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PRETFACLEL

‘VHEN I undertook the task of preparing for the
press the Syriac Version of S.Cyril’'s Commentary
upon the Gospel of S. Luke, discovered among the
manuscripts lately obtained from Egypt, and depo-
sited in the British Museum, I was aware that my
labours would be of little practical benefit, unless 1
also made it accessible to theologians generally by
means of an English translation. In the performance
of this duty, my chief assistance has been derived
from the Nova Bibliotheca Patrum of Cardinal Mai,
published in 1844-58 at Rome: for so miserably
defective is even the best Syriac Lexicon, that it has
repeatedly happened that I have only been able to
arrive with something like certainty at the meaning
of a passage, by waiting until I found m some ex-
tract in Mai the equivalent in Greek of the word or
phrase in question. Wherever this help has failed,
I have carefully examined the use of words in other
Semitic dialects, or in the numerous Syriac works
which during the last few years have issued from the
press, and in which I had been in the habit of noting
the occurrence of all new and unusual terms. To
A2
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have discussed these difficulties in notes, would have
been only to crowd my pages with matter not gene-
rally interesting, and for which, I trust, I shall here-
after have a more fitting opportunity. I think, how-
ever, that I can safely say, that in no case have I
come to a conclusion except upon reasonable grounds,
and that, after due allowance made for possible errors,
my translation will be found to convey a correct and
adequate representation of the original work.

Of the value of the Commentary, I shall probably
not be considered an impartial judge: still my con-
viction is, that it can scarcely fail of being regarded as
an important addition to our means of forming an
accurate judgment of what was the real teaching of
one of the most famous schools of thought in the early
Church. It has not indeed gained entire acceptance;
its philosophy was too deep, its creed too mysterious,
its longings too fervently fixed upon the supernatural,
for the practical mind of the West readily to assent to
doctrines which mock rather than exercise the powers
of even the subtlest reason. And while the names of
its doctors have become household words with us, and
we owe to their labours the establishment of the doc-
trine of the Trinity in Unity in its main outlines as
we hold it at present, still the student of Church His-
tory is aware, that in many minor, though still im-
portant particulars, the teaching of the Alexandrine
school was in excess of what we at present hold. The
Athanasian Creed does not embody the actual tenets
of Athanasius, nor of the other great masters of Alex-
andria, except in the form in which they were modi-
fied and altered by the influence of rival schools: and
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in like manner S. Cyril, the inheritor at once of’ Atha-
nasius’ throne, and of his views, often uses arguments
which the Monophysites could fairly claim as giving
a colour to their belief, that after the union of the
two natures in Christ it was no longer lawful to dis-
tinguish their separate limits.

It was the Nestorian controversy which called out
the argumentative powers and the fiery zeal of S. Cyril:
and it is certainly true that in that controversy he
used Nestorius unfairly, taxing him with deduc-
tions, which, however logically they might seem to
follow from his opponent’s teaching, yet Nestorius
himself expressly denied: but it is not true that the
controversy led him into statements of doctrine beyond
what his predecessors in the see of Alexandria had
taught. For constantly what he opposed to his
rival’s views was the very doctrine of S. Athanasius :
and the passage which he quotes in his treatise De
recta Fide, ad Imperatrices, from that father’s treatise
on the Incarnation of Christ, is never exceeded in
any of his own dogmatic statements. Its words are
as follow :— ouoXoyoiuey, kat etvatr avtov viov Tov Beov
kat Oeov kata wvelpa, viov &y@pa’mov KkaTa adpka‘ ov dvo
Ploes Tov &va viov, play wpookuvnTIV Kal play ampoo-
kUvprov  a\\a mlav ¢piow Tou Oeov Aoyou aeo'apkw,u.é'ynv
Kal wpooxuvou,ue'wyv ueTa THS O'apK69 avtol ula rpooxuvr}crez.
This was S. Athanasius’ doctrine, this also was S.
Cyril's; and it is only a falsification of the facts of
history to endeavour to bring the Alexandrine school
into verbal accordance with the decrees of the general
council of Chalcedon. The doctrine which prevailed
there was that of the rival school of Antioch, which
had always firmly stood by the literal interpretation of
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the plain letter of Scripture; a sound, judicious, com-
mon-sense school, which had never depth enough to
have fought the battle of the Arian heresy with the
profoundness of conviction which gave such undying
energy to the great chiefs of Alexandria; but which
nevertheless had under Providence its due place in
the Church, and corrected the tendency of Athanasius
and Cyril to a too immoderate love of the super-
natural and mysterious.

That S. Cyril however felt that there was no insu-
perable barrier between the two schools is shown by
his reconciliation with John of Antioch, and their
signing common articles of faith. For essentially
both Cyril and John of Antioch held the mean be-
tween the extremes of Nestorius and Eutyches; only
Cyril’s leaning was towards -Eutyches, John’s towards
Nestorius. And when subsequently the council of
Chalcedon, A. D. 451, modified, happily and wisely,
the decrees of the previous general council of Ephesus,
A. D. 431, and adopted as their standard of faith the
teaching of the Antiochian school as embodied in the
famous Epistola Flaviana of Leo, Pope of Rome, they
acknowledged this substantial agreement between
Antioch and Alexandria,—between themselves and
the council of Ephesus,—by their declaration that
Aéwv elme Ta Tob KupiAhov,—that what Leo wrote was
the same that Cyril taught. And that in the main
they were right this present Commentary will shew ;
for S. Cyril’s doctrine in it is essentially moderate.
There are indeed passages in which he apparently
confounds the limits of the two natures in Christ, but
many more in which he gives to each its proper at-
tributes, and bears witness to the existence of both
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the godhead and the manhood in the one person of
our Lord, inseparable, yet unconfused.

But when Mai would go further, and deny that
the Monophysites had any ground for claiming S.
Cyril’s authority in their favour, his uncritical turn
of mind at once betrays him? for he rests chiefly
upon the treatise De Incarnatione Domini, Nov. Bib.
Pat. ii. 32-74, ascribed by him to S. Cyril upon the
testimony of a MS. in the Vatican. But indepen-
dently of other internal evidence that this piece was
written subsequently to the council of Chalcedon, it
is absolutely impossible that Cyril could ever have
adopted the very keystone and centre of Nestorius’
teaching, the doctrine I mean of a cwagewa (pp. 59,
71), a mere juxtaposition, or mechanical conjunction ~
of the two natures in Christ, in opposition to a real
union.

In the West, under the guiding minds of Augustine
and Ambrose, the council of Chalcedon met at once
with ready acceptance; but not so in the East. It
was there that the controversy had been really waged
against Arius, and the reaction from his teaching led
many of the fathers into overstrained arguments
which ended in heresies, ejected one after another
from the Church. As in the process of fermentation
there is a thick scum upon the surface while the
work of purification is going on below, so each ex-
trancous element, after mingling for a time with the
great mass of Christian truth, was at length rejected
with an ease or difliculty proportioned to the intense-
ness of its admixture with sounder doctrines. And
thus the general orthodoxy and invaluable services of
the Alexandrine school caused whatever there was of
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exaggeration in their views long and violently to
resist this purifying process in those parts of the
world which had been the nearest witnesses of their
struggles in defence of the doctrine of the consub-
stantial nature of the Son. Up to the time also of
the council of Chalcedon the language of the Fathers
had been vague and confused : and the expression of
S. John i. 14, that ¢ the Word was made flesh;” as
it had led the Arians to affirm that the Logos was a
created being, so it had led orthodox Fathers to speak
as if Christ’s human body was “very God.” And
thus the Monophysites could count up a long array
of all the great names in the Church, Ignatius, Poly-
carp, Clemens of Rome, Irenseus, Melito of Sardes,
Felix and Julius of Rome, the Gregories, Athanasius,
Basil, and many more, who had confounded in Christ
the human with the divine. With such authorities
on their side the conflict was long and dubious, and
in Justinian’s time they seemed likely to gain the
ascendancy : for the Pope then was the mere crea-
ture of simony, and consequently there was nothing
to balance the tendencies of the Eastern Church.
Accordingly in A. D. 533 Justinian, though nominally
opposed to their tenets, decreed that “one of the
holy and consubstantial Trinity was crucified :” and
twenty years after, the fifth general council of Con-
stantinople authoritatively ratified the same doctrine.
But in the subsequent weak reign of Justin, the Pa-
triarch of Constantinople, John the Jurist, thwarted by
the Monophysite monks whom Theodora had planted
in the capital, took such vigorous measures against the
leaders of the party, that their principles have since
exercised no appreciable influence in the Church.
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As the Monophysites had only pushed to excess
the tendencies of the Alexandrine school—and it
must be remembered that they are by no means to
be confounded with the Eutychians, according to the
fashion of Church histories in general, whereas really
they anathematized them — the above sketch may
place the reader in a position to judge of the state-
ments of S. Cyril regarding this doctrine,—a doctrine
after all of metaphysical rather than of practical im-
portance. But, as a general rule, he will find the
Commentary written in a tone of moderation, as

might be expected in homilies addressed by a teacher
to his own people, far from the baleful-atmosphere of
controversy, and in a place where his views were in
full and helcdltar\ possession of the teacher’s chair.
There is too a practical tone throughout, and while
in his interpretation of the Old Testament he follows
the usual tendencies of the fathers to see nothing
there but types and allegories, in the New he chiefly
follows the obvious meaning, and considers each
parable or narrative or discourse as a whole, the
key of which he generally finds in the occasion which
gave rise to it. He even warns us against pushing
the minutia of parables into too prominent a posi-
tion, by means of which the machinery to enforce
a moral lesson becomes the medium for convey-
ing some cabbalistic mystery : as when, instead of in-
ferring the certainty of our having to give an account
of the use of our worldly means from the parable of
Dives and Lazarus, commentators use it to unveil the
secrets of the future world; or discover the two sa-
craments in the pence given by the Samaritan to the
host at the inn.
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Like many other patristic Commentaries, it was
delivered in a course of short Sermons, preached ex-
temporaneously : for so we may conclude, not only
from the opening sentences of Sermon III, and the
reiteration of favourite texts, but also from their
evidently being quoted from memory. Repeatedly
S. Cyril’s reading agrees neither with the Septuagint
nor with any other Greek version of the Old Testa-
ment, though occasionally he (apparently) purposely
follows Theodotion. In the New Testament he was
evidently most familiar with S. Matthew’s Gospel,
and not only does he make his ordinary quotations
from it, but even introduces its readings into the
Commentary, after correctly giving S. Luke’s text
at the head of the Sermon. And as increased at-
tention is now being paid to the collection of
the various readings of Holy Scripture contained in
the works of the fathers, the caution may not be out
of place, that certainly in S. Cyril, and probably in
the patristic writings generally, no importance is to
be attached to the substitution of the words and
phrases of one Gospel for those of another.

In the headings however placed before each Ser-
mon, we have a most valuable addition to our mate-
rials for biblical criticism : for evidently they give us
the received Alexandrine text as it was read in the
beginning of the fifth century; and that S. Cyril was
fully aware of the importance of correctness on this
head is evident from his constant allusions to the
readings of the other Gospels. Its value however
will best appear by a comparison between it and the
chief extant authorities, and I have therefore collated
it in the margin, 1°. with the readings of the great
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Vatican MS. published posthumously by Cardinal
Mai, and which I have marked as B.; 2°. with the
seventh edition of Tischendorf, now in process of
publication, T.; 3°. with Griesbach, G.; and, 4°. with
the textus receptus, s. I have not however consi-
dered it necessary to notice unimportant transposi-
tions in the order of words, and where Griesbach is
equally in favour of two readings, I have usually
omitted his name; as also I have done with the Sy-
riac, represented by S., in the few cases n which 1t
corresponds as much with the one as with the other
Greek reading. It will be noticed that in all cases
I have represented the Syriac by its equivalent in
Greek, which rule I have also followed wherever it
has appeared expedient to give in the margin the
original word ; often however of course the Greek is
actually taken from the remains in Mai.

The most cursory glance at the margin will shew
that the high expectation naturally formed of the
probable value of so ancient a text is fully carried out
in fact. Its readings are almost always supported by
one or other of the chief authorities, far more so than
those of B. itselt. And even where it seems to stand
alone, an examination of the readings in Tischendort
will almost universally shew that there is a strong
array of evidence in its support among the most
valued MSS., while it contains nothing which mo-
dern criticism has definitely condemned. One obser-
vation is however necessary, namely, that the Syriac
language indulges in a fuller use of pronouns even
than our own; and though I have noticed in the
margin their addition wherever they might possibly

h 2
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exist in the Greek, yet, like those in italics in our own
version, they are really not to be regarded as variae
lectiones, but only as the necessary result of the idiom
of the language.

It may however be asked, whether the Syriac trans-
lator may be depended upon in his rendering of the
original Greek text. To this I can answer unhesi-
tatingly in the affirmative: wherever the Greek is
extant in Mai’s collection, the exactness with which
it is reproduced in the Syriac without the slightest
alteration of tense and number, and with the most
curious expedients for rendering those compound
words in which Greek delights, is marvellous. Wher-
ever also Mai has misunderstood a passage, or wrongly
punctuated a sentence, it is as a usual rule correctly
given in the Syriac, and though occasionally it has
erred, as in rendering oyoivos, in Jer. vii. 8, by ¢ cord,”
whereas it really means “pen,” still such instances are
extremely rare,

At the same time the translator has been guilty of
one fault, which I am the more anxious to mention,
as otherwise it might be Iaid to my own charge,
namely, that he has taken no care to render each quo-
tation always in the same words. The most glaring
instance of this occurs in Is. i. 23, where no less than
three different renderings are given of « Thy princes
“are disobedient,” one only of which is the exact equi-
valent of the Greek awefoior, though none deviate
far from it; while the Peschito gives a fourth word,
the equivalent of the Hebrew ¢ rebellious.” Similarly
the words cwTypiovs émpavelus in Amos v. 22, have
greatly puzzled the Syriac translator, who renders
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them sometimes by * your appearances for salvation,”
sometimes “ the salvation of your appearances,”’ the
language not admitting of a literal rendering on ac-
count of its scanty use of adjectives. And though the
same Greek text naturally suggested to the translator
the same Syriac rendering, still he has not troubled
himself about maintaining verbal identity in the
various places in which the same text occurs. For
my own part, originally I made an entry of each text
upon translating it, for the purpose of retaining as
much verbal accuracy as possible; but when I found
these variations in the Syriac, I gave up the attempt,
and following the same plan as my predecessor, have
contented myself with carefully rendering each text
as it occurred, without comparing it with previous
translations, and I think it will be found that neither
of us have gone far astray from the exact sense of the
original.

I need scarcely mention after the above, that the
Syriac translator does not take his quotations from
the Peschito. Of course in the Old Testament this
was impossible, as that version represents, not the
Septuagint, but the Hebrew. Ior the same rea-
son, the use of our own version was equally an im-
possibility to myself, since, as is well known, the
Greek differs too considerably from the Masoretic
text, of which ours is a translation, for one to be
at all the equivalent of the other. I am by no
means however prepared to join in the general con-
demnation of the Septuagint, stamped as it is by the
approval of our Lord and His apostles; and though
parts of it are done far less efficiently than the rest,
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yet whoever neglects it throws away one of the most
important means for attaining to a knowledge of the
original Scriptures; and I know of no more difficult
question than the adjudication between the vocalising
and arrangement of the Hebrew text as represented
by the Septuagint, and that which gives us the sub-
sequent tradition of the Jewish schools. Not that
there is the slightest room for doubting the authenti-
city and genuineness in all substantial points of the
Scriptures of the Old Testament; for the question
affects only the vowels and the division of words; and
the vowels in Semitic languages are not so important
as i those of the Indo-Germanic family. To the
present day no Jewish author ever expresses them in
writing, though they have so far adopted modern
customs as no longer to string their consonants to-
gether in one unbroken line. Necessarily, however,
under such circumstances reading in ancient times was
a matter of no slight difficulty, and hence the dignity
of the profession of the scribe, and the wonder of the
Jews at our Lord and His apostles posseséing the
requisite knowledge. The Septuagint therefore pos-
sesses especial value, as being both the first attempt
at fixing the meaning of the uncertain elements in
the Hebrew language, and as dating prior to the
establishment of Christianity: and though Jewish
tradition subsequently grew more exact, and elimi-
nated many mistakes into which the authors of the
Septuagint had fallen, still the fact that these subse-
quent labours of the Jewish schools first found their
expression in the version of Aquila, who had deserted
Christianity, and published his translation as a rival
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to the Septuagint, and certainly with no kindly m-
tention towards the religion which he had abandoned,
may well make us hesitate before we so unceremoni-
ously decry a version, the mistakes of which can be
ascribed to nothing worse than simple inefliciency.
That from such hands and under such auspices the
Masoretic text is so trustworthy, and so free from any
real ground of suspicion, entirely as regards its con-
sonants, and to a great extent as regards its vowels, is
the result, under God’s Providence, of the extreme
reverence of the Jews for the letter of those ordi-
nances which had been entrusted to their keeping,
since the Christian Church was by no means aware
of the importance of an exact inquiry into the true
meaning of the earlier Scriptures, and contented
itself with receiving what the Jews provided for its
use; even Jerome himselt scarcely giving us more
than what his Jewish masters taught him, and Ori-
gen’s knowledge of Hebrew being about as much as
could be expected from the time it took him to
acquire 1it.

In the New Testament the case was different: for
of course it was just possible there to have used the
words of our authorized Version. DBut so to have
done would have brought me into constant opposition
to my text; for I had not the Greek before me, but
a Syriac rendering of it, punctuated to an extreme
degree of nicety, and fixing the meaning to one defi-
nite sense. It seemed therefore my only honest course
to reproduce as exactly as I could the version of the
Syriac translator.  Whether I should myself in all
cases have given the same meaning to the original
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Greek is an entirely distinct thing; for the duty of
a translator is not to give his own views, but those
of his author. Still, as the memory naturally sug-
gested the language of the authorized Version, it will
no doubt be found to have exercised no little in-
fluence upon the words which I have used.

But it seemed to me expedient for another reason
to reproduce as exactly as possible the renderings of
the Syriac translation. For the perfecting of the
English translation of the Inspired Word is one of
the noblest tasks which the mind of man can under-
take : and though there may be evils attendant upon
interfering with our present noble Saxon Version,
still none can be so great as its being regarded by
a gradually increasing proportion of the community
as deficient in correctness. To commission however
any body of scholars, however competent, to under-
take a completely new version, or at present even a
general revision of what we have, would be, in my
opinion, at least premature. The controversy ought
to be carried on in a region distinct from the book
which we use in our worship and devotion : and such
at present is the case, the attempts at improvement
being made by individuals, and not by any consti-
tuted authority. When, however, there has been
gained a sufficient mass of results generally received,
the time will have come for the proper steps to be
taken for admitting them into the authorized version.
And possibly in the New Testament the labours of
so many scholars and commentators may in a few
years bring matters to such a pass as may justify the
proper authorities in undertaking its revision : but in
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the Old Testament the case is very different, and a
lengthened period of far more profound study of He-
brew literature than at present prevails, carried on
by many different minds, is required before anything
more could be done than to bring the translation in
a few unimportant particulars nearer to the Maso-
retic text.

In the present translation, therefore, I have used
the utmost exactness in rendering all quotations from
Holy Scripture, in the hope that it might not be
without its value to shew in what way the New Tes-
tament was understood and rendered by so compe-
tent and ancient an authority as the Syriac translator
of this present work.

It remains now only to mention the relation in
which the Syriac Version of the Commentary stands
to the Greek remains collected by Mai, and of which
I have given a translation wherever the MS. of the
Syriac was unfortunately defective.

As early then as the year 1838 Mai had shewn the
great value of this Commentary by the extracts pub-
- lished in the tenth volume of his Auctores Classici :
and from that time he laboured assiduously in making
his collection as complete as possible, until at length
in the 2nd vol. of his Bib. Pat. Nova, the fragments
gathered by him from twelve different Catenz, toge-
ther with a Latin translation, occupy more than 300
quarto pages.

But the critical acumen of Mai was by no means
commensurate with his industry. With the usual
fault of collectors, the smallest amount of external

C
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evidence was suflicient to override the strongest in-
ternal improbability : nor apparently did his reading
extend much beyond those Manuscripts, among
which he laboured with such splendid results. At
all events, though Cyril was an anthor whom he
greatly valued, not only does he ascribe to the Com-
mentary a vast mass of matter really taken from
Cyril’s other works, but even numerous extracts from
Theophylact, Gregory Nazianzen, and other writers,
whose style and method of interpretation are entirely
opposed to the whole tenor of Cyril’s mind.

Although it scarcely belonged to my undertaking
to sift these extracts, yet, as it might have thrown a
suspicion upon the genuineness of the Syriac Version
to find it unceremoniously rejecting nearly a third
of what Mai had gathered, I have in most cases in-
dicated the work or author to whom the rejected
passages belong. A few still remain unaccounted
for; but as the principle of Niketas, the compiler
of the chief Catena upon S. Luke, confessedly was
to gather from all Cyril’s works whatever might il-
lustrate the Evangelist’s meaning, and as in so do-
ing he often weaves two, or even three distinct ex- -
tracts into one connected narrative, it is no wonder
if it was more easy to gather such passages than to
restore the disjecta membra to their original position.
Several extracts also which escaped me at the time
have since met my eye, of which the only one of
importance is the remarkable explanation of the two
birds at the cleansing of the leper, conf. Com. on
Luke v. 14, and which is taken from a letter of Cyril
to Acactus.
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But the value of the Commentary does not arise
simply from the uncertainty attaching to what Mai
has gathered, but also from the superior form in
which it gives what really is Cyril’s own. As a ge-
neral rule, the Catenists give conclusions without pre-
misses, striking statements separated from the context
which defines their meaning, results as true generally
which are only true particularly, or which at least are
greatly modified by the occasion which led to them.
As it is moreover the manner of the Catenists often
to introduce extracts by a summary of what precedes
them, or where their length precluded their admis-
sion to give an abstract of them in briefer words, it
often happens that a passage really Cyril’s is followed
in Mai by an abstract of itself taken from some
smaller Catena : and thus an amount of confusion
and repetition is occasioned which contrasts unfa-
vourably with the simplicity of arrangement and
easiness of comprehension which prevail throughout
the Commentary itself.

Nevertheless Mai probably took the best course in
confining himself to the simple collection of mate-
rials : and at all events his works are carefully edited,
punctuated intelligibly, and translated with very con-
siderable correctness. No one, in using his very vo-
luminous works, however much he may be inclined
to regret his want of critical ability, will accuse him
of an inefficient treatment of the materials before
him. The very reverse is the case with the other
Catena which I have used, and which was edited by
Dr. Cramer.

In itself it is of considerable intrinsic value, but is
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entirely untranslateable, except by one who will take
the trouble of restoring the text, and entirely altering
Dr. Cramer’s punctuation.

In conclusion, I have to return my thanks to the
Delegates of the University Press for undertaking
both the publication of the Syriac Version of S. Cyril’s
Commentary, and also of the present English trans-
lation.

Ozxford, Jan. 1859.



COMMENTARY OF S. CYRIL,
PATRTARCH OF ALEXANDRIA,

UPON

THE GOSPEIL OF ST. LUKE.

CHAP. L

Who from the beginning were eyewitnesses and ministers
of the Word.

Il\' saying that the Apostles were eyewitnesses of the substan-
tial and living Word, the Evangelist agrees with John, who says,

Ver. 2.

From Mai

that ““ the Word was made flesh, and tabernacled in us, and John i. 1y

“ His glory was seen, the glory as of the Only-begotten of the
“ Father.”
reason of the flesh, which is visible and tangible and solid :
whereas in Himself He is invisible. And John again in his
Epistle says, © That which was from the beginning, That
“ which we have heard, That which we have seen with our

‘““ eyes, and our hands have handled around the Word of

“ Life, and the Life became manifest.” Hearest thou not that
he speaks of the Life as capable of being handled? This he
does that thou mayest understand that the Son became man,
and was visible in respect of the flesh, but invisible as regards
His divinity.»

& There can be little doubt that
this passage does not belong to the
Commentary, but as I have hitherto
been unable to find it in S. Cyril’s
Collected Works, I have thought it
best to retain it. Mai’s next extract

on v, 32. is from the tenth Book

against Julian, Op. VI. 331.; the

following on v. 37. is the thirteenth

chapter against the Anthropomor-

phites, VI. 380.; and the third ex-

tract on v. 42. is the Commentary
B

Tebewprjoba
s. 0eacd-

For the Word became capable of being seen by pefa.

rJohn 11



©

COMMENTARY UPON

V. si. He hath shewed strength with His arm : He hath scattered

the proud in the imagination of their heart.

The arm enigmatically signifies the Wqrd that was born of
her: and by the proud, Mary means the wicked demons who
with their prince fell through pride: and the Greek sages,
who refused to receive the folly, as it seemed, of what was
preached : and the Jews who would not believe, and were scat-
tered for their unworthy imaginations about the Word of God.
And by the mighty she means the Scribes and Pharisees, who

sought the chief seats.

It is nearer the sense, however, to

vefer it to the wicked demons: for these, when openly claim-

upon Issachar’s name, signifying
““a reward,” in the Glaphyra, I. 227.
(Ed.Aub.) Allthese I have omitted.
The remaining extracts, forming a
continuous Commentary upon the
hymns of the blessed Virgin and
Zacharias, I have retained, since it
is scarcely probable that S.Cyril en-
tirely passed them over; and, though
the homilies, as proved by the Sy-
riac, commenced with the first verse
of chap. il., yet possibly he may
have prefaced them by an Exposi-
tion of these hymns.  Cramer’s
Catena, nevertheless, contains por-
tions of several of these extracts
anonymously. The proof from the
Syriac that the homilies began with
the second chapter is decisive. Of
the nine MSS. in which more or
less of this Commentary is preserved,
eight constantly mention the num-
ber of the homily, which they quote
either in part or entire: in one of
these, N°. 12, 154., a MS. probably
of the eighth century, a series of
extracts occurs occupying forty
pages, beginning with the first
and ending with the hundred
and eighteenth homily ; and the
numbering of this Codex is
identical with that of the rest,
wherever two or more of them
contain the same passage. The

ing mastery over the world, the Lord by His coming scattered,

Syriac numbering apparently is also
identical with that of the Greek.
For in my earliest authority, Cod.
12, 158, transcribed, as the Copyist
states, in the year of our Lord 588.,
the numbering of the quotations
from S, Cyril is still identical with
that of the other Codices. This MS.
contains a translation of two trea-
tises of Severus of Antioch against
Julian, and is probably at least a
century anterior to the Syriac ver-
sion of S. Cyril; so that its agree-
ment with it, both in this and more
material points, is of considerable
importance.  Evidently S. Cyril’s
Commentary upon the beginning of
the Gospel was much more brief
than it became subsequently : for
whereas the twenty-first homily car-
ries us down to the end of the fifth
chapter, those that follow average
ten homilies each. In like manner
the concluding chapters of St. Luke
were passed over by him very ra-
pidly. Finally, as the Syriac, from
time to time, does not recognise
some of the passages collected by
Mai from the Catenw, it is worth
notice, that of his four first extracts,
not less than three have been dis-
covered in the published works of
S. Cyril, incomplete as Aubert’s edi-
tion is.
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and transferred those whom they had made eaptive unto His
own dominion. For these things all came to pass aeeording to
her prophecy. that

He hath put doum rulers from their thrones, and exalted V. g
the humble.

Great used to be the haughtiness of these demons whom He
scattered, and of the devil, and of the Greek sages, as [ said,
and of the Pharisees and Seribes. But He put them down, and
exalted those who had humbled themselves under their mighty
hand, ¢ having given them authority to tread upon serpents Lukex.rg.
“ and scorpions, and upon all the power of the enemy :” and
made the plots against us of these haughty-minded heings of
none effect. The Jews, moreover, once gloried in their empive,
but were stripped of it for their unbelief; whereas the Gentiles,
who were obscure and of no note, were for their faith’s sake
exalted.

He hath filled the hungry with good things, and the rich He V. ;.
hath sent empty away.

By the hungry, she means the human race: for, excepting
the Jews only, they were pining with famine. The Jews,
however, were enriched by the giving of the law, and by the
teaching of the holy prophets. For “to them belonged the Rom.ix. 4.
¢ giving of the law, the adoption of sons, the worship, the pro-
“ mises.” But they became wanton with high feeding, and
too elate at their dignity; and having refused to draw near
humbly to the Incarnate One, they were sent empty away,
carrying nothing with them, neither faith nor knowledge, nor
the hope of blessings. For verily they became both outcasts
from the earthly Jerusalem, and aliens from the glorious life
that is to be revealed, because they received not the Prince of
Life, but even crucified the Lord of Glory, and abandoned the
fountain of living water, and set at nought the bread that
came down from heaven. And for this reason there came upon
them a famine severer than any other, and a thirst more bitter
than every thirst: for it was not a famine of the material
bread, nor a thirst of water, “but a famine of hearing the Amos viii.
“ Word of the Lord.” But the heathen, who were hungering '"

B2
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and athirst, and with their soul wasted away with misery, were
filled with spiritual blessings, because they received the Lord.
For the privileges of the Jews passed over unto them.

He hath taken hold of Israel His child to remember mercy.

He hath taken hold of Israel,—not of the Israel according
to the flesh, and who prides himself on the bare name, but of
him who is so after the Spirit, and according to the true
meaning of the appellation ;—even such as look unto God, and
believe in Him, and obtain through the Son the adoption of
sons, according to the Word that was spoken, and the promise
made to the prophets and patriarchs of old. It has, however,
a true application also to the carnal Israel; for many thou-
sands and ten thousands of them believed. « But He has re-
‘“ membered His mercy as He promised to Abraham :” and
has accomplished what He spake unto him, that  in thy seed
“ shall all the tribes of the earth be blessed.” For this pro-
mise was now in the act of fulfilment by the impending birth
of our common Saviour Christ, Who is that seed of Abraham,
i Whom the Gentiles are blessed. * For He took on Him the
“ seed of Abraham,” according to the Apostle’s words: and so
fulfilled the promise made unto the fathers.

He hath raised up a horn of salvation for us.b

The word horn is used not only for power, but also for
royalty. But Christ, Who is the Saviour that hath risen for
us from the family and race of David, is both: for He is the
King of kings, and the invincible power of the Father.

To perform mercy.

Christ is mercy and justice: for we have obtained mercy
through Him, and been justified, having washed away the
stains of wickedness through faith that is in Him.

The oath which He sware to our father Abraham.

But let no one accustom himself to swear from hearing that
God sware unto Abraham. For just as anger, when spoken of

® Referred by Corderius to Vietor.
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God, is not anger, nor implies passion, but signifies power ex-
ercised in punishment, or some similar motion; so neither is an
oath an act of swearing. For God does not swear, but indicates
the certainty of the event,—that that which He says will ne-
cessarily come to pass. For God’s oath is His own word, fully
persuading those that hear, and giving each one the convietion
that what He has promised and said will certainly come to
pass.

And thou, child, shalt be called Prophet of the Highest.

Observe, I pray, this also, that Christ is the Highest, Whose
forerunner John was both in his birth, and in his preaching.
What remains, then, for those to say, who lessen¢ Iis divinity?
And why will they not understand, that when Zacharias said,
« And thou shalt be called Prophet of the Highest,” he meant
thereby « of God,” of Whom also were the rest of the pro-
phets.

To give light to them that sit in darkness, and the shadow
of death.

For those under the law, and dwelling in Judea, the Baptist
was, as it were, a lamp, preceding Christ: and God so spake
before of him; “ T have prepared a lamp for My Christ.” And
the law also typified him in the lamp, which in the first taber-
nacle it commanded should be ever kept alight. But the Jews,
after being for a short time pleased with him, flocking to his
baptism, and admiring his mode of life, quickly made him
sleep in death, doing their best to quench the ever-burning
lamp. For this reason the Saviour also spake concerning him ;

V. 76.

From Mai.

—
-~
A=)

Ps. exxxii.

17.

“ He was a burning and shining lamp, and ye were willing a Johu v. 35.

“ little to rejoice for a season in his light.”

¢ «“ He means the Arians, who
¢ gaid the Son was indeed God, but
 nevertheless inferior to the Fa-
“ ther : as Eusebius, who was an
‘¢ Arian writer, especially in his in-
“¢ terpretation of the 78th Psalm.”
Mai.—This charge against Euse-
bius, the late Professor Lee has
endeavoured to disprove in the pre-

face to his translation of the Theo-
phania, a Syriac version of which
was discovered among the Nitrian
MSS. His translation is, however,
inaccurate to the last degree; and
the treatise in question leaves no
doubt that Eusebius was the pre-
cursor of Arian doctrines.
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To guide our feet into the way of peace.

For the world, indeed, was wandering in error, serving the
creation in the place of the Creator, and was darkened over
by the blackness of ignorance, and a night, as it were, that
had fallen upon the minds of all, permitted them not to see
Him, Who both by nature and truly is God. But the Lord of
all rose for the Israelites, like a light and a sun.



CHAP. IL

“ From S. Cyrils Commentary upon the Gospel of gyr:ir:cthe

« St. Luke, Sermon the First”’ MS.12,154.

And it came to pass in those days, §c. Luke ii. 1.

CIIRIST therefore was born in Bethlehem at the time when
Augustus Czesar gave orders that the first enrolment should be
made. But what necessity was there, some one may perhaps
say, for the very wise Evangelist to make special mention of
this? Yes, I answer : it was both useful and necessary for him

to mark the period when our Saviour was born: for it was said
by the voice of the Patriareh: « The head shall not depart Gen. xlix.
“ from Judah, nor a governor from his thighs until He come, =
¢ for Whom it is laid up: and He is the expeetation of the

“ Gentiles.” That we therefore might learn that the Israelites
had then no king of the tribe of David, and that their own na-
tive governors had failed, with good reason he makes mention

of the decrees of Cewmsar, as now having beneath his sceptre
Judxea as well as the rest of the nations: for it was as their
ruler that he commanded the census to be made.

