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FOREWORD

IT gives me very great joy to write a foreword to this
book of ‘Mr. H. G. Narahari who was formerly my
student in the Sanskrit Department of the University
of Madras. He worked under my supervision for twc
years from October 1939, and prepared this Thesis for
which the University. awarded him the Degree of
Master of Letters. The Thesis is now being published
in the form of a book. It must be a matter of pride,
even to senior scholars of standing, to have their books
published in the Adyar Library Series in which many
important works have already appeared. My first duty
is to congratulate Mr. Narahari in being able to have
his first publication included in this well-known Series.

I began to study the Vedic literature about twenty-
five years ago. I worked mainly on the Vedic com-
mentaries and I was able to discover, identify (settling
the dates and other details) and publish many of them
which were unknown till a few years ago. There was
one central idea which always appealed to me and that
is that, in studying the ancient literature of India, we
must not overlook the Indian tradition. It was the
belief among the European scholars in the last century
that there was no real Vedic interpretation in India in
ancient times and that Sayana simply wrote out
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commentary on the Vedas by depending on his imagina-
tion and his erudition, without the aid of any systematic
literature on the subject, handed down to him by tradi-
tion. The discovery of many earlier commentaries on
the . Vedas in recent times has disproved this position.
Thus it can now be asserted that there was a continu-
ous tradition of interpreting the text of the Vedas in
ancient India.

In the matter of interpreting the thoughts con-
tained in the Vedic texts also, there was a continuous
tradition in India. Here too we can reach the right
goal only by taking intd consideration the literature
that is available in Sanskrit on this subject. Indian
tradition records the existence of a high state of civiliza-
tion on the Indian soil in some very ancient times;
from that time onwards there was a decline in civiliza-
tion. The standards of those ancient times were
accepted as the ideal throughout the ages in India, in
all aspects of civilized life. The actual literary re-
cords of that ancient civilization are not very volumi-
nous, and are contained in what is now called the Vedas.
Apart from the actual literature, there was also a tradi-
tion handed down from generation to generation.
Times changed ; customs and manners changed ; ideals
changed. Yet there was an unbroken continuity of
civilized life with its, root in those Vedic times. The
civilization of that early period made such a great im-
pression on the nation that, throughout its history, it
was impossible for the leaders of thought to suspect
that there could be anything wrong in what has been
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inherited from that period. This attitude continued to
dominate the mind of the Indians till a short time ago
when a new outlook took possession of the thoughts of
the Indians.

That the world started from a state of uniformity
and progressed through a process of differentiation is a
doctrine known and accepted by the thinkers of old in
India. Further differentiation and ¢omplexity are the
marks of what is called the evolution of the Universe:
But the theory of evolution developed by the scientists
of the Jast century in Europe accepted only a single
line of such an evolution, and gave no room for the
reverse process of involution. Nor did it include the
possibility of different lines of evolution started at dif-
ferent periods in the history of the Universe. Asa
matter of fact, such a line of thought could not have
found a place in the scientific theories of the last cen-
tury in so far as certain antecedent beliefs of the
European nations necessarily coloured their scientific
advancement, though science developed in opposition
to the beliefs of former times. According to Biblical
calculations, the world had its origin only about five
milleniums ago. Even the science of Geology, on which
most of the theories about the age of the earth were
based, did not calculate the age of human life on the
earth as very much farther back in history than what
religion had taught the nation for many centuries. The
scientists of the nineteenth century could not think of
man having passed through high stages of civilization,
in so far as man’s history is so very short. Thus the
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necessary conclusion was that whatever records of
man’s past history are available must be interpreted as
man’s first efforts to find his way in this world to which
he was quite new. It was Max Miiller who gave shape
to these various theories regarding the history of the
Aryan race and the achievements of the Aryans in pre-
historic times and in the early periods of history. The
Aryans entered India only about four thousand years.
‘ago, and the Vedas record man’s experiences and
aspirations in those early periods of his history on
this earth. Man’s thoughts started with religion and
with ritualism, and slowly began to rise to the
levels of philosophy. Max Miiller established the
doctrine of the Vedic Samhitas being texts on religion
and ritualism with some occasional flashes of philo-
sophy, and marked the stages of philosophical growth
out of theology and religion as polytheism, henotheism,
monotheism and monism. The last stage was reached
only in the Upanisadic period. . He enunciated the
doctrine of a complete antithesis between the theology,
religion and ritualism of the Vedic Sarhhitas on one
side, and the philosophy of the Upanisads on the other
side. Although there have been slight /readjustments
here and there, no exponent of Indian philosophy has
appreciably deviated from this path which Max Miiller
had marked out. The only real development from this
theory was in postulating that theology and ritualism
were the contribution of the Brahmins, while philosophy
was the contributidn of the Ksatriyas. Richard Garbe
was the exponent of; this theory.
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The spirit of Indian tradition had been to consider
the whole of the Vedic literature as a single, harmoni-
ous unit. The post-Vedic development of Indian
civilization, according to Indian tradition, was a con-
tinuous extension of this Vedic civilization. The
Puranas, the Darsanas and all the Sastras were only
true interpretations of the Vedic thoughts in newer
ways to make these thoughts understandable to the
later generations. As such, Indian tradition assert-
ed that not only there was harmony within the Vedic
texts, there was also the same harmony between the
Vedic texts and the post-Vedic Sastras which attempt-
ed an interpretation of the Vedic texts.

