the chief landmark of and
lent its name to the adjoining locality of Gays. We have
also noted that it derived its name from the likeness of its
gummit to the shape of an elephant’s crown, Gayasisa or
Gajasisa. There is no clear indication in Buddhist litera-
ture of the direction in which the hill stood in relation to the
locality. “Not-far-from the locality of Gaya (Gaydgamassa
avidiire),” as suggested, in the Buddhist works, is guilty of
vagueness. A right reading of the Buddhist texts leads us,
however, to understand that an onlooker from the top of

! Paramatthajotika, I1, p. 301 : nanddisato sannipatitanam janassa khela-sia gl ani-
kadi-nanappakardsuchinissanda-kilinna-bhiimibhagam pi tam titthappadesam., Tle
Theragatha-Commenlary records (Sce Psalms of the Brethren by Mrs. Rhys Davids,
P. 181) : “A that time the people held a festival every year in the former half of March
(Phaggupa), and & baptizing at the bathing stage (titthdbhiseka), the festival being
called the Gayé-Lent (Gaya-Phaggu).”

? Suratthappahdsini, Siamese Ed,, Part IIT, p. 7: Gayd'li eka pokkharam pi, althi
nadipi, Qayasisanamako hamnkumbhaaadwo pitthipasano.
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this hill could have a sight of the people bathing in the
Gaya river, which is to say that the hill steod somchow
overlooking the river.'! Again, the Pali scholiasts
record that there was to be seen on the top of this hill
a large block of stone affording seats for a thousand
persons.*

Here it is important to observe that Buddhist literature
is far from representing the Gaya proper as a special place
for offering pinda for the release of the dead forefathers
from the spirit life; nor does it accord any prominence
to the Gayasirsha hill as a sanctorum for the same purpose.
All importance, on the other hand, attaches to the tank
and the river, the waters of which were believed to have been
of immense puritying efficacy.’ It is for the solitary purpose
of performing ablutions in the holy waters of the tank and
the river that people at large, he they ascetics or house-
holders, thronged there annually from all quarters during
last four days of Magha and first four days of Phalguna.
With regard to the matted-hair ascetics who permanently
dwelt there, we read, however, that they wsed to perform
ceremonial ablutions even in the ice-vold nights of autnmn
and winter. A passage in the Udana mentions the different
modes in which these ascetics performed the ablntions,
while its commentary observes that there existed amongst

1 Udana, p. 6: Bhagard Gayayam viharuty (ayasise, Tena kho puna
samayena Sambahulad Jatdd | Gaygyem wmmuyjnnti ete

2 Sdratthappakdsni, hiamese Bd., Part T, p. 7 hatthdwwbhna
sadiwo  prithipasine  yaftha blkkhusahassdssa olidso preholt. Vdana-('om
mentary, Siamese Bd_, pp. 91-95: Yuttha hatthikumbhasaddse  pifthi-
pasane bhikkhusahassussa okaso hoti, . .

3 U dgna-Commentary, Nianese Td.. 5 o4, Cagatitthanti i Goya-
qgamassa avidive ekd pohlhaiayd atthe nadiyi tad wbhayom pipe podhann-
titthanty lohwyo-mahgjana samudacharati,
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thew a sharp divergence of opinions as to the relative effi-
cacy of these modes. The modes in the text comprise (1)
ummujjana, the emerging (2) nimujjann the plunging,
(8) wmmujje-nimujjana the repeated diving, and (4)
osifichane the anointing.’

The commentary adds that those in whose opinion the
ummujjane mode was the most eflicocious would emerge
from water after having just a plunge: those to whom
the wimwujjana mode appealed most would plunge into
watcr never to emerge; those who believed in the efficacy
of the wmmujje-nimujjanae mode would have recourse
to it by repeated plunging: while others who were
advocates of the osifichane mode would practise it by
sprinkling their heads and bodies with waters either
standing in the river or doing the same on the bank with
the waters carried in a jug.®

The Udana-commentary further adds that amongst
these ascetics as well as other orders of Brahmins believing

1 l','{lmm, p. 6: sambalrda Jotda tdasu hemantikisu rattisu antare-
{thuke himapitasamaye Gayiyon unnupanti pi rimnjanti i wmmujje-
nimvjjam pi haconti ostichanty pi. Cf. Vinaya Mahdvaggu, p. 31.

2 Udana-l'ommentary, Siamese Ed.. p, 95: Taftha he hechi ekum-
mujjanen’evae  pipasuddhi  hottty  wmmujjanam eva huted grchchhanti.
Ummwgjanam pona mmmujiantare wWuatthi +H avinabhavato nimmuijunem pi
te karonti yevo. Ye pona tasnim titthe wimmyijunen eva pipusuddhi hotl
ti evampdiithe K te tottha nunmuijitrd assase sanniyumbloted maruppatitic
vlya tath eva jivitalkhayow papunanti. Apaje punappunda.. ammupun-
nimmujjanani kviontr. Keeht Gayiya udalan hattheny  gahetvd  attano
stse cha sarire cha omfchunti, apwre ghatehi udakan gahetra tire thatvd
s tathd karonti. Buddhaghosha m his Pupeiichu-siidani Siamese Ed R Part 1,
p. 245, says that those who lived in close proximity would bathe thrice daily.
those farther and farther off would do ihe <ame some twice a day, some
once, some every aiternate day, and so on to once at vear end. Those who
proved unable fo go personally would have the water brought them in jugs.
In the Theragiitha, (Gaya-Kassapa is represented as savmz (I’<alins of the
Brethren, p 197)  ““At morn, at wudday, at the evenlide Thrice in the day
T gat me at Gayd Down in the water at Ga3d's spring-feast.” )
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.

in the efficacy of water-ablutions,! some could he seen
remaining in wet cloth, some zffering waters with the palms
of their hands. some doing homage while in the water alter-
natelv to the sun and the moon, some repeating the Savitri
and other Vedic incavtations thousaras ol times, some
invokine Indra, the vanquither of Viitra, entreating him
tc come down, and others prepitiating the Mother Earth.
In doirg all these, some of them were to be scen getting
down into the river, some getticg up, some doing the
prelimmary washing, some shiverirg in cold while in water.
and others undergoing similar hardships ar.J making urusual
gertures.?