Because Le was of the house and lineage of David. V.4

The book of the sacred Gospels referring the genealogy to From Mai.

Joseph, who was descended from David’s house, has proved

through him that the Virgin also was of the same tribe as

David, inasmuch as the Divine law eommanded that marriages

should be econfined to those of the same tribe: and the inter-

preter of the heavenly doctrines, the great apostle Paul, elearly

deelares the truth, bearing witness that the Lord arose out of Heb. vii.
Juda. The natures, however, which combined unto this real '+
union were different, but from the two together is one God
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the Son,d without the diversity of the natures being destroyed
by the union. For a union of two natures was made, and
therefore we confess One Christ, One Son, One Lord. And it
is with reference to this notion of a union without confusion
that we proclaim the holy Virgin to be the mother of God, be-
cause God the Word was made flesh and became man, and by
the act of conception united to Himself the temple that He re-
ceived from her. For we perceive that two natures, by an in-
separable union, met together in Him without confusion, and
indivisibly. For the flesh is flesh, and not deity, even though
it became the flesh of God : and in like manner also the Word
is God, and not flesh, though for the dispensation’s sake He
made the flesh His own, But although the natures which con-
curred in forming the union are both different and unequal to
one another, yet He Who is formed from them both is only -
One: nor may we separate the One Lord Jesus Christ into
man severally and God severally, but we affirm that Christ
Jesus is One and the Same, acknowledging the distinction of
the natures, and preserving them free from confusion with one
another.

With Mary, his betrothed wife, being great with child.

The sacred Evangelist says that Mary was betrothed to
Joseph, to shew that the conception had taken place upon her
betrothal solely, and that the birth of the Emanuel was mira-
culous, and not in accordance with the laws of naturc. For
the holy Virgin did not bear from the immission of man’s seed.
And what was the reason ‘of this? Christ, Who is the first-fruits
of all, the second Adam according to the Scriptures, was born
of the Spirit, that he might transmit the grace (of the spiritual
birth) to us also: for we too were intended, no longer to bear
the name of sons of men, but of God rather, having obtained
the new birth of the Spirit in Christ first, that he might be
« foremost among all,” as the most wise Paul declares.

And the occasion of the census most opportunely caused the
holy Virgin to go to Bethlehem, that we might see another

4 ©eos kai vids, God the Son; as tion in these phrases is constantly
Oeos kai marnp is used by S. Cyril retained, while in those of a later
for God the Father. In the more date the tendency is to omit it.
ancient Syriac MSS. the conjunc-
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prophecy fulfilled. For it is written, as we have already men-
tioned, “And thou Bethlehem, house of Ephratah, art very Mich. v. 2.
small to be among the thousands of Judah: from thee shall
come forth for Me to be Ruler in Israel I”’
But in answer to those who argue that, if He were brought
forth in the flesh, the Virgin was corrupted: and if she were
not corrupted, that He was brought forth only in appear-
ance, we say; the prophet declares, ** the Lord, the God of Ezek. xliv.
Israel, hath entered in and gone out, and the gate remaineth
closed.”” If, morcover, the Word was made flesh without
sexual intercourse, being conceived altogether without seed,
then was He born without injury to her virginity.

And she brought forth her firstborn Son. Ver. 7.

In what sense then her firstborn? By firstborn she here
means, not the first among several brethren, but one who was
both her first and only son: for some such sense as this exists
among the significations of “ firstborn.”  For sometimes also
the Scripture calls that the first which is the only one; as ¢ 1Is xliv. 6.
am God, the First, and with Me there is no other.”  To shew
then that the Virgin did not bring forth a mere man, there is
added the word firstborn; for as she continued to be a virgin,
she had no other son but Him Who is of the Father : eoneerning
Whom God the Father also proclaims by the voice of David,
“And I will set Him Firstborn high among the kings of the Ps. xxxix.
earth.” Of IIim also the all-wise Paul makes mention, saying, i
“ But when He brought the Iirst-begotten into the world, FHe Heb. i 6.
saith, And let all the angels of God worship Ilim.”  How
then did Ie enter into the world? For Ile is separate from it,
not so much in respeet of place as of nature; for it is n nature
that He differs from the inhabitants of the world: but He
gntered into it by being made man, and becoming a portion of
it by the incarnation. For though He is the Only-begotten
as regards Ilis divinity, yet as having become our brother,
He has also the name of Firstborn; that, being made the first-
fruits as it were of the adoption of men, He might make us
also the sons of God.

Consider therefore that He is called the Firstborn in respect
of the economy : for with respect to Ilis divinity He is the

¢
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Only-begotten. Again, He is the Only-begotten in respect of
His being the Word of the Father, having no brethren by
nature, nor being co-ordinate with any other being: for the
Son of God, consubstantial with the Father, is One and Alone:
but He becomes the Firstborn by descending to the level of
created things. When thercfore He is called the Only-be-
gotten, He is so with no cause assigned by reason of which He
1s the Only-begotten, being * the Only-begotten Gode into the
bosom of the Father :”’ but when the divine Scriptures call Him
Firstborn, they immediately also add of whom He is the first-
born, and assign the cause of His bearing this title: for they
say, ‘“ Firstborn among many brethren:” and  Firstborn from
the dead:” the one, because He was made like unto us in all
things except sin; and the other, because He first raised up
His own tlesh unto incorruption. Moreover, He has ever been
the Only-begotten by nature, as being the Sole begotten
of the Father, God of God, and Sole of Sole, having shone
forth God of God, and Light of Light: but He is the Firstborn
for our sakes, that by His being called the Firstborn of things
created, whatever resembles Him may be saved through Him:
for if He must of necessity be the Firstborn, assuredly those
must also continue to exist of whom He is the Firstborn. But
if, as Eunomiusf argues, He is called God’s Firstborn, as born
the first of many: and Ile is also the Virgins Tirstborn; then
as regards her also, He must be the first as preceding another
child: but if He is called Mary’s Firstborn, as her only child,
and not as preceding others, then is He also God’s Firstborn,
not as the first of many, but as the Only One born.

Moreover if the first are confessedly the cause of the sccond,
but God and the Son of God are first, then isthe Son the cause
of those who have the name of sons, inasmuch as it is through
Him that they have obtained the appellation. He therefore
who is the cause of the second sons may justly be called the

¢ Mai translates contrary to the
Greek ¢ Unigenitus Dei.,”—S. Cy-
ril’s reading ©Oeds, agrees as usual
with the Vatican MS., and is also
supported by many of the fathers,
and by the Oriental versions.

f Eunomius taught, that the Fa-
ther and Son are unequal, both in

degree and kind, whence his follow-
ers were called dvéuowor. He flou-
rished about A.D. 360, and was a
disciple of Aetius. St. Athanasius
often refers to him in his treatise
against the Arians. For a fuller
account of him, cf. Newman’s Ari-
ans, c.1iv. sect. 4.

Bade e o
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Firstborn, not as being the first of them, but as the first
cause of their receiving the title of sonship. And just as
the Father being called the first—“for I, He saith, am the Is. xli. 4.
first, and I am after these things”—assuredly will not compel
us to regard Him as similar in nature to those that are after
Him; so also though the Son be called the first of creation, or
the Firstborn before all creation, it by no means follows that
He is one of the things made: but just as the Father said <1
am the first,” to shew that He is the origin of all things, in the
same sense the Son also is called the first of creation. < TorJomi. 3.
all things were made by Him,” and He is the beginning of all
created things, as being the Creator and Maker of the worlds.

And she laid lam in the manger. Ver. 7.

He found man reduced to the level of the beasts: therefore
is He placed like fodder in a manger, that we, having left off
our bestial life, might mount up to that degree of intelligence
which befits man’s nature; and whereas we were brutish in
soul, by now approaching the manger, even Ilis own table, we
find no longer fodder, but the bread from heaven, which is
the body of life.

e For a very full and accurate mpwrérokos, the reader may consult
discussion of the sense in which 8. Cyril’s eighth Paschal Homily.
our Lord is both povoyerys and
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SERMON 1L

SERMON OF S. CYRIL, ARCHBISHOP OF ALEXANDRIA, FROM THI

COMMENTARY UPON THE (GOSPEL OF LUKE; UPON THE

BIRTH OF OUR SAVIOUR IN THE FLESH.

o ii. 8-18. And there were shepherds in that country, watching and

om, dov,
cum B,
86ta Ocob,
sol.,

Kal keipevoy
cum B.

oTpaTIOY
ovpaviwy,
sol.

keeping guard by wight over their flock : and the angel of
the Lord came unto them, and the glory of God shone upon
them, and they were sore afraid.  And the angel said unto
them, Fear not : for lo! I bring unto you good tidings of
great joy, which shall be to all the people : that there s
born unto you to-day in the city of David a Saviour, Who
ts Christ the Lord. And this is youwr sign; ye shall find
a babe wrapped in swaddling-clothes, and laid in a
manger.  And suddenly there was with the angel a multi-
tude of the heavenly hosts, praising God and saying, Glory
to God in the highest, and on earth peace, and among men
good will. And it came to pass that when the angels had
gone from them unto heaven, the shepherds said unto one
another, Let us go even unto Bethlehem, and see this thing
which hath come to pass, which the Lord hath made known
unto us.  And they came with haste, and found Mary and
Joseph, and the babe laid in the manger. And when
they had seen, they made known the word that was spoken
unto them concerning the child. And all that heard won-
dered at what was told them by the shepherds.

LET me begin my discourse to you with that which is

Ps. xcv. 1. written in the book of Psalms, ““Come let us praise the

Lord, and sing unto God our Saviour:” for He is the Head of
our feast-day, and therefore let us tell His noble doings, and



|

COMMENTARY UPON ST. LUKE. 13

relate the manner of that beantifully contrived dispeusation, by
means of which e has saved the world, and having placcd on
each one of us the yoke of Iis kingdom, is justly the ohject of
our admiration. The Dblessed David therefore says in the
Psalms, “All ye people clap your hands;”
thereto, ““ Sing with understanding, God hath set a king over
all the heathen.” For this holy mystery was wrought with
a wisdom most befitting Christ, if it be true, as true most cer-
tainly it is, that the Lord, though He is God, appeared unto
us, and though He is in the form of God the Father, and pos-
sesses an incomparable and universal preeminence, took the
likeness of a slave. But even so He was God and Lord; for
He did not cease to be that which He had been.

The company of the holy prophets had before proclaimed
both His birth in the flesh, and His assumption of our likeness
as about in due time to come to pass: and inasmuch as this
hope had now reached its fulfilment, the rational powers of
heaven bring the glad tidings of His manifestation and appear-
ance in this world, to shepherds first of all at Bethlehem, who
were thus the earliest to receive the knowledge of the mystery.
And the type answers to the truth: for Christ reveals Himself
to the spiritnal shepherds, that they may preach Him to the
rest, just as the shepherds also then were taught His mystery
by the holy angels, and ran to bear the glad tidings to their
fellows. Angels therefore are the first to preach Him, and
declare His glory as God born in the flesh in a wonderful
manner of a woman.

But perchance some one may object to this;  that He Who
was now born was still a child, and wrapped in swaddling-
clothes, and laid in a manger: how then did the powers above
praise Him as God ?”  Against such our argument stands firm.
Understand, O man, the depth of the mystery! God was in
visible form like unto us: the Lord of all in the likeness of a
slave, albeit the glory of lordship is inseparable from Him.
Understand that the Only-begotten was made flesh; that He
endured to be born of a woman for our sakes, to put away the
curse pronounced upon the first woman : for to her it was said,

and again adds

“In pains shalt thou bring forth children ™ for it was as Gen. iii.16.

bf'ihg'mg forth unto death, that they endured the sting of

Ps. xlvii.

-

1.7,
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death®. But because a woman has brought forth in the flesh .
the Immanuel, Who is Life, the power of the curse is loosed,
and along with death have ceased also the pains that carthly
mothers had to endure in bringing forth.

Wouldst thou learn also another reason of the matter?
Remember what the very wise Paul has written of Him. ¢ For
as to the powerlessness of the law, wherein it was weak through
the flesh, God having sent His Son in the likeness of sinful flesh,
and because of sin, has condemned! the sin in His flesh, that
the just requirement of the law might be fulfilled in us, who
walk not according to the flesh, but according to the Spiritk,”
What then is the meaning of his saying that the Son was sent
“in the likeness of sinful flesh ” It is this. The law of sin lies
hidden in our fleshly members, together with the shameful
stirring of the natural lusts: but when the Word of God be-
came flesh, that is man, and assumed our likeness, His flesh
was holy and perfectly pure; so that e was indeed in the
likeness of our flesh, but not according to its standard. For
He was entirely free from the stains and emotions natural to
our bodies!, and from that inclination which leads us to what is
not lawful.

When therefore thou seest the child wrapped in swaddling-
clothes, stay not thy thought solely upon His birth in the flesh,
but mount up to the contemplation of His godlike glory:
elevate thy mind aloft: ascend to heaven: so wilt thou behold

b Mai more correctly perhaps
reads rijs dvias kévrpov.

1 The Peschito has also this read-
ing, though manifestly wrong.

k The passage which follows oc-
curs also in MS. 12, 154, with no
varie lectiones: as does also the
subsequent explanation of Is. viii. 3.

! The Syriac translator has here
misinterpreted S. Cyril, who does
not say that our Lord was free from
the emotions natural to bodies, but
Kkwiparos kal pormijs s fuds droge-
povors ép’ & py Géus, that is, from
that corruption of qur nature which
suggests sin to us, and inclines us
to seek it. (James i. 14.) S. Cyril’s
main argument here is used by him

with great force in his treatise De
Incarnat. Dom. ec. xi.,, wherein he
shews, that our Lord took the flesh
holy and perfectly pure, ‘“to con-
‘ viet sin of injustice, and to de-
‘¢ stroy the power of death. For as
‘“long as sin sentenced only the
“ guilty to death, no interference
““ with it was possible, seeing that
it had justice on its side. But
“ when it suhjected to the same
* punishment Him Who was inno-
“ cent, and guiltless, and worthy of
“ crowns of honour and hymns of
‘ praise, being convicted of injust-
“ice, it was by nccessary conse-
‘“ quence stripped of its power.”
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Him in the highest exaltation, possessed of transcendent glory ;
thou wilt see Him “set upon a throne high and lifted up;”Is vi 1.
thou wilt hear the Seraphim extolling Him in hymns, and
saying that heaven and earth are full of His glory. Yea!
even upon earth this has come to pass: for the glory of God
shone upon the shepherds, and there was a multitude of the
heavenly armies telling Christ’s glory. And this it was which was
proclaimed of old by the voice of Moses, * Rejoice, ye heavens,
with Him, and let all the sonsm of God worship Him.” For Deut.
very many holy prophets had been born from time to time, but AR 43
never had any one of them been glorified by the voice of .
E-Eggls: for they were men, and according to the same measure
as ourselves, the true servants of God, and bearers of His
words. DBut not so was Christ: for Ile is God and Lord, and
the Sender of the holy prophets, and, as the Psalmist says,
“ Who in the clouds shall be compared unto the Lord, and who Ps. Ixxxix.
shall be likened unto the Lord among the sons of God?”’ For 6
the appellation of sonship is bestowed by Him as of grace upon
us who lie under the yole, and are by nature slaves: but
Christ is the true Sonn, that is, He is the Son of God the
Father by nature, even when He had become flesh: for Ie
continued, as [ have said, to be that which He had ever been,
though He took upon Himn that whieh He had not been.

And that what I say is true, the prophet Isaiah again as-
sures us, saying, ‘“ Behold the virgin shall eonceive and bear Is. vii. 14.
“a Son, and they shall call His name Emmanuel; butter
‘““ and honey shall Ile eat: Dbefore He knoweth or chooseth
“ the evil, He shall prefer the good : for before the Child dis-
“ tinguisheth good or evil, He is not obedient to evil in that
“ He chooseth the good.” And yet how is it not plain to all,
that a new-born babe, as yet unable, from its youth and ten-
derness, to understand anything, is unequal to the task of distin-
guishing between good and evil? For he knows absolutely no-
thing. But in our Saviour Christ itwasa great and extraordinary
miracle : for He ate while yet a babe both butter and honey.
And because He was God, ineffably made flesh, He knew only

m This reading is supported by St.Paul, Heb. i. 6.
several MSS,, two Scholia, and 8. n Mai reads # dAnfea, ‘the re-
Augustine ; but is rejected by ality.
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the good, and was exempt from that depravity which belongs
to man. And this too is an attribute of the supreme Substance;
for that which is good by nature, firmly and unchangeably,
belongs specially to It, and It only; * for there is none good,
“ but one God,” as the Saviour has Himself said.

Wouldst thou see another virtue of the Child? Wouldst thou
see that 1le is by nature God, Who in the flesh was of woman ?
Learn what the prophet Isaiah says of Him: “And I drew
“mnear unto the prophetess, and she conceived, and bare a
“male; and the Lord said unto me, Call IIis name, Quick
“ take captive, and spoil hastily. For before the Child shall
“ know to call father or mother, He shall take the strength of
 Damascus.” For contemporaneously with the birth of Christ
the power of the devil was spoiled. For in Damascus he had
been the object of religious service, and had had there very
many worshippers; but when the holy Virgin brought forth,
the power of his tyranny was broken; for the heathen were
won unto the knowledge of the truth; and their firstfruits and
leaders were the Magi, who came from the East to Jerusalem ;
whose teacher was the heaven, and their schoolmaster a star.

Look not therefore upon Ilim Who was laid in the manger
as a babe merely, but in our poverty sece Him Who as God is
rich, and in the measurc of our humanity Mim Who exeels the
inhabitants of heaven, and Who therefore is glorified even by
the holy angels. And how noble was the hymn, “ Glory to
“God in the highest, and on carth peace, and among men
“ good will ! For the angels and archangels, thrones and
lordships, and high above them the Seraphim, preserving their
settled order, are at peace with God: for never in any way
do they transgress His good pleasure, but are firmly established

© The Fathers constantly refer
this name, Maher-shalal-hash-baz,
to our Lord, and explain it of the
overthrow of Satan. Another in-
stance of S. Cyril’s use of it will be
found in his17th Paschal Homily, as
follows : The prophetess is the holy
Virgin: and the name given to the
child suiteth not man, but God:
for, saith He, call His name, Spoil
quickly : hastily plunder. For at

Wis birth the heavenly and super-
natural infant, while yet in swad-
dling bands and on His mother’s
bosom, because of His human na-
ture, stripped forthwith Satan of
his goods by His ineffable might as
God: for the Magi came from the
East to worship Him, &c. {In the
above I correct ¢ «ai dvopa Tibyo:
and aroppnre dvvdper.]
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in righteousness and holiness. But we,wretched beings, by having
set up our own lusts in opposition to the will of our Lord, had put
ourselves into the position of enemies unto Ilim. But by Christ
this has been done away: for He is our peace; for He has Eph. ii. 14
united us by Himself unto God the Father, having taken away
from the middle the cause of the enmity, even sin, and so jus-
tifies us by faith, and makes us holy and without blame, and
calls near unto Ilim those who were afar off: and besides this,
He has created the two people into one new man, so making
peace, and reconciling both in one body to the Father. For it Eph. 1. 10.
pleased God the Father to form into one new whole all things
in Him, and to bind together things below and things above,
and to make those in heaven and those on earth into one flock.
Churist therefore has been made for us both Peace and Good-
will; by Whom and with Whom to God the Father be glory
and honour and might with the Holy Ghost. for ever and ever,

Amen.P

P Several passages referred by Mai
to this homily are not found in the
Syriac, as was to be expected, the
Catenists having made use not only
of the Commentary, but also of
S. Cyril’'s other works, especially
the Julian hooks, besides the possi-
bility of interpolations, and passages
erroneously ascribed to him. 'The
first omitted extract from B. is to
shew that the shepherds typified
the pastors of the Church, as also
Christ the chief shepherd, Who
came to seek the lost flock: while
Bethlehem, the house of bread, His
birthplace, is the Church, * where
“ daily the mystical bread of life is
“ sacrificed.” The second passage
(from what MS. is uncertain) gives
a physical interpretation of the but-
ter which the Emmanuel ate, un-
worthy of Cyril, and at variance
with the spiritual interpretation of
the prophecy given above. Thirdly,
there are a series of extracts from I.
taken chiefly from the Comnmentary
on Isaiah. Conf. Vol. I1. 134. 200.
(Ed. Aub.) And, lastly, an extract

from B., to the effect that probably
it was an archangel who brought
the message, accompanied by his
usual attendants. The first passage
is remarkable, both as speaking of
a daily communion, and for its ap-
plication of the word {epovpyeirar to
the ““inystical bread of life.”” 'The
Fathers generally use this word in
the same manner as St. Paul, Rom.
xv. 16., for the discharge of any re-
ligious duty, and in this sense it
will be found to occur more than
once in the course of the Commnien-
tary. Other examples may be seen
in Suicer’s Thesaurus under iepovp-
yéw, and the only instance he gives
of its application to the Lord’s sup-
per is from Zonaras, a writer of the
twelfth century. It occurs, however,
in Philostorgii Hist. Fecl. ix. 4., and
is there referred by Valesius to the
Lord’s supper, but this interpreta-
tion is far from certain. For the
historian is speaking of the heretic
Eunomius, who, he says, retired to
a simall estate situated on the sea-
shore near Chalcedon, old¢ {epovp-
D
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SERMON IIl.4

VERY numerous indeed is the assembly, and earnest the
hearer :—for we see the Church full :—but the teacher is but
poor. He nevertheless Who giveth to man a mouth and tongue,
will further supply us with good ideas.r For He somewhere
says Himself, ¢ Open thy mouth wide, and I will fill it.” Since
therefore ye have all come together eagerly on the occasion of
this joyous festivals of our Lord, let us with cheerful torche-s
brightly celebrate the feast, and apply ourselves to the consi-
deration of what was divinely fulfilled, as it were, this day,
gathering for ourselves from every quarter whatsocver may
confirm us in faith and piety.

But recently we saw the Immanuel lying as a babe in the
manger, and wrapped in human fashion in swaddling bands,
but extolled as God in hymns by the host of the holy angels.
For they proclaimed to the shepherds His birth, God the Fa-
ther having granted to the inhabitants of heaven as a special
privilege to be the first to preach Ilim. And to-day too we
have scen Ilim obedient to the laws of Moses, or rather we
have seen Him Who as God is the Legislator, subject to His

yias €£ of tns Kulikov peréory ol
peév odv és Saov éveBiw ypdvov fyraro.
This Valesius translates by “ ne sa-
““ cra quidem 1mysteria unquam ce-
*“lebravit;”’ but it rather means, that
‘“ he entirely abstained from all the
“ duties of his sacred office.” In sup-
port of his rendering Valesius quotes
from Eusebius’ Life of Constantine,
Lib. IV. 45. fvoias dvaipors xai pv-
aTikals lepovpylais v Beiov iNdakoy-
ro, where, however, as Wernsdorf
shews, by a comparison with other
passages of Eusebius, that historian,
in his usual rhetorical siyle, thus
described the prayers for the safety
of the Emperor, and the Church
militant, which, as in our service,
preceded the celebration of the Ku-
charist. The probability, therefore,

is, that this extract is incorrectly
referred to S. Cyril.

4 The original Greek of both the
third and fourth Sermons has been
preserved in the Imperial Library
at Paris; and that of the fourth
only at Trinity College, Cambridge.
The former has been printed by
Aubert in his collected edition of
S. Cyril’s Works, Vol. V. part ii.
p- 385., where the two Sermons are
incorporated into one.

Y xopnynoer wd\w fHuiv évvoias
dyafis. From this it appears that
these homilies were delivered ex-
temporaneously, which accounts for
a certain amount of repetition in
them, especially of favorite texts,

s The feast of circumecision.



PPy -

THE GOSPEL OF ST. LUKE. 19

own decrees. And the reason of this the most wise Paul

teaches us, saying, ““ When we were babes we were enslaved Gal. iv. 3.

“under the elements of the world; but when the fulness of
“ the time came, God sent forth Iis Son, bornt of a woman,
“ born under the law, to redeem them that were under the
“law.” Christ therefore ransomed from the curse of the law
those who being subject to it, had been unable to keep its
enactments. And in what way did He ransom them? By ful-
filling it. And to put it in another way : in order that Ile
might expiate the guilt of Adam’s transgression, e showed
Himself obedient and submissive in every respect to God the
Father in our stead: for it is written, “That as through the
“ disobedience of the One man, the many were made sinners,
“ s0 also through the obedience of the One, the many shall be
“made just.” He yielded therefore His neck to the law in
company with us, because the plan of salvation so required:
for it became Him to fulfil all righteousness. uFor Laving as-
sumed the form of a slave, as being now envolled by reason of
His human nature among those subject to the yoke, Ile once
even paid the half shekel to the collectors of the tribute, al-
though by nature free, and as the Son not liable to pay the tax,

t Mai has the received recading
yevdpevov. I have not noticed the
many verbal discrepancies between
him and Anbert, as the Catenists
naturally had to make many slight
alterations in forming their extracts
into a connected discourse. The
v. L. yewwdrpevo, though received by
some of the athers, is unsupported
by MS. authority.

v This passage, as far as “ the
“ plan of salvation,” Mai for the
present omits, but afterwards gives
it in so different a form, and with
such additions, that I think it bet-
ter to append a separate translation,
“ Again He paid the half shekel to
“the collectors of the tribute, al-
“ though not bound to pay, as he-
“ing in very truth the Son: but
‘ He paid as being made under the
“law. Vor He must verily act fully
“according to the dispensation

¢ (oikovopta) which He had under-
‘“taken for our sakes. And we
¢ ghall find Him, moreover, cven in
“ the payment of the half shekel
‘“ marked out as a Saviour and Re-
‘¢ deemer (? read Avrpwriy for Av-
“rqv.) Tor the half shckel was a
“coin stamped with the royal
““image: and it was paid according
““ to the law for two persons. Be-
“ hold therefore again Christ repre-
“sented in the half shekel. Vor
““ being the image of the Father,
“ the impress of His substance, the
“ coin that came from heaven, He
¢ offered Himself as the ransom for
‘¢ the two people, the Jews, I mean,
“ and the Gentiles.” This fanciful
style of interpretation seldom ap-
pears in the Syriac, and is equally
rejected in the present case by Au-
bert’s MS.

D e

Rom. v. 1g.
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When therefore thou seest Him keeping the law, be not of-
fended, nor place the free-born among the slaves, but reflect
rather upon the profoundness of the plan of salvation. _
vUpon the arrival, therefore, of the eighth day, on which 1t
was customary for the civcumeision in the flesh to be performed
according to the enactment of the law, He receives I1is Name,
even Jesus, which by interpretation signifies, the Salvation of
the people. Yor =0 had God the Father willed that Ilis Son
should be named, when born in the flesh of a woman. For
then especially was He made the salvation of the people, and
not of one only, but of many, or rather of every nation, and of
the whole world. Ile received His name, therefore, on the
same occasion on which e was circumeised.

But come, and let us again search and see, what is the
riddle, and to what mysteries the occurrence directs us. The
blessed Paul has said, * Circumeision is nothing, and uncir-
‘¢ cumeision is nothing.”  To this it is probable that some may
object, Did the God of all then command by the all-wise Moses
a thing of no account to be observed, with a punishment de-
creed against those that transgressed it? Yes, I say: for as
far as regards the nature of the thing, of that, I mean, which
is done in the flesh, it is absolutely nothing, but it is pregnant
with the graceful type of a mystery, or rather contains the hid-
den manifestation of the truth. I'or on the eighth* day Christ
arose from the dead, and gave us the spiritual circumeision.
For He commanded the holy Apostles: Having gone, make
“ye disciples of all nations, baptizing them into the Name of
““ the FFather, and of the Son, and of the Holy Ghost.” And
we affirm that the spiritual circumeision takes place chiefly in

v This passage exists among the
Syriac fragments, and is important
in so far establishing the accuracy
of Aubert’s text, as it agrees with it
in omitting an interpolation of the
Catenist, found in Mai.

* So Justin Martyr’s Dial. with
Trypho. (p. 201. ed. F. Sylburgii,
Heidelb. 1593.) “ The ordinance of
circumecision, which commanded in-
fants to be circumcised on the eighth
day only, was a type of the true cir-
cumcision from error and wicked-

ness by means of the resurrection
from the dead of our Lord Jesus
Christ on the first day of the week.
For the first day of the week, while
remaining the first of all the days,
is, nevertheless, in its relation to
the whole circle of the week, called
the eighth, and yet continues to be
the first.” So again, p.288. “ The
ark, in which were eight persons,
symbolizes by that number the
eighth day, on which Christ arose
from the dead.”
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the season of holy baptism, when also Christ makes us par-
takers of the Holy Ghost. And of this again, that Jesus of
old, who was captain after Moses, was a type. For he first
of all led the children of Israel across the Jordan: and then
having halted them, immediately circumeised them with knives
of stone. So when we have crossed the Jordan, Christ cir-
cumeises us with the power of the Holy Ghost, not purifying
the flesh, but rather cutting off the defilement that is in our
souls.

On the eighth day, therefore, Christ is circumeised, and
receives, as I said, His Name: for then. even then, were we
saved by 1imy and through Him, “in Whom, it saith, ye were
¢ circumeised with a circumeision not made with hands in the
“ putting off of the fleshly body, with Christ’s eircumeision,
¢ having been buried together with Him in baptism, wherein
“also ye were raised with im.” His death, therefore, was
for our sakes. as were also His resurrcetion and His circum-
cision. For He died, that we who have died together with 1lim
in His dying unto sin, may no longer live unto sin: for which
reason it is said, “If we have died together with Him, we shall
“also live together with Him.” Aud He is said to have died
unto sin, not because He had sinned, “ for Ie did no sin, nei-
“ ther was guile found in His mouth,” but because of our sin.
Like as therefore we died together with Him when He died,
so shall we also rise together with Him.

Again, when the Son was present among us, though by nature
God and the Lord of all, He does not on that account despise

* our measure, but along with us is subject to the same law, al-

though as God He was Himself the legislator. Like the Jews,
He is circumeised when eight days old, to prove Iis descent
from their stock, that they may not deny Him. For Christ
was expected of the seed of David, and offered them the proof
of His relationship. But if even when He was circumeised they

Aub. épxi-
epebs for
&pxalos.
Aub. om,
wpiTepov.

Col. ii. 11,
From Mai.

2 Tim.it 1t

1 Pet.ii. 22,

gaid,  As for This man, we know not whence He is;” there Johnix.29.

¥ The next two or three paragraphs ~ Aubert’s MS. in reducing two Ser-
are not found in Aubert, but as they mons into one, made large omis-
are in Mai’s same MS. E, which sions to avoid the too great length,
contains most of the foregoing, and I have received them into the text.
as it is possible that the Copyist of
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would have been a show of reason in their denial, had He not
been circumeised in the flesh, and kept the law.

But after Iis circumcision, the rite was done away by the
introduction of that which had been signified by it, even bap-
tism: for which reason we are no longer circumcised. For
circumcision seems to me to have effected three several ends:
in the first place, it separated the posterity of Abraham by a
sort of sign and seal, and distinguished them from all other
nations. In the second, it prefigured in itself the grace and
efficacy of Divine baptism ; for as in old time he that was
cireumeised, was reckoned among the people of God by that
seal, so also he that is baptized, having formed in himself
Christ the seal, is enrolled into God’s adopted family. And,
thirdly, it is the symbol of the faithful when established in
grace, who cut away and mortify the tumultuous risings of
carnal pleasures and passions by the sharp surgery of faith,
and by ascetic labours; not cutting the body, but purifying
the heart, and being circumcised in the spirit, and not in the
letter : whose praise, as the divine Paul testifies, needs not the
sentence of any human tribunal, but depends upon the decree
from above.?

After His circumeision, she next waits for the time of her
purification : and when the days were fulfilled, and the fortieth
was the tull time, God the Word, Who sitteth by the Father’s
side, is carried up to Jerusalem, and brought into the Father’s
presence in human nature like unto us, and by the shadow of
the law is numbered among the firstborn. For even before the
Incarnation the firstborn were holy, and consecrated to God, -
being sacrificed to Iim according to the law. 20! how great
and wonderful is the plan of salvation! ¢ O the depth of the
“riches both of the wisdom and knowledge of God!” He
Who is in the bosom of the Father, the Son Who shares
His throne, and is coeternal with Him : by Whom all things
are divinely brought into existence, submitted. nevertheless to
the measure of human nature, and even offered a sacrifice to
His own Father, although adored by all, and glorified with

2 Mai’s next extract is from the 3 Aubert begins again here. The
15th book of th.e De Ador. Spir.  passage is also in the Aurea Catena,
L. 553, and is omitted. upon Luke ii. 24.
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Him. And what did He offer? As the firstborn and a male a
pair of turtles, or two young doves, according to what the law
prescribed.  But what does the turtle signify ¥ And what too
the other, the dove?! Come, then, and let us examine this.
The one, then, is the most noisy of the birds of the field: but
the other is a mild and gentle creature. And such did the
Saviour of all beeome towards us, shewing the most perfect
gentleness, and like a turtle moreover soothing the world, and
filling Ilis own vineyard, even us who believe in Him, with the
sweet sound of His voice. For it is written in the Song of
Songs, “ The voice of the turtle has been heard in our land.”
Tor Christ has spoken to us the divine message of the Gospel,
which is for the salvation of the whole world.

Turtles, therefore, and doves were offered, when He pre-
sented Himself unto the Lord, and there might one see simul-
taneously mecting together the truth and the types. And
Christ offered Himself for a savour of a sweet smell, that He
might offer us by and in Himself unto God the Father, and so
do away with His enmity towards us by reason of Adam’s
transgression, and bring to nought sin that had tyrannized
over us all. For we are they who long ago were crying,
“ Look upon me, and pity me.”b

b A passage follows in Mai, either  of the immaculate conception of the
from E. or H., going over ground blessed Virgin Mary : for it testifies
already traversed, and probably only  that all women, except the Virgin,
a summary gathered from S. Cyril. (ai d\Aat yvvaikes,) conceived in sin,
It is valuable, nevertheless, as shew-  (év dvopias.)
ing how little idea the ancients had

(Cant.ii. 12.