It is well known that in the post-Vedic civilization,
as represented by the Puranas, there was no conflict
between theology and philosophy, between religion and
rationalism. Itis not possible to distinguish here between
the various strata of religious or philosophical thoughts,
like polytheism, monotheism and monism. The Puranas
presuppose and accept the existence of all such currents
of thought. Why should we assume that conditions
were quite different in Vedic times? In post-Vedic
times there is no such line of evolution as polytheism,
monotheism and monism that can be drawn up on the
map of history. Religion and ritualism on one side,
and rationalism and philosophy on the other side,
existed together and represented different aspects of a
single, unitary civilization.

The texts of Ramanujacarya’s’ writings are de-
cidedly later than the texts of S'ankaracarya’s writings.
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But it cannot be said that the thoughts contained in
the, writings of Ramanuja are also later than the
thoughts contained in the writings of Sankara. San-
karacarya refutes in his writings the very doctrines which
Ramanujacarya re-asserted at a later time. Similarly,
the texts of the Upanisads may be later than the texts
of the Vedic Samhitas. From this it does not follow
that the thoughts contained in the Upanisadic texts
are also later than the thoughts contained in the Vedic
Samhitas. The Rgvedic texts are mainly songs of
inspired poets who could have a vision of some of the
mysteries of the Universe. The Upanisadic texts
represent in the main the record of the discussion of
the sages about the same mystery of the Universe. Itis
certainly a fruitful attempt to take the Vedic Sarh-
hitas, expecially the Samhita of the Rgveda, as a text-
group and also the Upanisads as another text-group,
and then to see how far the discussions recorded in the
Upanisads have a bearing on the thoughts contained
in the Sarhhita texts. |

This is what has been attempted in the present
work by Mr. Narahari. His efforts have been mainly
in the direction of collecting facts to show that, in
essence, there is no conflict or antithesis between the
thoughts of the Rgvedic text and the thoughts of
the Upanisadic text. In a book on ‘ Atman in pre-
Upanisadic Vedic literature,”” one has a right to
expect an attempt at tracing the growth of the idea of
the “ Atman” within the pre-Upanisadic Vedic litera-
ure, namely, the Rgveda. But the real scope of the
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title is fixed by the content of the work bearing that
title. The whole investigation is based on the position
that the very idea of an evolution of philosophical ideas
within the Rgvedic literature is to be questioned. Does
the Rgveda represent various strata in the evolution of
the religious or philosophical idea ? Or, does it represent
the final stage in such an evolution, the actual evolution
being in the pre-Rgvedic period ? The position that the:
stages of the growth of the idea of an “ Atman > must
be traced within the Rgveda itself presupposes that
certain elementary notions about the Atman existed or
began to enter man’s mind within the Rgvedic period,
and that such ideas took definite shape during the
Upanisadic period. The position that I took, when 1
advised the author to make this investigation, is that the
Rgveda represents a very advanced stage in civilization
and that, in the Upanisadic period, the attempt had
been to correctly grasp the thoughts of the Rgvedic
Rsis. The wonders of man when he was first introduced
into this mysterious Universe, his awe at certain terrible
phenomena of Nature like the storm and the darkness
of night, his first notions of the possibilities of some
imponderable force controlling the working of this Uni-
verse, his efforts to appease and to propitiate such a
force to escape from the terrors of Nature and even tc
earn some benefits instead, his first thoughts or
the mysteries of birth and death, his theories abou
some finersaspect of life coming into the body from
trees and other things in Nature at the time of birth
and going back to them at the time of death, his furthe:
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;ponderings over the possibilities of a world beyond to
‘which this finer element in life might traverse after
leaving the gross body at the time of death—these and
other stages in the first beginnings of philosophy
through religion and theology, if such stages existed, must
have been long past when the Rgvedic age dawned.
The question how far the Aryans, who came into India,
could have borrowed some of their ideas about the
mysteries of man, his relation to a God and to the
Universe, from the aboriginal tribes that peopled the
land, or from other nations outside India like the
Assyrians, is also not attempted in this book by the
author, and I take the fullest responsibility for such omis-
sions. I gave the direction to the author in investigating
the problem on the assumption that all such questions
should remain under suspense until the very foundation
on which such questions have been raised are further
investigated and established with sufficient strength.
Was there an ethnic unit called the Aryans ? Did the
Aryans come into India from outside ? Did they con-
quer and even exterminate an aboriginal tribe that had
previously settled down in India? Does the Rgveda
represent an age when such events were happening ?
It is more the analogy of the European colonization of
other continents in recent times, than any scientific data,
that lies at the root of all such theories of an Aryan
invasion_of India and extermination or at least subjuga-
tion of an aboriginal tribe that inhabited the country.