That the chief importance ot Gaya proper lay still in the
purificatory effect of bathing in its holy watersisa conclusion,
whuen is equally well borne out by toe criticisms offered in
Buddhist literature in connexicn with the Jatilas. 1t wilf
suffice here to quote below just two of these criticisms, one
from {he Vatthfipama Sutta of tt e majjhima-Nikaya and the
other from the Udana,—the criticisms offered with a view
to helding before our eyes the superiority of moral virtne and
developing the inwardness of ostentatious ceremonies :—

1 The commentary distinetly suggests that the Jatilas alone find mention in the
text solely owing to their position of predominance, while, as a maiter of fact, other
orders of Brahmins, some with shaven head and some with their characteristic tuft
of hgir, did observe the same practice at this part of the year. The comment reads .

Japili'ti panu Jatilanam yebhuyyatiya vuttam ; Munda-Sikhandino pi cha brakmana
udaka-suddhiki tasmim kale taltha latha karonti

1 Udana-Commentary, Siamese Ed., pp. 96-97 : Tesu hi kechi udakavasain vasanti.
kechi udakanjalin denti, kechi tasmim wudake thatva chandima-suriye anuparivalianti
kechi ancka-sahassaviram Savitti-adike jopanti, kechi “Inda agachchhatha™ ti adina
Vichehojasam avhayanti, kechi Mahatupaithanam karonli. Evafi cha karontd kecki
otaranti, kechi ultaranti, kechi anto.udake thita sita-taddhita danta-vinam vadensiti
evam adikd nanappakara-kiriya dassenti.
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(1) The criticism in the couplet of the Vattndpama-
Sutta reads—
Suddhasss ve sadd Phaggu, suddhassdposatho sadd |
suddhassa suchikammasse sadd sumpajjate vatam ||
1dk eva sinahi brahmana, sabbabhitesu karoki khematam |
sache mus@ na bhanasi sache pantm na kimsasi ||
Sache adinnam nddiyasi saddahano amachchhari |
kim kahasi Gayam gontvd, ndapdro "pi te Gayd ||
“The Phalgu gains alwavs in significance from acts of the
pure, and the religious fast. too. prospers in terms of the
same.
The holy rites as well always prove of real moment in the
light of pure deeds.
Batho here. O Brahmana ! voucnsafing security tc all living
beings. Indulgest thou uot in Iving speech. meaness thou
uet harm o a livirg creature, dost thou not appropriate
what is net thine own. ahidest theu in geud faith. free from
all motives of malignity. 't is no use yowr going a pilgrimage
to Gayad - verily a well is equal tv Gay3 in impertance for
thee.”
(2) And the critivism it the Uddwa it set forth in the
following solemu utferance of the Buddhi--
Na udakena suchi hoti bahvetths akdyril Jano |
yunhi suchehasi cha dhammo chia. so sueki. sa cha Frakmanol|
“Purification cometh not by water though the people bathe
aver so long :
In whom truth aud religion abide vhat mau 1s juie. he is a
Brahmana.™
The same inference may he safely drawn from & yointed
« Tdgpe, tranlavd by D M Stvnx pp 89,
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but general criticism of the Brahmanical belief in purification
by waters (udaka-suddhi) that finds expression in the psalm
of the Buddhist nun Punnid. We quote below the relevant
portion of this criticism :

Ko nu te idam abbhdsi ajanantassa ajanako |

udakdbhisechand namn papakasma pamuchchati |

Saggam nuna gomissanti sabbe mandika-kachchhapd |

ndgd cha sumsumdrd cha ye ch’afifie udakechara ||

Orabbhika sakarika machchhika migavadhikd |

chord cha vajihaghdtakd cha ye ch’afifie papakammino ||

Udakdbhisechand te'pi papakamma pamuchchare ||

Sache vma nadiyo te papam pubbekatam vaheyyum |

puiiiam p'ima vaheyyun te tena tvam paribahiro ||
“Who has teld you, O ignorant one ! that mere ablution
in water guarantees exter uation from sin born of evil deeds?
For than verily, the frogs, tortoises, serpents, crocodiles and
other aquatic animals would all be assured the kingdom
of heaven. Butchers of sheep and killers of swine, catchers
of fish and hunters of game, would enjoy, along with thieves
and murderers, immunity from the effects of their evil deeds
by the very sprinkling of water. Well, if such splashing
would wash away sin, it will equally sweep away the merit
for which you hie here, O Brahman, to bathe, overcome as
you are with the dread of sin.”

We have hitherto songht to shew how Gaya rose info
prominence as a place of pilgrimage by reason of the widely
current popular helief in the high purificatory efficacy of
bathing in the waters cf its river and tank. Now, we may
proceed to show in the light of Buddhist literature that there
was another momeatous pheromenon which went to heighten
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the glory not only of the Gaya proper but also of the entire
region of Gayd. Tke marvellous fact was the plantation
of colonies in all the three tracts of Gava. Nadiand Uruveld
by an old order of ascetics. the prrama-Jatilas. with the
three renowned Kagrapa brothers as their heads and leaders
(ndyakd. vindyakd. aggd. pomukkd. pdmokkhd). The Vinaya
Mahavagga which is our cldest canouical authority on the
subject enlighters us as to the numerical strergth of the
followers of each of the three accredited leaders. Gayd-
Kassapa commarded a followirg of two hurdred Jatilas,
Nadi of three burdred, and Truvela of five? A right
appreciation of the point at issue will require a coriect and
iutelligent study of the ctigin and histcaical position of this
ascetic order.

The Jatilas represented an order of tdpeses ontwardly
distinguished by their matted hair.! Althovgh they did
not live the familv life of the hermits and formed distinet
bands or groups of ascetics like the Parivrajakas and the
Recluses under some acknowledged leaders. their medes of
life and religious practices go to show that they were ascetics
with all the puritanic predilectiors of the hermits. For
they lived in hermitages (assamas). made altais, kept fire
ablaze performed sacrifices and ceremenial ablutions in
sacred waters, would have themselves done to death by
diving, worshipped the sun and the moon invoked Indra,
the vanquisher of Vritia, chanted the Savitii ard such other
hymns of the Veda ard tried to appease the Mother Earth.