Ps. xxv. 16,
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SERMON 1V.

¢THE prophet Isaiah says, ¢ Beautiful are the feet of
“them that bring good tidings of good:” and what could
there be so sweet to learn as that God has saved the world by
the mediation of the Son, in that He was made like unto us?
For it is written, ¢ that there is one God, and one Mediator of
“ God and men, the Man Jesus Christ, Who gave Himself a
¢ ransom for us.” For of His own accord e descended to our
poverty, that Ile might make us rich by our gaining what is
His. Behold Him therefore as one in our estate presented
unto the Father, and obedient to the shadows of the law, offer-
ing sacrifice moreover according to what was customary, true
though it be that these things were done by the instrumentality
of His mother according to the flesh. Was He then unrecog-
nised Dy all at Jerusalem, and known to none dwelling there ¢
How could this be the case? TFor God the Father had before
proclaimed by the holy prophets, that in due season the Son
would be manifested to save them that were lost, and to give
light to them that were in darkness. By one too of the holy
prophets Ile said, My righteousness approacheth quickly,
‘“and My mercy to be revealed, and My salvation shall burn
‘“as a torch.” But the mercy and righteousness is Christ : for
through Him have we obtained mercy and righteousness, hav-
ing washed away our filthy vileness by faith that is in Him.
And that which a torch going before them is to those in night
and darkness, this has Christ become for those who are in
mental gloom and darkness, implanting in them the divine
light.  For this reason also the blessed prophets prayed to be
made partakers of His great grace, saying, ‘ Shew us Thy
“mercy, O Lord, and grant us Thy salvation.”

© The text is now taken from the ¢punvelas 7oi Kkard Aovkav ebayye-

Tr. Coll. MS. B. Q. 7. apparently of
the 12th century. It is a volume of
sermons, and among them has one
with the following superscription :
KvpiMov dpyemaxm. d\efavSpelas,
els Tov Siraioy oupedy, kal €k Tis

Aov ke edho+

I owe my transcript to a friend,
himself engaged in collecting and
editing the Greek remains of this
Father.



THE GOSPEL OF ST. LUKE. 23

Christd therefore was earried into the temple, being yet a
little child at the breast: and the blessed Symeon being en-
dowed with the grace of prophecy, takes Him in his arms, and
filled with the highest joy, blessed God, and said; Lord,
“now lettest Thou Thy servant depart in peace according to
“Thy Word, for mine eyes have seen Thy Salvation, Which
“ Thou hast prepared before the face of all the nations, the
“ Gentiles> light for revelation, and a glory of Thy people
“ Israel.”  For the mystery of Christ had been prepared even
before the very foundation of the world, but was manifested in
the last ages of time, and became a light for those who in dark-
ness and error had fallen under the devil’s hand. These were
they ““ who serve the creation instead of the Creator,” wor-
shipping moreover the dragon, the author of evil; and the im-
pure throng of devils, to whom they attach the honour due unto
God : yet were they called by God the Father to the acknow-
ledgment of the Son Who is the true light.  Of them in sooth
He said by the voice of Isaiah, < I will make signs unto them,
“ and receive them, because I will ransom them, and they shall
“be multiplied, as they were many : and [ will sow them
“ among the nations, and they who are afar off shall remem-
“ber Me.” Tor very many were they that were astray, but
were called through Christ : and again they are many as they

4 Mai, whose extracts begin again
at this clause, has admitted at the
end of the first sentence an interpo-
lation so curious, that I append it:
“ ... and offered what is appointed
““in the law, a pair of turtles and
“two young pigeons, the type of
“ temperance and gentleness, as
““ well as also of each kind of life,
“ marriage, namely, and celibacy,
“ of both of which He is the Law-
“ giver. For you may say that the
“active and more spiritual, who
“ have taken upon themselves the
“ single life, are the pigeons: but
“ that those who occupy themselves
“ with a family and other domestic
““ cares are the turtle doves.”” As
in the unworthy interpretation of
the butter, referred to in the note
at the end of the 2nd Sermon, it is

impossible to say which MS. con-
tains this interpolation, as the let-
ters put by Mai at the commence-
ment of each extract merely mean
that those MSS. severally contain
more or less of what follows. Im-
mediately afterwards he has another
passage, the false philosophy and
bad Greek of which confirm its re-
jection by the two trustworthy
MSS. It is to the effect, that Sy-
meon was to be set free from the
leaping-ground of life : for life is a
ransom and prison, (Adrpa kai &1-
opwripwov.) Upon the offering of
the turtle doves, the reader may
compare S. Cyril’s explanation in
the De Ador. Spir. Ed. Aub. I. 531.
which agrees with the present Com-
mentary.

|1

Rom. 1. 2z,
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Zech, x. 8.
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were before; for they have been received and ransomed, hav-
ing obtained as the token of peace from God the Father, the
adoption into His family and the grace that is by faith in
Jesus Christ.  And the divine disciples were sown widely
among the nations: and what is the consequence?! Those
who in disposition were far from God, have been made near.
To whom also the divine Paul sends an epistle, saying, ¢ Now
“ ye who some time were afar off have been made near in the
« blood of Christ”” And having been brought near, they make
Christ their glorying: for again, God the Father has said of
them, “ And I will strengthen them in the Lord their God, and
«in His Name shall they glory, saith the Lord.” This also the
Dlessed Psalmist teaches, speaking as it were unto Christ the
Saviour of all, and saying, ¢ Lord, they shall walk in the light
« of Thy countenance, and in Thy Name shall they exult all
« the day, and in Thy righteousness shall they be exalted : for
« Thou art the glorying of their strength.” And we shall find
also the prophet Jeremiah calling out unto God, * Lord, my
“ strength and my help, and my refuge in the day of my evils,
¢ to Thee shall the heathen come from the end of the earth,
“and say, Our fathers took unto themselves false idols, in
“ which there is no help.”

Christ therefore became the Gentiles® light for revelation:
but also for the glory of Israel. For even granting that some
of them proved insolent, and disobedient, and with minds
void of understanding, yet is there a remnant saved, and ad-
mitted unto glory through Christ. And the firstfruits of these
were the divine disciples, the brightness of whose renown light-
ens the whole world.

And in another sense Christ is the glory of Israel, for He
came of them according to the flesh, though He be ““ God over
“ all, and blessed for evermore, Amen.”

And Symeon blesseth also the holy Virgin as the handmaid
of the divine counsel, and the instrument of the birth that sub-
mitted not itself to the laws of human nature. For being a
virgin she brought forth, and that not by man, but by the
power of the Holy Ghost having come upon her.

And what does the prophet Symeon say of Christ? * Be-
“ hold This child is set for the fall and rising again of many in
“ Israel, and for a sign that shall be spoken against.” For the
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Immanuel is set by God the Father for the foundations of Sion,
“ being a stone elect, chief of the corner, and honourable.”
Those then that trusted in Him were not ashamed : but
those who were unbelieving and ignorant, and unable to per-
ceive the mystery regarding IHim, fell, and were broken in
pieces. For God the Father again has somewhere said, < Be-
“ hold I lay in Sion a stone of stumbling and a rock of offence,
« and He that believeth on It shall not be ashamed; but on
« whomsoever It shall fall, It will winnow him.” But the pro-
phet bade the Israelites be secure, saying, “ Sanctify the Lord
¢« Himself, and He shall be thy fear: and if thou trust upon
¢« Him, He shall be thy sanctification, nor shall ye striko
¢ against Him as on a stone of stumbling, and a rock of of-
« fence.” Because however Israel did not sanetify the Emmanuel
Who is Lord and God, nor was willing to trust in Him, having
stumbled as upon a stone because of unbelief, it was broken in
pieces and fell. But many rose again, those, namely, who
embraced faith in Him. For they changede from a legal to a
spiritual service : from having in them a slavish spirit, they
were enriched with That Spirit Which maketh free, even the
Holy Ghost : they were made partakers of the divine nature:
they were counted worthy of the adoption of sons : and live in
hope of gaining the city that is above, even the citizenship, to
wit, the kingdom of heaven.

And by the sign that is spoken against, he means the precious
Cross, for as the most wise Paul writes, ¢ to the Jews it is a stum-
“ blingblock, and foolishness to the heathen.” And again, “To
“ them that are perishing it is foolishness: but to us who are
“ being saved, it is the power of God unto salvation.” The sign
therefore is spoken against, if to those that perish it seem to
be folly ; while to those who acknowledge its power it is salva-
tion and life.

And Symeon furtherf said to the holy Virgin, “ Yea, a
“ sword shall go through thy own soul also,” meaning by the
sword the pain which she suffered for Christ, in seeing Him

e Aubert’s reading here, perepu-  its compounds, occur in S. Cyril
relOnoav, for peredpoirnoav, is wor-  constantly in the sense of Baive.
thy of notice. It is possibly, never- f The Tr. MS. has mpés rovs 7o
theless, only the correction of some ot7ovs, but the Syriac a2,
scribe, not aware that ¢oirdw, and  which I have adopted.

E 2

1 Pet. ii, 6.

Is. xxviii.

16.
Luke xx.
18.

Is. viil. 13.

2 Pet. 1. 4.

Also in the
Syriac

MS. 12,154,
1Cor. i. 23.

1Cor. i. 18,
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Whom she brought forth crucified: and not knowing at all
that He would be more mighty than death, and rise again
from the grave. Nor mayest thou wonder that the Virgin
knew this not, when we shall find even the holy Apostles
themselves with little faith thereupon : for verily the blessed
Thomas, had he not thrust his hands into His side after the
resurrection, and felt also the prints of the nails, would have
disbelieved the other disciples telling him, that Christ was
risen, and had shewed Himself unto them.

The very wise Evangelist therefore for our benefit teaches us
all things whatsoever the Son, when He was made flesh, and
consented to bear our poverty, endured for our sakes and in
our behalf, that so we may glorify Him as our Redeemer, ag
our Lord, as our Saviour, and our God: &by Whom and with
Whom to God the Father and the Holy Ghost be the glory

and the power for ever and ever, Amen.b

& The doxology is taken from
Aubert, and is identically the same
with that which concludes every
homily in the Syriac.

h Mai does not contain the above
explanation of the sword that was
to pierce the holy Virgin, but in its
place has the following adaptation
of it: * But to speak more briefly,
* we aftirm that the sword here sig-
““ nifies the temptation like a knife,
‘“or even the passion itself brought
‘“ upon the Immanuel by the mad-
“ ness of the Jews. And so the just
“ Symeon seems to understand, and
“ even to say. For the holy Virgin
“ was all but killed by a sword in
¢ seeing Him That was born of her
‘“in the flesh crucified. Such also
“was that said by Zechariah (xiii.
* 7.): Awake, O sword, against My
‘ Shepherd, that is, forthwith let

“ the saving passion be enacted,
“and let the time of the shewing
¢ forth of good things come.” To
this Mai appends the following
note : “ In codice B. f. 31. post
“ odpka additur, kal appryvooiaa
“ el ye rail Bavdrov kparfoe Bavarw-
“ feis : quam particulam de B. Vir-
¢ ginis dubitatione circa futuram
““filii sui resurrectionem cum nec
“ ceteri codices in Cyrillo habeant,
“nec pietas Christiana admittat,
“haud immerito pretermisimus :
““ quamquam eadem legitur sub fi-
“mnem predictze homilie in hypa-
“ pantem,” &e. The danger of such
a method of treating MS. authority
is shewn by the additional authority
of the Tr. Cod., which completely
agrees with Aubert, some slight
verbal differences excepted.
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SERMON V.

And the Child grew, and waxed strong in spivit, being filled C.ii 4o 2.
with wisdom, and the grace of God was upon Him. And From Mai
. . . K and Cramer.
again; But Jesus increased in stature and wisdom and

grace with God and men.

TO say that the child grew, and waxed strong in spirit,
being filled with wisdom. and the grace of God was upon Him,
must be taken as referring to His human nature. And examine,
I\Exjay you, closely the profoundness of the dispensation: the
Word endures to be born in human fashion, althongh in Iis
divine nature He has no beginning nor is subject to time: Ie
Who as God is all perfeet, submits to bodily growth : the In-
corporeal has limbs that advance to the ripeness of manhood :
He is filled with wisdom Who is Himself all wisdom. And what
say we to this? Behold by these things Him Who was in the form
of the Father made like unto us: the Rich in poverty: the High
in humiliation : Him said to “ receive,” Whose is the fulness as
God. So thoroughly did God the Word empty Himself'! IFor
what things are written of Him as a man shew the manner of
the emptying. For it were a thing impossible for the Word
begotten of God the IFather to admit ought like this into
His own nature : but when He became flesh, even a man like
unto us, then He 1s born according to the flesh of a woman,
and is said also to have been subject to the things that belong
to man’s state: and though the Word as being God could have
made His flesh spring forth at once from the womb unto the
measure of the perfect man, yet this would have been of the
nature of a portent: and thercfore Ile gave the habits and
laws of human nature power even over His own flesh.

Be not therefore offended, considering perchanee within thy- From the
self, How can God increase? or how can He Who gives grace :{{'1““31
to angels and to men receive fresh wisdom? Rather reflect
upon the great skill wherewith we are initiated into IHis mys-
tery. For the wise Lvangelist did not introduce the Word in
His abstract and incorporeal nature, and so say of Him that
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He increased in stature and wisdom and grace, but after hav-
ing shewn that He was born in the flesh of a woman, and took
our likeness, he then assigns to Him these human attributes,
and calls Him a child, and says that He waxed in stature, as
His body grew little by little, in obedience to_corporeal laws.
And so He is said also to have increased in wisdom, not as re-
ceiving fresh supplies of wisdom,—for God is perceived by the
understanding to be entirely perfect in all things, and altoge-
ther incapable of being destitute of any attribute suitable to
the Godhead :—but because God the Word gradually mani-
fested Iis wisdom proportionably to the age which the body
had attained.

The body then advances in stature, and the souli in wisdom :
for the divine nature is capable of increase in neither one nor
the other; seeing that the Word of God is all perfect. And
with good reason he connected the increase of wisdom with
the growth of the bodily stature, because the divine nature
revealed its own wisdom in proportion to the measure of the
bodily growth. .

Aud when He was twelve years old, they went up to Jeru-
salem according to the custom of the feast.

After the Evangelist had said, that Jesus advanced in wis-
dom and grace with God and men, he next shews that what
he says is true: for he carries Him to Jerusalem in company
with the holy Virgin, upon the summons of the feast: and
then he says that Ile remained behind, and was afterwards
found in the temple sitting in the midst of the doctors both
nsking and answering questions regarding those things, as we
may feel sure, which were spoken of old by the law : and that
He was wondered at by all for His questions and answers.
Thou seest Him advancing in wisdom and grace, by reason of
His becoming known unto many as being what He was.

i That is,  the human soul :”’ for  “able soul and human flesh sub-
our Lord, being perfect man, had  “sisting.” And this human soul
a human soul as well as a fleshly  was capable of increasing in wis-
body, as we are taught in the Atha- dom. 'This extract apparently is

nasiar.l Creed, in opposition to the collected from what precedes,
Apollinarian heresy < Of a reason-
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Thy futher and I have sought Thee sorrowing.

His mother certainly knew that He was not the child of
Joseph, but she so speaks to avoid the suspicions¥ of the Jews.
And upon her saying, that  Thy father and I have sought
¢ Thee sorrowing,” the Saviour answers;

Did ye not know that I must be at My Father’s?

|Here then first He makes more open mention of Him Who
is truly His Father, and lays bare His own divinity : for when
the holy Virgin said, Child, why hast Thou so done unto us ?
then at once shewing Himself to transeend the measure of hu-
man things, and teaching her that she had been made the
handmaid of the dispensation in giving birth to the flesh, but
that ITe by nature and in truth was God, and the Son of the
Father That is in heaven, He says, Did ye not know that I
must be at My Father’s? !lere let the Valentinians, when
they hear that the temple was God's, and that Christ was now
at His own, Who long before also was so described in the law,
and represented as in shadows and types, feel shame in aflirin-
ing, that neither the Maker of the world, nor the God of the
law, nor the God of the temple, was the Father of Christ.m

k Cramer (ii. 26.) adds, vout{dv-
Twy €k mopvelas abtov yeyevijobar.

Him considered as the Word, but
either must be understood of the

1 The style of the short extract
that follows is entirely unlike Cy-
ril’'s. Mai says, that the Catenz
aseribe it to Origen as well as
Cyril.

m Mai's next extract upon v. 52.
may serve as an instance of the
manner in which the Catenists
joined with the utmost neatness
passages from various works. It
commences with S. Cyril’s Com-
mentary on John i. 14, Op.iv. 96
after which there follow a few lines,
which may possibly be from the
Commentary on Luke: and finally,
we have the 28th assertion of the
Thesaurus, Op. v. pt. i. 253. The
doctrine of these extracts is nearly
identical, all affirming that our
Lord’s increase in wisdom and sta-
ture and grace cannot be said of

increase of admiration on the part
of all who beheld Him, and daily
witnessed a fuller manifestation of
His glory: or, as the two latter ex-
tracts teach, it refers to the human
nature. As I have not been able
to find the second extract in
S. Cyril’s collected works, I give
it entire:  And observe, that that
“ which increases in any thing is
¢ different from that in which it is
“ gaid to increase. If therefore He
“is said to iIncrease in wisdom, it
“was not the wisdom that in-
¢ creased, but the human nature
“ that increased in it. For as the
¢ Godhead day by day unveiled and
¢« manifested Itself in Him, He ever
¢ became an object of greater admi-
“ ration to those that saw Him.”

V. 48.
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CHAPTER I1L

SERMON VL
As it is written in the book of the words of Isaiah
the prophet.

TIHE Dlessed Isaiah was not ignorant of the scope of John’s
preachings, but of old, even long before the time, bearing witness
of it, he called Christ Lord and God: but John he styled His
minister and servant, and said that he was a lamp advancing
before the true light, the morning star heralding the sun,
foreshewing the coming of the day that was about to shed its
rays upon us: and that he was a voice, not a word, forerunning
Jesus, as the voice does the word.n

Prepare ye the ways of the Lord, make His paths straight.

John, being chosen for the Apostleship, was also the last of
the holy prophets: for which reason, as the Lord was not yet

come, he says, Prepare ye the way of the Lord. And what s -

the meaning of «“ Prepare ye the way of the Lord ! Tt is put
for, Make ready for the reception of whatever Christ may wish
to enact : withdraw your hearts from the shadow of the law g
cease from the types: think no more perversely. ¢ Make the
“ paths of our God straight.” For every path that leadeth
unto good is straight and smooth and easy : but the other is
crooked that leadeth down to wickedness them that walk
therein, For of such it is written, “ Whose paths are crooked,
““and the tracks of their wheels awry.”  Straightforwardness
therefore of the mind is as it were a straight path, having no
crookedness.  Such was the divine Psalmist’s character, who
thus sings, “ A crooked heart hath not cleaved unto me.” And
Jesus,© the son of Nun, in exhorting the people, said, “ Make

" This fragment is referred by

two of Mai’s MSS. to Chrysostom
as well as Cyril, and by Corderius
to Cyril and Basil.

© The name Joshua, as a cor-
ruption of the Jews, (certainly after
the time of Josephus, hut prior to
Jerome, who once mentions it ;

cf. Com. in Os. L 1.,) ought to be
everywhere rejected; but the NAYH
of the LXX. is an error of the co-
pyists for NAYN. The Masorites
have twice punctuated the name
correctly in the case of Jeshua, the
son of Jozadak. (Ez. ii. 2., iil, 2.)
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“ straight your hearts unto the God of Israel :” while John
cries, “ Make straight your ways.” And this means, that the
soul must be straight, displaying its natural intuition as it was
created : and it was created beautiful and very straight. But
when it turns aside, and its natural state is perverted, this is
called vice, and the perversion of the soul. The matter there-
fore is not very difficult: for if we continue as we are made, we
‘shall be virtuous.p

But when some one, as it were, exclaims against us, saying,
How shall we prepare the way of the Lord ? or how make His
paths straight ? for there are many impediments in the way of
those that will live well,—Satan, who hates all that is beauti-
ful, the unholy throng of wicked spirits, the law of sin itself
that is in our fleshly members, and which arms itself against
the inclinations of the mind to what is good, and many other
passions besides, that have mastery over the mind of man:—
what then shall we do, with so great difficulty pressing upon
“us? The word of prophecy meets these objections, saying,
“ Every valley shall be filled up, and every mountain and hill Is. x1. 4.
“shall be brought low: and the crooked way shall become
“ straight, and the rough ways shall become smooth : and all
“ flesh shall see the salvation of God.” g

And all flesh shall see the salvation of God. V. 6.

And all flesh did see the salvation of God, even of the Father :

for He sent the Son to be our Saviour. And in these words

by *“flesh,” man generally is to be understood, that is, the

whole human race. TIor thus all flesh shall sce the salvation

of God: no longer Isracl only, but all flesh. For the gentle-

ness of the Saviour and Lord of all is not limited, nor did e

save one nation merely, but rather embraced within His net

the whole world, and has illuminated all who were in dark-

ness. And this is what was celebrated by the Psalmist’s lyre,

¢ All the nations whom Thou hast made shall come and wor- ps, Ixxxvi,

 ship before Thee, O Lord.” While at the same time the rem- 9

nant of the Israclites is saved, as the great Moses also long

ago declared, saying, “ Rejoice ye nations with Ilis people.” i)se“'--xxxii-
P The style of this comment, so this extract.

unlike Cyril’s, and the extraordinary 4 The next extract is from the

conclusion, both suggest caution in  Commentary on Isaiah, Op. ii. 300,

attributing to him the latter part of and is therefore omitted.
B
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SERMON VIIL

The Baptist therefore said to the multitudes that came to be
baptized of him, Generation of vipers, who hath warned
you to flee from the coming wrath ?

W affirm therefore that the blessed Baptist, as being full
of the Holy Ghost, was not ignorant of the daring acts that
Jewish wickedness would venture against Clirist.  For he fore-
knew that they would both disbelieve in Him, and wagging
tlieir envenomed tongue, would pour forth railings and accusa-
tions against Him : accusing Him at one time of being born of
fornication ; at another, as one who wrought His miracles by
the help of Beelzebub, prinee of the devils: and again, as one
that had a devil, and was no whit better than a Samaritan.
aving this therefore in view, he calls even those of them who
repent wicked, and reproves them because, though they had the
law speaking unto them the mystery of Christ, and the pre-
dictions of the prophets relating thereunto, they nevertheless
had become dull of hearing, and unready for faith in Christ
the Saviour of all. “ For who hath warned you to tlee from
the coming wrath?” Was it not the inspired Seripture, which
tells the happiness of those who believe in Christ, but fore-
warns those who believe not, and are ignorant, that they will
be condemned to severe and inevitable punishment ?

Bring forth therefore Jruits meet for repentance.

Moreover, the fruit of repentance is, in the highest degree,
faith in Christ : and next to it, the evangelic mode of life, and
in general terms the works of righteousness in contradis-
tinetion to sin, which the penitent must bring forth as fruits
worthy of repentance. And he has added; ““ Begin not to say
“ within Yourselves, We have Abraham for our father : for I
“tell you that God is able of these stones to raise up children
“unto Abraham.”  You see how most skilfully he humbles
their foolish pride, and shews that their being born of Abra- -
ham' according to the flesh is useloss for their profit. For of
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Hhat benefit is nobility of birth, if men practise not the like
earnest deeds, nor imitate tlie virtue of their ancestors? For

the Saviour says unto them, ““if ye were Abrahawn’s children, jonn wii.
“ ye would have done the works of Abraham.” The relation- 39-

ship which God requires is one in character and manners: so

that it is a vain thing to boast of holy and good parents, while

we fall far short of their virtue.

But, says th& Jew, if this be so, in what way 1s the seed of
Abraham still to be multiplied, and the promise made to him
of God hold true. of which the terms are, that < ITe will mul-

“ tiply his seed as the stars of heaven?” By the calling of

the Gentiles, O Jew : for it was said to Abraham himself, tlnt

<« in Isaac shall a seed for thee be called :™ and that “1 have Gen.xxi.iz.
“ set thee as a father of many nations.” But the phrase in Td. xvii.y.
“ Tsaac” means, According to promise, He is set therefore as

a father of many nations by faith, that is to say, in Christ.

And of these it was that God spake also by the voice of Eze-

kiel : “ And T will take away out of their flesh the heart of Ezek.xi.ig.
“ stone, and will give them a heart of flesh, that they may

“ know Me, that I am the Lord.”

And the blessed Baptist apparently calls them stones, be- fro.m the
cause they as yet knew not Him Who is by nature God, but \}:T,,“
were in error, and in their great folly worshipped the creation
instead of the Creator: but they were called, and became the
sons of Abraham, and acknowledged, by believing in Christ,

Him Who is by nature God.
But that he may benefit in a still higher degree those that
hear him, the blessed Baptist brings forward something more :
“ But already even the axe is laid at the root of the trees.”
But by the axe in this passage he signifies the sharp wrath
which God the Father brought upon the Jews for their wick-
edness towards Christ, and audacious violence: for the wrath From Mai
was brought upon them like an axe. And this the prophet
Zecharias has explained to us, saying. ““ The wailing of Jeru- Zech.xii.tz.
“ salem shall be as the wailing of a grove of pomegranate trees
““cut down in the plain.”  And Jeremiah also addressing her, Jer. xi. 16.
said, “ The Lord called thy name a beautiful olive tree, very
“ leafy to behold: at the sound of its felling, a fire was kindled
““upon it: great was the lamentation over it: its branches
F2
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“ have been made unserviceable : and the Lord of hosts That
“ planted thee hath uttered evils against thee.” And to this
thou mayest add also the parable in the Gospels about the fig-
tree.  As being therefore a plant unfruitful, and no longer of
gencrous kind, it was cut down by God. IIe does not, how-
ever, say that the axe was laid into the root, but at the root,
that is, near the root. For the branches were cut off, but the
plant was not dug up by its root: for the remnant of Israel
was saved, and did not perish utterly.

SERMONS VIII AND IX.r
And the multitudes asked him.

THE blessed Luke has introduced three classes of men
making inquiry of John,—the multitudes, the publicans, and,
thirdly, the soldiers: and as a skilful physician applies to each
malady a suitable and fitting remedy, so also the Baptist gave
to each mode of life useful and becoming counsel, bidding the
multitudes in their course towards repentance practise mutnal
kindness: for the publicans, he stops the way to unrestrained
exactions: and very wisely tells the soldiers to oppress no one,
but be content with their wages.

r 8. Cyril, whose habit it is to contained no doctrinal statements,
dwell at great length upon practical nothing has been preserved in the
subjects, as will be seen afterwards Syriac, and by the Catenists only
in the Sermons from the Syriac, one extract: and even this in Cra-
has exhausted two homilies upon - mer is referred to Origen.

John Baptist’s lessons ; but as they
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SERMON X.

SerMoN THE TENTH, FROM S. Cyrit’s COMMENTARY UPON LUKE,
; vpoN Jou~x TuHE Baptist.

But when the people were in expectation, and all men rea-
soned in their hearts concerning John, whether he were not
the Christ, John answered, and said to them all, I indeed
baptize you in water, but there cometh He Who is mightier
than I: Whose shoe’s latchet I amn not worthy to unloose :
He shall baptize you in the Holy Ghost and in five, Whose
Jan is in His hand, and He shall purge Iis floor, and
gather His wheat into stores, but the chag’ He will burn
in unquenchable fire.s

IT is written, that ““a just father will bring up (his children)
“ excellently.” For those who are clad in the glory of the
righteousness that is by Christ, and are acquainted with His
sacred commands, will train up excellently and piously those
who are their sons in the faith, giving them not the material
bread of earth, but that which is from above, even from hea-
ven. Of which bread the admirable Psalmist also makes men-
tion, where he says, “ Bread establisheth man’s heart, and
““ wine rejoiceth man’s heart.” Let us thercfore now also
establish our hearts: let our faith in Christ be assured, as we
correctly understand the meaning of those evangelic writings
now read unto us. “ For when the people, it says, were in
“ expectation, and all reasoned in their hearts of John, whe-
‘“ ther he were not the Christ, he answered them in the words
“ which we have just heard read.”

8 Although the preposition év is
occasionally used for the instrument
or means, yet this is only admissible
where the sense can still be traced
back to its proper signification of
local presence. And so here: “ to
*“ baptize,” is literally in Syriac  to
“make to stand,” by a metaphor
evidently drawn from what was ac-
tually the practice of John and the
early Church: and “ to he baptized”

is the simple verb  to stand.” Thus
v. 21. is literally ; ““ And it came to
¢ pass, when all the people stood,
““ that Jesus also stood.” And so
the passage above is exactly; 1
“indeed make you to stand in
“ water;” ‘“ He shall make you to
“stand in the Holy Ghost,” &c.
And I have therefore in the transla-
tion retained ¢ in,” as most closely
representing the Syriac.

From the
Syriac
MS.12,165.

C. iil.
I5-17.

Ps. civ. 15.
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They had beheld with admiration the incomparable beauty
of John’s mode of life: the splendour of his conduct: the un-
paralleled and surpassing excellence of his piety. For so great
and admirable was he, that even the Jewish populace began to
conjecture whether he were not himself the Christ, Whom the
law had described to them in shadows, and the holy prophets
had before proclaimed. Inasmuch therefore as some ventured
on this conjecture, he at once cuts away their surmise, de-
clining as a servant the honours due to the Master, and trans-
ferring the glory to Him Who transcends all, even to Christ.
For he knew that He is faithful unto those that serve Him.
And what he acknowledges is in very deed the truth : for be-
tween God and man the distance is immeasurable. ¢ Ye your-
““selves, therefore, he says, bear me witness that I said [
“am not the Christ, but that [ am sent before Him.” But
where shall we find the holy Baptist thus speaking? 1In
the Gospel of John, who has thus spoken concerning him ;
““ And this is the testimony of John when the scribes and Pha-
“risces at Jerusalem sent to ask him whether he were the
“ Christ.  Aud he confessed, and denied not, and said, that T
“am not the Christ, but am he that is sent before Him.”
Great therefore and admirable in very deed is the forerunner,
who was the dawning before the Saviour’s meridian splendour,
the precursor of the spiritual daylight, beautiful as the morn-
ing star, and called of God the Father a torch.

Having therefore thus declared himself not to be the Christ,
hie now brings forward proofs, which we must necessarily con-
sider, and by which we may learn how immeasurable the dis-
tance evidently is between God and man, between the slave
and the Master, between the minister and Him Who is min-
ist‘cred unto, between him who goes before as a servant, and
Him Who shines forth with divine dignity. What, therefore, is
the proof? « I indeed baptize in water: after me shall come He
:: ::)}:()t;‘s) mightier than T, Whose shoe’s la.tchet Tam not Wort}}y

stoop. down and unloose.” As T said, therefore, the dif-
ference 1s Incomparakle, the superiority immeasurable, if, as is
the case,.the blessed Baptist, being so great in virtue, declares
that h.e 15 not worthy even, as it were, to touch His shoes.
And his declaration is true : fop if the rational powers above,
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principalities, and thrones, and lordships, and the holy Sera-
phim themselves. who stand around His godlike throne, hold-
ing the rank of ministers, unceasingly crown Him with praises
as the Lord of all, what dweller upon earth is worthy even to
be nigh unto God?  For though He be loving unto man, and
gentle, and mild, yet must we, as being of slight account, and
children of earth, confess the weakness of our nature.

And after this, he again brings forward a second proof, say-
ing, “I indeed baptize you in water: but He shall baptize you
“in the Holy Ghost and in fire.”  And this too is of great
importance for the proof and demonstration that Jesus is God
and Lord. For it is the sole and peculiar property of the
Substance That transcends all, to be able to bestow on nien
the indwelling of the Holy Ghost, and make those that diaw
near unto It partakers of the divine nature. But this exists in
Christ, not as a thing received, nor by communication from
another, but as His own, and as belonging to His substance :
for < e baptizes in the Holy Ghost.” The Word therefore
That became man is, as it appears, God, and the fruit of the
Father’s substance. But to this, it may be, those will oliject
who divide the one Christ into two sons,—those I mean wlho,
as Scripture says, are “ animal, and dividers, and having not
“ the Spirit,”—that He Who baptizes in the Holy Ghost is
the Word of God, and not e Who is of the seced of David.
What answer shall we make, then, to this? Yes! we too
affirm, without fear of contradiction, that the Word being God
as of Iis own fulness bestows the Holy Ghost on such ax are
worthy : but this Ile still wrought, even when He was made
man, as being the One Son with the flesh united to Him in an
ineffable and incomprehensible manner.  For so the blessed
Baptist, after first saying, “ [ am not worthy to stoop down
“and loose the thongt of His shoes,” immediately added,

t The Catenist in Mai has in-
serted in a parenthesis a curious
observation, namely, that by the
apapwrp is meant  the tip of the
“ shoe, ending in a point, such as
* the barbarians wear.” The word,
however, used by the Evangelist is
ipds, simply a “ thong :>* and there
can be no doubt that in the Septua-

gint, whence Cyril’s word is taken,
Gen. xiv. 23, the right reading is
apupwtip, *“ a thong for the ankles,”
whereas ogdapwrp, from opaipa,
““a ball,” is the word for the pome-
granates, used in the adorning
of the golden candlestick. (Ex.
XX VRNITY)

Jude 19.
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“ He shall baptize you in the Holy Ghost and in fire;” plainly
while having feet for shoes. For no one whose mind was awake
would say, that the Word, while still incorporeal, and not as
yet made like unto us, had feet and shoes, but only when He
had become a man. Inasmuch, however, as He did not then
cease to be God, He wrought even so works worthy of the
Godhead, by giving the Spirit unto them that believe in Him.
For He, in one and the same person, was at the same time
both God and also man.