So far as I am concerned, the Rgvedic literature
pre-supposés .a long period of development of
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civilization in India and represents the final stage in such
an evolution. To determine the stages of such evolution
of philosophical ideas about “ Atman ” during periods
far back in history prior to the Rgvedic period, there is
no data in the Rgveda itself. Thus, it is not a legiti-
mate part of a student investigating the problem of
“Atman” in the Rgveda to consider the question of
the origin of the notion of ‘ Atman,” unless he also
investigates the pre-Rgvedic phases of the conception.
From the Upanisads also, one does not get an impres-
sion that the Upanisadic Rsis were concerned with a
philosophy of a primitive nature when they were deal-
ing with the philosophical problems in the Rgveda. On
the other hand, the impression one gets is that they
regarded the Rgvedic literature as representing a very
advanced stage in philosophical development. They
could not have accepted the Rgvedic texts simply to
placate the orthodox. The attempts of the Rsis
of the Upanisadic period were not to please the
orthodox people. For the acceptance of their views,
they depended more upon the strength of their
argument than on accord with approved views.
The whole atmosphere of the Upanisads is that the
Rsis, participating in the debates recorded in the
Upanisads, looked upon the Rgveda as a literature of
a very high order. In the face of this, we have no right
to say that the Rgveda represents a primitive stage in
philosophical evolution, and that philosophy really
started only with the Upanisads. TRe essence of right
criticism is to understand a text by data supplied by
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the text itself, but not to import extraneous notions
into it.

The same attitude is the right one in examining
the philosophy of Sankaracarya. One must understand
the limitations of rationalism when one asserts that
S'ankara’s philosophy is absolutely rationalistic. If the
statement suggests that Vedic authority has not any
essential place in S'ankara’s system, that would be to
ignore the fundamental point of view of Sankara. He
definitely says that his system is based on both reason.
and revelation.

There are two stages in S'ankara’s position. One
is dvaitamithyatva, and the other is advaita. We
experience the world of differences. A “ difference”
does not satisfy the tests of absolute reality, when
examined in the light of pure reason. Thus, when
‘“difference ”’ is msithya, there is nothing on which we
can base the assumption of a reality as a substrate for
the difference. The only conclusion possible is that
there is only a void or a chain of momentary experi-
ences. In this way, reason leads man only to the
doctrine of the world being mithya, and this position
is what the Buddhists have accepted. For the assump-
tion that, as a substrate on which this difference is built
up, there is a positive reality, the only basis is the
statement in the Vedas. Reason does not lead us to
such a positive back-ground for differences. In consi-
dering the meaning of the word atha in the first
aphorism of the Wedanta, Sankara definitely says that
the study of the Vedas is a necessary preliminary for
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inquiry into Brahman. To a man who has not studied
the Vedas, the idea of an absolute, positive reality be-
hind the differences in the universe is an impossibility.
It is the Vedic statement of a positive reality that leads
one to an inquiry into Brahman. Although unaided
reason cannot think of such an absolute reality, still the
Vedic statement does not militate against reason. This
much alone is the function of reason in philosophical
inquiry. The Veda has a definite place in S'ankara’s philo-
sophy. Thus, both in the Upanisads and in S'ankara’s
philosophy, one finds the same reverence to Rgvedic
thoughts. Why should we say that neither the Rsis of
the Upanisadic period nor S'ankara really cared for the
Rgveda as a great philosophical text? For the omission
of an inquiry into the evolution of the idea of *“ Atman "
in the Rgveda in working up the subject as presented
in this book, I am really responsible. The author has
worked up the subject within the frame work [ had
suggested. Of the two lines of thought, namely, the
tradition of the interpretation of the texts of the Vedas
in India, and the tradition of the Vedas having been
regarded as recording a high state of civilization, I have
been able to work up the former myself through my
publications of the several Vedic commentaries. For
the other point the author has made a very definite
contribution through this book.