! Vinaya Mahavagga, p. 24.

! Vinaya Mahavagga, p. 33: kesamissa jatamissa. Udana.Commentary, Siamwese
Ed, p. 95 : Jafila Ui tapasa, te ki jata-draritaya Jatila'ti vutia.
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They counted Sakra and Brahmd amongst the.supreme
deities, and were great believers in miracles and supernormal
powers. These leave no shadow of doubt that they were
a olass of orthodox Vedic ascetics. The epithet purdna
attaching to their designation may be taken to signify that
they enjoyed the prestige of being an ancient order of priestly
ascetics, all of them belonging to the fold of the Brahmins.
The key to the understanding of the origin of this peculiar
order of Indian ascetics may be found in th2 story of the
hermit Sarabhanga in the Sarabhanga-Tataka (Fausholl,
No. 522).

The Jataka narrates that Sarabhanga, the commander-
in-chief of Kaéi, retired from the worldly life to liveasa
hermit in an ideal home in the forest. His hermitage was
built in the Kavittha ferest on the banks of the Godavari.
He had for dress nething more than a dyed bark serving as
coverings for his loin and body and a deer-skin as a skirt
over his shoulder. He had his hair matted in a coil. He
lived only on the roots and berries gleaned from the forest
He practised the mystical Yoga with a view to developing
the eight Attainments and the five supernormal faculties.
Thus did he glorify the forest with the beauty of his asceti-
cism. The wide-spread fame of the hermit drew around
him too mighty a following to permit of a comfortable
accommedation in his hermitage. Unable to make room
for the multitude or ascetics, he sought relief by asking
most of his chief pupils to shift to other suitable places,
each with a company of the ascetics who gathered round
him, one df them being ordered to dwell near the town of
Lambachiidaka in the kingdom of Chandapradyota, another

13
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to take up his abode on the borders of the river Satodika
in the kingdom of Surashtra, the third to build his hermitage
n a great [orest on the Afjana mountain, and so on and
so forth. And it is superfluons to add that the self-same
sage Sarabhafga has been mentioned in the Ramayana as
a distinguished contemporary of Rima, the hero of the
Epic and no less as a venerable hernut who committed
religious suicide by entering into the fire ol sacrifice and
atiained reswrrection thereby in the resplendent form of
eternal youth.

The interest of 1he story centres round the point {hab the
development. of a new mode of a haund of ascetics leading
some sorb of a corporate existence under a common leader,
guide or superior is due more to accident of cirewstances
than {0 any well-planned scheme of life that may be discerned
in the organization of the Buddhist holy order. Tn the
light ol this it becomes palpable that the Jatilas of the
Gaya region owed, their origin to scme such process brought
about by chance and came to form a distinet order of matted-
hair ascetics retaining the main characteristics of Vedic
Rishis.» In commenting on the Udana statement aggim
Juhanti, the scholiast clearly points out that some of the
Jatilas of Gaya proper used to raise allars on the bark of
the Gaya river and perform the fire-sacrifice with dastle
grass, incense and similar other thirgs. The performarce
of fire-sacrifice was resorted to by these ascetics as a distirct
and, perhaps, the primary means of purification. It is easy
to infer from the Buddhist records that in the hermitage

_ * With regard to Uruvela-Kassapa, Buddhaghosha in his Munoratha-phram,
Siamese Ed., Pait I, p. 324, says: Isi-pabbajjam pabbajitva Uinrela-Kassepo namo
jito,
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proper the agnihotra formed the pirincipal function. We
have already secen that the later Gayd-mshatmya singles
oub the Bhasmakdita hill as the main site of such an observ-
ance. It may now be noted that the current belief does not
hesitate to identify the huge boulder set in the ground on
the southern slope of the Bhasmakiita hill with the central
spot of over-blazing fire,—the basalt boulder described as
Tiladhenuka in the Great Kpic and Goprachara in the later
Eulogium.

Now turning to the tract of Uruveld, we have first of all
to note that the Pali spelling of the name differs to some
extent from Uruvilvs, a forin met with in the Lalitavistara
and the Mahavastu. and this divergence in spelling has
occasioned different speculations aboul the real significance
of the name. The carlier speculation regaraing the spellnig
Uruvela is that of Buddhaghosha in his immortal com-
mentaries, and also the one which finds expression in the
writings of Dharmapdla. According te both these great
Pali scholiaste, the name Uruveld signifies either a great
expanse of sandy banks or a sandy tract foimed by deposits
of sediments due to the overflooding of the stream. Both
of them quote in their support a fantastic legend of ten
bhousand hermits resident therein who rendered their
dwelling place a great beap of sand by the gradual accumula-
tion of handfuls of sand breught individually ay an atone-
ment for their suming heart. The legend attests that long
before the advent of the Buddha the tract of the sandy

L Popancitsidani, Samese 1id , Pa1b I1, p, 232, snd Uddna.-ao;tmeqtary, Siamesf:
Ed, p. 82: Urvveld’ts mahavela mahavalikardsit! attho, athavi writi vilika vuchchati,
vl@’be s iyddy, labihlama-helu whald wv Urweel@'ti evam oftha altho daffkalilo,
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represents the Jatijas of Uruveld as doing the same but in
a different river, the Nerafijara.! In the wide range cf
Buddhist literature, as a matter of fact, Uruvela is found
invariably associated with the river Nerafijara or Nairafijana
(modern Nilgjan or Lilajan).* From this it may be easily
deduced that the tract of Uruvels was mainly washed by the
Nerafijard, and not by the Phalgu. The Vinaya-Mahavagga
plainly indicates a northward course of the Nerafija1a so that
any thing swept away by the current ol the stieam might
be clearly visible to the people at Nadi® and at Gay & proper
inits onward flow. We may gather from this that the Phaleu
and the stream {urther north were somehow just the conti-
nuation ol the Nerafijard. It is intcresting to chserve that
the Nairafijana has heen desciibed in the Jalitavistara aud
the Mahéavastu as a river graced occasionally by the bathing
beauties of the Nagas.4