But yes, he objects, the Word wrought the works of Deity
by means of Ilim Who is of the seed of David. If so then thou
arguest, we will repeat to thee in answer the words of John;
for he somewhere said unto the Jews, ¢ There cometh after
““me a man Who was before me, because He is before me: and
I Lknew Him not, but He That sent me to baptize in water,
“ He said unto me, Upon Whom thou seest the Spirit descend-
“ing from heaven, and abiding upon Him, This is He That
“ baptizeth in the Holy Ghost : and I saw, and bare witness,
“that This is the Son of God.” Behold, therefore, while
plainly calling Him a man, he says that He is prior to him,
and was before him, in that He is first, evidently in His divine
nature; aceording to what was plainly said by Himself to the
Jewish populace, «Verily T say unto you, before Abraham
“was, I am.”

Next, he says as well, that the Spirit also came down from
heaven upon Him. Do they pretend that the Holy Ghost came
down upon the Word of God while still abstract and incor-
poreal ! and represent Him Who bestows the Spirit as made
partaker of His own Spirit? Or rather is this their meaning,
that having received the Spirit in His human nature, He in
His divine nature baptizes in the Holy Ghost? For He is
Himself singly, and alone, and verily the Son of God the Fa-
ther, as the blessed Baptist, being taught of God, himself bare

witness, saying,  And I saw, and bare witness that This is the
“ Son of God !”v

-

v Ip the a!)ox'e defence of catholic one Christ into two sons, and not
dogtnne against the heresies of Nes-  that he expressly so taught. For in
torius, S. Cyril must be taken as his seventeenth quaternion he says,
Meaning, that the natural result of God the Word, even before the
Nestorius’ teaching is to divide the ¢ incarnation, was Son, and God,
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Wouldst thou have also a third proof, in addition to what
have already been given? ¢ His fan,” he says, “is in Ilis hand,
“and He shall purge His floor, and gather His wheat into His
““ stores, but the chatt’ He shall burn with fire unquenchable.”
For he compares those upon earth to ears of corn, or rather to
the threshingfloor and the wheat upon it: for each one of us has
grown like an ear of corn. And our Lord once, when speaking
to the holy Apostles, made a similar comparison of our state :
“ The harvest indeed is great: but the labourers are few :
¢ pray therefore the Lord of the harvest to send forth labour-
“ers into His harvest.” We therefore, who are upon the
earth, are called ears of corn and wheat, and the harvest.
And this harvest belongs to God over all: for He is Lord of
all.  But behold ! says the blessed Baptist, the threshing floor
belongs to Christ as its owner; for as such He purges it, re-
moving and separating the chaff from the wheat. For the
wheat is the just, whose faith is established and assured: but

““ and coexistent with the Father :
““but in these last times assumed
““ the form of the slave. But while,
‘¢ before Ile was Son, and so called ;
“ after the assumption of the flesh,
“ He cannot be called Son sepa-
“ rately, lest we should infer two
“ Sons.”” The doctrine of Nesto-
rius, as briefly sketched by the
Council of Ephesus, was, that < IHe
‘“ Who for our sakes became man,
“ must not be called God,” o? 8t
Aéyeafar Geov 1oy 80 pas avépwmoy
yeyevnuévor. Hence his objection
to the title feordxos, applied to the
Virgin, and so valued by the fathers
as expressing the inseparable union
of the Divine and human natures in
the one person of Christ. Hence
his protest against worshipping
Christ absolutely, 8w rov popoivra
Tov popotpevoy déBw’ Sia Tov Ke-
Kpuppévor wpoakuvd TOV Pawdpevoy.
dywpLaTos Pawopévov  Beds.
(Quat. xvi.): and such expressions
as, opoloyoluey 1ov év dvfpame
Ocor' aéBwper Tov T Beia auvagpely

ToU

T¢ mavrokpatopt O€d ouuTPoTKLYOl~
pevor avfpwmov. (Quat. xv. Conf.
Harduin. Concil. 1. 1414, 1442.)
In drawing these subtle conclu-
sions, Nestorius (Ep. ad Cyrillumn
Hard. Conc. I, 1281.) also 1nade
that distinction between the Son of
David and God the Word, so often
attacked by Cyril in this Commen-
tary : “ God the Word, he says,
“ whs not the Son of David;” and
as Cyril would fairly judge of his
doctrine by this letter addressed to
himself, no wonder he attributes to
him, both here and elsewhere, a
conclusion which follows apparent-
ly so directly from these words. In
his seventeenth quaternion occurs
probably Nestorius’ most exact
statement, and from it equally
S. Cyril would draw this conclu-
sion : émednmep 6 vivs rod Oeov Bi-
mhols éoTL kara tas Pigets, otk
éyevinae pév ) mapBévos Tov viov rov
Bcov, dA\N’ éyéwwnoe Ty dvbpoms-
™ta, fjris €orTw vios dia TOV TUYpu-
pevoy vidy.
G

Also in
MS.12,154.

Tuke x. 2.
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the chaff signifies those whose mind is weak, and their heart
easy to be ensnared, and unsafe and timorous, and blown about
by every wind. The wheat, then, he says, is stored up in the
granary : is deemed worthy, that is, of safety at God’s hand,
and mercy, and protection and love : but the chaff, as useless
matter, is consumed in the fire.

In every way, therefore, we may perceive that the Word of
God, even when He was man, nevertheless continued to be one
Son.u  For He performs those works that belong to Deity,
possessing the majesty aud glory of the Godhead inseparable
from Him. If so we believe, He will crown us with His grace :
by Whom and with Whom to God the Father be glory and
dominion with the Holy Ghost, for ever and ever, Amen.x

God and man, not God in man.
A similar doctrine is contained in

u In these words S. Cyril most
accurately sums up the Catholic

doctrine of the inseparable union of
the two natures in Christ; which
union Nestorius denied, anathema-
tizing all who said that the Emma-
nuel was very God, and teaching
instead that the Emmanuel was
God indwelling in our nature. Si
quis Eum Qui est Emmanuel,
Deum verum esse dixerit, et non
potius nobiscum Deum; hoc est,
inhabitasse eam qua secundum
nosmet est naturam, per id quod
unitus est nostre, quam de Maria
Virgine suscepit; anathema sit.
(An. 1. Hard. Con. I. 1298.) To
which it might well be replied, that
the Emmanuel is “God with us,”

his fifteenth quaternion, as quoted
above.

* The most important® passages
in the above homily have been pre-
served by the Catenists, but with
the connection and course of the
argument more than once broken.
They ascribe, however, to S. Cyril,
two short passages at the end (cf.
Mai, p. 146.) not belonging to the
Commentary; and there are some
slight verbal differences in the in-
tervening extract. On the other
hand, two passages, preserved by
Thomas Aquinas, are both con-
tained in the Syriac.
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SERMON XIL

THE ELEVENTH SERMON OF THE COMMENTARY UPON THE GOSPEL
oF LUuke BY THE HOLY CYRIL, ARCHBISHOP OF ALEXANDRIA,
UPON THE MANIFESTATION OF OUR LORD.

And it came to pass, that when all the people were baptized,
Jesus also was baptized : and as He was praying, the hea-
vens were opened, and the Holy Ghost descended upon Him
in bodily form like a dove. And there was a voice from
heaven, saying, Thou art my beloved Son: in Thee [ am
well pleased. And Jesus Himself was beginning to be about
thirty years old.

AGAIN come, that fixing our mind intently upon the Evan-
gelic Scriptures, we may behold the beauty of the truth. Come
let us direct the penetrating and accurate eyes of the mind unto
the mystery of Christ; let us view with wonder the admirable
skill of the divine economy : for =0 shall we see His glory.
And thus to act is for our life: as He Ilimself assures us, when
speaking unto God the Father in heaven, ¢ These things are
“ Jife eternal : to know Thee Who alone art true; and Jesus
¢ Christ, Whom Thou hast sent.” IHow therefore was He sent?
and what was the manner of Ilis coming unto us? For being
by nature God That filleth all, how, as the blessed John the
Evangelist said, ¢ was Ie in the world,” Himself being Lord?
And how was He sent by the Father, when as God He is the
Creator and Sustainer of all things? for all things were esta-
blished by Him,

The wise John the Evangelist then teaches us, saying,
¢« And the Word was made flesh.” But perchance some one
will say, “What then? Having ceased to be the Word, did

v It is to be observed, that S. omission here of vv. 18-20.: 6 pa-
Cyril often omits several verses in Kaptor Kvpnnog Tob ‘Hpbdov év 73
his Commentary. In one of Mai’s éppnuela odx émepviiofn: and pro-
MSS. some one has written the fol-  ceeds to give a reason for it.
lowing anonymous note upon the

G 2

From the
Syriac
MS.12,165.

C. iil. 21—
23.7

Johnxvil.3.

John i. 10.

John i. 14.
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¢ He change into being flesh? Did He fall from His Majes‘ty,
“ having undergone a transformation unto something which
“ previously He was not?” Not so, we say. Far from it. .For
by nature e is unchangeable and immutable. In saying,
tflercforc, that the Word became flesh, the Evangelist means
a man like unto us. For we also are often called flesh our-
selves. For it is written, * And all flesh shall see the salvation
““of Giod,” meaning thereby that every man shall sce it. While
therefore He immutably retains that which He was, yet as
having under this condition assumed our likeness, He is said
to bave been made flesh.

Behold Him, therefore, as a man, enduring with us the
things that belong to man’s estate, and fulfilling all righteous-
ness, for the plan of salvation’s sake. And this thou learnest
from what the Evangelist says: “ And it came to pass that
“ when all the people were baptized, Jesus also was baptized,
“and prayed.” Was He too then in need of holy baptism ?
But what benefit could accrue to Him from it? The Only-
begotten Word of God is Holy of the Holy: so the Seraphim
name EHim in their praises: so every where the law names
Him : and the company of the holy prophets accords with the
writings of Moses. What is it that we gain by holy baptism ?
Plainly the remission of our sins. But in Jesus there was
nought of this; ¢ for He did no sin: neither was guile found
“in His mouth,” as the Scripture saith. « He was holy, harm-
“ less, undefiled, separate from sins, and made higher than the
“ heavens,” according to the words of the divine Paul.

But yes! perchance some one will say, who has been ill
instructed in the faith, ¢ Was it then God the Word that was
“ baptized ! Was He in need of being made partaker of the
* Holy Ghost? Not at all. Therefore it is that we affirm, that
‘ the man who was of the seed of David, and united unto Him
* by conjunction?, was baptized and received the Spirit.” The

? By |Zaaiucy T imagine the

translator means Nestorius’ favourite
word gurdpewa, as he uses it for in-
stance in his xviith quaternion : A4
TouTo, 8C. 76 dfiwpa Tijs viéTyros, kat
XpioTos 6 Oeds Adyos dvopdlera,
enedimep yer ovrdeiav Ty mpds
oy Xpuotév Supvexd. , ““ Therefore is

“1it, with respect, namely, to the
“ dignity of the Sonship, that God
“the Word is also called Christ,
““ inasmuch as He has a perpetual
‘“ conjunction with the Christ.”—
Hard. Con. L. 1414. Conf. also
note in page 41.
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Indivisible therefore is divided by you into two sons: and because

He was baptized when thirty years old, He was made holy, as

you say, by being baptized. Was He therefore not holy until

He arrived at His thirtieth year? Who will assent to you,

when thus you corrupt the right and Dblameless faith? For

“ there is one Lord Jesus Christ,” as it is written. But this we 1Cor.viii.6.
affirm : that He was not separate? from Him, and by Himself

when baptized and made partaker of the Holy Ghost: for we

know, both that He is God, and without stain, and Holy of the

Holy : for we confess that * of His fulness have all we re- Johni. 16.
ceived.” Ior the Holy Spirit indeed procecdeth from God the

Father, but belongeth also to the Son. It is even often called

the Spirit of Christ, though proceeding from God the Iather.

And to this Paul will testify, saying, at one time, *“ They that Rom.viii.8.
“ are in the flesh cannot please God: but ye are not in the

« flesh, but in the spirit, if so be the Spirit of God dwelleth

“in you. Butif any one have not the Spirit of Christ, he 1s

“none of His.” And again, ¢ But because ye are sons, God Gal. iv. 6.
“ hath sent the Spirit of His Son into your hearts, erying,

“ Father, our Father.” The Holy Spirit therefore proceedeth

indeed as I said from God the IFather, but His Only-begotten

Word, as being both by nature and verily Sou, and resplendent

with the [father’s dignities, ministereth It to the creation, and
bestoweth It on those that arc worthy. Yea verily He said,

« All things that the Father hath are mine.” John xvi.

But let us retort upon those who pervert the right belief this '~

question; *How can He Who received the Spirit, if e be,

¢ according to your phrase, a man, and the Son separately and

¢ by Himself, baptize with the Toly Ghost, and Himself give

¢ the Holy Spirit to them who are baptized ?” For to be able to

impart the Spirit to men suiteth not any one whatsoever of things

created, but, together with God’s other attributes, is the distinct
property of Almighty God alone. But He Who gave It was

man: for the wise John said, “After me cometh a Man, Who John i. 30.
« was before me . . . He shall baptize you with the Holy Ghost

« and with fire.” As therefore it is unbefitting God the Word,

a This refers to the doctrine of in His human nature, and distin-
Nestorius, that 1le Who was bap-  guished from God the Word.
tized was the man Christ, regarded
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regarded as God the Word, to draw near unto holy baptism,
and be made partaker of the Spirit, so in like manner it is
altogether incredible, or rather impossible to believe that the
ability to baptize men with the Holy Ghost, is the act of a
mere man with nothing in Him superior to ourselves.

How then will the mystery be true? In that for our aid He
assumed a kind of adaptation®. The divine Word became man,

Phil. ii. 6. even ‘e Who was in the form of God the Father, and thought
“ 1t not robbery to be equal unto God,” as most wise Paul says,
¢ but took the form of a slave, being made in the likeness of
“ men, and humbling Himself to poverty.” Enquire therefore
Who Ile was that was first in the likeness of God the Father,
and could be regarded as on an equality with Him, but took
the form of a slave, and became then a man, and besides this
made Himself poor. Was it He of the seed of David, as they
argue, Whom they specially regard separately and by Himself
as the other Son, distinct from the Word of God the Father ?
If so, let them shew that Ile ever was on an equality with the
Father. Let them shew how He assumed the form of a slave.
Or what shall we say was that form of a slave? And how did
He empty Himself? Ior what is poorer than human nature?
He therefore Who is the exact image of God the Father, the
likeness, and visible expression of His person, Who shines re-
splendent in equality unto Him, Who by right of nature is free,
and the yolke of Whose kingdom is put upon all creation,—IHe
it is Who took the form of a slave, that is, became a man, and
made Himself poor by consenting to endure these human
things, sin only excepted.

But how then, they object, was He baptized, and received
also the Spirit? To which we reply, that He bad no need of °
holy baptism, being wholly pure and spotless, and holy of the
holy.  Nor had He need of the Holy Ghost: for the Spirit
That proceedeth from God the Father is of Ilim, and equal to
Him in substance. We must now therefore at length hear
what is the explanation of the economy. God in his love to
man provided for us a way of salvation and of life. For be-
lieving in the Father, Son, and Holy Ghost, and making this
confession before many witnesses, we wash away all the filth

b Economy.
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of sin, and are enriched by the communication of the Holy
Spirit, and made partakers of the divine nature, and gain the
grace of adoption. It was necessary therefore that the Word
of the Father, when He humbled Himself unto emptiness, and
deigned to assume our likeness, should become for our sakes
the pattern and way of every good work. For it follows, that
- He Who in every thing is first, must in this also set the example.
In order thercfore that we may learn both the power itself of
holy baptism, and how much we gain by approaching so great
a grace, He commences the work Himself; and, having been
baptized, prays that you, my beloved, may learn that never-
ceasing prayer is a thing most fitting for those who have once
been counted worthy of holy baptism.

And the Evangelist says that the heavens were opened, as
having long been closed. For Christ said,  Forthwith shall Johni. g1.
“ ye see the licavens opened, and the angels of God ascending
“ and descending upon the Son of man.”” For both the flock
above and that below being now made one, and one chief
Shepherd appointed for all, the heavens were opened, and
man upon earth brought near to the holy angels. And the
Spirit also again came down as at a second commencement of
our race : and upon Christ first, Who received it not so much for
His own sake as for ours : for by Him and in Him are we en-
riched with all things. Most suitably therefore to the economy
of grace does He endure with us the things of man’s estate :
for where otherwise shall we see Him emptied, Whose in His
divine nature is the fulness? How became He poor as we are,
if He were not conformed to our poverty ! How did He empty
Himself, if He refused to endure the measure of human
littleness ?

Having taken therefore Christ as our pattern, let us draw
near to the grace of holy baptism, that so we may gain bold-
ness to pray constantly, and lift up holy hands to God the
Father, that He may open the heavens also unto us, and send
down upon us too the Holy Ghost, to receive us as sons. For
He spake unto Christ at the time of holy baptisin, as though
having by Him and in Him accepted man upon earth to the
sonship, “ This is My beloved Son, in Whom I am well
pleased.”” For He Who is the Son by nature and in truth, and
the Only-begotten, when He became like unto us, is specially
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declared to be the Son of God, not as receiving this for Him-
self :—for He was and is, as I said, very Son:—but that He

might ratify the glory unto us.

For He has been made our

firstfruits, and firstborn, and second Adam : for which reason it
is said, that ¢ in Him all things have become new :” for having
put off the oldness that was in Adam, we have gained the new-
ness that is in Christ: by Whom and with Whom, to God the
Father, be glory and dominion with the IHoly Ghost, for ever

and ever, Amen.¢

¢ As frequently is the case, the
short extracts in Mai at the end are
not found in the Syriac, probably
either from being taken from S. Cy-
ri’s other works, or erroneously
ascribed to him. The first (from B.)
contradicts the doctrine maintained
throughout this Commentary, viz.
that our Lord submitted to baptism
as the pattern and type of humanity,
and refers His baptism to His hu-
man nature, kaf 6 mépuker dvfpw-
mos.  But Christ’s human nature
needed no baptism, as having no
stain of sin. The second (from E.
and F.) is a refutation of Paul of
Samosata, drawn from the Evange-
list’s words, that ““Jesus was be-
“ ginning to be about thirty years
“old,” and shewing that though
He had a beginning as man, as God
He had no beginning. And the

last is a reproof addressed to those
who justified the delay of holy bap-
tism by our Lord’s example, and
which being referred to S. Cyril by
four MSS. (A.E. F. H.), as well as
for its own sake, I append entire;
‘Thus great and beyond expecta-
‘ tion is the harm that is done by
¢ deferring the grace that is by bap-
¢ tism for a long and unseasonable
¢ time : chiefly because no one can
¢ look forward with certainty to the
¢ accomplishment of his plans, and
¢ also because, though his purpose
¢ arrive at its fulfilment, he is sanc-
¢ tified indeed, but receives only the
¢ forgiveness of his past transgres-
¢ sions, while his talent he brings
¢ back to his Lord bare, having had
‘no time to gain by trading any
¢ thing to add thereunto.’
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CHAPTER 1V.

SERMON XII.

THE TWELFTH SERMON OF THE COMMENTARY UPON THE GOSPEL  From the
Syriac,
orF Lukg, By S. CYRIL, UPON THE FAST OF oUR LoORD \{3 :: .
M. 14,727
IN THE FLESH.

But Jesus being full of the Holy Ghost, retwrned from the C.iv.1, 2.
Jordan, and continued in the Spirit in the wilderness forty :;VT("': -

days, being tempted of the Devil.  And he ate nothing ;V'r'n éppe

during those days; and when they were accomplished Ile ot

hungered. torepov (s,
z om. BST.

THE blessed prophets, when speaking of the Oulyv-begatten
Word of God,—of Iim Who is equal unto God in glory, and
the sharer of His throne, and radiant in perfect equality unto
Him,—Ilead us to the persuasion that He was manifested as a
Saviour and Deliverer for those upon earth, by saying,
¢ Arise, O Lord, help me.” e arose therefore and helped, pq. iy,
having taken the form of a slave, and being made in the like- *0:
ness of men: for so did He as one of us set Himself as an
avenger in our stead, against that murderous and rebellious
serpent, who had brought sin upon us, and thereby had caused
corruption and death to reign over the dwellers upon earth, that
we by Ilis means, and in Him, might gain the victory, whereas
of old we were vanquished, and fallen in Adam.

Come therefore and let us praise the Lord, and sing psalms
unto God our Saviour: let us trample Satan under foot; let
us raise the shout of vietory over him now he is thrown and
fallen: let us exult over the crafty reptile, caught in an inex-
tricable snare: let us too say of him in the words of the pro-
phet Jeremiah, ¢ Iow is the hammer of all the earth broken Jer. 1.2
“and beaten small! Thou art found and hast been taken,

“ because thou stoodest against the Lord.”  For of old, that is

before the time of the ad\ ent of Christ the Saviour of all, the

universal enemy had somewhat grand and terrible notions
” H

B
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about himself: for he boastfully exulted over the infirmity of
the inhabitants of the earth, saying, “ 1 will hold the world in
¢« my hand as a nest, and as eggs that are left I will take it up :
“ and no one shall escape from me or speak against me.” And
in very truth there was no one of those upon earth who could
rise up against his power; but the Son rose up against him,
and contended with him, having been made like unto us. And
therefore, as I said, human nature, as vietorious in Him, wins
the crown. And this in old time the Son Himself proclaimed,
where by one of the holy prophets He thus addresses Satan;
« Behold, T am against thee, O corrupting mountain, that cor-
¢ ruptest the whole earth.”

Come therefore and let us see what the blessed Evangelist
says, when Christ was now going to battle in our bebalf with
him who corrupted the whole earth. ¢ But Jesus being full of
¢ the Holy Ghost, returned from the Jordan.” Here behold,
I pray, man’s nature anointed with the grace of the Holy
Ghost in Christ as the firstfruits, and crowned with the highest
honours,  Tor of old indeed the God of all promised, saying,
“it shall come to pass in those days, that I will pour out of My
¢ Spirit upon all flesh.” And the promise is fulfilled for us in
Christ first. And whereas of those in old time who without
restraint gave way to fleshly lust, God somewhere said, <My
¢ Spirit shall not dwell in these men, because they are flesh :”
now because all things have become new in Christ, and we
are enriched with the regeneration that is by water and
Spirit ;—for no longer are we children of flesh and blood, but
rather call God our Father ;—therefore it is, and very justly,
that as being now in honour, and possessing the glorious privi-
lege of adoption, we have been made partakers of the divine
nature by the communication of the Holy Ghost. But He Who
is the Firstborn among us, when He became so among many
brethren, and yielded Himself to emptiness, was the first to
receive the Spirit, although Himself the Giver of the Spirit,
that this dignity, and the grace of fellowship with the Holy
Ghost might reach us by His means. Something like this Paul
also teaches us, where speaking both of Him and us, he says,
“ For both He that sanctifieth, and they that are sanctified,
¢ are all of One: for which reason He is not ashamed to ecall
“ them His brethren, saying, 1 will declare Thy name to My
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“ brethren.” FKor as being in no degree ashamed to call us
brethren, whose likeness He took, therefore, having transferred
to Himself our poverty, He is sanctified with us, although Ilim-
self the Sanctifier of all creation; that thou mightest not sec
Him refusing the measure of human nature, Who consented
for the salvation and life of all to become man.

When therefore the wise Evangelist says of Him, © But
 Jesus being full of the Spirit returned from the Jordan.” be
not offended, nor err from the mark in thy inward thoughts,
and wander from the doctrine of the truth, as to the way and
manner in which the Word, Who is God, was sanctified : but
rather understand the wisdom of the economy. by reason of
which also He is the object of our admiration. For He was
made flesh and became man, not to avoid whatever belougs to
man’s estate, and despise our poverty, but that we might he
enriched with what is His, by His having been made like nuto
us in every particular, sin only excepted. He is sanctified
therefore as man, but sanctifies as God: for being by naturce
God, He was made man.

e was led therefore, it says, in the Spirit in® the wilder
“ ness forty days, being tempted of the devil™  What there
fore is the meaning of the word led? It significs not <o much
that He was condueted thither, as that He dwelt and con-
tinued there. [or we are ourselves also accustomed to say of
any one who lives religiously, So and so, whoever it may be, is
a well-conductede person. And we give the title of pedagogue,
not to signify, according to the literal interpretation, that they
actually lead and conduet boys, but that they take care of
them, and well and laudably train them, educating and teaching
them to conduct themselves with propriety.

He dwelt therefore in the wilderness in the Spirit, that is
spiritually ; for He fasted, granting no food whatsoever to the
necessities of the body. But to this I imagine some one may
immediately object; ¢ And what harm then did it do Jesus to
¢ be constantly dwelling in cities? And in what way could it
¢ benefit Him to choose to inhabit the wilderness? For there is

4 Mai reads eis Ty épnpor, which ¢ The Syriac translator explains
would render this interpretation of his own term: the Greek is ¢ that
fyero impossible. “ 50 and so leads a good life,”
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“no good thing of which He is in want. And why too did He
also fast? What necessity was there for ITim to labour, Who
knows not what it is to feel the rising of any depraved desire ?
For we adopt the practice of fasting as a very useful ex-
pedient, by which to mortify pleasures, and buffet the law of
sin that is in our members, and extirpate those emotions
which lead on to fleshly lust. But what need had Christ of
fasting ? For He it is by Whom the Father slays the sin in the
flesh.  And knowing this, the divine Paul wrote, “ For as to
* the powerlessness of the law, by reason of its weakness be-
* cause of the flesh, God having sent His Son in the likeness
““of sinful flesh, and because of sin, condemned the sin in the
“flesh, that the righteousness of the law may be fulfilled in
“us, who walk not in the flesh, but in the Spirit.”  He
* therefore, who even in us miserable beings mdrtifies the
motions of the flesh, and has abolished sin, what fasting
could He need in ought that concerns Himself? He is
* holy : undefiled by nature : wholly pure, and without blemish.
“ He cannot experience even the shadow of a change. Why
* therefore did He make His abode in the wilderness, and
* fast, and cndure, being tempted  The type has regard to us,
my beloved: He sets before us His acts as our example, and
establishes a model of the better and more admirable mode of
life practised among us, I mean, that of the holy monks. For
whence was it possible for men on earth to know that the habit
of dwelling in deserts was useful for them, and highly advan-
tageous for salvation? For they retire from waves and storms
as it were ; from the utter turmoil, and vain distractionsf of this
world, and so to speak like the blessed J oseph, they strip off and
give back to the world all that belongs to it. And something
like this the wise Paul too says of those who are wont so to live.
“ But those who are Jesus Christ’s have crucified the flesh with
“ its affections and lusts.” And he shews to those who choose
this mode of life that abstinence is necessary, of which the fruit
is fasting and the power of endurance, and of abstaining from
or taking but little food. For so will Satan, when he tempts,
be overcome.
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But observe this especially : that he was first baptized and
filled with the Holy Spirit, and withdrew into the wilderness,
and made abstinence, that is, fasting, as it were His armour;
and being thus equipped, when Satan drew near, and He had
overcome him, He las so set before us Himself as our pattern.
Thou therefore too must first put on the armour of God. and
the shield of faith, and the helmet of salvation. Thou too must
first be clothed with power from on high, must be made, that
is, partaker of the Holy Ghost by means of precious baptism,
and then mayest thou undertake to lead the life well beloved
and honourable with God: then with spiritnal courage thou
shalt take for thy habitation the deserts: then shalt thou keep
holy fast, and mortify pleasures, and vanquish Satan when he
tempts. In Christ therefore have we gained all thingss.

Lo! He appears among the combatants, Who as God From Mai.

bestows the prize: among thosé who wear the chaplet of vie-
tory is He Who crowns the heads of the saints.  Let us behold
therefore the skilfulness of His wrestlings ; how He overthrows
the devil’s wickedness. When forty days had been spent in
fasting, « He afterwards hungered.”  But He it is Who gives
food to the hungry, and is Himself the bread that came down
from heaven, and gives life to the world, as being That whereby
all things consist. But because, on the other hand, it was
necessary that He Who refused not our poverty should with-
draw from nothing whatsoever that belongs to man’s condition,
He consented for His flesh to require its natural supplies; and

‘hence the words, “ He hungered.” It was not however till He

had fasted sufficiently, and by His Godlike power had kept His
flesh unwasted, though abstaining from meat and drink, that
scarcely at length He permitted it to feel its natural sen-
sations : for it says, that He hungered. And for what reason?
That skilfully by means of the twob, He Who is at once God
and Man, might be recognised as such in one and the same
person, both as superior to us in His divine nature, and in Iis
human nature as our equal.

& The MS. is imperfect, and ends forty days without His body wast-
here abruptly. ing; and His permitting it to feel
h The two, viz. His fasting for hunger afterwards.
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And the devil said unto him.

Then the devil draweth necar to tempt Him; expecting that
the feeling of hunger would aid him in his innate wickedness :
for oftentimes he prevails over us by taking our infirmities to
aid his plots and enterprizes. He thought that Ile would
readily jump at the wish of seeing bread ready for His use:
and therefore he said, “If Thou be the Son of God, bid this
¢ stone become bread.” He approaches Him therefore as an
ordinary man, and as one of the saints : yet he had a suspicion,
that possibly He might be the Christ. In what way then did he
wish to learn this? ITe considered, that to change the nature
of any thing into that which it was not, would be the act and
deed of a divine power: for it is God Who males these things
and transforms them : if therefore, says he, this be done, cer-
tainly He it is Who is looked for as the subverter of my
power: but it He refuse to work this change, I have to do with
a man, and cast away my fear, and am delivered from my
danger. And therefore it was that Christ, knowing the mon-
ster’s artifice, neither made the change, nor said that He was
cither unable or unwilling to make it, but rather shakes him
off as importunate and officious, saying that “man shall not
“live by bread alone ;” by which He means, that if God grant
a man the power, he can subsist without eating, and live as
Moses and Elias, who by the Word of the Lord passed forty
days without taking food. If therefore it is possible to live
without bread, why should I make the stone bread? But He
purposely does not say, I cannot, that He may not deny ITis
own power: nor does He say, I can; lest the other, knowing
that He is God, to Whom alone such things are possible, should
depart from Him.

And observe, I pray, how the nature of man in Christ casts
off the faults of Adam’s gluttony : by eating we were con-
quered in Adam, by abstinence we conquered in Christ.

By the food that springeth up from the earth our earthly
body is supported, and secks for its sustenance that which is
congenerate with it: but the rational! soul is nourished unto

! The parallelism in the original Beirp mpos edebiav adpiverar Thy myev-

cannot be preserved in a transla- parucp.
ton: Yuxy 8 5 Aoy Nye 16
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spiritual healthiness by the Word of God. For the food that
the earth supplies nourishes the body that is akin to it: but
that from above and from heaven strengthens the spirit. The
food of the soul is the Word that cometh from God, even the
spiritual bread which strengtheneth man’s heart, according to
what is sung in the Book of Psalms. And such also we affirm
to be the nature of the food of the holy angels.

He shewed Him «ll the kingdoms of the world.

But O thou malignant, and wicked, and accursed being, how
didst thou dare to shew the Lord all the kingdoms of the
whole ereation, and say, “ All these are mine? Now therefore
“if Thou wilt fall down and worship me, I will give them
“ Thee.” How dost thou promise that which is not thine?
Who made thee heir of God’s kingdom? Who made thee lord
of all under heaven? Thou hast seized these things by fraud.
Restore them therefore to the incarnate Son, the Lord of all.
Hear what the prophet Isaiah says respecting thee; ¢ Hath it
“ been prepared for thee also to reign ! a deep gulf, fire, and
¢ brimstone, and wood laid in order; the anger of the Lord as
‘ a gulf burning with brimstone.”  How then dost thou, whose
lot is the inextinguishable flame, promise to the King of all
that which is His own? Didst thou think to have Him as thy
worshipper at Whom all things tremble, while the Seraphim,
and all the angelical powers hymn His glory? It is written,
“ Thou shalt worship the Lord thy God, and Him only shalt
*“ thou servek.” Seasonably He made mention of this com-
mandment, striking as it were his very heart. Ior before His
advent, Satan had deceived all under heaven, and was himself
everywhere worshipped: but the law of God, ejecting him
from the dominion he had usurped by fraud, has commanded
men to worship Him only Who by nature and in truth is God,
and to offer service to Him alone.

k T. Aquinas here inserts: “But * the creature instead of the Crea-
“ how is the Son adored, if, as the “ tor, if we worship as God, the
“ heretics say, He is a creature? * Son Who, according to them, is
“ What charge can be brought ¢ a creature?”
‘¢ against those, who have served

Ps. civ. 15.

Ver. s,

Is xxx.33.
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If Thou be the Son of God, cast Thyself down heuce.

The third temptation which the devil employs is that of
vain-glory, saying, « Cast Thyself down hence,” as a proof of
Thy divinity. But neither did he make Him fall by means of
vanity, but himself in this also shot wide of the mark. For He
answers, ¢ It is said, thou shalt not tempt the Lord thy God.”
For God grants not His aid to those who tempt Iim, but to
those who believe in Him : nor ought we, because Ie deigns
us mercy, therefore to make a vain display. Moreover, Christ
never gave a sign to those who tempted Him : ¢ for a wicked
“ generation, He saith, sccketh after a sign, and a sign shall
“ not be given it.” And let Satan now when tempting hear
the same. We thercfore won the victory in Christ: and he
who conquered in Adam went away ashamed, that we might
have him under our feet; for Christ as Conqueror handed on
to us alo the power to conquer, saying, ‘Behold I have
“ granted you to tread upon serpents, and scorpions, and all
¢ the power of the enemy.”

For it is written, that He shall give His angels charge
concerning Thee to guard Thee.