The Rgveda is not a philosophical work. Questions
regarding the nature of Atman, the whence, how and
whither of the Atman, the question 8f a Supreme Self,

the relation of the external world, the Atmans and
B
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Is¢vara mutually, these problems are not definitely dealt
with in the text of the Rgveda. But do the texts of
the Rgveda presuppose a back-ground of thought where
these problems were considered ? Do the texts of the
Rgveda give us any clue regarding the nature of the
problems considered by the thinkers of the age and the
solutions which they could have suggested at that time?
This really is the subject-matter of the present work.
The general impression is that the philosophy found
in the Upanisads must have been current even at the
time when the Rgvedic poetry was composed.

A permanent factor in man’s life which can be
designated the Atman, its continuity when the body
perishes at the time of death, its experiences after
death, some essential unity among these Atmans through
some Supreme Being, the existence of some beings
who are not conditioned by the limitations of a body
and of worldly existence, their guidance in the life of
pious men, these aspects of philosophy are quite
plain in the texts of the Rgveda. But there is consider-
able difficulty on one point, namely, the problem of
Transmigration. There is no definite statement or
hint about the Rgvedic Rsis being aware of such a pheno-
menon in man’s life in the whole field of the Rgvedic
texts. The first definite statement about the theory of
Transmigration we come across in the Upanisads. And
the Upanisads are decidedly much later in point of
time than the texts of the Rgveda. But I have always
asserted that what we find . in the Upanisads is an
attempt at understanding the philosophy of the Rgvedic
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period, and not an attempt at evolving a new philo-
sophy. Even now, more than a millenium after the
time of S'ankaracarya, thinkers are trying to understand
and interpret the philosophy of Sankaracarya. Why?
Because his théughts have made such a great
impression on the thoughts of man. Similarly the
thoughts of the Rsis of the Rgvedic period made a great
impression on the people of the time and even in sub-
sequent ages, and these seers continued to be regarded
as men with supernatural vision. Yaska speaks of them
as saksatkrtadharmanah. There are many stories of a
person being recognised as a Rsi only when he could
see a Devata. Certainly the tradition of such Rsis must
have continued to impress the thoughts of the people
of a later age, and, even in the Upanisadic period, we
find thinkers engaging themselves in understanding
and interpreting the thoughts of the Rgvedic Rsis, just
as thinkers of the modern age try to understand and
interpret Sankaracarya.

LLooked at from this point of view, the position is
that what is found enunciated in the Upanisads is only
what existed in the philosophy of the Rgvedic period.
The philosophical doctrines found definitely reflected
in Rgvedic poetry only support. the view that, even
in Rgvedic times, people knew of the phenomenon of
Transmigration in man's life. It is this aspect of the
relation between the thoughts of the Rgveda and the
texts of the Upanisads that is attempted by the author
in this book. It is true that, to those students of
Indian philosophy whose mental outlook is fashioned
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by the doctrine of evolution and who can think of only
an evolution of philosophy from Rgvedic theology,
through the philosophy of the Upanisads, to the real
philosophy of Sankaracarya, this book would seem to-
be a revolt against accepted views. But Max Miiller
did not adopt the Indian tradition ; and why should a
modern student deny to himself the right of not accept-
ing the views propounded by Max Miiller on the basis
of the theory of evolution, on the biblical notion of the
world being only about five thousand years old, on the
theory of an Aryan migration into India about four
thousand years ago, and on the geological calculation of
the world and man'’s life in it being only a few thousand
years old ? |

The attempt in this book is to adduce arguments.
to prove the authenticity of Indian tradition. Itis
neither narrow-minded orthodoxy nor crude nationalism
that has prompted me to guide the author in these lines
of investigation. Texts must be studied from within
themselves; they should not be made to subject them-
selves to extraneous theories. A right to question is
inherent in every student. These were the guiding
principles on which the investigation of the problem
has been undertaken., This is the justification for the
absence of the orthodox view of an evolution of the
philosophical tenets from the Rgveda to the Upanisads
and within the Rgveda itself. Whether there is such
an evolution is a question that will be considered in
connection with the investigation of another problem,
namely, the doctrine of Karma and Reincarnation
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in Hinduism. In this connection the question will be
.considered whether the doctrine i§ purely Indian
in origin or whether there has been borrowing from
another nation, and also whether the doctrine arose in
Hindu thought only at a later stage in the development
of their religion or whether even the earliest phases of
their religion, recorded in the Samhitas of the Vedas,
‘include that doctrine.