The principal locality in Uruveld of the Buddha’s time
was Send-nigama o1 Senani-gdma,’ carresponding to the
Sendpatigrdma of the Sanskrit Buddhist works.® In cow
menting on the name of this locality, Buddhaghosha points

1 Vinaya-Mahavagga, v 31: T'enu Lho punu samayenc te Jahld sttdsu hemanrtilasu
sathvsu antar atthakasy himapatasamaye nyyja Neraijor dyam nimuyjanie pr, wimmujjanti
Dy aummujja-nimujjam pv karonts

: To quote only afew mstances : Vinaye-Maharagge, p. 1, Udana, p. 10 + Uruvela-
ya vikarabs najja Nereijoraye tire Lalda vistua, Mitaa®s Bd, p 311 : yenorupill
wndalrddrakelen nad’m Navidnganam. Mah@raste, Vol, 11, p. 123

3 Vinaya-Makavaggu, p. 33 : Ldduse Lho Nudi-Kasse po Jatilo (Ur ubcla-basse passe)
hesamissann jatamissam .. . udnke veyhamane, .. (lutht) Goya-Kassapo,

4 Lalitavistara, Mutro’s Ed., p. 336 ; Uakdarasty, Senart’s £d, Vol. LI, p. 261. A
confusion is apt to arise fiom the divergence of the Lwo 1eadings Naganadi and Naga-
nondi. 1If the firsb 1eading be adopted, one may very well suggest that the Naira jand
was algo known as » Néganadi, n which the Naga-maidens dclighted in spoiting.

S Papafickasidani, Siamese Ed, Part IT, p 233, whae Buddhaghosha suggests
tno different 10admngs : Senani-gamo *tu pi patho

¢ Laltavrstara, Mitra's Ed., p 511, Mahgiastu, Vol, 11, p. 123,
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out that in a remote period of time it served as a military
outpost or cantonment® (a sort of modern Barrackpore, as
we might say). Buddhist literature places on record how
before his attaining Buddhahood the ascetic Siddhartha was
chatmingly impressed by this locality on his first arrival
here. Hig impression finds a marvellous expression in the
following measured terms:

" Ramaniyo vala bho bhinibhigoe. pasadiko che vanasando,
nedi cha sendati setaki sipatitthd 1emeniyé semantd che
gocharagamo, alam rat'idam hulaguettasse padhdanatthikasse
padhandyahi.”

“Pleasantly picturesque 18 this part of land. Delight{ul
is the sight of the grassy woodland. 'The river (Nerafijara)
is flowing on in a glassy stream, showing the bathing places
with gradual descents of sieps.? jresenting a charming
landscape, and affording glimpses into the ncighbouring
hamlets easy of access. This must needs be the fitling
place for a scion of a noble race strenuously striving after
the highest attaivments!” Forthwith Siddhartha, the
eternal glory of the Sakya race, made up his mind to enter
on his epoch-making struggle on the very site.®

The significance of the ahove text has been elucidated
substantially in the same manner in later Buddhist works,
though the points of difference, however slight, are not
without importance. By the phrase “pleasantly pictures-
que” Buddhaghosha understands that the stretch of land
was bedecked with flowers of various kinds, blossoming on

3 (4, Lalitavislara, Mitra’s Ed., p. 311 ; Makavasty, Vol. 11, PP, 123-12.4'
® Papaficha-sidani, Swmese Ed,, Part II, p. 233: sipatilthan 4 anupubba-

gambhiren: sundarehi titthehi upelam, )
3 Lolitavistara, Mitra's Ed., p. 311 : Prakandriki yan aviham thaiva l1shtheyam,
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land and in water.” By the “delight{ul grassy woodland”
he tries to convey the idea of “a variegated woodlard capable
of generating joy like a majestic peacock’s tail.’”’* These
two ideas are expressed in the Mahavastu in such a manner
as to make the place appear a> “a sequestered valley. where
the umhrages of trees command an enjovable sight. the
fields and fallows and the human habitations graced with
the calm beauty of lakes and pools.”* Bv “the glassy
stream” Buddhaghosha understands in agreement with the
antbors of the Mahavasiu and the Lalitavistara nothirg
but the river Neraifijara or Nairafijand of cool and crystal
water. mudless and pure.? The Talitavistara. however,
describes the Nairafijana, just asx the Maha@bharata the
Phalgu, as a river with the banks adorned with trees and
ghrubs (druma-gulmair alaikyritd). The expression ‘‘the
neighbouring hamlets of easy access” (gochare-gama) is
explained by Buddhaghosha as signifying “‘the swrrounding
localities not far from that place (Senanigima), easy
of communication. and where sojournirg mendicants might
go round to get an easy supply of their daily food.”¢ The
Lalitavistura and the Mahavastu describe the Nenapati-

3 Pagpaiichasidant, Siamese Ed., Part I, p. 233 : supupphita-nanappakird-jalaja-
thalaja-puppha-vichitlan manoraman.

2 Mahavastu, Vol. IL, p. 128 : vriksha-malani piasadikani darinniyani, prantani
viviklani vigelavyasanani (vigata) janapadan: manojiia-hrada-sayyakdni pratisamlayane
aripyini.

8 Papaichosidani, Part I, p. 233 : Nedii cha suadal? li sondamanai cha mani-
kkhandhasadisain  vimala-nila-sitala-salilap  Neraiijaram uadim  addasani... ..pari.
auddham nitaddumam. CE. Lalitavistara, Mitra’s Ed . p. 811: Mahavasty, Vol. II,
p-123. The Pali scholiaats seek to explain the name Nerafijard as signifying a stream
of faultless water (neld-jald) or one of bluish water (nila-jala).

8 Papoiichasidar?, Siamese Ed., Part I1, p. 234 : Tassa padesassa samanti amdﬁre
gamandgamanasempannain  sampattapabbajitinam  <wlabhapindagocharagimaii  cha.
Of. Mahavasty, Vol, 11, p. 123, =
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grima as a plain surface of earlh (samam che Dhiimi-
bhagam).