But see how maliciously he endeavours by the use of the
Seriptures to humble the glory of the Lord, as if in need of
angelic aid; and as though it would stumble, did not the
angels help it. For the application of the Psalm refers not to
Christ, nor does the Sovereign need angels. As for the pin-
nacle, it was a very lofty building, erccted at the side of the
temple.

!Some however wrongly refer the Psalm to the person of the
Lord, and taking the verses together thus read; ¢ Because
“ Thou, O Lord, art my hope, Thou has made the Most High
“ Thy refuge.” They say therefore that the Lord had as His
refuge the Most High, even the Father Who is in hecaven.
And their pretext for such a way of understanding it is, that
Satan so took the verses, saying, “If Thou be the Son of God,
“ cast Thyself down: for it is written, that ITe shall give His

! Mai notices that this passage is Mai’s Patrum Nov. Bibl. vol. iii.

either taken from the Commentary pp. 419. 420. on Ps. xc. 9.
on the Psalms, or vice versa. Cf.
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“ angels charge concerning Thee.” For Satan being false and
a deceiver, applies what is said of us to the person of Christ
the Saviour of us all. But we do not understand it in Satan’s
fashion; though if the Arians have so understood it, there is
no cause for astonishment: for they follow their own father,
“who is a liar, and the truth is not in him,” according to the
Saviour’s words. For if the truth be as they say, and we have
made Christ our help, and He has the Father for Ilis refuge,
then have we fled to one Who Himself has need of aid, and call
ITim our Saviour Who is saved by another. This eannot be:
Heaven forbid. We say therefore to those who are wont so to
think, Ye tell us another of your errors: ye are travelling out
of the royal and straight path: ye are falling into thorns and
pitfalls: ye have wandered from the truth. The Son is in all
things equal to the Father: the mark and impress of s
sgl)vstance: the Most High, as also the Father is Most Higeh,
Satan then made use of these verses, as though the Saviour
were a common man. Ilor being entively darkness, and having
his mind blinded, he understood not the force of what was said,
that the psalm is spoken in the person of every just man who is
aided by the Highest, even the God of heaven. And besides
this, He knew not that the Word being God, was made man,
and was Himself now being tempted in accordance with the plan
of salvation. He therefore, as I said, supposed the words were
spoken as of a common man, or even as of one of the holy pro-
phets. But it is monstrous for us, who accurately know the
mystery, and believe that He is God and the Son of God, and
that for our sakes He became man like unto us, to imagine that
the verses were spoken of Him. To say then, “ Thou hast
“ made the Most High thy refuge,” befits not the person of
the Saviour. For He is Himself the Most High : the refuge
of all: the hope of all: the all-powerful right hand of the
Father : and whosoever has made Him his defence, no evil
shall approach him. For e shall command the angels, who
are ministering spirits, to guard the just. For just as our
fathers in the flesh, when they see the path rough and unpass-
able, catch up their infants in their hands, lest perchance their
tender feet should be hurt, being as yet unable to walk over
the hard road, so also the rational powers do not permit those,
who are as yet unable to labour, and whose understanding is
I

John viii.
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still childish, to toil beyond their strength, but snatch them out
of every temptation.

And Jesus returned in the power of the Spirit unto Galilee.

Having loft the habitations of cities, He dwelt in deserts:
there Ile fasted, being tempted of Satan; there He gained
victory in our behalf: there He crushed the heads of the dra-
gons: there, as the blessed David says, « The swords of the
“ enemy utterly failed, and cities were destroyed,” that is,
those who were like towers and cities. Having therefore
mightily prevailed over Satan, and having crowned in His
own person man’s nature with the spoils won by the victory
over him, ITe returned unto Galilee in the power of the Spirit,
Dboth exercising might and authority, and performing very many
miracles, and occasioning great astonishment. And He wrought
miracles, not as having received the grace of the Spirit from
without and as a gift, like the company of the saints, but
rather as Deing by nature and in truth the Son of God the
Father, and taking whatever is His as His own proper inherit-
ance. For e even said unto Him, * That all that is Mine is
“ Thine, and Thine Mine, and I am glorified in them.” He is
glorified therefore by exercising as His own proper might and
power that of the consubstantial Spirit.

And He came to Nazareth : and entered into the synagogue.

Since therefore it was now necessary that He should mani-
fest Himself to the Israelites, and that the mystery of His in-
carnation should now shine forth to those who knew Him not,
and inasmuch as He was now anointed of God the Father for
the salvation of the world, He very wisely orders this also,
[viz. that His fame should now spread abroad.] And this fa-
vour He grants first to the people of Nazareth, because, hu-
manly speaking, Ie had been brought up among them.
Having entered, therefore, the synagogue, He takes the book
to rcad: and having opened it, selected a passage in the pro-
phets, which declares the mystery concerning Him. And by
these words He most plainly Himself tells us by the voice of
the prophet, that He both would be made man, and come to
save the world. For we affirm, that the Son was anointed in
no other way than by having become according to the flesh
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such as we are, and taken our nature. For being at once God
and man, He both gives the Spirit to the creation in His di-
vine nature, and receives it from God the Father in His human
nature; while it is He Who sanctifies the whole creation, both
as having shone forth from the Holy Father, and as bestowing
the Spirit, Which IIe Himself pours™ forth, both upon the
powers above as That Which is His own, and upon those
moreover who recognised is appearing.

The Spirit of the Lord is upon Me ; therefore He hath V. 18.
anointed Me: Ie hath sent Me to preach the Gospel to
the poor.

He plainly shews by these words that He took upon Him
the humiliation and submission to the emptying (of His glory),
and both the very name of Christ and the veality for our
sakes : for the Spirit, He says, which by nature is in Me by
the sameness of Our substance and deity, also descended upon
Me from without. And so also in the Jordan It came upon Me in
the form of a dove, not because It was not in Me, but for the
reason for which He anointed Me. And what was the reason
for which He chose to be anointed ! It was our being desti-
tute of the Spirit by that denunciation of old, “ My Spirit shall Gen. vi. 3.
“ not abide in these men, because they are flesh.”

™ As the Greek Church denies
the procession of the Spirit from

“ measure, as the blessed Evangelist
“ says. For the supreme God has

e

the Son, and says that it is not
taught by their Fathers; and as
S. Cyril in a previous passage, (cf.
c. iii. v. 21.), speaks as if he held,
that though the Spirit is the Son’s,
yet that It proceeds from the Father
only, this passage is of great value,
and therefore I append the original.
To é£ adrov wpoyeduevoy myvevpa Tais
dve Suvdpeoy éviels Gs éavrov. An-
other passage to the same effect
will be found in the treatise against
Nestorius, vol. vi. pp. 98, 99, where
S. Cyril thus comments on Luke x.
19.: ‘“The Spirit, therefore, is His
“ own, and from Him: of which a
“ plain proof is, that He can give
¢ It to others also, and that not by

“ measured out to the saints the
‘ grace of the Spirit, giving to one
“ the word of wisdom; to another
“the word of knowledge; to an-
 other the gift of healings : and
“ this is, I think, the meaning of
“ those thus endowed having the
“ power by measure. But our Lord
“ Jesus Christ, pouring out the
« Spirit of His own fulness, even
“as doth also the Father, gives it,
“not as by measure to those who
* are worthy to receive it.”” A more
full account of the teaching of the
Fathers upon the procession of the
Holy Ghost, may be seen in Owen’s
Introduction to DogmaticTheology,
pp. 169-178.
12
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These words the incarnate Word of God speaks: for being
very God of very God the Father, and having become for our
sakes man without undergoing change, with us He is anointed
with the oil of gladness, the Spirit having descended upon
Him at the Jordan in the form of a dove. For in old time
both kings and priests were anointed symbolically, gaining
thereby a certain measure of sanctification : but He Who for our
sakes Dbecame incarnate, was anointed with the spiritual oil of
sanctification, and the actual descent of the Spirit, receiving It
not for Himself, but for us. For inasmueh as the Spirit had
taken its flight, and not made His abode in us because of our
being flesh, the earth was full of grief, being deprived of the
participation of God.

And He proclaimed also deliverance to captives, which also
He accomplished by having bound the strong one, Satan, who
in tyrant fashion lorded it over our race, and having torn
away from Him us his goods.

As the words ““ He anointed Me” befit the manhood : for it
is not the divine nature which is anointed, but that which is akin
to us: so also the words “He sent Me” are to be referred to
that which is human.

Those also whose heart was of old obscured by the darkness
of the devil, He has illuminated by rising as some Sun of
Righteousness, and making them the children no longer of
night and darkness, but of light and day, according to Paul’s
word. And those who were blind,—for the Apostate had
blinded tlieir hearts,—have recovered their sight, and acknow-
ledged the truth; and, as Isaiah says, ¢ Their darkness has
“become light :” that is, the ignorant have become wise : those
that once were in error, have known the paths of righteous-
ness. And the Father also says somewhere unto the Son Iim-
self, ““I have given Thee for a covenant of kindred, for a light
“ of the Gentiles, to open the cyes of the blind, to bring out
““ the prisoners from their bonds, and from the guard-house
“those that sit in darkness.” For the Only-begotten came
into this world and gave a new covenant to His kindred,
the Israelites, of whom He was sprung according to the flesh,
even the covenant long before announced by the voice of the
prophets.  But the divine and heavenly light shone also upon
the Gentiles: and He went and preached to the spirits in
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Hades, and shewed Himself to those who were shut up in the
guard-house, and freed all from their bonds and violence. And
how do not these things plainly prove that Christ is both God,
and of God by nature !

And what means the sending away the broken in freedom ?
It is the letting those go free whom Satan had broken by the
rod of spiritual violence. And what means the preaching the
acceptable year of the Lord? It signifies the joyful tidings of
His own advent, that the time of the Lord, even the Son, had
arrived. For that was the acceptable year in which Christ was
crucified in our behalf, because we then were made acceptable
unto God the Father, as the fruit borne by Him. Wherefore
He said, “ When I am lifted up from the earth, I shall draw
“all men unto Myself.” And verily He returned to life the
third day, having trampled upon the power of death: after
which He said to His disciples, “ All power has been given

“ Me, &c.” That too is in every respeet an acceptable year '

in which, being received into His family, we were admitted
unto Him, having washed away sin by holy baptism, and been
made partakers of His divine nature by the communion of the
Holy Ghost. That too is an acceptable year, in which He
manifested His glory by ineffable miracles: for with joy have
we accepted the season of His salvation, which also the very
wise Paul referred to, saying, “ Behold, now is the acceptable
“ time, behold now is the day of salvation :” the day, when the
poor who erewhile were sick by the absence of every blessing,
having no hope and being without God in the world, such as
were the gentiles, were made rich by faith in Him, gaining
the divine and heavenly treasure of the Gospel message of sal-
vation ; by which they have been made partakers of the king-
dom of heaven, copartners with the saints, and heirs of bless-
ings such as neither the mind can conceive nor language tell.
“ Tor eye, it saith, hath not seen, and ear hath not heard,
“ neither have entered into the heart of man, the things that
“ God hath prepared for them that love Him.” Though it
may also be true, that the text here speaks of the abundant
supply of graces bestowed hy Christ upon the poor in spirit.
But by the bruised in heart, He means, those who have a
weak and yielding mind, unable to resist the attacks of their

Johnxit. 32.

Mat. xxviii.
8.

2 Cor. vi, 2.

1 Cor. ii. g.
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passions, and so carried along by them, as to seem to be cap-
tives : to these He promises both healing and forgiveness.

And to those who are blind, He gives the recovering of
sight. For those who serve the creature instead of the Creator,
¢ and say to the wood, Thou art my father, and to the stone,
“ Thou hast begotten me,” without recognising Him Who is
by nature and in truth God, how can they be ought else than
blind, seeing they have a heart devoid of the light that is di-
vine and spiritual ! And on these the Father bestows the light
of the true knowledge of God: for they are called through
faith, and acknowledge Him, or rather are acknowledged of
Him, and whereas they were children of night and darkness,
they have been made children of light. For the day has shone
upon them, and the sun of righteousness has arisen, and the
bright morning star has dawned.

There is no objection, however, to any one’s referring all
these declarations to the Israelites. For they were poor, and
crushed in heart, and, so to speak, prisoners, and in darkness.
“ For there was not upon earth that was doing good, not even
“one. But all had turned aside, together they had become
“ unprofitable.” But Christ came, preaching to the Israelites
before all others, the glories of His advent. And like to their
maladies were those of the Gentiles; but they have been re-
deemed by Him, having been enviched with His wisdom, and
endowed with understanding, and no longer is their mind weak
and broken, but healthy and strong, and ready to receive and
practise every good and saving work. For in their error they
had need of wisdom and understanding, who in their great folly
worshipped the creature instead of the Creator, and inseribed
stocks and stones with the name of Gods. But those who long
ago lived in gloom and darkness, because they knew not Christ,
now acknowledge Him as their God.

These words having been read to the assembled people, He
drew upon Himself the eyes of all, wondering perhaps how He
knew letters Who had not learnt. For it was the wont of the
Israelites to say, that the prophecies concerning Christ were
fulfilled, cither in the persons of some of* their more glorious
kings, or, at all events, in the holy prophets. For not cor-
rectly understanding what was written of Him, they missed the
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true direction, and travelled on another path. But that they
might not again thus misinterpret the present prophecy, Ile
carefully guards against error by saying, ¢ This day is this
prophecy fulfilled in your ears,” expressly setting Himself
before them in these words, as the person spoken of in the
prophecy. For it was He Who preached the kingdom of
heaven to the heathen, who were poor, having nothing, neither
God, nor law, nor prophets ; or rather, He preached it unto all
who were destitute of spiritual riches: the captives Ile set free,
having overthrown the apostate tyrant Satan, and Ilimself
shed the divine and spiritual light on those whose heart was
darkened ; for which reason He said, “I am come a light nto John xii.
“ this world :” it was He Who unbound the chains of sin from 4
those whose heart was crushed thereby: Who elearly shewed
that there is a life to come, and denounced the just judgment.
Finally, it was He Who preached the acceptable year of the
Lord, even that in which the Saviour’s proclamation was made :
for by the acceptable year I think is meant His first coming;
and by the day of restitution the day of judgment.

And all bare Him witness and wondered. Ver. 22,

For not understanding Him Who had been anointed and
sent, and Who was the Author of works so wonderful, they
returned to their usual ways, and talk foolishly and vainly
concerning Him. Ior although they had wondered at the
words of grace that proceeded out of His mouth, yet their
wish was to treat them as valueless: for they said, «Is not
“ this the son of Joseph !” But what does this diminish from
the glory of the Worker of the miracles? What prevents
Him from being both to be venerated and admired, even had
He been, as was supposed, the son of Joseph? Scest thou not
the miracles? Satan fallen, the herds of devils vanquished,
multitudes set free from various kinds of maladies? Thou
praisest the grace that was present in His teachings; and then
dost thou, in Jewish fashion, think lightly of Him, because He
accounted Joseph for His father ? O great sensclessness ! True is
it to say of them, “Lo! a people foolish, and without under- Jer. v. 21.
“ standing : they have eyes and see not, ears, and hear not.”
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Ye will altogether say unto Me this parable...

This was a common saying among the Jews, and had its
origin in a witticism!: for when physicians were themselves ill,
men would say, Physician, heal thyself.  Christ therefore,
setting before them as it were this proverb, said unto them, Ye
wish for many signs to be wrought by Me among you espe-
cially, in whose country I was brought up; but I know the
common feeling to which all men are liable: for always, some-
how or other, even the choicest things are despised when there
is no scarcity of them, and people have them in abundance.
And so too is the ease with men: for his acquaintance will
oftentimes refuse one with whom they are familiar, and who is
constantly among them, even the honour which is due. He
rebuked them therefore for asking so foolishly, ¢ Is not this
“ the son of Joseph?” and still kecping to the object of His
teaching, says, ‘ Verily, verily, I say unto you, that no pro-
¢ phet is acceptable in his country.”

There were many widows in the days of Elias.

For since, as I have mentioned, eertain of the Jews affirmed
that the prophecies relating to Christ had been accomplished
either in the holy prophets, or in certain of their own more
distinguished™ men, He for their good draws them away from
such a supposition®, by saying that Elias had been sent to a
single widow, and that the prophet Eliseeus had healed but one
leper, Naaman the Syrian: by these signifying the church of
the heathen, who were about to accept Him, and be healed of
their leprosy, by reason of Israel remaining impenitent.

1 Cr. domaopod. Mai doreiopod.
Aq. improperium.

m Cr. rov wap’ alrois BeBacilev-
kdrwv. Mai, 1oy évdéfwy map’ adrols
yeyovérwy, and so Aq.

n In Cramer’s Catena, in which
this passage occurs anonymously,
as is often the case with extracts
from 8. Cyril, the conclusion is as
follows : * Convicting them of dis-
“ believing and denying, that these

¢ prophecies chiefly apply to Him,
““ by saying that Elias had been
“sent to a single widow, though
‘“ there were many at that time in
¢ Israel ; and that the prophet Eli-
“ seeus had healed one leper, Naa-
‘““man the Syrian, though there
¢ were very many of them in Israel ;
““ because of all the widows she
“ alone was found faithful, and he
“ in like manner of all the lepers.”
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And all in the synagogue weve filled with anger.

They then were inflamed with anger, because he had
branded their wicked thought ; and also because He had said,
To-day is this Scripture fulfilled, namely, that “The Spirit
¢ of the Lord is upon Me ;” for they considered that e
made Himself equal to the prophets. Moreover, they cast Him
out of their city, decreeing thereby their own condemnation,
and confirming what the Saviour had said : for they themselves
were banished from the city that ix above, for not having
received Christ. And that Ie might not convict them of im-
piety in words merely, He permitted their audacity against Ilim-
self to proceed even unto deeds: for their violence was unrea-
sonable, and their envy untamed. Leading Him therefore to
the brow of the hill, they endeavoured to throw Him from the
crags: but He went through the midst of them without taking
any notice, so to say, of their attempt : not as refusing to
suffer,—for for this reason e had even come,—but as a waiting
a suitable time. For it was now the commencement of 1is
preaching, and it would have been nnseasonable to have suf-
fered before He had proclaimed the word of truth. For it

depended on Him to suffer, or not to sufter; for e is Lord of

times as well as of things. And this is a proof, that when He
suffered He suffered voluntarily, and that neither then conld
He have suffered, had He not vielded Himself thereto.

And he went down to Capernawm, a city of Galilee,

Those whom argument cannot bring to the sure knowledge
of Him Who by nature and in truth is God and Lord, may
perhaps be won by miracles unto a docile obedience. And
thercfore usefully, or rather necessarily, He oftentimes com-
pletes His lessons by proceeding to the performance of some
mighty work. Ior the inhabitants of Judwa were unready to
believe, and slighted the words of those who ecalled them to
salvation, and especially the people of Capernaum had this
character : for which reason the Saviour reproved them,
saying, “ And thou Capernaum, that art exalted unto heaven,
* shalt be brought down unto hell.” But although He knows
them to be both disobedient, and hard of heart, nevertheless
He visits them as a most excellent physician would those who

K

Ver. 28.

Cr. odde
T41€e M.om.

Ver. 31.

Mai o,
Cr. éorau.

Luke x. 15.
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were suffering under a very dangerous disease, and endeavours
to rid them of their malady. For He says Himself, that
““ those who are in health have no need of a physician, but
“ those who are sick.” He taught therefore in their syna-
gogues with great freedom of speech : for this He had foretold
by the voice of Isaiah, saying, I have not spoken in secret,
“nor in a dark place of the earth.” The holy apostles more-
over lle even commanded to publish their words concerning
Him with full boldness of speech, saying, ¢ What I tell you in
‘“ darkness, speak ye in the light: and what ye have heard
*“ (whispered) into the ear, proclaim upon the housetops.” On
the Sabbath also, when they were at leisure from labour, Ie
conversed with them. They therefore wondered at the power
of His teaching, and at the greatness of His authority : “ For
* the word, it says, was with authority ;> for He used not flat-
teries, but urged them to salvation. For the Jews indeed
thought that Christ was nothing more than one of the saints,
and that He had appeared among them in prophetic rank
only : but that they might entertain a higher opinion and idea
concerning Him, Ile exceeds® the prophetic measure; for He
never said, Thus saith the Lord, as of course was their custom,
but as being the Lord of the law He spake things that surpass
the Jaw.

God moreover said by Isaiah, “ And I will make with them
“an everlasting covenant, even the holy. the sure things of
“ David: behold I have given Him as a testimony among the
“ gentiles, a ruler and commander of the gentiles.” For it
was fitting that Moses, as a servant, should be the minister
of the shadow that endureth not: but Christ, I affirm, was
the eternal publisher of a lasting and abiding worship. And
what is the eternal covenant? It means the sacred prophecies
of Christ, Who is of David’s seed according to the flesh, and
which produce in us holiness, and sureness: Just as also the
fear of God is pure, because it makes us pure: and the word

© Cr. reads dvaBaive: for éBaiver, ** clean spirits.” Aq. agrees with
and proceeds thus; for neither M., but adds, ¢ changing the letter
‘“ did He ever speak these things in  * to the truth, and the figures to
“ the way of argument, but as one ¢ the spiritual meaning,’’ with which
*“ enunciating law, He spake things the conclusion of M.’s next extract
“ that surpass the law, and with agrees.
“ godlike authority rebuked the un-
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of the Gospel is life, because it produces life:  for the words, Johnvi.63.
He says, “ that I have spoken unto you are spirit and life,”
that is, spiritual and life-giving. ' But mark well the exactness
of the prophecy. Isaiah, speaking as in the person of God the
Father concerning Christ, says, *“ Lo, I have given Him as a
“ testimony unto the Gentiles,” that is, to bear witness unto
them, that these things are acceptable; that no one may
imagine Him to be one of the holy prophets, but that all man-
kind may rather know, that He is radiant with the glory of
lordship,—for being God, He appeared unto us;—aund so he
goes on to say, not merely that Ho was given for a testimony.
but also as ““a ruler and commander of the gentiles.”  Tor
the blessed prophets, and before them even Moses, holding the
station of servants, ever called out to their hearers, * Thus
“gaith the Lord,” not as being so much commanders, as
ministers of the divine words. But our Lord Jesus Christ
spake words most worthy of God; and was therefore admired
even by the Jews themselves, because His word was with
authority, and because Ie taught them as one that had
authority, and not as their seribes. For His word was not of
the shadow of the law, but as being Himself the lawgiver, 1le
changed the letter into the truth, and the types into their
spiritual meaning. Tor Ile was a ruler, and possessed a
ruler’s authority to command.

And Jesus vebuled him. Ver. 3z

With godlike power He rebuked the unclean spirits, making
the miracle follow immediately upon His words, that we might
not disbelieve. We have seen the guilty Satan overcome by
Him in the wilderness, and broken by three falls: we have
seen his might again shaken, and the power that was against
us falling: we have seen ourselves rebuking the wicked spirits
mn Christ as our firstfruits. For that this also has reference to
the ennoblement of human nature, thou mayest learn from the
Saviour’s own words. For the Jews indeed maligned His
glory, and even said, “ This man casteth not out devils except Matt. xi.
““in Beelzebub, prince of the devils:”” but Ie in answer, hav- 24,08
ing first said much and to the purpose, ended by declaring :
“ But if Iin the Spirit of God cast out devils, then has the
“ kingdom of God come upon you unawares.” Ior if, says He,

K2



Ver. 38.

Mat.viii.1s.
Mark i. 31.

68 COMMENTARY UPON

I, Who have become a man like unto you, chide the un-
clean spirits with godlike power and majesty, it is your
nature which is crowned with this great glory: for ye are
seen both through Me and in Me to have gained the king-
dom of God.

The evil demons therefore were cast out, and made more-
over to feel how invincible is His might ; and being unable to
hear the conflict with Deity, they exclaimed in imperious and
crafty terms, “ Let us alone: what is there between us and
“ Thee !” mecaning thereby, Why dost Thou not permit us to
keep our place, whilst Thou art destroying the error of im-
piety ! But they further put on the false appearance of well-
sounding words, and call Him the Holy One of God. For they
supposed that by this specious kind of language they could ex-
cite the desire of vainglory, and thereby prevent His rebuking
them, returning as it were one kindness for another. But
though he be crafty, he will fail of his prey: for “God is not
“mocked;” and so the Lord stops their impure tongues, and
commands them to depart from those possessed by them.
And the bystanders being made witnesses of so great deeds,
were astonished at the power of His word. For He wrought
Iis miracles, offering up no prayer, to ask of any one else at
all the power of accomplishing them, but being Himself the
living and active Word of God the Father, by Whom all
things exist, and in Whom all things are, in His own person
He crushed Satan, and closed the profane mouth of impure
demons,

He entered into Simon’s house.

Observe therefore how e Who endured voluntary poverty
for our sakes, that we by His poverty might become rich,
lodged with one of His disciples,—a man poor, and living in
obscurity,—that we might learn to seek the company ot the
humble, and not to boast ourselves over those in want and
affliction.

Jesus arrives at Simon’s house, and finds his wife’s mother
sick of a fover: and He stood, and rebuked the fever, and it
left her.  Now in what is said by Matthew and Mark, that
“ the fever left her,” there is no hint of any living thing as the
active cause of the fever: but in Luke’s phrase that « He stood
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« gver her, and rebuked the fever, and it left her,” I do not érdvw abriis
know whether we are not compelled to say that that which ﬁ:};t::d Just
was rebuked was some living thing unable to sustain the influ-
ence of Him Who rebuked it: for it is not reasonable to rebuke
a thing without life, and unconscious of the rebuke. Nor is it
anything astonishing for there to exist certain powers that in-
flict harm on the human body : nor must we necessarily think
evil of the soul of those who thus suffer for being harmed by
these beings. For neither, when the Devil obtained authority
to tempt Job by bodily torments, and struck him with painful
uleers, was Job therefore to be found fault with, for he man-
fully eontended, and nobly endured the blow. God grant, how-
ever, that it be said, if at any time we are tempted by bodily

pains, ““but touch not his soul.”?  The Lord then by a rebuke Job ii. 6.

heals those who are possessed.

P The word uvyy in Greek signifies
“the vital principle of the body:” and
as there is no equivalent in English,
a difficulty occasionally arises in
translating it. Sometimes it signifies
“‘gensation;” so St.Paul and St.Jude
call those yuywobs, sensuous, who
live a mere animal life. Sometimes
it means ‘“a person’s self:” so the
rich man said to his Yy, or self,
Self, thou hast much goods, &c.:
and such is the meaning of its He-
brew and Syriac equivalent |,
“ that which exists by breathing ;”
and so one’s self: still even here
there may be an allusion to man’s
animal nature, which was the sole
part of him which the rich man
valued. Sometimes it is used in
opposition to the body, because the
life is something better than the
frame which it vivifies; and so
S. Cyril seems to understand it in
this place, though doubtless it is
rightly translated in our version,
“ But save his life.”” Certainly just
above he had used it for man’s
moral state, saying, that we must
not think evil of the soul of
those who suffer from bodily mala-
dies. In all cases the Yy is ra-
ther the mortal than the immortal,

and is opposed to the mveipa, al-
though even in this word, as in
Spiritus, the original idea is taken
from the physical act of breathing.
Possibly, however, we often take
the word * soul” in the A.V. in a
sense not intended by the transla-
tors. For by the gradual change of
language, the meaning of the term
has been limited since their time to
its higher signification, and a dif-
ferent sense thereby given to many
passages of Scripture; such, for in-
stance, as, “ What is a man profited
“if he gain the whole world, and
« ]ose his own soul?” that is, his
life. (Mat. xvi. 26.) So “to deliver
“ their soul from death, and to
“ keep them alive in famine.” (D’s.
xxxiii. 19.) Wicklif uses soul-haver
as equivalent to animal: “ Thou
“ shalt be cursed among alle the
« soul-hauers and beestis of the
« erthe.” (Gen. iii. 14.) From not
attending to this gradual alteration
in the meaning of words, curious
misunderstandings often arise; as,
for instance, in an emended Book of
Common Prayer lately put forth, the
word ¢ wealth,” which signifies our
general well-being, is expunged as
being supposed to signify money.
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He laid also His hands upon the sick one by one, and freed
them from their malady, so demonstrating that the holy flesh,
which He had made is own, and endowed with godlike power,
possessed the active presence of the might of the Word : in-
tending us thereby to learn that though the Only-begotten
Word of God became like unto us, yet even so is Ife none the
less God, and able easily, even by His own flesh, to accomplish
all things: for by it as His instrument He wrought miracles.
Nor is there any reason for great wonder at this; but consider,
on the contrary, how fire, when placed in a brazen vessel, com-
municates to it the power of producing the effects of heat. So
therefore the all-powerful Word of God also, having joined by
a real union unto Himself the living and intelligent temple
taken from the holy Virgin, endowed it with the power of ac-
tively exerting 1lis own godlike might. To put to shame, there-
fore, the Jews, He says, “ If I do not the works of My Father,
“believe Me not: but if I do, though ye believe not Me, believe
“ My works.” We may, therefore, see, with the Truth Itself
witnessing thereto, that the Only-begotten gave not Ilis glory
as to a man taken 9separately and apart by himself, and re-
garded as the woman’s offspring ; but as being the One only
Son, with the holy body united to Ilim, He wrought the mi-
racles, and is worshipped also by the creation as God.

He entered, then, into Peter’s house, where a woman was

4 8. Cyril refers in these words
to the doctrine of Nestorius, who
taught that in the one person of
Christ the two natures existed se-
parately, so as to energize avé pépos
in turn, or rather apart from one
another, sometimes one nature ex-
erting its influence, and sometimes
the other. In explaining, therefore,
a miracle such as that before us, in
which the flesh of our Lord per-
forms the proper act of Deity, Nes-
torius must have used some such
argument as S. Cyril here brings
forward, and to conjecture from the
absolute use of ¢ Movoyerys, and
other technical Nestorian terms, it
was a quotation. The catholic doc-
trine respecting the naturc of our

Lord has been thys defined by the
Council of Chalcedon: ¢ suohoyod-
‘ pev .. .. éva kal Tov abréy Xpiorov,
‘ vidw, kipiov, povoyer), ék Slo Pu-
¢ céwy dovyyiTes, drpémTes, ddai-
¢ péras, dywploTes yropildpevor.
(Hard. Conc. ii. 456.): that the two
natures in our Lord remain distinct
and unaltered, and not blended and
confused, as the Futychians taught,
into some new third nature ; but,
on the other hand, that they are in-
separable in their action, and while
each preserves its own proper attri-
butes, the two united form but one
person and substance. (els év mpdo-
wmoy kai piey ImdoTacw gurrpé-
Xovow.)
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lying stretehed upon a bed, exhausted with a violent fever :
and when He might as God have said, “ Put away the disease,
“arise,”” He adopted a different course of action. For, as a
proof that His own flesh possessed the power of healing, as
being the flesh of God, 1le touched her hand, and forthwith,
it says, the fever left her. Let us, therefore, also receive Jesus:
for when He has entered into us, and we have received Ilim
into mind and heart, then He will quench the fever of unbe-
fitting pleasures, and raise us up, and make us strong, even in
things spiritual, so as for us to minister unto Him, by perform-
ing those things that please Him.

But observe again, I pray, how great is the efticacy of the
touch of His holy flesh.
various kinds, and a erowd of demons, and overthrows the
power of the devil, and heals a very great multitude of people
in one moment of time. And though able to perform these
mlracles by a word and the inclination of Ilis will, yet to teach
us somothmn’ useful for us, He also lays His hands upon the
sick. For it was necessary, most necessary, for us to learn,
that the holy flesh which e had made His own was endowed
with the activity of the power of the Word by is having
implanted in it a godlike might. Let It then take
us, or rather let us take hold of It by the mystical ** Giving”
“ of thanks,” that It may free us also from the sicknesses of
the soul, and from the assault and violence of dewmons.

And vebuleing them, He suffered them not to speak.

He would not permit the unclean demons to confess Him ;
for it was not fitting for them to usurp the glory of the Apo-
stolic office, nor with impure tongue to talk of the mystery of

For It both drives away diseases of

hold of

r From St. Paul’s words in 1 Cor.
x. 16., edloyia came to be applied
generally to the Lord’s Supper, of
which use several instances, besides
the present, occur in this treatise.
Like elyapioria, the term is taken
from the Jewish Grace before meat,
which we find our Lord always
using ; only elyapioria expresses
the general act of thanksgiving,

while e?hoyla has special reference
to the opening words,  Blessed be
“ Thou, O Jehovah,” of which the
Greek translation is, Kipie, €ONd-
ynoov. In process of time, pieces of
the consecrated bread, sent to other
churches as marks of comimnunion,
or to the sick, came to be called
edhoylar. Cf. Suiceri Th.

Ver. 41.
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Christ. Yea! though they speak ought that 1s true, let no one
put credence in them: for the light is not known by the aid of
darkness, as the disciple of Christ teaches us, where he says,
¢ For what communion hath light with darkness? or what con-
¢ sent hath Christ with Beliar !”%$

s Behlap is the reading of most of
the MSS. and Fathers. The Hebrew
is Belial, and signifies ¢ worthless-
ness,” from 3, without, and b,
utility. Sons of Belial, therefore,
as in 1 Sam. ii. 12, according to

the ordinary Hebrew use of “son,”
signifies ¢ worthless persons.” Bar-
bahlul says, that the word Beliar is
derived from ;.{, d¢fp, and means
Lord of the air.
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CHAPTER V.

And He saw two ships standing by the lake, but the fisher- Ver. a.
men were gone out of them, and were washing their nets.

LET us admire the skilfulness of the method employed in oixoroufa.

making them a prey who were to make prey of the whole

earth ; even the holy Apostles, who, though themselves well

skilled in fishing, yet fell into Christ’s meshes, that they also,

letting down the drag-net of the Apostolic preachings, might

gather unto Iim the inhabitants of the whole world. For ve-

rily He somewhere said by one of the holy proplets, “ Behold Jer.xvi.16.
“1 send many fishers, saith the Lord, aud they shall catch

“ them as fish : and afterwards I will send many hunters, and

“ they shall hunt them as game.” By the fishers He means

the holy Apostles; and by the huuters, those who successively
became the rulers and teachers of the holy churches. And
observe, I pray, that He not only preaches, but also displays

signs, giving thereby pledges of His power, and confirming His

words by the display of miracles: for after He had suffi-
ciently conversed with the multitudes, Tle returns to His usual

mighty works, and by means of their pursuits as fishers catches

the disciples as fish : that men may know that His will is al-
mighty, and that the creation ministers to Iis most godlike
commniands.