The author has spared no pains to make his in-
vestigation very thorough. He has been able to present
an all-round picture of the nature of the Atman as
.could be studied from the Vedic Sarhhitas. During his
research work, I found that he had a capacity to collect
and examine details, a power to take a comprehensive
view of facts, a full grasp of the fundamentals of the
problem, and a commendable spirit of critical attitude
and independence of judgment. The whole work is
‘entirely his. I have only guided him with my own sug-
gestions and opinions. It is true that he has consulted
me at every stage of the investigation, and that  haveread
through the entire book before it was brought together
into its present form. But this does not take away
even a mite of his right to call the work his own in-
dependent production. He has understood every point,
and is satisfied with everything that is presented in
the book. 1 take full responsibility for the general plan
of the book and for the main basic ideas underlying
the investigation. This does not mean that I have
imposed my views on him. It only’means that every-
thing that is mentioned in this book has my full approval.
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As mentioned in the Preface by the author himself,
a considerable portion of the book appeared as articles
in well-known Journals. At the final stage, they were
revised and incorporated into this book. The author
had the advantage of receiving opinions from many
scholars about the articles which form the major portion
of the work. I am glad to note that the opinions were
uniformly favourable. The work is only the starting
point for a new line of investigation, for a new approach
to the problem of Indian philosophy.

I am very happy to note that, at the time this book
is being published, the author has been awarded a
Fellowship in the Madras University. Such an award
is a great honour to a young research worker, and a full
recognition by the University of the valuable work he
has done already. It is also a great encouragement
for his future work. 1 consider it a privilege that he
has prepared the book as a student, working under my
guidance, and that he is releasing the book when he is
working again under my guidance as a Research Fellow
of the Madras University. [ take this opportunity
to congratulate the author on his exquisite work, and 1
wish him success in his future endeavours.

Universiiy of Madras C. KuNuaN Raja
15th September 1944 Head of the Department of Sanskrit



PREFATORY NOTE

THE Thesis for which the University of Madras
awarded me ;the Degree of Master of Letters (M.Litt.)
in 1943 is now published in the form of a book, after
obtaining the necessary permission from the University.
No substantial changes have been effected in the course
of printing, and the Thesis retains the original form in
which it was presented, including the Preface. The
title of the Thesis was Soul in Pre-Upanisadic Vedic
Laiterature. The word “ Soul” in this title is now re-
placed in the present book by the word ‘“ Atman,” and
the University has given me the required sanction to
make this alteration. In the Thesis, Sanskrit passages
were given in Roman transliteration. In the present
book, however, Devanagari characters have been used,
except in the case of individual words or of very
short passages. It is no easy task to reproduce in
print Avestan and accentuated Vedic words when
transliterated in Roman. On account of war condi-
tions, it was also impossible for the Press to secure
special types. I am therefore constrained to make
efforts to represent those words in as approximate
a manner as [ can. Still, I am sure that it will not
be difficult to identify the words.
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I have to thank the University of Madras for
having given me the necessary permission for the publi-
cation of the Thesis. I fully realize the difficulties at
present in undertaking the publication of a book, having
regard to the scarcity of paper and the high cost of
printing. My special thanks are therefore due to the
Director of the Adyar Library for his kindness in having
undertaken the publication of the Thesis in the Adyar
Library Series. I have also to thank the editors of the
different Oriental Journals who have permitted me the
use of what first appeared as papers in their periodicals.
The Vasanta Press deserves my thanks for the very good
printing of the book even in these difficult times. The
book is of a very technical nature, requiring elaborate
use of diacritical marks for the types and containing
words and passages in other languages. In spite of
this handicap and of the heavy work undertaken
already, it has been possible for the Press to complete
the printing of this book in a very short time. At the
same time, the Press has been able to keep up its usual
standards as regards the quality of printing.

I have been working in the Adyar Laibrary as
Research Assistant now for five years, and the facilities
which the Library provided me have been great factors
in my studies. Now, at the time I am publishing my
Thesis in the form of a book, I have been awarded a
Research Fellowship by the University of Madras, and
I shall not be on the Research staff of the Library.
Yet, I have been permitted to continue my studies in
the Library during the period of my Fellowship. There
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is thus no break in my association with the Library.
I take this opportunity to express my gratitude once
more to the Director of the Adyar Library for all the
amenities which the Library has provided me for my
studies.

It is a matter of deep gratification for me that the
first book 1 was able to publish could be included in
such a well-known Series as that of the Adyar Library.
I once more thank all those concerned in enabling me
to bring out my Thesis in the form of a book.

Adyar Library, H. G. NARAHARI
7-9-1944






PREFACE *

EVER since I began the study of the Vedas in my B.A. Hons.
course in the Mysore University, there has been in me
the desire to trace the back-ground of the thought contained
in the Upanisads. When later I took up the Vedas as my
special subject for the M.A. Degree Examination of the same
University, this desire of mine was only enhanced. It was
not till October 1939 when I became a Research Student in
the Sanskrit Department of the Madras University under the
direction of Prof. C. Kunhan Raja, M.A., D. Phil. (Oxon.),
Head of the Department of Sanskrit in the University, that
I could put into actual practice what remained till then a mere
ambition of mine. The present Thesis embodies in the main
the result of my investigations from this date till the end of
October 1941. An attempt is made in these pages to collect
and examine the Rgvedic ideas regarding the nature of the
individual Soul, its relation to God, and its destination after
the destruction of the body.