"It is evident from the above description that Uruvela
at the time of Siddhartha’s enlightenment “embraced an
expanse of land in which the Nendnigima stood in the centre
of a round of hamlets within casy 1each Happily the
Therigatha preserves fo1 us the v ame of one of these encircling
hamlets in the local epithet Nalt ;o Nala (“a man of Nala
or Nija”) applied to Upaka. the Ajivika.! The Therigatha-
Commentary distinctly says that Nald or Na @ was a hamlet
in the near vieinity of the site of the Bo-tree (Bodhimandassa
asanna-padese).* Tune Cbillavamsa expressly represents a
hamlet adjoining the Bo-tice as the hirth-place of the great
Pali commentator Buddhaghosba.®

Depending on the travels ot Hwen Thsang one can say
that Uruveld of yore cxterded noith east 14 or 15 li at
least from the spot of the Bo tree as far as the Pragbodhi
hill which was reached by him by crossing the river Phalgu
from a poirt near the base of the Gayadirsha hill.4 Ag
regards its southern extension, Buddhist literature enables
us t7 determinc that it was outskirted by an extensive
jungle-tract known as Vanka, Vaniga or Vankah&ra jana-
pada, inhabited by an aberiginal people, a primitive race
of hunters (migaluddaka).

The jungle-tract was dotted over with small villages,
each under its own headman (gama-jefthaka-luddaka. the

puf of the village hunters),! and it swarmed with a very

8 ‘hertgatha, the psalms of Sister Chapa
aramarthadipans, The igatha-Commentary, p. 226.
odhimandasamipamhi jato bréhmana-manavo |

and o eal's Buddhist Records of the Western World, 11, p. 114,
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pernicious breed of flies.2 We can also glean this informa-
tion that these aborigines grew to revere the Ajivika and
such other ascetics and recluses as their religious guides
(drahantd).* From the topographical position one may well
surnuse that the jungle-tract i« no other than the modern
district of Hazaribagh on the westein horder of Benrgal,
and that the savage ivhabitanis are no otber than the fore-
fathers of the Santals. Oraons aud Mundas of to-day. If
we take up the guestion how the Ajivika and like other
nscefics and recluses could command reverence in this pard
of the land, the answer verily suggests itself that about three
centuries before the advent ol the Buddha the Mount
Sameta-fikhara or Pareshnath hill in the Hazaribagh district
had become hallowed by the death of Paréva, the precursor
of Mahavira, the founder of Jainism.

The stage in which the entire region of Gay4i is presented
in the Buddhict records, earlier or later, does not suggesi
the idea of its being an abode of the alorigines, but rather
holds before our eyes a clear picture of a land within the
pale of Hindu civilisation. In givirg the historical oigin
ot the name of the village Send-nigama, Buddhaghosha,
as we have seen, has made a clear hint at the fact that in
earlier times a regular military outpost or cantonment had
to be provided there, and it is most likely that this was
necessitated for repelling the expected attacks of the abori-
ginal hunters who had been its primitive infabitants.

IL

"1 Papaiichasiidani, Biamese Ed , Part II, p. 255, ream

¢ Papaiichasiidant, Siamese Ed , Pazt 11, p. 265 : Tasmim janapade chupda-1n
honli . idire

3 Papaiichasidani, Siamese Ed., p 253, where Upaka, the Ajivaka, is refe cha
by & chief of the village hunters ns a representive of their Arhats (amhakam are
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Vankahara was up till the time of the Buddha a jungle-
tract, which could be reached from Uruvela only by a tedious
bye-way (wmmaggam gaketvd), while Gaya proper was linked
with Uruvela by an easy and convenient high way (addhana-
nagyes). .

At the time of Siddhartha’s enlightenment the most
prominent man in the village of Sendnigama was Senani® or
Nandika.? father of Sujata. and Sujata herself was the married
giv] and young mother whose offering of milk-porridge
served to bring about a great turning point in Siddhartha’s
momentous career. A remarkable banyan tree standing in
the village of Seniinig@ima and not far from the bank of the
Nerafijard was believed by the local people to have been
an ahade of a benevolent spirit. the presiding deity of the
village. Sujata is said to have made a prayer to the tree-
spirit expressing this sclemn vow that if the deity were
pleased to grant her two wishes, one for being married into
a family of equal social status and the other for obtaining
a son for her first born child, she would honour the deity
with religious offerings every vear eveun at the cost of a
hundred thousand pieces of money. On the fulfilment of
these wishes. she proceeded. true to her vow. to make neces-
sary preparations for the first year’s offering on the full-
moon day of Vaisakhe (April-May). Tn this connexion
we are given an insight into the worldly prosperity of hers
apd. of her father. She shared the fortune of havirg a

0 Majjhima.Nikaya, Part L, p* 171.
Papaiichasiidani, Siameso Ed., Part 11, p. 233 . Senani ndmo Sujataye pita,
a8 v@mo# altho. The Jatabh Nidina-kaths refer§ Tu Sujatass father as o Send-

- i -~
Jka, i .

alitgvistara, Milra’s Ed., p. 384, TopicdentZSujils as N’aﬁtdiﬁ'c?-g':’miﬁ)fg‘-d_ﬁhila,

ind i ply as grimika-duhits at p. 335, prediscly us tn the-Mahacaite, VoY, p- 203
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thousand milk-cows at her disposal, and the grazing ground
was provided for the rattle in the Yashtimadhuvana, evi-
dently a pleasant woodlard in the outskirt of Senanigama,
She could well afiord to sexve the milk-porridge prepared
by her own hand in a dish of gold. to bedeck her person with
the best of apparels and ormaments. to engage a number
"of maid-servants, and even to promise Piirnd. one of her
attending maids, a reward of costly jewelleries for bringing
her some comforting news.?