And when He ceased spealking, He said unto Simon, Launch Ver. 4.
out tnto the deep.

As He had now taught them sufficiently, and it was fitting
also to add some divine work to His words for the benefit of
the spectators, Ie bade Simon and his companions push off a
little from the land, and let down the net for a draught. But
they replied, that they had been labouring the whole night,
and had caught nothing: in the name, however, of Christ, they
let down the net, and immediately it was full of fish; in order
that by a visible fact, and by a type and representation, mira-
culously enacted, they might be fully convinced that their Ia-
bour would not be unrewarded, nor the zeal fruitless which

i
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they displayed in spreading out the net of the Gospel teach-
ing; for that most certainly they should catch within it the
shoals of the heathen. But observe this, that neither Simon
nor his companions could draw the net to land ; and thercfore,
being specchless from fright and astonishment :—for their won-
der had made them mute :—they beckoned, it says, to their
partners, those, that is, who shared their labours in fishing, to
come and help them in sccuring their prey. Tor many have
taken part with the holy Apostles in their labours, and still do
s0, especially sueh as scarch into the meaning of what is writ-
ten in the loly Gospels; and others besides them, even the
pastors and teachers and rulers of the people, who are skilled
in the doctrines of truth. For still is the net drawn, while
Christ fills it, and summons unto conversion those in the depths
of the sea, according to the Scripture phrase; those, that is to
say, who live in the surge and waves of worldly things.

And when Simon Peter saw it.

For this reason also Peter, carricd back to the memory of
his former sins, trembles and is afraid, and as being impure
ventures not to receive Ilim Who is pure: and his fear was
laudable : for he had been taught by the law to distinguish be-
tween the holy and the profane.

And belold a man full of leprosy.

The faith, however, of him who drew ncar is worthy of all
praisc : for he testifies that the Emmanuel can successfully
accomplish all things, and seeks deliverance by 1hs godlike
commands, although his malady was incurable: for leprosy
will not yicld to the skill of physicians. I see, however, he
says, the unclean demons expelled by a godlike authority : I
see others set free from many discases: I recognise that such
things are wrought by some divine and resistless force : T see,
further, that e is good, and most ready to pity those who
draw near unto Him: what therefore forbids His taking pity
on me also?  And what is Christ’s answer ? Ile confirms Ifis
faith, and produces full assurance upon this very point. For
He accepts His petition, and confesses that e is able, and
says, “[will: be thou cleansed.” Ile grants him also the
touch of Ilis holy and all-powerful hand, and immediately the
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leprosy departed from him, and his afiliction was at an end.

And in this join with me in wondering at Christ thus exer-

cising at the same time both a divine and a bodily power. For

it was a divine act so to will, as for all that He willed to be
present unto Him: but to stretch out the hand was a human

act: Christ therefore is perceived to be Onet of both, if, as is efs e au-
the case, the Word was made flesh. k.

And He charged Iim to tell no wan. Ver. 14.

Even though the leper had been silent, the very nature of
the fact was enough to proclaim to all who knew him how
great was His power Who had wrought the cure. But He bids
him tell no man: and why? That they who receive from God
the gift of working cures may hereby learn not to look for the
applause of those whom they have healed, nor indeed any one’s
praises whatsoever, lest they fall a prey unto pride, of all vices
the most disgraceful.

He purposely, however, bids the leper offer unto the
priests the gift according to the law of Moses.  For it was
indeed “confessedly His wish to put away the shadow, and
transform the types unto a spiritual service.  As the Jews,
however, because as yet they did not believe on Him, at-
tached themselves to the commands of Moses, supposing
their ancient customs to be still in force, He gives leave to
the leper to make the offering for a testimony unto them.
And what was His object in granting this permission 7 It was
because the Jews, using ever as a pretext their vespeet for the
law, and saying that the hicrophant Moses was the minister of
a commandment from on ligh, made it thenr endeavour to
treat with contempt Christ the Saviour of us all. They even
said plainly, “ We know that God spake unto Moses : but This gohnix.zq.
“ man, we know not whence e is.” It was neeessary, there-
fore, for them to be convineed by actual facts that the measure
of Moses is inferior to the glory of Christ: « For he indeed as Heb. iii. 5.
¢ a servant was faithful over his house; but the other as a Son
“ over His Father's house.”  From this very healing, then, of
the leper, we may most plainly see that Christ is incomparably

t That is, One person consisting extract in Aquinas, is from the
of both natures. The passage re- Thesaurus.

ferred to by Mai, as preceding this
L 2
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superior to the Mosaic law. For Mariam," the sister of Moses,
was herself struck with leprosy for speaking against him:
and at this Moses was greatly distressed; and when he was
unable to remove the disease from the woman, he fell down
before God, saying, “ O God, I beseech Thee, heal her.” Ob-
serve this, then, carefully: on the one hand, there was a re-
quest ; he sought by prayer to obtain mercy from above: but
the Saviour of all spake with godlike authority, ¢ 1 will: be
‘¢ thou cleansed.” The removal therefore of the leprosy was a
testimony to the priests, and by it those who assign the chief
rank to Moses may know that they are straying from the
truth. For it was fitting, even highly fitting, to regard Moses
with admiration as a minister of the law, and servant of the
grace that was spoken of angels; but far greater must be our
admiration of the Emmanuel, and the glory we render Him as
very Son of God the Father.

And whoever will may see the profound and mighty mystery
of Christ written for our benefit in Leviticus. For the law of
Moses declares the leper defiled, and gives orders for him to
be put out of the camp as unclean: but should the malady ever
be alleviated, it commands that he should then be capable of
readmission. Moreover it clearly specifies the manner in which
he is to be pronounced clean, thus saying; “ This is the law of
“the leper on whatsoever day he shall have been cleansed,
¢ and shall be brought unto the priest. And the priest shall
“ go out of the camp, and the priest shall see him, and behold,
“ the touch of the leprosy is healed from the leper: and the
“high priest shall command, and they shall take for him who
“1s cleansed two living clean birds ; and the high priest shall
“ command, and they shall kill the one into an earthen vessel
“ over living water: and he shall take the liviug bird, and dip
“ 1t into the blood of the bird that was killed over the living
‘ water, and shall sprinkle it seven times over the man cleansed
“ of the leprosy, and he shall be cleansed : and he shall send
‘““ away the living bird into the field.” The birds then are two
in number, both without stain, that is, clean, and liable to no
fault on the part of the law : and the one of them is slain over

® As the Masoretic punctuation retained the spelling of the LXX.
of this word as Miriam, is appa- Even Jerome apparently had never
rently of very modern date, I have heard of it.



THE GOSPEL OF ST. LUKI.

v

]

living water, but the other, being saved from slaughter, and
further baptized in the blood of that which died, is let loose.
This type, then, rvepresents to us the great and adorable
mystery of our Saviour. For the Word was from above, even
from the Father, from heaven; for which reason He is very
fitly compared to a bad: for though e came down for the
dispensation’s sake to bear our likeness, and took the form of
a slave, yet even so Ile was from above.—Yea, Ie even, when
speaking to the Jews, said so plainly, “ Ye are from beneath :
“I am from above.”  And again, “ No one hath ascended
“up into heaven, but the Son of man That came down from
¢ heaven.”

John viii.
23.
Johniii.13.
As therefore I just now said, even when He be-
came flesh, that is, perfect man, Ile was not earthy, not made
of elay as we are, but heavenly and superior to things worldly
in respeet of that wherein He is perceived to be God. We may
see, then, in the birds (offered at the cleansing of the leper),
Christ suffering indeed in the tlesh according to the Serip-
tures, but remaining also beyond the power of suffering 5 and
dying in His human nature, but living in His divine; for the
Word is Life. ' Yea, too, the very wise disciple said, « that He
“ was put to death in the flesh, but made to live in the spivit.”

1 Pet.iv, 1,

1 Pet i 8.

But though the Word ecould not possibly admit the sutfering
of death into Iis own nature, yet He appropriates to Himselt
that which His flesh suffered : for the living bird was baptized
in the blood of the dead one; and thus stained with blood, and
all but made partalker of the passion, it was sent forth into the
wilderness. And so did the Only-begotten Word of God return
unto the heavens, with the tlesh united unto Him. And strange
was the sight in heaven, yea, the throng of angels marvelled
when they saw in form like unto us the King of earth, and
Lord of might: moreover they said, ©“ Who is This that cometh
“ from Edom !—meaning thereby the carth:—the redness of
“ Ihs garments is from Bosor:”* the interpretation of which

Is. Ixiii. 1.

is flesh, as being a narrowing

X 9y signifies “ cohibuit, ar-
cuit,” and thenee in Piel munivit.
Its derivatives 9¥2, Deut. iv. 43.,

and vya, Is. Ixili. 1., signify
“ a fortified town.” The mean-

ings therefore of ‘“narrowing” and
‘ pressing’ are correct. In thence

and pressing. Then too they
however deriving *“ flesh,” there is
a eonfusion bhetween it and Hw3,
originally 103, flesh, which has the
same sound as Bosor, and only dif-
fers from 9¥2a by having another
sibilant,
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inquired, ‘ Are such the wounds in the middle of Thy
“hands?” and e answered, ¢ With these was I wounded
“in the house of My beloved.” For just as after His re-
turn to life from the dead, when shewing, with most wise pur-
pose, His hands unto Thomas, lIe bade him handle both the
prints of the nails, and the holes bored in Iis side: so also,
when arrived in heaven, He gave full proof to the holy angels,
that Israel was justly cast out and fallen from being of Iis fa-
mily. Tor this reason, He shewed lis garment stained with
blood, and the wounds in His hands, and not as though He
could not put them away; for when He rose from the dead,
He put off corruption, and with it all its marks and attributes :
He retained them therefore, that the manifold wisdom of God,
which He wrought in Christ, might now be made known by
the Church, according to the plan of salvation, to principalitics
and powers.

But perhaps some one will say, How can you affirm that
Jesus Christ is one and the same Son and Lord, when there
were two birds offered? Does not the law very plainly
hereby shew that there are certainly two Sons and Christs ?
Yes, verily, men¥ have cre now been brought to such a pitch
of impiety, as both to think and say, that the Word of God
the Father is one Christ separately by Himself, and that He
Who is of the seed of David is another. But we reply to those
who, in their ignorance, imagine such to be the case, what the
divine Paul writes, “ One Lord, one faith, one baptism.” If,
therefore, they affirm that there are two Sons, necessarily
there must be two Lords, and two faiths, and the same number
of baptisms: and therefore, though he has Christ speaking
within him, as he himself affirms, yet will Lis teaching be
false. But this cannot be: away with such a thought! We
therefore acknowledge one Lord, even the Only-begotten in-
carnate Word of God : not putting apart the manhood and the
Godhead, but earnestly affirming that the Word of God the
Father Himself became man while continuing to be God.

And next, let those who hold a contrary opinion be the

¥ 'The Nestorians, to whom this ¢ the same Son and Lord,” was
doctrine is several times expressly afterwards formally enacted by the
assigned by 8. Cyril in this Com- Council of Chalcedon. Cf. above.
mentary. The phrase, “ one and
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speakers.z ¢ If, they say, there are two Sons, one specially of
* the seed of David, and the other again separately the Word
“of God the Fathier; must not the Word of God the Father be
¢ superior in nature to him of the seed of David? What, then,
¢ shall we do in seeing the two birds, not distinet in natare from
‘one another, but, on the contrary, of the same kind, and in no
¢ point, as regards specific difference, unlike one another.” But
they gain nothing by their argument ; for great is the distance
between the Godhead and the manhood : and in the explana-
tion of examples, we are to understand them according to their
fitting analogy; for they fall short of the trath, and often
effect but a partial demonstration of the things sienitied by
them.  We say, morcover, that the law was a sort of shadow
and type, and a painting. as it were, setting things forth before
the view of the spectators: but in the pictorial art, the shadows
are the foundations for the colours; and when the bright liues
of the colours have been laid upon thew, then at length the
beanty of the painting will flash forth.  And in like manner,
since it was fitting for the law of Moses to delineate clearly
the mystery of Christ, it does not manifest Him as both dying
and at the same time living in one and the same bird, lest what
was done should have the look of a theatrical juggle; but it
contained Him, as suffering slaughter in the one bird, and in
the other displayed the same Christ as alive and set free.

But I will endeavour to shew that my argument here does
not go beyond the bounds of probability by means of another
history. For were any one of our community to wish to sce
the history of Abraham depicted as in a painting, how would
the artist represent him? as doing every thing at once ? or as
in turn, and variously acting in many different modes, though
all the while the same one person? I mean, for instance, as at
one time sitting upon the ass with the lad accompanying hin,
and the servants following behind: then again the ass left with
the servants, Isaac laden with the wood, and himself carrying
in his hands the knife and the fire : then in another compart-
ment, the same Abrahiam in a very different attitude, with the
lad bound upon the wood, and his right hand armed with the

z The Monophysites, whose doctrines Eutyches subsequently pushed to
an extreme.

T& TpdTa
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knife ready to strike the blow. Yet it would not be a different
Abraham in each place, though represented in very many dif-
ferent forms in the painting, hut one and the same everywhere,
the painter’s art conforming itsclf constantly to the require-
ments of the things to be represented. For it would be impos-
sible in one representation to see him performing all the above-
mentioned acts. So therefore the law was a painting and type
of things travailling with truth, and therefore even though
there were two birds, yet was He Who was represented in
both but One, as suﬁ'el‘ihg and free from suffering, as dying
and superior to death, and mounting up unto heaven as a sort
of second firstfruits of human nature renewed unto incorrup-
tion. For ITe has made a new pathway for us unto that which
is above, and we in due time shall follow Him. That the one
bird then was slain, and that the other was baptized indeed in
its blood, while itself exempt from slaughter, typified what was
really to happen. For Christ died in our stead, and we, who
have been baptized into His death, He has saved by His own
blood.

And He Himself was teaching, and the Pharisees were
_ sttting.

Around ITim verily was a company of the envious, scribes,
that is, and pharisces, who were spectators of His wonderful
works, and listened as Ile taught: “and the power of God
“ was present, it says, to heal him.” Is this spoken as though
God gave Him the ability to perform the miracles? Did He
borrow of another the power? But who would venture to
affirm this? Rather it was He Himself, working by His own
power, as God and Lord, and not as partaker of some divine
grace. For men indeed often, even after being counted worthy
of spiritual gifts, yet sometimes occasionally prove infirm, ac-
cording to the proportion known to Him Who distributes these
divine graces. But in the case of the Saviour of us all, there
was nought such as this; but His power to heal him was not
a human power, but rather one divine and irresistible : for He
was God and the Son of God.

Christ alone teaches as being the (true) teacher, and the
wisdom of the Father. For all the rest teach as receiving from
Him. ¢ And there was also, it says, the power of the Lord
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“ upon Him to heal all ;” which means that His power to heal
was not human, but divine and irresistible. For the rest of the
saints at one time receive the power to work cures, and at an-
other time, not: but Jesus, as being God, and the power of
the IFather, ever healed all, 2

And behold cevtain bringing on « bed a man who was Ver. 18.

paralytie.

When, then, no small number, as it says, of scribes and pha- From
risees, were assembled together, behold certain bringing upon Cod- -
a bed a man who was paralytic; and not being able to come
in by the door, they carried him up to the roof, to attempt a
strange and novel® deed. Tor having pulled up the tiling, they
removed the wood laid there: and still, while this was being
done, both Jesus waited patiently, and those who were present
kept silente, watching for the result, and wishing to see what
He would say and do. Having uncovered, therefore, the roof,
they let down the bed, and lay the paralytic in the midst.
What then does the Lord do? Having seen their faith,
—not that of the paralytic, but of the bearers; for it is possible
for one to be healed by the faith of others; or, perceiving that
the paralytic also believed, He healed him. It is possible, how-
ever, that the place into which they let down the bed of the
paralytic through the tiles was open to the air, so that they
would not have at all to break up the roof. But when the
Saviour says to him, “ Man, thy sins are forgiven thee,” He
addresses this generally to mankind : for those who believe in
Him, being healed of the diseases of the soul, will receive
forgiveness of the sins which formerly they had committed.
Or He may mean this; I must heal thy soul before T heal thy
body : for if this be not done, by obtaining strength to walk,
thou dost but sin the more: and even thongh thou hast not

& This passage being evidently
collected out of the preceding,
shews that the writers of the smaller
Catenx rather gave an epitome in
their own words than an exact
transcript of the Fathers. It changes

the difficult reading of the old MSS.
abrov into wavras.

b Mai has «evé, but translates as
if the MS. had xawg. Cr. reads
Kkawe.

M
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asked for this, yet I as God see the maladies of the soul, which
brought upon thee this disease.c

And as it was necessary, now that so large a number of
seribes and pharisees had assembled, that some especially di-
vine miracle should be wrought for their benefit, because of
the scorn with which they regarded Him, well does the Saviour
provide again for them a most wonderful deed. For there was
stretched upon a bed a paralytic, overcome with an incurable
disease: and as the art of the physicians had proved altogether
unavailing, he was carried by his relatives to the Physician
Who is from above, even from heaven. And when he was in
the presence of Him Who is able to heal, his faith was ac-
cepted : and that faith can take away sin, Christ immediately
shews; for He proclaims to him as he lay there, “ Thy sins are
“ forgiven thee.” Now some one, I imagine, may say to this
What he wanted was to be delivered from his disease ; and why,
then, does Christ announce to him the forgiveness of his sin ?
It was that thou mayest learn that God silently and noiselessly
observes the affairs of men, and watches the course of each
one’s life ; and so it is written, ¢ The paths of a man are be-
“ fore the eyes of God ; and He looks at all his tracks.” And
as He is good, and willeth that all men should be saved, He
often purifies those who are entangled in sins by inflicting sick-
ness upon their body. For so He somewhere says by the voice
of Jeremiah, “ Thou shalt be taught, O Jerusalem, by labour
¢« and the scourge.” And the writer of the book of Proverbs
also has somewhere said, “ My son, despise not thou the teach-
“ing of the Lord, nor faint when thou art convicted by Him,
¢ for whom the Lord loveth, He chasteneth, and scourgeth
¢ every son whom He accepteth.” Well, therefore, does Christ
announce that He will cut away the cause of the disease, and
the very root, as it were, of the malady, even sin: for if this
be removed, necessarily must the disease which sprung from it
be also at the same time taken away.

¢ This extract from D., which I cious, I find assigned in Cramer’s
had previously marked as suspi- Catena to Titus Bostrensis.
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And the scribes and pharisees began to reason, saying.

He then, as was said, being endowed with a most godlike
authority, declared the forgiveness of sins. But the declara-
tion disturbs again the ignorant and envious gang of the Pha-
risees : for they said one to another, “ Who is This That
< speaketh blasphemics 7”7 But thou wouldest not have said
this of Him, O Pharisee, if thou hadst known the divine
Seriptures, and borne in mind the words of prophecy, and
understood the adorable and mighty mystery of the incarna-
tion. DBut now they involve Him in a charge of Dlasphemy,
determining against Him the uttermost penalty, and condemn-
ing Him to death : for the law of Moses commanded that who-
ever spake blasphemies against God, should suffer death.  But
no sooner have they arrived at this height of daring, than He
shews forthwith that He is God, to convict them once more of
intolerable impiety. ¢ For what, saith He, rcason ye in your
“ hearts ?” If thou, therefore, O Pharisee, sayest, who can for-
give sins but One, God ; [ will also say to thee, Who can know
hearts, and see the thoughts hidden in the depth of the under-
standing, but God only? For He saith Himself somewhere
by the voice of the prophets, “ T am the Lord that scarcheth
¢ hearts, and trieth reins.” And David also said somewhere
concerning both Him and us, “He Who singly formed their
¢ hearts.” He therefore Who as God knows both the hearts '?

-and reins, as God also forgives sins.

But that ye may know that the Son of wan hath power.

But inasmuch as a place still remains open for disbelief, in
saying,  Thy sins be forgiven thee:”’—for man seces not the
forgiven sins with the eyes of the body, whereas the putting off
of the disease, and the paralytic’s rising up and walking
carries with it a clear demonstration of a godlike power :—IHe
adds, “ Rise up and carry thy bed, and go to thine house:”
and this was .done, for he returned unto his house, delivered
from the infirmity under which he had so long suffered. It is
proved therefore by the very fact, that ““ the Son? of man has

4 In Syriac, the ordinary lan- was upon earth, the phrase “son of
guage of Palestine when our Lord ““man,”is equivalent to man simply:
M2

Ver. 21.

Lev. xxiv.

10.

Jer.xvil.10,

Ps. XxXiii.

Ver. 24.
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““ power on carth to forgive sins.” But of whom says He this?
Is it of Himself, or also of us? Both the one and the other are
true. For He forgives sins as being the Incarnate God, the
Lord of the law: and we too have reccived from Iim this
splendid and most admirable grace. Ior He hath crowned
man’s nature with this great honour also, having even said to
the holy apostles, < Verily I say unto you, whatsoever things
“ ye bind on earth shall be bound in heaven: and whatsoever
“ things ye loose on earth shall be loosed in heaven.” And
again, “ Whosesoever sins ye remit, they shall be remitted unto
“them: and whosesoever ye bind shall be bound.” And
what is the occasion on which we find Him thus speaking unto
them ? It was after He had trampled upon the power of death,
and risen from the grave, when He breathed upon them, and
said, “‘ Receive the Ioly Ghost.” For having made them
partakers of His nature, and bestowed upon them the in-
dwelling of the Holy Ghost, He also made them sharers of His
glory, by giving them power both to remit and to bind sins.
And as we have been commanded to perform this very act,
how must not He much more Himself remit sins, when He
giveth unto others authority to enable them to do so?

And He saw a publican named Levi.

For Levi was a publican, a man insatiable after filthy lucre,
of unbridled covetousness, carcless of justice in his eagerness
after what was not his own ; for such was the character of the
publicans: yet was he snatched from the very workshop of
iniquity, and saved beyond hope, at the call of Christ the
Saviour of us all. For He said unto him, “ Follow Me: and
“ he left all and followed Him.” Seest thou that most wise

and the word o3| ‘man’ signifies Adam is called 2.2, son of man,

‘““any,” “some,’’ so that we even find
g [, literally Deus homo,
as the translation of ©eds 7is. In
Hebrew w13R is seldom found, ex-
cept in poetry, but men are called
“sons of Adam,” and Adam is even
used simply for ““any one,” as in
Lev.i. 2. ““Son of man” therefore
signifies man absolutely, and so even

in the Syriac version of 1 Cor. xv.
45. This sometimes leads to an am-
biguity in Seripture, as that noticed
in the test by S.Cyril: and again,
Luke vi. 5, where some interpret
that our Saviour is Lord of the
Sabbath day, whereas the sense re-
quires us to understand it of man-
kind generally.
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Paul truly says, that < Christ came to save sinners?’ Scest
thou how the Only-begotten Word of God, having taken upon
Ilim the flesh, transterred unto Himself the devil's goods ¢

FROM SERMON XXI.
EXPLANATION OF WHAT FOLLOWS.

“Or how can a man enter the house of the strong man, and
“ spoil his vessels, unless first hie have bound the strong man,
“and then he will spoil his vessels.” By the house of the
strong man, that is of Satan, He means this country upon
earth, and his vessels are those who are likeminded with him.
For just as we call the saints holy vessels, so there is nothing
to prevent our giving the name of ““vessels of the devil” to
those who are the contrivers of all wickedness.  The Only-
begotten Word therefore of God at His incarnation cntered
into the strong man’s house, even into this world, and having
bound him, and “sunk him in fetters of darkness,” as it is
written, spoiled his goods.

And Levi verily was saved, while in us the deed suggests
happy hopes; for by the very fact we are taught that repent-
ance will save.  Yea, morcover, God Himself, Who ix Lord of
all, shall be our surcty, where He says by the voice of the
prophet, “ Return unto Me, and be ye saved, even from the
“ ends of the earth.”

FROM THE SAME SERMON.
EXPLANATION OF WHAT FOLLOWS,

“ Which of you that has a hundred sheep, and has lost one
“ of them, will not leave the ninety-nine in the mountain, and
 go and seek that which has gone astray ? And if he chance
“to find it, verily I say unto you, that he rejoices more in
““it, than in the ninety-nine which went not astray.” For
the multitude of rational created beings which form Christ’s
flock in heaven and on carth is innumerable, and so great as

[P
1Tim. i.15.
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even to mount up unto a perfect number. For this is what is
signified to us by the term “one hundred.” The companies
then of the holy angels arc the ninety-nine; for, as I said,
they are many : but the flock on earth is one, but yet useful to
complete the number, and sought for also by Christ. Did He
then seek it as that which was lost, or as that which had not
yet suffered this? But it is plain that that which is lost is
sought for. In what manner then had it been lost ? By being
brought down into sin: by wandering from the divine will, and
going far astray from the universal Shepherd.

But none of these things moved the Pharisees: ‘on the con-
trary, they find fault with them to the diseiples; for listen,

And their seribes and pharisees murmured, saying unto
His disciples :

There are however some¢ who endeavour to deprive those
entangled in sin of the divine gentleness: for they do not
admlt of repentance, but as it were rebuke the Saviour for
seeking His own, and gathering from every quarter that which
was scattered : and to these we say, The pharisees set you the
example of murmuring, when they saw Levi called, and a
erowd of publicans gathered together, and feasting with Christ
the Saviour of us all. And going up to the holy apostles, they
vented their blame, saying, “ Why do ye eat and drink with
“ the publicans?” But they had for answer,  They that are
«whole need not a physician.” For the Saviour of all, as
being the physician of spirits, does not withdraw from
those in need of Him, but as being able to cleanse them,
purposely conversed with those not as yet purified of their
sins. But let us see, O pharisee, the overweening pride of
thy disposition: for let us take Christ Himself, to Whom all
things are known, as the expounder of the great blame that
thou broughtest upon thyself by thy overbearing treatment of
sinners. For speaking of a Pharisce who vaunted himself
when praying, and of a certain publican who accused himself,
He said, “ Verily I say unto you, that he went down justified
“to his house rather than that Pharisee.” The publican

e The Novatians are probably than once referred to in the course
meant, who subsequently are more of the Commentary.
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therefore, who confessed his sin, is justified rather than the
haughty Pharisce. But for what reason do the Pharisees
blame the Saviour for eating with sinners? Because it was
the law to put a distinction between the holy and the profane : Lev. x. ro.
that is, that whatever was hallowed was not to be brought into
contact with things profane.  They made the accusation
therefore as vindicating the law forsooth: but really it was
envy against the Lord, and readiness to find fault. But lle
shews them that He is present now, not as a judge, but as a
physician; and performs the proper duty of the physician’s
office, in being in the company of those in need of lealing.
But no sooner had they reecived an explanation of their first
accusation, than they bring forward another, finding fault
because His diseiples did not fast, wishing to obtain hereby an
opportunity against Himself*.

But observe their perseverance in malice: for no sooner
have they reecived an explanation of their first aceusation,
than they change from one thing to another, in the hope of
finding an opportunity of convicting the holy disciples, and
Jesus Himself, of disregard of the law. But they are teld in
reply, now is the bride-chamber, the time of calling, the time
of instruction: the children are being nursed up; those who
are called are being fed with milk : fasting is not yet scason-
able. For yes! say they, you feast with publicans and sinners,
although the law eommands that the pure should not hold
intercourse with the impure : and your pretext for transgressing
the law is your love for mankind. But why fast ye not
according to the custom of the just, and those who wish to live
according to the law? But in answer to such objections one
may say, Do you understand at all yourself, O Jew, the proper
method of fasting? Ior as the prophet Isaiah says, “ On the Is. lviii. 3.
“ days of your fasts ye find your own wills, and goad all who
“ are subject unto you. If ye fast for lawsuits and contentions,
“ and strike the lowly with fists, why fast ye for Me ? This is

f This extract, and some sentences
in the next, apparently belong to
the Comnmentary upon St. Mark,
cf. c. ii. vv. 17, 18, and confirm
Cramer’s opinion, upon the au-
thority of the Laudian Greek Codex

xxxiii. in the Bodleian, that the Ca-
tena upon that Evangelist is to be
assigned to 8. Cyril, rather than to
Victor of Antioch; who possibly
nevertheless compiled it, as in many
codices it bears his name,
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“ not the fast T have chosen, saith the Lord.” And dost thon
then, when thou thyself knowest not how to fast, blame the
holy apostles for not fasting after thy fashion?

And to view it in another light, those who are made wise by
the new covenant in Christ, fast rationally ; that is, by humbling
themselves in the eyes of God, and imposing upon themselves
as it were a voluntary sentence of labour and abstinence, that
they may obtain forgiveness of their offences, or win some
fresh spiritual gift, or even to mortify the law of sin that is in
their fleshly members. DBut this mode of fasting thou art
ignorant of, O Pharisee! For thou hast refused to receive the
heavenly Bridegroom, Who is the planter and teacher of every
virtne, even Christ. Moreover, the saints indeed fast that
they may quell the passions of the body by exhausting it: but
Christ needed not to fast for the perfecting of virtue, because,
as being God, He was free from all passion; nor did His com-
panions, becanse they received of His grace, and were made
strong, and wrought virtue even without fasting. And even
though Ile fasted for the forty days, it was not to mortify
any passions in Himself, but to set an example for men in His
own conduet of the law of abstinence. With good reason there-
fore e defends Himself by the words which the Evangelist
goes on to record.

But He said unto them, Can ye make the sons of the bride-
chamber fust, while the bridegroom is with them ?

Observe, I pray again, the manner in which Christ shews
that they have no share in the feast, but are altogether
strangers to the joy felt on His account, and without part in
the world’s great festival. For the revelation of our Saviour
to the world was nothing else than n'geneml festival, at which
He spiritually united to Himself the nature of man, to be as it
were Ilis bride: that she who had been long barren might be
fruitful, and blessed with a numerous offspring. All therefore
are the children of the bridechamber who are called by Him
through the new message of the Gospel: but not the scribes
and Pharisees, who attached themselves solely to the shadow
of the law. But as Ife had once granted permission to the
children of the bridechamber not to afflict themselves, as a

PR .
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a concession suitable to the season, inasmuch as they were
keeping a spiritual feast, that fasting might not be entirely
rejected by us, He adds most suitably,

But the days will come, when also the bridegroom shall be ver. 35,
taken away from them ; then shall they fast in those days.

For all things are good in their season. But what is the
meaning of the bridegroom being taken away from them? It
is His being taken up into heaven.

And He spake also a parable unto them. Ver. 36.

But that the institutions of Christ cannot be received by
those who live according to the law, nor admitted into the
hearts of such as have not as yet received the renewing by
the Holy Ghost, the Lord shews by saying, that ““a tattered
“ patch cannot be put upon a new garment, nor can old skins
“ hold new wine.” For the first covenant has grown old, nor
was it free from fault. Those therefore who adhere to it, and
keep at heart the antiquated commandment, have no share in
the new order of things in Christ: “ For in Him all things are » cor. v.
“ become new :” but their mind being decayed, they have no 7
concord nor point of mutual agreement with the ministers of fepoupyots.
the new covenant. The God of all accordingly somewhere
said of them by one of the holy prophets, that “a new heart Ez. yxxvi.
“and a new spirit will I put into them.” And David also 2%
sings, < Create in me a clean heart, O God, and rencw a right ps. 1i. 1o.
“ spirit within me.” And we have been commanded also “ to cop iii 0.
“ put off the old man, and to put on the new man, renewed
“ after the image of Him that created it.” And Paul also
gives counsel, saying, “ Be ye not conformed to this world, but Rom. xii. 2.
“ be ye transformed by the renewing of your minds, that ye
“ may prove what is the good and acceptable, and perfect will
“ of God.” Those therefore who have not as yet received the
renewing of the spirit, are also unable to prove the good and
acceptable, and perfect will of God.
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FROM SERMON XXII.
FXPLANATION OF THAT WHICH IS BELOW.

« And no man puts new wine into old skins.” The heart of
the Jews then is an old skin, and therefore cannot hold the
new wine : for this is the saving commandment of the Gospel,
making glad the heart of man. But Christ hath filled us with
these great blessings, by bountifully endowing us with spiritual
gifts, and opening the pathway wide unto all virtue.
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CHAPTER VL

Why do ye that which is not lawful to do on the sabbaths? Ver. ».

Yet a new eovenant God promiscth us, now that < the first From Mai.
¢ hath waxed old and is near to vanish away,” according to the f{eb e
words of the divine Paul. Yea, He even says by one of the
holy prophets, ¢ Beliold the days come, saith the Lord, when I Jer. xxxi.
« will perfect with the house of Tsracl, and with the house of 3"
« Judah, a new covenant : not according to the eovenant which
“ I made with their fathers in the day when I took hold of
“ their hand to bring them out of the land of Egypt.” If
therefore the new covenant is the second, and ditferent from
the first, there is every necessity for those who wish to live
according to it, to abandon the old laws, and conform to those
which will guide them into the newness of the gospel polity.
But of all this we ean see that the Seribes and Pharisees com-
prehended nothing: for being altogether destitute of know-
ledge of the sacred Seriptures, they had but one sole purpose,
on every occasion to find fault with the divine and heavenly
preaching. They lie in wait therefore for the hLoly apostles in
their constant attendance upon our common Saviour Christ,
and tell Himn concerning them ; * Behold we see those who are
‘“ under Thy instruction acting contrary to the precepts of the
“law: for they do what it is not lawful to do on the sabbaths:
“ for while the law enjoins men to do no work on the sabbath,
“ and to meddle with no labour whatsoever, the disciples are
“ yubbing ears of corn with their hands.” DBut tell me, dost
not thou thyself, when setting thy sabbath meal, break the
bread? Why then dost thou blame others? But that we may
use against thee the bulwark of the Saviour’s words, listen ;

And Jesus answered and said unto them, Ilave ye not even Ver. 3.
read what David did ...?