Neither Indian tradition nor the opinion of modern
scholars seems to be in favour of regarding the Sambhitas as
philosophical texts. The different systems of Indian Philo-
sophy like the Vedanta seek their origin in the Upanisads
rather than in the texts belonging to the earlier age. As
regards modern scholars, the tendency®with the majority of

* This is the Preface to the Thesis as it was submitted for the Degree.
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them is to believe that real philosophy is unknown in India
till the time of the Upanisads, and that the earlier age of the
Sambhitdas and Brahmanas was one when the minds of people
were attracted by religious piety rather than philosophic
reflection. Times have now changed, and it is being in-
creasingly félt that, cven if the Sarmhitas are not philosophic
treatises, there is nothing to prevent their containing philo-
sophic material. that Upanisadic thought sprang up neither
all of a sudden nor among a people different from those res-
ponsible for the Vedic hymns, but is only a continuation of
the unbroken tradition handed down for generations from the
time of the Sambhitas (or even earlier) down to that of the
Upanisads. Yet the work that has been done in this field
so far is scanty enough. Historians of the Philosophy of
Ancient India allot but a few negligible paragraphs for the
philosophic tendencies in the period of the hymns, and that
too with a sort of reluctance, actuated more by the desire to
be historical rather than philosophical in their outlook. More
valuable in this connection are the contributions of Char-
pentier, Oertel and Edgerton. Had Charpentier lived to
completé his excellent monograph, Brahman, had Oertel
entered into a more detailed investigation, or had Professor
Edgerton carried out the scheme sponsored by him in 1916
in the pages of the Journal of the American Oriental Society,
I should perhaps have been considerably anticipated in several
of my deductions. As it is, Charpentier’s German Monograph
stops with the etymology of Brahman, and before he could
enter on his more ambitious programme in the third part of
his work, Fate called him away from this world. In a valu-
able article entitled *“ The Back-ground of the Pantheistic
Monism of the Upanisads ” contributed to the Oriental Studies
in honour of C. E. Pavry, Oertel attempts ‘‘ to analyse and
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group together all those currents of speculative thought which
may be regarded as the fore-runners of that pantheistic monism
which the Chandogya Upanisad sums up in the formula tat
tvam ast and which still later finds its philosophical elabora-
tion in the scholastics of the Vedianta.” He enters into a
fairly exhaustive discussion of the monistic tendencies in the
Samhitas and Brihmanas, but does not aim also at tracing the
back-ground of the numerous philosophic conceptions of the
Upanisadic period. The importance of this has, however,
been realized by Professor Edgerton as is evident from his
attempt at the preparation of a card-index of the philosophic
ideas and expressions in the Vedic Samhitas, Brahmanas and
older Upanisads, an examination of which should show the
close dependence of the Upanisads on the older Vedic philo-
sophy. Only the scheme of this index is as yet available.
The ambition of the present Thesis is humbler than that of
Professor Edgerton’s proposed scheme, and its scope narrower.
All that is attempted here is only to show that almost all the
ideas that go to make the thought of the Upanisads have a
definite back-ground in the Sarnhitas, especially in the Rgveda.
In Chapter I, an attempt is made to show that the Rgvedic
seers definitely knew of the existence of the Individual Soul
(Atman) which, being the indestructible part of the individual,
survives corporal destruction. In Chapter II, the relation of
this Soul (Atman) with Brahman, the Supreme Soul, is
considered. The three succeeding Chapters concern them-
selves with the destiny after death of the virtuous Soul;
Chapter III thus examines the Vedic conception of Immortal-
ity ; in Chapter IV it is shown that the Vedic seers believed
in a three-fold Heaven to which the virtuous Souls went in
accordance with the degree of their merit; and Chapter V
endeavours to show how much knowledge of the Devayina
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and Pitryana the Rgvedic seers already had, and how this
knowledge compares with the account given of these two paths
in the Upanisads. The next three Chapters are devoted to
the relation between God and man in the Rgvedic period ;
thus Chapter V1 treats of the salient features of the religion of
the Rgveda and the different ways by which these seers
approached their gods, through fear, love, need or friendship ;
Chapter VII attempts to classify the Vedic gods into those
that receive offerings (havirbhdijah) and those that receive
praise (sitktabhdjal). Chapter VIII is devoted to examine
the several kinds of rewards which the Rgvedic seers sought
to obtain from their gods by propitiating them. In Chapter
IX, it is the endeavour to prove that Upanisadic:thought has
its source only in the literature of the earlier period, that it 1s
wrong to attribute absolute Ksatriya authorship to it, and that
it 1s only a continuation of earlier speculations to which both
Brahmins and Ksatriyas have contributed. Even in the
Sarmnhita, it i1s difficult to say whose interest predominates,
whether it is of the Brahmin or of the Ksatriya. Most of the
authors are evidently Brahmins. Visgvamitra, one of the most
important among the Rsis, was originally a Ksatriya, though
he later became a Brahmin. There are also many other
Ksatriya authors. Many passages in the Rgveda are devoted
to the praise of the piety and benevolence of Ksatriyas, and
these are composed by Brahmin authors. We cannot also
ignore the fact that it is after all the Brahmins who have
preserved the texts, and that too as an integral part of the
entire Vedic lore. There is thus found only a harmony
existing between Brahmins and Ksatriyas in the Rgveda
Samnhitd ; and it is nothing but this same relation that we can
find in the Upanisads also. In Chapter X attempt is made
to show that, though the theory of Transmigration is found in
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its full-fledged form only in the Upanisads, yet it is impossible
to deny that its traces are clearly found even in the Rgveda
Samhita. The Vedic ideas regarding Sin and its penalty
form the subject of Chapter XI. Chapter XII is the con-
clusion, where it is pointed out that, though we may not be
justified in calling the Sarhitas philosophic treatises, there is
nothing to prevent them from containing philosophic material
which should be the record of the philosophic ideas current
-during the age. These philosophic data are the clear precursors
of all those ideas which go to make the thought of the
Upanisads. There may be considerable difference in standard
between the philosophy of the Upanisads and that prevailing
in the earlier age; but still the difference is one of degree
not of kind. ’