Uruveld, teo, as we have noted. was a great ceutre of
Jatila activity, and obviously the most impoitant of the three
centres hecause of the seniority and high peisonality of
ZUruvela-Kassapa.* The hermitage of the local Jatilas was
situated near about the bank of the Nerafijara and 10t far
from Senanigima. The fire-room (agydgara) of the Jatilas
was known to De zealously guarded against intrusion at
pight by a fierce snake-king, possessed of overpoweling
magical charm, a dreadfully venomous serpent. and within
a_short distance of their settlement was the sojourners’
delightful resort, a grassy woodland or giove graced hy the
nocturnal visits of Sakra and Brahma.®

Thus it is clear that apart from Senanigima and its
immediate neighbourhood which were destined to play an
important part in the history of Buddhism, there was in
existence a distinct and most notable centre of the Jatilas,
both before and after the coming of the Buddha The

; o

i Nod‘dna‘l.dma. I‘auqun’s Jata-lca, 'Vbl I,';T BB‘, 'Lﬂstamhm Mitia™ | o
$p. 334-336, ~
 Mancratha-piiraps, Siamese Ed,, Part I, pp. 325 326.
SVinaya-Mahavegga, pp. 24-21.

sdiive
+ dla
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original distinction of the two centres, one of Buddbism and
the other of Brahmanism, has all through been maintained.
In the Mahiabharata, for instance, we have mention of
Dharmaprastha. the site sacred to Dharma or Buddha-
image, and Brahmasthana, the site sacred to Brabma. We
have already discussed that the Dharmaranya of the Maha
thatata is no other than the site of the Preta&ila hill with
the Brahmasara and the Bralmayfipa at its base. But
the Dharmdrap (Dharméaranya) signifies at the present day
a totally different localibty.~ a sacred site which is “a
little over one mile to the east of Bodh-Gays.” visited
by most ot the Hindu pilgrins hom Gaya for offering
pindas to the aucestorst Theve is scarcely any room for
doubt as to the fact that heth Bodh (Fayd and modern
Dharméran aie comprised and dwstinguished within
the Dharméitanpva of the later Gava-Eulogivm 1n the
Pwmanas.

The three Kassapa leaders of the Jatilas of (aya regior
and Uruvela-Kassapa in particular attracted the attentios
of the Buddha in the early days of his missionary life when
his activities w ere still confined to the tertitcrie~ of Magadnan
kingdom includin, Anga. The Buddhict tradition says that
while he sent out his ahle lieutenants to all other directions
tor conquest, he himself undertook the arduous journey
to Gaya and Uruveld in order to pertorm the most mar-
vellous teat of converting the Kassapa brothers with their
buge following. This very tradition sufficiently emphasizes,
as well he shown anon, the fact that on this particular

t Aroheological Survey of India, Annual Roport for 1008-9,.p. 160, £.n. 2



112 GAYA AND BUDDHA-GAYA

with them after converting them to Iis faith, i was so much
of a riddle to the people that they could scarcely distinguish
who led and who followed between the Buddha and “the
Kassapas. and that to clear up the mystery the Buddha
had recourse to an intell’'gent device of askirg Uruvela-
Kassapa the follewirg question the veply to which would
reveal their relative positions :

Kim evs disv@ Ururelavasi pahdsi aggim hisako vaddno?

puchchhami lom Kassapa etam attham. katham pehinam

tave aggihttam?

*“What hast thou seen. O dweller of Uruveld, that thou
wha art called the oaunt one hast forsaken the fire? and ask
thee, Kassapa, this matter : How is it thou hast forsaken
the fire-sacrifice?”

As for the ancient lines of communication, Sir George
A. Gaierson has furnished the followirg inrormation con-
densing it frem that given in Vol. VITT o1 the Reports of the
Arch=ological Swi vey of Tndia : -

“l. The old Gaya-Patna road ran alung the east
bank of the river Phalgn from Gaya north-
wards, passing close to Idlampur and Tilara
tkrough Hilsa. From Tilara. however. a road
must once have gone direct to Patra, as the
Chmese pilgrim Hiunen Tsiang travellso by 1t
from that ecity. Tt must have been a difficult
one, involving a crossing of the ancient Soné.
and most of the traffic probably went alvag the
easier road by Hilsa and Fatua, which must
have been a somewhat important port.

} Vinaya-Mahivagga, p 36
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2. The Banaras-Rajgir road <eems teo have crossed
the old Sone at Sounebhadr, the Mcrhar at
Gbenjan, and the Phalgu and the Patna-Gaya
road at Jaru.

3. The Ara (Arrah)—Rajgir road seems to have crossed
the old Sone at Bhagawanganj, the Phalgu at
Tilara and passed through or close to Islampur,

4. The Patna Rajgir road probably crossed the old
Sone somewhere near Fat’hpur Kalan. Tt then
crossed the Phalgu and Fatua branch of the
Gaya-Patna road at Hilsa and passed through
Nalanda and Silao.

5. The Gaya-Banaras road seems to have struck the
Banaras-Rajgir road at Sone-Bhadr on the
old Sone and passing through Konch, crossed
the Morhar at Pali to aveid two branches cf
the river, which it would have to meet if it had
crossed either above or below.

6. The Rajeir-Tamluk road. connecting the Bay of
Bengal with the North-West, probably entered
the Gaya district via the Singar passand Rajauli.

7. The Banaras-Tamluk road probably went through
Palamau and Ranchi.”™?

Now it will repay tracing the lines of communication
stage by stage with sidelights from the earliest of Buddhist
and other saurces ¢ | information. So {ar as the Pali canonical
texts go, they contain only a general description of the
Buddha and other persons journeying (1) from Rajagaha-
Nalands to Sendinigdma in Uruveld,? (2) from Ré&jagala

1 Notes on the Dispict of Gayd, pp. 13-16.  * Majjlma-Nilaya, Vol, I, p, 166+
15



110 GAYA AND BUDDHA-GAYA

actievement would, as the Buddha then believed, depend
the triumph ox nis mission. And why *