Now even though David thus acted contrary to what the

law approves, yet he is rightly and justly esteemed by us as
N2
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worthy of all admiration: for he was in truth a saint and pro-
phet. Since, therefore, the law of Moses expressly commands,
“ Judge just judgment, and regard not the person in judg-
““ment ;”” how, saith He, condemn ye My disciples, while ye
still admire as a saint and prophet the blessed David, although
he did not keep Moses’ command ?

But by the loaves (of the shewbread), there is clearly indi-
cated to us the bread that cometh down from heaven to be set
forth upon the holy tables of the churches: and all the furni-
ture of the table, used for the performance of its mystical ser-
vice, was a plain type of the divine treasures. But spiritually
[the bread signifies] the twelve Apostles: of whom we shall
speak in due order, when our discourse reaches the disciples
themselves.

FROM SERMON XXIII.
EXPLANATION OF WHAT FOLLOWS.

But God said, I require mercy, and not sacrifice : and the
acknowledgment of God, and not whole burnt offerings.

What is meant by mercy? and what by sacrifice ? By mercy
then is signified, Justification and grace in Christ : even that
which is by faith. For we have been justified, not by the works
of the law that we have done, but by His great mercy. And
sacrifice means the law of Moses.

And He was teaching : and there was a man there whose
right hand was withered.

But His teaching was ever of things too high for reason, and
such as made plain to His hearers the pathway of salvation

h This extract is probably a

says, 8t 8¢ timor Xpiorob Toi dve-
summary of the doctrine in the De

D 3 ~ \ ’ 8 )
Bev kal € odpavod Ta okeln Ta lepd,

Adorat., where in I. 459. S. Cyril
says, onpaiver pév 7 tpdmela, Ty
mpébeawy €xovoa TdV dprov, THY
avaipakroy Ovaiay, 8’ fs edloyov-
peba, Tov dprov éabiovres Tov é¢ ol-
pavod, TodréaTi Xpiardv. And speak-
ing of the table, with its coverings
of purple and hangings of blue, he

dua pakpdv nuiv 8y mwpoamedédexrar
Adywr. The whole extract wears the
appearance of a summary, especially
towards the end. With the next
passage may be compared De Ador.
P- 345. dprots voeigbar papeéy Tods
aylovs drogrdlovs.
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opened through Him: and immediately after His teaching He
displayed His godlike power, having first by words smoothed,
as it were, the road to belief. For the miracle sometimes con-
verts unto faith those who had disbelieved the word. But the
Pharisees watched Him, to see if He would heal on the sab-
bath : for such is the nature of an envious man, that he makes
the praises of others food for his own disease, and wickedly is
maddened by their reputation. And what once more said He
to this, Who knoweth all things, Who searcheth the hearts,
and understandeth whatever is therein ? ¢ For with Himn is Dan.ii. 22.
““ the light,” as Scripture declares. “1le spake to him that
“ had the withered hand, Stand forth into the midst.” And
why did He do this? It might perhaps be to move the cruel
and unpitying Pharisec to compassion : the man’s malady per-
haps might shame them, and persuade them to allay the flames
of envy.

I will ask you something : Is it lawful on the sabbath days Ver. g.
to do good, or to do evil ?

Most wise in very deed is this question, and a statement
most suitable to meet their folly. For if it be lawful to do
good on the sabbath, and nothing prevents the sick being
pitied by God, cease thus picking up opportunities for fault-
finding against Christ, and bringing down on thy own head
the sentence which the Father has decreed against those who
dishonour the Son : for thou hast heard Him where He says of
Him by the voice of David, “ And I will cut off Ilis enemies Ps. lxxxix.
“from before His face, and put to flight those that hate Him.” ?3-
But if it be not lawful to do good on the sabbath, and the law
forbids the saving of life, thou hast made thyself an accuser of
the law, thou hast slandered the commandment, for which the
ministry of Moses is regarded with admiration. No, he replies,
the God of all did not enact the law of the sabbath for Him-
self, but for us rather, whose neck is bowed to it. Thou sayest
well ; T assent to thy words ; thercfore that which is divine is
free from the compulsion of the law. Why, then, dost thou
blame Christ for wishing also to shew mercy on the sabbath,
and benefit a living soul? And were it our wish to examine
closely the law enacted for the sabbath, we should find it or-
dained by God for purposes of mercy. For He commanded to
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do no work on the sabbath, and entirely to abstain from labour,
and even to give rest at the same time to the irrational animals.
For He said, that its purpose was,  that thy manservant may
‘ rest, and thy maidservant, thy ox, and thy beast of burden,
““and all thy cattle.” But He Who has mercy on the ox and
other animals, how would not He pity on the sabbath day a
man who was attacked by a severe and irremediable malady ?i

And they were filled with madness.
Is not the miracle enough to produce faith? Thou seest Him

working with godlike dignity, and with supreme power healing
the sick, and travaillest thou with murder, bred of envy and
malice !

He went out into the mountain to pray.

All that Christ did was for our edification, and for the be-
nefit of those who believe in Him ; and by proposing to us His
own conduct as a sort of pattern of the spiritual mode of life,
He would make us true worshippers. Let us see, therefore, in
the pattern and example provided for us by Christ’s acts, the
manner in which we ought to make our supplications unto
God. We must pray secretly and in eoncealment, and with no
one seeing us: for this is the signification of Jesus going into
the mountain alone, and praying, as it were, leisurely. And
this He has Himself taught us, saying; “But thou, when thou
‘ prayest, enter into thy closet.” For we ought to pray, not
seeking after glory, but “lifting up holy hands,” while the
soul, as 1t were, mounts aloft to the contemplation of God,
withdrawing from all tumult, and quitting worldly anxiety.
And this we must do not with fickleness, nor with a listless
feebleness ; but, on the contrary, with earnestness and zeal,
and a patience worthy of admiration : for thou hast heard that
Jesus did not merely pray, but that He also passed the night
in this duty.

But possibly the enemy of the truth will not endure us when
thus speaking : for he says, ‘ He prays and requests from the

i This extract, which is taken sage in page 92, [conf. note h.], is
from the same MSS. A. and H., assigned by Cramer’s MS. to Titus
which contained the dubious pas- of Bostra.
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¢ Father what He hath not : how then do ye still say, that llc
¢ is both consubstantial and equal to Him in all things, and in
‘no way whatsoever unlike Ilim ? ¢ For without all contro- Heb. vii. 5.
¢ ““versy the less is blessed of the greater :” and decidedly he
¢ who gives is greater than he who makes request to receive
¢ something.” Let then those who pervert the right faith teach
us first of all, of what they imagine the Son to be in nced ?
And what did Ife seek to obtain as not as yet possessing it ?
He is the true light; He is in His own nature life, and the
cause of life; He is the Lord also of powers; e is wisdom and
righteousness ; the Creator and framer of the universe; supe-
rior to every thing that has been brought into being ; is the
King of the universe; the dispenser of heaven and earth ; the
giver, with God the I'ather, of every blessing. And this thou
wilt learn by what the blessed Paul has somewhere written ;
‘*“ Grace be to you, and peace from God our Father, and our Row. i. -
“ Lord Jesus Christ.”  He is conspicuous on the throne far
above, and is gloritied by the whole rational ereation. Accord-
ingly He is by substance the heir of all the divine dignities of
God the Father: and therefore spake Ile unto Him, that  all John xvii.
“ that is Mine is Thine; and Thine Mine: and I am glorified =
“in them.” But He Who has every thing that belongs to God
the Father as Ilis very own, of what is He still in need? But
if, in fine, Ile is in need of any thing, and they affirm that this
is true, there is nothing to prevent our saying, that there are
certain things of which the Father Ilimself is in need. For if
all that the Son has is the Father's, but there is something of
which the Son is in need, therefore must the IFather too be
similarly circumstanced : for all that the Son hath is the TFa-
ther’s. But the Father is all perfect, and is deficient of no
good whatsoever that is suitable to Deity: therefore is the
Son all perfect, as having all that the Father hath, and being
His image and the impress of His substance : but in the impress
there is displayed entirely the original form, and in the original
form there exists entirely the impress. And thus much then as
respects them.

And those too who have been caught by the empty declama-
tions of Nestorius, say that it is entirely unbefitting the Son,
considered as God by nature, to pray : and rather belongs to
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the man, ¥coupled with Him by way of connexion, to him, that
is, of the seed of David. He it was therefore who offered up
the prayer. What reply, then, shall we make to this?! That
ye are utterly ignorant of the mystery of the incarnation of
the Only-begotten. Remember the blessed Evangelist John,
who says: ‘ And the Word was made flesh.” And of this the
all-wise Paul has given us a plain proof by saying concerning
Him : “ For He taketh not hold at all of the angels, but taketh
“ hold of the seed of Abraham: whence it became Him to be
“ made like unto His brethren in all things, that He might
“ become a merciful and faithful high priest in things pertain-
“ ing unto God, to make propitiation for the sins of the people.”
On what account therefore does Nestorius eject from the mea-
sure of human nature Him Who, though divinely begotten as
the Word by God the I'ather, yet humbled Himself unto emp-
tying, even to becoming our brother, by being made like unto
us, and similar in all things to the inhabitants of the earth,
sin only excepted ! TFor having become like unto us from ITis
exceeding gentleness and love to mankind, He disdains not hu-
man things: but sets before ns His conduct as a type of good-
ness unto the end, that as I said we may be earnest in follow-
ing His footsteps.

And when it was day, He called His disciples, and of them
having chosen twelve.

Our Lord Jesus Christ, having spent the night in prayer,
and having conversed with His Father and God in heaven in
a way ineffable and beyond our powers of understanding, and
such as is known solely to Himself,—even therein making
Himself an example unto us of that which is necessary for sal-
vation; for He taught us in what way we too may rightly and
blamelessly offer our prayers:—comes down from the moun-
tain, and appoints those who were to be the world’s teachers,

X guvaplévr rara ouvvdgea,
Nestorius’ favourite word : upon
his use of which Cyril observes in
his Commonitorium to Posidonius :
““ Therefore he always avoids the
““ word ‘union,” évwos, and calls it

‘““ instead ovvdgera, a connection,
“like one who is from without,
“and as God said to Jesus, As I
““ was with Moses, so will I also be
“ with thee.,” Hard. Conc. i.1319.
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according to the words He spake, «“ Ye are the light of the Mat. v. 1y.
“world.”  And of this appointment of the holy Apostles, the

blessed David also makes mention, addressing himself, as it

were, to Christ: ‘ Thou shalt make them rulers over all the Ps.xlv. 16.
“ earth; they shall make mention of Thy name in every suc-

cessive generation.” For verily, while they were in the body,

they made mention of the glor) of Christ, telling His mystery

both in cities and villages : and now that they hme been called

to the mansions that are above, none the less do they still even

thus converse with us about Him, by the most wise history

which they have written concerning Him. And those, indeed,

who were appointed priests a(‘cordmg to the law of Moses,

even Aaron and his company, were made beautiful to the

senses by vestments suitable to their priestly dignity; but the

divine disciples, being adorned with spiritual gifts, had en-

trusted to them the ministry of the Gospel oracles. TFor it was

said unto them, “ Heal the sick: cast out dsemons: cleanse Mat. «. 8.
“lepers: raise the dead.” And being thus invested with Christ’s

power, they have filled the whole world with astonishment. But

mark the extreme moderation of the Evangelist : for he does

not simply say that the holy Apostles were appointed, but ra-

ther, by introducing the record of these chicf ones each by

name, takes care that no one should venture to enrol himself

in the company of those that were chosen. IFor as Paul saith,

“No man taketh this honour upon himself, but he that is Heb. v. 4.

“ called by God.” And though the holy Apostles were called

by name to this great and splendid dignity, yet from time to

time some men have gone to such a pitch of madness and au-

dacity, as even to name themselves Apostles of Christ, and to

usurp an honour not granted unto them. Of these the divine

disciples have made mention; for they say, “Such are false 2 Cor.xi.i3.
 apostles, deceitful wor]\era,tl'mnsformmw themselves into angels

“ of righteousness. And no wonder: for Satan even transforms

“ himself into an angel of light. It is no great thing, there-

““ fore, if his ministers also tmnsform themselves into angels of

“ righteousness.” But we neither acknowledge nor will receive

any one, except those only so named in the E vangelic writings,
and him who was appointed after them, the most wise Paul:

to whom also the Saviour Himself bore witness, saying, that

)
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“ he is a vessel of election for Me, to carry My name before
“ all the heathen.”

1The law indeed pointed them out before in type, and the
prophets also proclaimed them. As, for instance, it is written
in the Mosaic record, ““ And ye shall take fine flour, and make
¢ it into twelve loaves: and he shall put them in two rows
“ upon the pure table before the Lord. And ye shall put upon
“ the row frankincense and salt: and they shall be for loaves,
« set before the Lord for a memorial.” For the bread that
came down from heaven, and giveth life to the world, Who
else can it be but Christ the Saviour of the universe! And in
imitation too of Him, the blessed disciples also are named
loaves: for having been made partakers of Him Who nourishes
us unto life eternal, they also nourish by their own writings
those who hunger and thirst after righteousness. And as the
Saviour Who is the true light called the disciples also light :—
“ for ye are the light of the world:™—so also being Himself
the bread of life, He has bestowed upon His disciples to be
ranked as loaves.™ And observe, I pray, the marvellous art
of the law: “for ye shall put, it says, upon the loaves frank-
“ incense and salt.” Now the frankincense is the symbol of a
sweet odour; and the salt® that of understanding and good
sense: both of which existed in the highest degree in the holy
Apostles. For their life was one of a sweet savour, as they
also said, that “we are a sweet savour of Christ unto God:”
and they were moreover also full of understanding, so that 1
hear the prophet David even singing of them in the Psalms:
¢ There is Benjamin in entrancement: the princes of Judah are
« their leaders: the princes of Zebulon, the princes of Nephtha-
¢«lim.” TFor the blessed disciples were chosen out of almost
every tribe of Israel, and were the bearers of light to the
world, ¢ holding up the word of life.” And the wonder indeed

I Mai’s difficulty from finding of sermons.

that this passage is quoted in two
codices as from a homily of 8. Cyril,
and also that occasionally direct ad-
dresses are made as to persons pre-
sent, is cleared up by the Syriac,
which shews that the whole com-
mentary was delivered in a course

m In the original dpros both
means “ bread,” and a *loaf:” but
this identity of the terms cannot be
preserved in the translation.

n Similarly on Mat. v. 13. the
Catenist quotes from S. Cyril, das
kakel T Pppdrnow.



THE GOSPEL OF ST. LUKE. 99

is this, that the sages of the Greeks possess a splendid copious-
ness of speech, and an admirable beauty of language : but the
disciples of our Saviour were mere artificers, and boatmen, and
fishers, having no boast of words, no fluency of picked phrases,
and in expression indeed were simple men, but rich in know-
ledge: yet is the literature of the Greeks, with its sonorous
phrases, silent; while the power of the Evangelic preaching
has possession of the world. God also makes mention of them
by the voice of Jeremiah, saying of the enemy of all, even
Satan; “ Woe to him, who multiplieth for himself that which Habac.ii.6.
¢ is not his, and maketh his collar thick and heavy: for sud-
¢ denly shall they arise that shall bite him, and thy adversa-
“ ries shall wake up, and thou shalt be their prey.” For Satan
had gathered unto him all the inhabitants of the earth,
though they were not his, and had caused them to be his
worshippers, making his collar heavy : but those who were to
plunder his goods woke up: for the net of the apostolie teach-
ing caught all those that were in error, and brought back unto
God the whole world.

FROM SERMON XXV.

EXPLANATION OF THE SAYING OF THE APOSTLE THAT FOLLOWS. From the
Syriac.

Be ye like unto me, as I also am unto Christ. 1 Cor. xi. 1.

AND how was the wise Paul like unto Christ? Did he Ps.xxxiii6.
establish the heavens, as did the Word of God? Did he set
the earth upon its firm foundation, and bring forth the sun
and moon, and the stars, and light? How thercfore was ho
like Him? By being an imitator of that human virtue, which
Christ shewed forth for our example.

He stood upon level ground, and a crowd of His disciples Ver. 17.
and a great multitude of the people.

But observe, [ pray, the manner of the election. For the From Mai.
most wise Evangelist says that it was not done in a corner and
secretly, but rather when many disciples were gathered toge-
ther, and a vast crowd from all the country of the Jews, and
from the sea-coast of Tyre and Sidon. These latter were
02
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idolaters, lame in the hollow of both knees.° in part observing
the customs of the Jews, but yet not altogether abandoning
their idolatrous practices. The election, therefore, was held in
the presence of all these spectators, and teachers appointed for
all beneath the heaven : and this duty they also fulfilled, sum-
moning the Jews from their legal worship, and those who
served demons, from GrecianP error to the acknowledgment
of the truth.

And when He had appointed the holy Apostles, He per-
formed very many wonderful miracles, rebuking demons, deli-
vering from incurable diseases whosoever drew near unto Him,
and displaying His own most godlike power: that both the
Jews, who had run together unto Him, and those from the
country of the Greeks, might know, that Christ, by Whom
they were honoured with the dignity of the Apostolate, was
not some ordinary man of those in our degree, but, on the
contrary, God, as being the Word That was made man, but
retained, nevertheless, His own glory.  For “ power went
“ forth from Him, and healed all.” For Christ did not borrow
strength from some other person, but being Himself God by
nature, even though He had become flesh, He healed them all,
by the putting forth of power over the sick.

If further you wish to learn the interpretation of the
Apostles’ names, know that Peter is explained as meaning
“loosing,” or “ knowing :” Andrew as “ comely strength,” or
“ answering :” James as ““ one who takes labour by the heel :”
John, “the grace of the Lord:” Matthew, “given:” Philip,
““ the opening of the hands,” or “the mouth of a lamp:” Bar-
tholomew, “ the son suspending water :” Thomas, an “ abyss,”
or “a twin:” James, the son of Alphzus, “the supplanting

© The iyria is the hollow of the
knee, where Jacob’s sinew shrank.
The Jews thus were lame of one
knee, the Sidonians of both, as
having mingled up Judaic rites with
their heathenism. Conf. 1 Kings,
xviil. 21.

P Greaecian in the Fathers is often
equivalent to heathen. So * the
“ sages of the Greeks” above means
the chief writers of heathenism ge-

nerally : and so S. Chrysostom,
Hom. cxxi. T. v. p. 792., says,
speaking of those who preceded
Abraham, rives Foav ; "EXqres ;
d\N' 0¥ guyyxwpet 1} mioTis. ob yap
dmorig  owélnoar, Salposw odk
T A s,

€dovhevoay, fodvois otk Umerdynoav,
™) whdvy Tév Sarpdvey dvréoTnoay
e , o Ry
ov Slvavrar Toivvy EXAques dropd-

{edbar. [Ed. Sav. 1612.]
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“of the passage of life:” Judas, “ thanksgiving :” and Simon,

“ obedience.” 9

9 The explanation given by S.
Cyril of the names of the Apostles
corresponds in great measure with
that in S.Jerome. Peter,which is the
Greek translation of the title given to
Simon by our Lord of 2], Kipha,
“a stone,”” is interpreted by Je-
rome from the Hebrew as “agno-
seens, sive dissolvens.” The first
“ knowing,” may come from =g,
to interpret, Gen. x1. 8.: the se-
cond is from =5, fo set free that
whick is shut up, Prov. xvii. 14.:
whence also the passages of Serip-
ture, read just before the conclu-
sion of the serviee in the Jewish
synagogue, are called Iaftarot,
“ dismissals,” answering to the
Latin term Misse. Andrew is also
a Greek name, unknown to the
Jews before the time of the Alex-
andrian eonquests, and derived
from awjp. The first explanation,
therefore, is correet : the second,
“ answering,” from 13, is in Je-
rome’s own words “ violentum.”
His addition of “ pabulo”  re-
spondens pabulo,” is an instance
of the primary error, scarcely vet
expelled from philology. of giving a
meaning (other than a grammatical
one) to terminations. It supposes
peas in 'Avdpéas to be derived from
71, to feed. The same error appears
in 8. Cyril’s explanation of James;
but in this ease it is avoided by
S. Jerome. Supplantans, from
2pY, to take by the heel, is right ;
Gen. xxv. 26.: but the deriva-
tion of Bos, from w1, is utterly
wrong. John, from 117 and 1am,
is rightly interpreted : as also is
Matthew, from 1n3. The two next
are as absurd, as the derivation of
Greek terms from the Hebrew
might naturally be expected to be.
Philip, the ¢ horselover,” a com-

mon name in the East, as being
that of the great conqueror’s fa-
ther, becomes £ox g, of. [Ans
losl2 or 185 'n; and Bartholo-
mew, ¢ the son of Ptolemy,” is de-
rived from = 755, Thomas,
a twin from D8N, is further in-
correetly connected with ©3mn,
Ps. Ixxi. 20. In James, the son
of Alphwxus, the Fathers have
joined the two names together in
their interpretation, Alpheeus,
Heb. *25m, whence the form Cle-
ophas, is possibly taken by S. Cyril
from R5n, which in Is, xxiv. 3.
means ‘‘ migravit ;" while (wis is
an attempt to connect aws with
. In the edition, however, of
S. Jerome by Vallarsius, vol. iii.
543. the Vat. Cod. eontains what
possibly is the right reading here.
nrepniapds  pabnoews  (wns, from
F]E‘N, in Syriac of constant occur-
renee, as @\, docuif, and @ \],
didicit ; while the derivation of
Badloews from the Hebrew is diffi-
cult. In Jerome’s own interpreta-
tion it is wonderful that he shonld
have so neglected the initial gut-
tural. It is really m, but his first
explanation is supplantator millesi-
mus, from F]Y:N; his second, sup-
plantator super os, from >p by,
Judah is rightly rendered ¢ thanks-
giving” or ““ praise.” Gen. xlix. 8,
The other explanation, confessio,
arises from the ambiguous meaning
of éfopoNdynais.  So also Symeon,
literally ‘¢ hearing,” has heen ren-
dered by the compound dmrakon,
the term in the LXX for ¢ obedi-
ence.” 8. Jerome, still attaching
a meaning to the termination, ex-
plains it as ¢ pone mcerorem,”
from Ny 9w, and “audi tristi-
tiam,” from Yy Yow.
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FROM SERMON XXVIL
EXPLANATION OF WHAT FOLLOWS.

Blessed are ye poor : jfor yours is the kingdom of God.

These are the Saviour’s words, when directing His disciples
into the newness of the Gospel life after their appointment to
the apostolate. But we must see of what poor it is that He
speaks such great things: for in the Gospel according to Mat-
thew it is written, ¢ Blessed are the poor in spirit ; for theirs
“is the kingdom of heaven :” wishing us to understand by the

poor in_spirit the man who entertains lowly thoughts of him-

self, and whose mind, so to speak, is closely reefed, and his
heart gentle, and ready to yield, and entirely free from the
guilt of pride.

Such a one is worthy of admiration, and the friend of God ;
yea, He even said by one of the holy prophets; ¢ Upon whom
“ will T look but upon the humble and peaceable, and that
“ trembleth at my words ?” And the prophet David also said,
that “ a contrite and humbled heart God will not set at
“ nought.” Moreover, the Saviour Himself also says, ¢ Learn
“« of Me, for I am meek and humble in heart.” In the lessons,
however, now set before us, He says, that the poor shall be
blessed, without the addition of its being in spirit. But the _
Evangelists so speak, not as contradicting one another, but as
dividing oftentimes the narrative among them: and at one time
they recapitulate the same particulars, and at another that
which has been omitted by one, another includes in his narra-
tive, that nothing essential for their benefit may be hidden
from those who believe on Christ.—It seems likely, therefore,
that He here means by the poor, whom He pronounces blessed,
such as care not for wealth, and are superior to covetousness,
and despisers of base gifts, and of a disposition free from the
love of money, and who set no value upon the ostentatious dis-
play of riches.
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And so the most wise Paul manifestly guides us into the best
doctrines, where he says, « Let your disposition be free from Heb. xiii. 5.
¢ the love of money, being contented with what it has:”” and to
this he has added, that ““ having nourishment and the means of 1Tim.vi. 8.
¢ shelter, we will be therewith content.” For it was necessary,
absolutely necessary, for those whose business it would be to
proclaim the saving message of the Gospel to have a mind
careless about wealth, and Foccupied solely with the desire of
better things. The argument, however, does not affect all
whose means are abundant, but those only whose desire is set
upon riches: and who are these?! All to whom our Saviour’s
words apply :  Store not up for yourselves treasures upon the Mat.vi. rg.
“ carth.”

Blessed are ye that hunger now ; for ye shall be jilled.  Ver. 21.

In Matthew, however, again e says; ¢ Blessed are they Mat. v. 6.

« that hunger and thirst after righteousness: for they shall be
¢ filled :” but here He simply says, that ¢ those that hunger
“shall be filled.” We say, therefore, that it is a great and
noble thing to hunger and thirst after righteousness : that 1s,
habitually to take part in earnest endeavours after piety :—for
such is the meaning of righteousness:—as if it were our meat
and drink. And inasmuch as we ought to give to this passage
also a meaning, in accordance with the foregoing explanations,
we say again as follows: The Saviour pronounced those blessed
who love a voluntary poverty, to enable them honourably, and
without distraction, to practise the apostolic course of life. TFor
it is in plain keeping with the having neither gold nor silver
in their purses, nor two coats, to endure also very great hard-
ness in their way of life, and scarcely obtain food for their
need. But this is a burdensome thing for those who are suffer-
ing poverty and persecutions, and therefore He That kuoweth
hearts, very suitably does not permit us to be dispirited be-
cause of the results of poverty: for He says, that those who
hunger now for their piety’s sake towards Him shall be filled :
that is, they shall enjoy the intellectual and spiritual blessings
that are in store.

* eloxohov literally signifies, < being  unoccupied with other
“ having abundant leisure for as * things.”
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Blessed are ye that weep now, for ye shall laugh.

He pronounces them that weep blessed, and says that they
shall laugh. But by those who weep, we say that those are
not meant who simply shed tears from their eyes: for this is a
thing common to all without exception, whether believers or un-
believers, if ought happen of a painful nature; but those rather
who shun a life of merriment and vanity, and carnal pleasures.
—PFor of the one we say, that they live in enjoyment and
laughter ; whereas believers abandoning luxury and the care-
less life of carnal pleasures, and all but weeping because of
their abhorrence of worldly things, are, our Saviour declares,
blessed ; and for this reason, as having commanded us to
choose poverty, He also crowns with honours the things which
necessarily accompany poverty: such, for instance, as the want
of things necessary for enjoyment, and the lowness of spirits
caused by privation: for it is written, that “many are the
“ privations of the just, and the Lord shall deliver them out
““ of them all.”

Blessed are ye when men shall hate you.

Already did the Lord mention persecution, even before the
Apostles had been sent on thelr mission. The Gospel antici-
pated what would happen. For it was altogether to be ex-
pected that those who proclaimed the Gospel message, and
made the Jews abandon their legal mode of worship to learn
the Gospel way of virtuous living, while too they won over
idolaters to the acknowledgment of the truth, would come in
contact with many impious and unholy men. For such are
they who, in their enmity against piety, excite wars and per-
secutions against those who preach Jesus. To prevent them,
therefore, from falling into unreasonable distress whenever the
time should arrive at which such events were sure to befal
them from some quarter or other, He forewarns them for their
benefit, that even the assault of things grievous to bear will
bring its reward and advantage to them. For they shall re-
proach you, He says, as deceivers, and as trying to mislead :
they shall separate you from them, even from their friendship
and society: but let none of these things trouble you, He says:
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for what harm will their intemperate tongue do a well-estab-
lished mind ? For the patient suffering of these things, will not
be without fruit, He says, to those who know how to endures
piously, but is the pledge of the highest happiness. And be-
sides, He points out to them for their benefit, that nothing
strange will happen unto them, even when suffering these
things: but that, on the contrary, they will resemble those
who before their time were the bearers to the Israelites of the
words that came from God above. They were persceuted, they
were sawn asunder, they perished slain by the sword, they en-
dured reproaches unjustly cast upon them. He would there-
fore have them also understand that they shall be partakers
with those whose deeds they have imitated ; nor shall they fail
in winning the prophet’s crown, after having travelled by the
same road.

$ Literally, ““to philosophize ;” «kai peydlov. And again Hom. 55-

but from the philosophers affecting
an austere life, it came to bear the
general meaning of ‘ endurance.”
So Greg. Nanz. of the martyrs, xai
Tatta kai TovTwy ért Bavpacibrepa
¢dhoradraarras. So he records of
Cyprian, ylvera: kai vewkdpos, iva
Phogoprnoy 76 Tamewdy. So Chry-
sost. Hom. 8o. in Joan. 16 8ua gy-
pdrov $ihogopety elkolov, i 8¢ Siud
Tév épywy emidefis, yewvalov Twois

in Matth. éor kai woAw olkotvra
Ty Ty povaxey phogopiay (Phé-
oar.  In the middle ages its mean-
ing further altered, and philosophy
was equivalent to monkery; so
Luitprand, v. 9. Et ad vicinam in-
sulam, in qui Ceenobitarum multi-
tudo philosophabatur, tonso ei ut
moris est capite ad philosophandum
transmittunt.
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SERMON XXIX.
* * * * * *

* * receive those things that will lead you unto life
eternal. For it is written, that * man doth not live by bread
« alone, but by every word that goeth forth from the mouth
«“of God.” All Scripture, indeed, is inspired of God; but
this is especially true of the proclamations in the Gospels: for
He Who in old time delivered unto the Israelites by the min-
istry of Moses the law that consisted in types and shadows,
the very same having become man spake unto us, as the wise
Paul testifies, writing; “ God, Who in divers manners spake
“in old time to the fathers by the prophets, hath in these last
“ days spoken unto us by His Son:” and “we are taught of
¢ God:’ for Christ is in truth God and the Son of God. Let
us therefore fix our careful attention upon what He says: and
scrupulously examine the very depth of His meaning. For
“ Woe, He says, unto you rich, in that ye have received your
¢ consolation.”

Very fitly is this added to Ilis previous discourse: for having
already shewn that poverty for God’s sake is the mother of
every blessing, and said that the hungering and weeping of
the saints would not be without a reward, He proceeds to
speak of the opposite class of things, and says of them, that
they are productive of grief and condemnation. For He blames
indeed the rich, and those who indulge immoderately in plea-
sures, and are ever in merriment, in order that He may leave
no means untried of benefitting those who draw near unto
Him, and chief of all the holy Apostles. For if the endurance
of poverty for God’s sake, together with hunger and tears :—
by which is meant the being exposed to pain and afflictions in
the cause of piety :—be profitable before God, and IHe pro-
nounce a threefoldu blessedness on those who embrace them ; as
a necesary consequence, those are liable to the utmost blame,

t The principal Syriac MS. com- ing sermons are entirely lost.
mences here, but the first leaf is in u One for poverty, one for hun-
part illegible, and the three follow- ger, and one for tears.
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who have prized the viees, that are the opposites of these
virtues.

In order therefore that men may be won by the desire of
the crowns of reward unto willingness to labour, and voluntary
poverty for God’s sake; and, on the other hand, by fear of the
threatened punishment, may flee from riches, and from living
in luxury and merriment, that is to say, in worldly amuse-
ments, He says that the one are heirs of the kingdom of heaven,
but that the others will be involved in the utmost misery:
“for ye have reccived, e says, your consolation.”

And this truth we are permitted to behold beautifully deli-
neated in the Gospel parables like as in a painting.
have heard read that there was a rieh man decked in purple
and fine linen*, at whose gate Lazarus was cast, racked with
poverty and pain; and the rich man felt no pity for him.—
But Lazarus, it says, was earried to Abraham’s bosom ; while
he was in torments and in tlame.

For we

And when he saw Lazarus
at rest and in happiness in Abraham’s bosom, he besought Luke xvi.
saying, “ Father Abraham have mercy on me, and send Lazarus **
¢ that he may dip the tip of his fingery in water, and cool my

“ tongue; for [ am tormented in this flame.” But what was
blessed Abraham’s reply ? “ Seon, thou hast received thy good

“ things in thy life, and Lazarus evil things; but now he is

‘ here in happiness, and thou art tormented.” True therefore

is what is here said by Christ of those who live in wealth and
luxury and merriment, that ¢ ye have received your conso-
“lation:” and of those who now are full, that they shall

X After scholars had satisfactorily ~ever says, that the mummies were

decided on philological evidence that
the ¢ byssus’ was cotton, the micro-
scope has proved it to be linen. The
main points of the argument were
that the Hebrew word shesh, v v,
always rendered ‘byssus’ by the
Septuagint, is the Arabic modern
term for fine muslin: and that cot-
ton garments are mentioned on the
Rosetta stone as supplied by govern-
ment for the use of the temples,
being in great request, according to
Pliny’s account (xix. 8.), by the
Egyptian priests. Herodotus how-

enveloped Swddvos Bvoaivys rela-
pooe (ii. 86.), and Mr., Thompson
(on the mummy cloth of Egypt, as
quoted in Wilkinson’s Ancient E-
gyptians, iii. 113.) has shewn, that
the wrappers are invariably of linen,
though occasionally so fine as not
to be distinguishable from muslin,
until the microscope revealed the
different texture of the filaments.

¥ The Syriac makes the smallness
of the request more apparent, by
using a term peculiar to the little
finger.

P2
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hunger, and that those who laugh now shall weep and
lament.