There is another point which brings to light the intimate
relation that Upanisadic thought has with the thought con-
tained in the Sarnhitas. I have not introduced this point intc
the main bodv of the Thesis; but it is something whicl
I consider worth notice. The nature of Brahman is enuncia
ted in the later Vedanta works as constituting saf, cit anc
ananda, and these works embody only the thought of the
Upanisads. We can thus say that the Upanisadic Brah
man is sat-cit-ananda. One can very well understand the
presence of the first two constituents, sat and cif, as the
subject and the object. When these two cover the entire
Universe, there must be some special reason for introducing
the third factor, ananda as a constituent of Brahman. It ha
been amply recognised that the most prominent element in the
religion of the Rgveda is man’s happiness both in this worlc
and in the other, earned, through the grace of the gods, by
leading a moral life. It should not thus be wrong to say tha
dnanda is the ultimate human goal according to the Rgvedic
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religion. It is worthy of note in this context that the word
ananda itself occurs twice in the Rgveda (IX. 113. 6, 11) in
connection with the description of the happy world above
coveted by the virtuous people. It is my belief that the
presence of this element in the Upanisadic doctrine of Brahman
must be a survival ot the Rgvedic goal. This and similar
affinities in thought between the Upanisads and the Sarnhitas
deserve closer study. Here I simply introduce the point.

The entire Thesis, excepting Chapter VI and Chapter XI1
which is the conclusion, has already been published in the
form of independent papers in the different Oriental Journals
of standing in India. Thus Chapter I appears in the Review
of Philosophy and Religion, Allahabad (Vol. XI, pp. 51 ff.)
under the caption ““ Soul in the Rgveda.” Chapter II appears
under the title * The Meaning of Brahman and Atman in the
Rgveda” in the Indian Culture, Calcutta (Vol. VIII, Parts 2
and 3). Chapters III and VII appear in the Bharatiya Vidya,
Bombay, under the captions ‘‘ Apropos of the Conception of
Immortality in the Veda” (Vol. IV, pp. 18 ff.) and ‘‘ Sikta-
bhajah and Havirbhajah ” (Vol. 111, pp. 131 ff.). Chapter IV
appears under the same title in the Silver Jubilee number of
the Annals of the Bhandarkar Oriental Research Institute,
Poona ; and Chapter V appears under the same caption in
Vol. XX1V, pp. 45 ff. of the same Journal. Chapter VIII
will appear with the same title in the Radhakumud Mookerji
Commemoration Volume which is being prepared by the
U. P. Historical Society, Lucknow. Chapters 1X and X have
appeared in the Poona Orientalist under the titles “ On the
Origin of Upanisadic Thought” (Vol. VI, pp. 139 ff.) and
“On the Origin of the Doctrine of Sarhsdra’” (Vol. IV,
pp- 159 ff.) respectively. A portion of chapter XI appears
under the caption ‘‘ Designation of Hell in the Rgveda and
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the Meaning of the word Asat’ in the Indian Historical
Quarterly, Calcutta (Vol. XVIII, pp. 158 ff.). But, before
these published papers were included as chapters of this
Thesis, care has been taken to revise them thoroughly and to
recast them wherever it was found necessary. As a result,
some of these papers appear in the Thesis in an entirely
new form.