Now that the three Kassapa brothers came of a highly
respectable Brahmin family of Magadha and that they
had mastered the Vedas before their taking to the ascetic
life ave facts well attested by the commentary on the Thera-
gatha and that on the Anguttara-Nikaya respectively.
As regards their subsequent career, the Vinaya-Mahavagga
preserves a vivid and authentic account Impressing on ow
mind the high esteem in which they were held by all the
people of Anga-Magadha. then under the suzcrainty of
King Bimbissiza. When at the setting ir of the 1ains, as the
Mahavagga velates. the great fire-sacrifice would commence
every year. the people of Anga ard Magudha used to fluck
to the place to witness the grand performance. camying
abundant quantity of food, hard and soft, no doubt, as an
ample provision of food-stuffs both for the sacrificing ascetics
and others assembled, 1ot to speak of their own selves. And
when at the approach of the wet season the Buddha of
superior miraculous powers. was stayirg at Uruveld, the
Kassapa leader of the place wished in his heat that the
great recluse teacher were gone elsewhere lest his high
préstige might he at a  discount. The excogitation of
Kassapa’s heart is significantly set torth thus in the Vinaya
textb :

“Presently iy greal sacrifice 15 approaching, and all
the people of Anga and Magadha will gome and bring with
them abundant foed, both bard and soit. It the great
Samana should perform a wonder helore that great assembly
gain and bonowr would increase 1o the great Samana, and
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my gain and honowr would diminish! O that, the great
Samana might not come here to-morrow I’1

The whele Uruvels ceremony was conspicucus at the
inceptien by the absence of the Jatilas ol Gayd ard Nadi
as well as their leaders. The legitimate inference would
seem to De this that similar functions were simultaneously
held also i these twn fiacts. too, which equally attracted
pilgeims Lremi all quarters. far and vear. [f we admit that,
those people alto had participated. the explanation would
be that the ““great fire-cacrifice™ was a very special ceremony
that was observed in turns in the three sister tracte.

The Buddhist account. as noticed ahove. credits the
general inhabitants of the Magadhan lLingdom with an
ahundant sup “ly of feod-stuffs so as to suffice for the mighty
congregation at the tinie of the gieat sacrifice2, The Brah-
manical account in the Mahibharata and the lator Eulogium
attribute the entire function rather o the king under whose
benign rule the land was flowing with milk and honey. Thus
here. too, we find in substance a cor1ohoration of the exag-
gerated Brahmin aceount in the sober and earlim account
of the Buddhists.

Turning again to the topic of the three Kassapa brothers,
particularly to that of Uruvela-Kassapa, we should further
add that so high was their prestige with the people o1 Maga-
dhan kingdom (twelve myriads of souls) thal when the
Buddba repaired to Rajagriha. the Magadhan capital. along

3 Venaya Makavagga, p. 27 : Elavaks Lho we mahayuiiio packehupatthito, Lerale.
Lapp? cha 1wga-Magadha pahidam khadaniyam bhojaniyam adaya obhd]l ai~saali

sakkiram abhivaddhissanti, mama 1abha <aklaro parikiyissonti Aho nfina wahisnane
svdtaniya ndgachchheyyii *ti,
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to Kassapa’s hermitage in Uruveld.! (3) from Rajapaha to
Dakkhingiri,2 (4) from Nilandi-Rajagaha to Pasinaka-
chetiya.® (5) from Uruvelad to Gaya proper,®(6) from Rajagaha
to Gaya proper © (7) from Uruveld-Gayi to Benares-Isipatana
(Sarnath) ¢ (8) frcm Benale. to Rajagaha * and (9) from
Ukkala (Orissa) ta Uruvela-Gaya.® The texts are, however,
dead silent over the question of actual routes. their direc-
tions, distances and lalting places. Similarly the Eighth
Rack Edict of A Soka is mute on the point of details regarding
the route by which be proceeded from Pataliputra, his
capital, to Sambodhi or the site of the Great Bo-tree. One
definite infermation that may he elicited from the Ariya-
pariyesana-Sutta in the Majjhima-Nikaya is that there was
alreacy in the time of the Buddha a high road (addhdna-
magga) that connected Uruvela with Gaya proper and
extended westwards as far as Benares and its vicinity.
Another such information to be gleaned {rom the Vinaya-
Mahavagga (p. 4) 1s that this high road, spacious enough
for caravan traffic, stretched downwards as far as the distant
land of Ukkala (modern Orissa). The ancient great trade-
route with its North-Western (Uttarapatha) and South-
Western (Dakkhinapatha) branches, of which we have a
detailed description even in the Pali canonical texts, nay
be left out of consideration® as it has no bearing on the
present subject.

1 Vinaya Mahdvagga, pp 34-35 5 Vinaya Chullavagga, pp 199-200,
2 Vinaya Mahdvagga, pp 79-80. ¢ Vinaya Mahiragga p. 8.

? Sutla-Nipata, Book V, Valthugatha. ? Vinaya Mahavagga, p. 189,

4 Vinaye Makdraqqa, p. 34 ® Vinaya MahGvagga, p. 4

* The latest discussion on this trade-route will be found in our Old Brakmi Inscrip
tions, Notes , pp 218-220,
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In accardance with Buddhaghosha’s information, the
extension of the high road from the Bo-tree to the Gaya-
$irsha hill covered a distance of three gavutas (6 cr 7 miles)
and the extension of the same from Uruvela to Benares was
eighteen yojanas (150 miles or so), while Fa-Hian in his
itinerary gives the distance of the route along the course of
the Ganges from Pitaliputia (Patpa) to Benares as twenty-
two yojanas' corresponding roughly to ove hundred and
eighty miles. The Jataka Nidana-kathd definitely informs
us that the Buddha proceeded Irom Uruveld to Benares by
the high road of eighteen yojanas. and that he was able to
complete his peregiination in three months (from tha iull
moon of Vaidakha to that of Ashagha). but, strictly speaking,
in about a month, if we deduct the period of haltages.?
The Pali commentaries are, however. scarcely clear on the
point of halting places between Gayad and Benares, nor on
that of the exact course of the peregrination, for a know-
ledge of which one has to depend solely on the Lalitavistara
and the Mahavastu, particularly on the latter. The rough-
shod description in the Lalitavistara would have us believe
that the Buddha walked irom Uruwilvid lo Gayd, from
Gayd to Rohitavastu (modern Rhotasgarh), from thence to
Uruvilva-kalpa, from the last-mentioned place to Sarathi-
vura, and trom Saratbipura to the city of Benares across
the Ganges.? However much we may credit this statement
with accuracy, it errs at least in locating Uruvilva-kappa

1 Beal's Buddhist Records of the Western World, Vol. I, p lxvii. .

2 Pausholl's Jataka, Vol I, p $1: the period of haltages includes seven weeks
spent by the Buddha on the actual spot of and near about the Bo-tree.