The Bibliography which is divided threefold into Sanskrit
Texts, Works in Modern Languages, and Reference Books,
Journals etc., gives the books and MSS. used by me in the
preparation of this Thesis.

There only remains for me the very pleasant task of
expressing my indebtedness to my revered Professor, Dr. C.
Kunhan Raja, under whose invaluable guidance this entire
Thesis has been prepared. Ever since I came to know him,
he has been a never failing source of inspiration to me in my
studies. To him I owe what little knowledge I possess in the
methods of modern scientific research. A busy scholar,
always deeply immersed in his own investigations, he has
never once found himself too busy to attend to me and solve
my numerous diffiquities. In this connection I must specially
mention the many reference-books in German which no
serious student of the Veda can afford to ignore and which,
without his helpful explanations, would have remained in-
accessible to me. In the actual preparation of the Thesis
many a faltering step of mine has he steadied, many a false
one corrected, and, but for the beacon-light of his experienced
and benevolent guidance, I should really have lost my way in
the deep and wide Ocean of Vedic Learning. If to-day I can
claim to have landed safely, having brought my Thesis to its
present successful conclusion, it is entirely due to the kind

and sound guidance I have had at his hands. I cannot find
c
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adequate words to express the fullness of gratitude I feel
towards him for all the kindness he has shown me. If I stop
now, it is not because I have exhausted all that I have to say,
but because I feel dumb for want of words. 1 should perhaps
conclude with the poet :

afgat aga@ (\9) d@fgad a9 |
AR JEIHRAT AT 4 YonATHA|AT ||
H. G. NARAHARI

Madras,
T4th August 1943.
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CHAPTER 1

EXISTENCE OF ATMAN KNOWN
TO THE RGVEDIC SEERS'

VERY frequently the view has been expressed that real philo-
sophy in India starts with the Upanisadic period, and that the
earlier age is marked by a gross personification of the forces
of Nature, by the arid wastes of charms and incantations and
by meaningless ritualism and ceremonialism.”' As a great

! Garbe, Beitrdge zur indischen Kulturgeschichte, pp. 3 ff., Hindu
Monism, pp. 68 ff ; Deussen, Philosophy of the Upanishads, pp. 17 ff.;
System of the Vedanta, p. 18: Weber, History of Indian Litera-
ture, p. 26; Max Miller, Lectures on the Origin of Religion, pp. 346 ff.;
Theosophy (Gifford Lectures) p. 95, Six Systems of Indian Philosophy,

. 5 ff.; Hertel, Indogermanische Forschungen, XLI. 188, Macdonell,
ERE., XI1.601 ff. ; India's Past, p. 46 ; History of Sanskrit Literature, 1. 226
ff.; Keith, Religion and Philosophy of the Veda, pp. 441 ff.; S. Radha-
krishnan, Indian Philosophy, 1 651t ; S. Das Gupta, History of Indian
Philosophy, 1. 33; R. D. Ranade, Comnstructive Survey of Upanishadic
Philosophy, pp. 3 ff.; R. D. Ranade and S. K. Belvalkar, History of Indian
Philosophy, II. 77 ff.; R. S. Deshmukh, Religion in Vedic Literature,
p. 331. Jacobi seems to take the extreme view that the conception of im-
mortality of the Soul was unknown to the early Aryans till the time of the
later Upanisads (cited by R. D. Ranade and S. K. Belvalkar, cp. cit., p. 430,
as in his Licht des Ostens, pp. 142-166 ; Entwicklung der Gottesidee beider
Indern); contrast H. Oertel who remarks: ‘‘An investigation of the literary
remains antedating the Upanisads shows 1t to be the result of a slow but
steady development, the final outcome of the combination and weaving to-
gether of various strands whose origin may be traced back to the Vedic hymns
and subsequent early Brahmanical speculations all tending in the same
direction.” (Oriental Studies in honour of C. E. Pavry, p. 360); Fora
similar view, see also F. Edgerton, J.4.0.S., XXXVI. 197 ff,; XLIX. 100 f{. ;
C. R. Lanman, Beginnings of Hindu Panthecism, p. 12; Oldenberg,
Weltanschauung der Brahmanatexte, p. 8 ; E. W. Hopkins, India Old and
New, p. 35; Bloomfield, Religion of the Veda, p. 215; Z. A. Ragozin, Vedic
India, pp. 422 ff.; R. E. Hume, Thirteen Principal Upanishads, p. 5 ff.;
B. M. Barua, Pre-Buddhistic Indian Philosophy, p. 7; L. D. Barnett,

Brahma Knowledge, pp. 13 ff.; M. Hiriyanna, Outlines of Indian Philo-<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>