3 Labtousiwn, Mitra’s Ed., p 428
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to the west of Rhotasgarh in view of the proved fact that
the Pali canonical texts distinctlv place it in the country
of the Mallas.! The Mahavastu is happily fuller and more
methodical in its treatment of the subject. It traces the
course of the Buddha’s journev from Uruvilvd to Gays,
from thenc to Aparagayd (Western Gaya), frem thie place
to Vaéald. from Vaéala to a locality called Chundadvola,
from thence to Lohitavastuka (Rhotasgarh), next to Gandha-
pura, from Gandbapura to Sarathipura. and from ! ence
ultimately to the city of Benares crossirg the Gangss by a
terry-boat.? The Mahivastu seems to meution Sarathipura
ag an extensive tract with its headquarters of the same name,
—the whole region empracing within itz atea both Lohita~
vastu® and Gandlapura. It is very sirangc indeed t7 see
that the rivers Pinpin and Sone are completely passed
over in silence. The Mahabharata, however, distineily
mentions the Ganges and the Sone as the two rivers that
had to be crossed in travelling eastward to reach Kusa-
chirachchhada in the region of Magadha and the Gorathagiri
from, the summit of which one might have a view of Giri-
vraja, the then capital ot Magadha.*

We nave seen that both at the time of the rise of Budabism
and in earlier times as well there was on the bank of the
Gayid tank a rude stone-structure in the shape of a fam or
watch-tower. the inside and outside of which were knowp

1 Samyuite-Nokiya, Part IV, p. 103 ; Aaguitara-Nikiys, Part IV, p, 438.
2 Moahavastu, Vol, TIT, p. 324,
3 Cf Mahavaste, Vol, I1L, p, 324 : Sdrathipure Lohitavastukam gachchhali,
& Mahabhis ata, Sabhipaiva, Ch 20, verse 29-30 ;

Avitya Gangdm Sondi cha bayas te panmukhds tada |

Kusachiiche hade jagmur Magalan Lsheh am achyutdh i

Goratham yuun asidye deadpiswr Magadham puran ]
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respectively as the haunts of two demons called Stchilema,
the needle-haired, and Khara, the brick-scaled or rough-
skinned, and that this continued to pass as a Yaksha-shrine
till Brahmanism got a foothold on the soil o1 Gaya proper,
and with it the Yaksha shrit e became a Brahmanical temple
under the dignified name of Brahmayiipa. The Sutta-
Nipata commentary furnishes the information of a totally
different edifice representing it as the abode of the Yaksha
Stuchiloma which, stood close by the lithic watch-tower. It
gives us tc understand that this abode was broad-based on a
pavement, well-protected, enclosed by a railing, intersected
with doors and gate-towers, having in its upper part a cluster
of tinkling bells and looking like a towered box. This
daes not however, find support in the canonical texts them-
selver. It 18 conceivable, no doubt, that a shrine of this
type came into existence later on and at least when the
commentary was written in the 5th or the 6th centurv A.D.
Tie Pali canon refers to Muchalinda, a serpent-king
whose abode was in a pool in Uruvela. The Jataka-
commentary and such other later Buddhist works refer to
other Nagarajas and Yakshas whose abodes were in Uruvela
and other places ir. the Gaya 1iegion, to Kaliya Nagaraja,
for instance, whose abode was in the midst of the river,
Nerafijara, to Sudardana Nagaraja of Apara-Gaya, to Yaksha
Chunda of Chundadvold, to Kamandaluka Nagardja of
Lohitavastuka.

13. GAYA FROM BUDDHIST POINT OF VIEW

The rise of the Buddha marks a new epoch in the history
of the Holy Land of Gaya ; but for it many interesting details
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of its growing life would have been lost. And to the Buddhist
if Lumbini is the birth-place of Siddhartha. the Deer-park
at Isipatana (Sarnith), that of Buddhism and Kusinari.
of his art and architecture. Gaya may well claim the proud
position of being the birth-place of Buddha. his Enlightened
Master. If Kapilavastu, the dominion of the Sakyvas. pro-
vided a beautiful spot for the birth of Siddhirthe and a
congenial field for his sports and feats, Magadha. the kingdom
of Bimbisara, certainly provided a calm retreat for the rise
of the Buddha and a remarkable area for the first demonstra-
tion of his attainments and greatness. So one need not be
surprised, to find that in all the early recurds of the Buddhists
the Buddha has been represented as a most remarkable
product and a most successful reformer of the Magadhan
kingdom.! But to contemplate the Land of Gaya from the
Buddhist point of view is primarily to ascertain in the light
of facts how it served as a solitude and retreat for deep
meditations so supremely necessary for the great attainment.

But the question is—with which portion of the Gaya
region the historian has to establish the vital connection of
Buddhism. We can boldly maiutain that in spite of certain
historieal associations of the Buddha and Buddbism with the
Gaya proper, the sacred spots of Buddhism were really
all concentrated in the tract of Uruveld. So far as the city
of Gaya or Gaya proper is concerned, the Pali records contain
nowhere any notice of it even in describing the fivst journey
of Biddhartha, the ascetic, from Rajagaha to Uruvela?

Y Majshima-Nikiya, Part 1, p. 168 ; Vinays Mahdvagga, p. 5 :
Patuwrahosy Magadhese pubbe dhammo asuddho samalehi chintito ]
apapur ‘elam amalasse dviram sunantu dhammanp vimalendnubuddham |
« Mujjhima-Nikaye' Part I, p 166 , Fausholl's Jataka Vo, I, pp. bb-07.
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and the first journey of the Buddta to the same traet from
Benares for the conversion of the Jatilas! The Gava
proper is rightly mentioned in this connection in the alita-
vistara? and the Mahdvastu® That the route to Uruveld
either from Rajagaha, the capital of Magadha. or from
Benares lay through the city of (fayd can be easily gathered
from the Pali description of the journey of the Buddha from
Uruvela to Sarnath vie Gaya and Benares by a high road
then in existence? and cf that of