But come and let us examine the matter among ourselves.
Our Saviour in His parables has thus spoken: “Two men
“went up unto the temple to pray; the one a Pharisee, and
¢ the other a publican. And the Pharisee forsooth prayed
‘ saying, God I thank Thee that I am not as the rest of man-
“ kind, extortioners, unjust, adulterers; or like this publican.
“1 fast twice in the weck: and I pay tithes of all that I
¢ possess. But the publican, He says, did not venture to lift
“up his eyes unto heaven, but stood smiting his breast and
¢ saying, God be merciful to me, a sinner. Verily I say unto
“ you, that this man went down to his house justified rather
*“ than the other.” Tor the prond Pharisee was boasting over
the publican, and indecently assumning the rank of a lawgiver,
would have condemned one, on whom it was rather his duty to
have shewn pity: but the other was the accuser of his own
infirmity, and thereby aided in lis own justification; for it is
written, *“Declare thou thy sins first, that thou mayest be
“ justified.” Let us therecfore unloose, that is, set free those
who are suffering sicknesses from having been condemned by
us, in order that God may also unloose us from our faults : for
He condemneth not, but rather sheweth merey.

Closely neighbouring, so to speak, upon the virtues which we
have just mentioned is compassion, of which He next makes men-
tion. For it is a most excelling thing, and very pleasing to God,
and in the highest degree becoming to pious souls : and concern-
ing which it may suffice for us to imprint upon our mind that it
is an attribute of the divine nature. ‘ For be ye, He says, mer-
“ ciful, as also your heavenly Father is merciful.” But that we
shall be recompensed with bountiful hand by God, Who giveth
all things abundantly to them that love Him, He has given us
full assurance by saying, that “ good measure, and squeezed
“ down, and running over shall they give into your bosom :”
adding this too, “ for with what measure ye mete, it shall be
“ measured to you.” There is however an apparent incom-
patibility between the two declarations : for if we are to receive
“ good measure, and squeezed down, and running over,” how
‘““shall we be paid back the same measure wherewith we
“ mete ?” for this implies an equal recompense, and not one of
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far-surpassing abundance. What say we then? The all wise
Paul frees us from our difficulties, by bringing us the solution
of the matters in question. For he says, that “ he that soweth
“ sparingly, meaning thereby, that he who distributeth the
“ necessaries of life to those who are in penury and affliction
*“ moderately, and so to speak, with eontracted hand, and not
“ plentifully and largely,” shall also reap sparingly: and he
¢ that soweth in blessingsy, in blessings shall also reap.” By
which is meant, he who bountifully * * * * * So that if any
one hath not, he has not sinned by not giving it; for a man
is acceptable according to that which he hath, and not according
to that which Le hath not. And this the law of the very wise
Moses has taught us in type: for those that were under the
law brought sacrifices to GGod according to what they severally
possessed, and were able to afford: some for instance bulloeks,
and some rams, or sheep, or doves, or pigeons, or meal mingled
with oil, but even he who oftered this * *, because he had no
calf to offer, though so little and to be procured so cheaply, was
equal to the other as regards his intention.

FROM SERMON XXIX.
UXPLANATION OF WHAT IS BELOW.
Woe unto you rich ; For ye have received your consolation.

This too we must discuss among ourselves: For is it the
case, that every one who is rich, and possesses abundant wealth,

Y “ Or bountifully,” & edhoyiws. e.g. Theophylact on Rom. xv. 29.

In this and similar passages e?hoyia
(Syr. |02;co,) is used as the equi-
valent of the Ilcbrew 1273, lite-
rally, ¢a blessing,” but implying a
present ; cf. for instance Gen. xxxiii.
11, where the term is applied to the
blessings, i. e. the presents sent by
Jacob to propitiate Ksau: so 2
Kings v. 15, “'Tuke a blessing of
“ thy servant:” and in Prov. xi.
25. 7371 w3 signifies anima mu-
mifica, ‘a liberal man.” It is im-
portant to bear in mind this mean-
ing of elAoyia, as the fathers often
make an unexpected use of it,

“1 know that I shall come in the
“fulness of the blessing of the
“ gospel of Christ,” explains bless-
ing by almsgiving; Advacar eddo-
yiav Tijv é\enpoclvny vojoar : so that
the sense, he says is, I shall find
you perfect in almsgiving and mu-
tual love. In the Western Church
benedictio frequently means houn-
ty, as may be seen in Du Cange,
who explains it thus: * Benedictio-
‘ nes, eulogis, munera: maxime ea
“ xenia quee a sacerdotibus et cleri-
“ cis mitti solebant, ab iis benedic-
“ tione sua sanctificata.”

2 Cor. ix. 6.

From Mai.

From the
Syriac.

From the
Syriac.
MS.12,154.

Ver. 24.
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is determinately cut off from the expectation of God’s grace?
Is he entirely shut out from the hope of the saints? Has he
neither inheritance nor part with them that are crowned? Not
so, we say, but rather on the contrary, that the rich man
might have shewn mercy on Lazarus, and so have been made
partaker of his consolation. TFor the Saviour pointed out a
way of salvation to those who possess earthly wealth, saying,
¢« Make unto yourselves friends of the unrighteous mammon,
“ that when ye depart this life they may receive you into
 their tents.”

Love your enemies.

The blessed Paul speaks the truth where he says, that «if
< any one be in Christ, he is a new creation:” for all things
have become new, both in Ilim and by Him, both covenant,
and law, and mode of life. Dut look closely and see how
thoroughly the mode of life here described becomes those holy
teachers, who were about to proclaim the message of salvation
to every quarter of the world : and yet from this very fact they
must expect that their persecutors would be beyond num-
bering, and that they would plot against them in many different
ways. If then the result had been that the disciples had be-
come indignant at these vexations, and wished for vengeance on
those that annoyed them, they would have kept silence and
passed them by, no longer offering them the divine message,
nor calling them to the knowledge of the truth. It was neces-
sary therefore to restrain the mind of the holy teachers by so
solemn a sense of the duty of patience, as to make them bear
with fortitude whatever might befal, even though men insulted
them, yea and plotted against them impiously. ~And such was
the conduet of Christ Himself above all others for our example :
for while still hanging upon the precious cross, with the Jewish
populace making Him their sport, He put up unto God the
Father prayers in their behalf, saying, “ Forgive them, for
« they know not what they do.” Yea, and the blessed Stephen
too, while the stones were smiting him, knelt down, and prayed,
saying, ¢ Lord, lay not this sin upon them.” And the blessed
Paul also says, “being reproached we bless, being reviled we
“ entreat.”

The exhortation of our Lord therefore was necessary for the
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holy apostles, and most useful for us also, to oblige us to live
rightly and admirably : for it is full of all philosophyz. But
our mistaken preconceived ideas, and the fierce tyranny of our
passions, render it a thing difficult for our minds to accomplish :
and therefore knowing that the natural2 man does not admit
of these things, regarding as folly and mere impossibilities the
oracles of the Spirit, He separates sueh from those able to

hear, and says, “ I speak unto you that hear and ave prepared Ver. 27.

 readily to perform My words.”
spiritual fortitude is displayed in temptations and labours.
Imitate therefore in these things Christ, ©“ Who when He was
“ reviled, reviled not again, suffering e threatened not, but
¢ committed Himself to Him that judgeth righteously.” But
perhaps thou, wilt objeet, saying within thyself, ¢ Christ was
¢ God, but I a frail man, having but a feeble mind, and one
¢ unable to resist the attack of covetousness and pain.”  Thou
speakest rightly : for the mind of man easily slides into wrong
doing. Nevertheless, I say, The Lord has not left thee desti-
tute of Ilis compassion and love: thou hast Ilim by thee, yea
within thee, by the Holy Ghost: for we are Iis abode, and
He lodgeth in the souls of them that love Him. e gives thee
strength to bear nobly whatever befals, and to resist manfully
the attacks of temptations.
¢ theb evil, but overcome the evil in the good.”

TFor the gloriousness of

To him that striketh thee on the cheek, offer also the other.

1 Pet.ii. 23.

“Be not overcome therefore by Rom. xii.
21,

Ver. 29.

That Christ is the end of the law and the prophets, is declared Rom. x. 4.

by the most wise Paul: for the law served as a schoolmaster to
guide men unto His mystery.
“ as the blessed Paul has again himself said, we are no longer

“ But now that faith has come, Gal. iii. 23.

“ under a guide: for no longer are we children in mind, but, daywydy,

an error for

‘ on the contrary, have grown up to the perfect man, to the raduyw-

“ measure of the mature age of the fulness of Christ.”

z On the meanir® of philosophy,
consult the note on ver. 22.

& Yuywds, having a soul only.
Cf. note on iv. 38.

b Although the article might sug-
gest, as in the Lord’s prayer, that
Satan, the evil one, is signified, who

is to be overcome in the good One,
God, yet the gender in the second
clause proves this idea to be incor-
rect. The meaning therefore is,
«Qvercome evil of every kind, what-
ever it be, by whatever is good.”

yév.
We do Eph.iv.13.
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not therefore require milk, but rather, food of a more solid
nature, such as Christ bestows upon us, by setting before us
the pathway of that righteousness which surpasses the power
of the law. For He said Himself to the holy apostles, ¢ Verily
¢ 1 say unto you, except your righteousness be over and above,
“ more than of the Scribes and Pharisces, ye cannot enter into
¢ the kingdom of heaven.” This then it is necessary to discuss,
what, namely, is meant by the “over and above” in the
righteousness in accordance with the saving message of the
Gospel.

The law spoken by Moses to them of old time enacted like
for like : and while it forbade the doing a wrong, it by no means
commanded those who had already been injured to bear
patiently, as the Gospel law requires. For itgsays, Thou
¢ shalt not kill: thou shalt not steal : thou shalt not forswear
“thyself.” But to this is added, “ Eye for eye, hand for
« hand, foot for foot, wound for wound, bruise for bruise.”
Such an enactment required a man not to injure others; and
supposing him to have sustained an injury, that his anger at the
wrong doer must not go beyond an equal retribution. But
the general bearing of the legal mode of life was by no means
pleasing to God; it was even given to those of old time as a
schoolmaster, accustoming them by little and little to a fitting
righteousness, and leading them on gently to the possession of
the perfect good. For it is written, «“ To do what is just is the
“ beginning of the good way:” but finally, all perfection is in
Christ, and Ilis precepts. “ For to him that striketh thee, He
“ saith, on the cheek, offer also the other.” In this there is
pointed out to us the pathway to the highest degree of
patience. But He wills besides, that we pay no regard to
riches; so that even if a man have but one outer garment, he
must not count it a thing unendurable to put off with it also his
undergarment, if it so befal. But this is a virtue possible only
for a mind entirely turned away from covetousness: for “ do
“ not, Ile says, ask back whatever any one talgeth away that is
“ thine: but even give to every one that asketh of thee:” a
proof indeed of love and willingness to be poor; and the
compassionate man must necessarily also be ready to forgive,
so as to shew friendly acts even to his enemies.
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As ye wish that wmen should do unto you, cven so do ye — Ver. 31.
uato them.

It was probable however that the holy apostles would per-
chance think these things difficult to put into practice: He
therefore Who knoweth '111 things takes the natural law of self-
love as the arbiter of what any one would wish to obtain from
another.  Shew thyself, He says, to others such as thou
wishest them to Dbe towards thee. If thou wouldest have
them harsh and unfeeling, fieree and wrathful, revengeful and
ill-disposed, shew thyself also such: but if on the contrary
thou wouldst have them kind and forgiving, do not think it a
thing intolerable to be thyself so. And in the case of those
so disposed, the law is perchance unnecessary, beeause God
writes upon our hearts the knowledge of His will: “for in jor xxxi.
‘ those days, saith the Lord, I will surely give My laws into 33
¢ their mind, and will write them on their heart.”

Be ye therefore mereiful. Ver. 36.

Great 1s the glory of compassion, and so verily it is written,
that “man is a great thing, and the merciful man an honour- 1’r0\ xx,6.

Nept.)
“ able thing.” For virtue restores us to the form of God, and ™!
imprints on our souls certain characters as it were of the
supreme nature.
Judge not, and ye shall not be judged. Ver. 37.

He cuts away from our minds a very unmanageable passion,
the commencement and begetter of pride. For while it is
men’s duty to examine themselves, and to order their conduet
according to God’s will, they leave this alone to busy them-
selves with the affairs of others: and if they sce any in-
firm, forgetting as it scems their own frailties, they make
it an excuse for faultfinding, and a handle for ecalumny.
For they condemn them, not knowing that being equally
afflicted with the same infirmities as those whom they censure,
they condemn themselves. For so also the most wise Paul
writes, ¢ for wherein thou judgest the other, thou condemnest Rom. ii. r.
¢ thyself: for thou that judgest doest the same things.”  And
vet it were rather our duty to have compassion on the infirm,
as those who have been overcome by the assaults of the passions,

Q
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and entangled without hope of escape in the meshes of sin,
and to pray in their behalf, and exhort them, and rouse
them up unto soberness, and endeavour ourselves not to fall
into similar faults. ¢ For he that judgeth the brother, as the
“ disciple of Christ saith, speaketh against the law, and judgeth
“the law.” For the lawgiver and judge is One: for the
judge of the sinning soul must be higher than that soul: but
since thou art not so, the sinner will objeet to thee as judge,
“why judgest thou thy neighbour ?” But if thou venture to
condemn him, having no authority thereto, it is thyself rather
that will be condemned, inasmuch as the law permits tliee not
to judge others.

Whoever therefore is guided by good sense, does not look at
the sins of others, nor busies himself about the faults of his
neighbour, but closely scans his own misdoings. Such was
the blessed Psalmist, falling down before God, and saying on
account of his own offences, < If Thou, O Lord, O Lord, closely
« pregardest iniquities, who can endure?!” And once again,
putting forward the infirmity of human nature as an excuse, he
supplicates for a not unreasonable pardon, saying, “ Remember

¢ that we are carth.”’

And he spake a parable unto them.

This parable He added as a most necessary appendage to
what had been said. The blessed disciples were about to be
the initiators and teachers of the world: it was necessary for
them therefore to prove themselves possessed of every thing re-
quisite for piety : they must know the pathway of the evangelic
wode of life, and be workmen ready for every good work, and
able to bestow upon well-instructed hearers such correct and
saving teaching as exactly represents the truth. This they
must do, as having already first received their sight, and a
mind illuminated with the divine light, lest they should be
blind leaders of the blind. For it is not possible for men
enveloped in the darkness of ignorance, to guide those who
are afflicted in the same way into the knowledge of the truth:
for should they attempt it, they will both roll into the diteh
of licentiousness.

Next, oyerthrowing the vaunting passion of boastfulness, to
which most men give way, that they may not emulously strive
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to surpass their teachers in honour, He added; ¢ The disciple
¢ is not above his teacher;” and even if some make such
progress, as to attain to a virtue that rivals that of their
teachers, they will range themselves no higher than their
level, and be their imitators. And Paul shall again be our

warrant, saying, ‘Be ye imitators of me, as I also am of 1 Cor. xi 1.

¢ Christ.” Since therefore the Teacher as yet judgeth not,
why judgeth thou? For He came not to judge the world, but
to shew pity. And according to the foregoing explanation, if
I, He says, judge not, neither must you the disciple. But if
thou art guilty of worse erimes than those for which thou
judgest another, how canst thou keep thyself from shame when
thou art convicted of it! And this the Lord made plain by
another parable.

QR
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SERMON XXXIIl.s

* * * * * * * *

“ And why, saith He, beholdest thou the mote that is in thy
“ brother’s eye, but considerest not the beam that is in thine
“own cye !’ Having previously shewn us that the judging
others is utterly wicked and dangerous, and the cause of final
condemnation :—for ¢ Judge not, e said, and ye shall not be
“ judged: and condemn not, and ye shall not be condemned.”
He now by conclusive arguments persuades us to avoid the
very wish of judging others: and rather to examine our own
hearts, and try to free them from the passions that dwell
within them, and their frailties, by asking it of God: for He i¢
is Who healeth the broken in heart, and freeth us from the
maladies of the soul. For if thou, He says, art thyself sick
with maladies more dangerous and severe than those of others,
why, neglecting thy own, dost thou find fault with them, and
whilst thou hast a beam in thine own eye, commencest a hot
accusation against those who have a mote ? Tell me by what

*

& The Commentary, like similar
works of S. Chrysostom and others,
was delivered in a course of Ho-
milies; these however the Syriac
translator terms Targums, literally
Interpretations or Expositions ; and

this title I had made use of until I
met with the following heading to a
sermon contained in MS., 12, 165,
in the British Museum, which
shews that the verb signified also
to ‘“ preach.”

~aaamar waldisn oir mhiass Ay i

vasialely rioaly el es\ih . <hacaey

022K wXZL0 K3 oro . ot ~Laanmadcd

+ adaaa\n\waas

¢ Sermon upon the death of Meletius the Great, bishop of Antioch. S.
¢ Gregory, bishop of Nyssa, preached it before one hundred and fifty
‘ bishops at Constantinople.” This sermon is also extant in Greek.
Upon the authority therefore of this heading I have called them
Sermons.
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boldness doest thou this? Deliver thyself first from thy great
crimes, and thy rebellious passions, and then thou mayest st
him right who is guilty of but trifling faults.

Wouldst thou see the matter clearly and plainly, and that
it is a very hateful thing for men to give way to this feeling ?
Our Lord was once walking on the sabbath day among the
cornfields, and the Dblessed disciples plucked some ears, and
rubbing them in their hands, ate the grains. DBut some Pha-
risees drew near, and say, *“ Behold, Thy disciples do that
¢ which is not lawful to do on sabbath days!”  And yet they
themselves in manifold ways were guilty of disregarding the
law altogether. For even the prophet Isaiali eried out against
them, saying, “ How has the faithful city Zion become a har-
“Jot! It was full of judgment; righteousness lodged in 1t :—
“ but now murderers. Your silver is reprobate; thy merchants
“ mix the wine with water; thy princes are contentious, the
“ partners of thieves, loving bribes, pursuing after recompense;
“ they judge not the orphans, and to the widow's suit they
“ have no regard.” Yet these very men, themselves liable to
these most severe reproaches, accused the disciples of breaking
the sabbath !

But they met with just rebuke from Christ, Who said unto
them; “ Woe unto you, seribes and pharisees, hypocrites ! who
¢ tithe mint and cummin, and have neglected the weighty
“ matters of the law, judgment, and wmercy, and faith.”
And again, “ Ye are they who strain out a gnat, but gulp
“down a camel.” For while their teaching was of mere
tritles, and they condemned the people under them for the
most contemptible matters, they had the hardihood, as I said,
to treat as of no consequence those weighty erimes.  For this
reason the Saviour called them ‘ whitened sepulchres, which
“ outside appear indeed to men to be beautiful, but inside
“ are full of the hones of the dead, and of all uncleanness.”—
And such is every hypocrite: and whenever they would ecast
an imputation upon others, who have yielded to infirmity in
any particular, deservedly will they have it said to them, “ First
“cast out the beam from thine own eye, and then thou wilt
“ see to cast out the mote from thy brother’s eye.”

The commandinent, therefore, is indispensable for every vne

Is. i 21,

Mat. xxiii.
23.

Mat. xxiii.

24.

Mat. xxiii.

27.
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who would live piously: but, above all, for those who have been
intrusted with the instruction of others. For if they are good
and sober-minded, and enamoured of the elect life, and not
merely acquainted with, but also practisers of virtuous arts,
and setting in their own conduct the pattern of a holy life,
they can with open countenance rebuke those who will not do
the same, for not having imitated their example, nor imprinted
their virtuous manners on themselves: but if they are careless,
and quickly snared by pleasures to do evil, how can they blame
others when similarly affected? Wisely, therefore, did the
blessed disciples write, saying; * Let there not be many teach-
“ ers among® you, my brethren: for ye know that we shall
¢ receive greater condemnation.” For as Christ, Who i1s the
Distributor of the crowns, and the Punisher of those who do
wrong, Himself says; “Ie who shall do and teach, shall be
« called great in the kingdom of heaven: but he who hath not
* done, but hath taught, shall be called least in the kingdom
< of heaven.”

But I can imagine some one saying, How are we to dis-
tinguish the man who has a beam in his eye, but finds fault
with thoge who have a mote, and are infirm only in part? But
there is nothing difficult in this, He says; for any one who will,
may see it casily : “ for it is not a good tree that brings forth
““ evil fruit : nor a good tree that brings forth good fruit: for
“ every true is known by its fruit.” Lach man’s actual life,
therefore, is that which decides what are his morals: for it is
not by mere outside adornments, and fictitious virtues that the
beauty of the truly honourable life is delineated, but by the
deeds a man does: for they are the fruits of a mind that for
the love of piety chooses a blameless life. It is by deeds,
therefore, and not by outside shew, that we must see who is
the man truly approved, and who is not so. Again, Christ
somewhere says, ¢ Beware of those who come to you in the
““ likenessd of sheep, but within are ravenous wolves.” See

¢ The reading “among you,” is the Greek of Mai, which has &
an error probably of the translator, é8ipact, as have all the MSS. of
as .th.ere is no such varia lectio, nor the N. T., and so the Syriac just
is ht ’11111 the G;:eek of Mai. } below has ¢ by their clothing”
(he reading Acxe,o, « in the san N .
likeness of,” is not confirmed by } <

e
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again, Christ commands that those who come unto us must be
distinguished not by their clothing, but by what they really
are. ¢ Ior by its fruit, ITe says, the tree is known :” and just
as it is ignorance and folly for us to expect to find the choicer
kinds of fruits on thorns, grapes for instance, and figs ; so it is
ridiculous for us to imagine that we can find in hypocrites and
the profane ought that is admirable, the nobleness, [ mean, of
virtue.

Wouldst thou see the truth of this again? Wouldst thou see
who the wolves are that clothe themselves in the sheep’s skin?
Examine the writings of the holy Apostles : hear what they
say of certain men: ** For they who are such are false Apo-
“stles: deceitful workers, transforming themselves into angels
“of righteousness: and no wonder, for Satan even trans-
“ forms himself into an angel of light. It is no great thing,
“ therefore, if his ministers also transform themselves into an-
“ gels of rightcousness.”  These one may well call thorns and
briars : in such there is no particle of sweetness, but every
thing that is bitter and of an evil nature: for the fig grows
not on thorns; nor will one find any thing pleasant in them,
for grapes are not produced on briars.  We must decide, then,
the character of the teacher, not by appearances, but by the
acts of each one’s life.c

This is also made clear by another declaration of our Lord:
“for the good man, Ile says, as out of a good treasure,
¢« poureth forth from the heartf good things:” but he who is
differently disposed, and whose mind is the prey of fraud and
wickedness, necessarily brings forth what is concealed deep
within. Ior the things that are in the mind and heart hoil
over, and are vomited forth by the outflowing stream of speech.
The virtuous man, therefore, speaks such things as become his

¢ Afew lines follow in Mai not have separated this word wilfully
recognized by the Syriac, but pro- from its wusual dependance upon
bably taken from the Commentary ¢ treasure,” I may here observe,
on Matth, vii. 18, as they give an once for all, that the punctuation of
<cxplanation of the different bearing the Syriac is exact to the last de-
of the interpretation of the two pas- gree of minuteness : and in this
sages. and all similar places I have scru-
f Lest T should be thought to pulously adhered to it.

2Cor.xi13.
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character, while he who is worthless and wicked vomits forth
his secret impurity.

Every thing, therefore, that is to our benefit, Christ teaches
us, and requires His disciples to be on their guard against de-
ceit, and vigilant and careful. For this reason He shews them
the straight way, and discloses the snares that lead down to
wickedness, that thus escaping from offences, and being stead-
fast in mind beyond risk of sin, they may quickly reach the
mansions that are above by Christ’s blessing: by Whom and
with Whom to God the Fatherg be praise and dominion with
the Holy Ghost for ever and ever, Amen.

g8 Syriac, God and Father.
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SERMON XXXIV.

But why call ye Me Lord, Lord, and do not the things which Cvi.g6-49.

Isay ?  Every one that cometh unto Me, and heareth My é Aéyw B.
. T Aéyw

words, and doeth them, I will shew you to whom he is like. GTSs.

He is like @ man building a house, who dug and wmade it

deep, and laid a foundation upon the rock : and when

there was a flood, the river beat against that house, and

could not shale it, because it was well built.  But he that s& b ka-

hath heard and not done, is like « man who built @ house :f’:fje‘:"“ﬁ“

upon the earth without foundation, ayainst which the river v BSY.

PN . . TeBeperiwTo
beat, and that wmoment it fell, and the Jull of that house yip em) 2w
was great. mérpay Uis.

THERE is © one Lord, one faith, one baptism,” for so the Eph. iv. 5.
wise Paul writeth. For both the nune of lordship, and also
the reality, are appropriate solely to that nature Which tran-
scends all, and is supreme; even That Which is divine, and to
be worshipped, as possessing and governing all things. For so
Paul again somewhere says of Him; “ For even, if there be 1 Corviii.s.
“ Gods many and Lords many. in heaven or in earth; vet for

“us there is one God, the Father, from Whom is all, and we

“ by Iim : and one Lord, Jesus Christ, by Whom is all, and
“we by Him.”  As therefore we acknowledge God the Word
alone, Who reigneth with God the Father, as by nature
and verily Lord, we accordingly give this name to Ilim.
*“ But why, He asks, call ye Me indeed Lord, but do not the
£ things which I'say?” Forif e possess no real authority, nor
glory of lordship, but, on the contrary, it is conferred upon
Him from without, and bestowed by favour, do not offer Ilim
thy obedience: refuse His service: consent not to be subject
unto Him.  But it He be verily, and in its precise meaning
Lord, and the whole nature of things created bow beneath 1lis
sceptre, and as a thing set under the feet of its Lord, then pay
what is due: accept the yoke: and as being due, offer Ilim
thy obedience ; that thou mayest not hear Him blaming thee in
words spoken by one of the holy prophets to them of old time ;
R
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« A son honoureth his father, and a servant his lord: if I then
“ am a father, where is My honour? and if I am a lord, where
“is My fear ! saith the Lord Almighty.”

For come, and let us see by what takes place among us the
blame to which we become liable by disobedience. We are
ourselves accustomed to require of our servantsh obedience
mingled with fear: and when they plan rebellion, and throw
off the yoke of servitude, we make them humble by bonds and
tortures and the scourge. When therefore we, who are of
earth, and by nature the brethren of those who are bowed be-
neath the yoke, cannot tolerate them when rebellious, how will
God endure it ;—He Whom principalities, thrones, and lord-
ships worship: in Whose presence the high-exalted Seraphs
stand, readily rendering their service? For the divine David
somewhere says of them in the Psalms; ¢ Bless the Lord, all
“ye His angels, who hearken to the voice of Ilis words.
« Bless the Lord, all ye ITis hosts: Ilis ministers, who do all
¢ of them Ilis pleasure.”

It is dangerous, therefore, and merits final condemnation,
to be unwilling to submit to Christ the Almighty : but those
who prize His service, shall receive the most excellent bless-
ings. For He has said by one of the holy prophets to those
who run away from Ilis yoke, and will not submit to be set
under His authority ; ““Behold, they that serve Me shall eat;
“ but ye shall suffer hunger: behold, they that serve Me shall
“ drink ; but ye shall suffer thirst: behold, they that serve

h Domestic service in old tine by  ascociations of his degraded posi-

freemen was all but unknown, and
therefore “servant” is equivalent to
“slave’ Hence the full force of
Luke xvi. 13., xvii. 9., &c.; and
such expressions as * sold under
“sin.”” (Rom. vii. 14.)  Of their
treatment, S. Chrysostom (Hom. iv.
in Titum) complains that masters
generally neglected their morals,
and thought only of their service;
and that therefore “it was a diffi-
¢ cult thing for a slave to be a good
“man:” for being left without edu-
cation, and not admitted into the
society of freemen, there was no-
thing to counteract the debasing

tion. 'That Christianity gradually,
though very slowly, led to the ame-
lioration of their state, we may see
by the acknowledgment in the text
that the slave was by nature his
master’s brother; and by S. Chry-
sostom’s appeals in their behalf,
as, for instance, ¢ 1f Paul was not
¢ ashamed to call a slave his son,
¢ and his own bowels, and brother
“and beloved, why should we be
‘ashamed ? And what say I?
¢ Paul’s Lord was not ashamed to
¢ call our slaves His brothers, and
¢ are we ashamed thereat?’ (Hom.
ii. in Phil.)
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“ Me shall exult; but ye shall mourn : behold, they that obey
“ Me, shall be merry with joy; but ye shall ery out for the
“ grief of your heart, and howl for eontrition of your spirit.”
Thou seest that the crown of those who bear the yoke of ser-
vitude is very beautiful, worthy of being acquired, and pre-
cious : while severe and manifold condemnation is decreed
against the rest.

And yet again in another place thou mayest see that the
true servant is adorned with surpassing honour, while the dis-
obedient and carcless is rejected with disgrace, or rather is
banished to the outer darkness. For they who received the
talents, and doubled for the owner what had been given them,
were honoured by him with praises: for he said to each one
of them, “ O good and faithful servant, thou hast been faithful
“over a few things; I will set thee over many things: enter
“ the joy of thy lord.”  But him who hid in the ground what
had been given him, as not loving service and indolent, he con-
demned to severe and inevitable punishment.

Elsewhere too He has said, “ Who then is that taithful and
“ wise servant, whom his lord! shall set over his household to
“ give them meat at its scason ? Blessed is that servant, whom
“ his lord shall come and find so doing. Verily I say unto you,
“ that he will set him over all that he hath.”

Those therefore who keep our Saviour’s will are made glo-
rious, and worthy of emulation, and adorned with praises for
their fidelity : yea, moreover, they have a name given them,
for He has said again of them in a certain place, “ On them
‘ that serve Me, there shall be ealled a new name, k even That
“ Which is blessed upon earth.”

And there is yet another point which 1 think must be added
to what has been already said, namely, that by being willing

i As servant meant slave, so the
“lord,” Segmdrns, was the master
or owner of the household. Hence
the well-known objection of the
Romans to the title of Dominus, as
implying the relation between mas-
ter and slave. Kach slave had usu-
ally a monthly allowance of food,
which one of them was commis-
sioned to distribute.

¥ The name of Christ, fulfilled
in the title of Christians ; of which
S. Gregory of Nyssa, (de perf. Chr.
forma, iii. 277.) says, “ The good-
“ness of God has granted us to
“ share in that great and most di-
“vine and chief of names, being
““ honoured with Christ’s own title,
*“ and so called Christians.”
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to submit to our Saviour’s words and serve Him, we shall gain
in return the honour of freedom by His decree. For He said
to those that believe in Him, “If ye abide in My Word, ye
“are truly My disciples, and ye shall acknowledge the truth,
“and the truth shall make you free.” We gain therefore the
glory of freedom by subjection: that is, by servitude under
Him. This makes us sons and heirs of God, and fellow heirs
with Christ: of which He again shall be thy proof, saying ;
“ that every one that docth sin is the servant of sin: but the
““ servant abideth not in the house for ever.! If thercfore the
“ Son make you free, ye are really free.”

The being willing therefore to serve is that which invites us
to freedom, and the honour which is the especial prerogative of
sons: but disobedience humbles us to a base and ignominious
servitude, if it be true, as true certainly it is, that “every one
“ that doeth sin is the servant of sin.”

But yes! says some one, obedience unto Christ’s service is a
most excellent thing, and highly to be appreciated ; but it is
by no means an easy matter : for there is much that stands in
the way, and is able to exhaust our zeal. Yes, so say I too :—for
first of all Satan resists whatever is excellent :—and the flesh,
in its fondness for pleasure, strives against the Spirit, «“ for they
‘““are contrary one to the other,” according to the expression
of the wise Paul : and the law of sin that is in the members,
savagely and very bitterly makes opposition. For I know that
Paul, who was instructed in the law, excellently discusses these
questions.  For he said, “For I rejoice in the law of God in
‘the inner man: but I see another law warring against the
“law of the mind, and bringing me into captivity to the law of
“sin, that is in my members.” And again; I therefore in
“my mind serve indeed the law of God, but in my flesh the
“law of sin.” And besides this, there is a certain powerful
inclination of the mind of man, which makes the will wander
after pleasures : and engenders the delights of worldly lusts,
and leads it away from the wish to labour in the cause of vir-
tue. Shall we, therefore, on this account, refuse our service ?

! The omission of & viés péver els  Greek text retains it. It is, how-
T0v al@va, is probably an error of ever, omitted in one or two MSS.
the translator, or some copyist: the of the N.T.
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Is He ever seen to command ought that is iinpossible, and that
cannot be done? Does He demand of us anything that exceeds
the limits of our nature?! And who would venture to say this?
For certainly Ile adapts to our minds whatever is commanded.
When, therefore, thou tellest me of the difliculty of obedience,
I tell thee also: Do those things that are great and excellent
come of themselves? or do those who scek to win them succeed
without toil? or, on the contrary, are they attained to by carnest-
ness and labours? Who are the men that in the conflicts of the
palestra are accustomed to win the crown? Is it those who
have entirely devoted themselves to skill in the art of wrest-
ling, and have gone through bitter toils? for « they endure all 1Cor.ix.2z.
“ things,” according to the expression of St. Paul: or, on the
contrary, is it the indolent and luxurious, and those entirely
unacquainted with what is suitable for athletes? Who of those
that till the ground have their threshing-floor full of sheaves !
Is it such as neglect plonghing, and will not nndertake the se-
vere toil of the mattock : or. on the contrary, is it the diligent
and industrious, and such as apply themselves to the labours
necessary for ensuring a prolific crop ! The answer is known,
even if no one speak it; that it is with those who are willing
to labour, and not with those whose wont it is to be at ease,
that a life of bappiness is to be found, and nothing wanting for
a tranquil existence. The Psalmist also bears witness, in a pas-
sage where he makes mention of the tillers of the ground as
an exemplification of something else, ¢ They went out, and that Ps.cxxvi.6.
“ with tears, carrying their sced: but they shall surely come
¢ with joy bringing their sheaves.” Joy therefore is the fruit
of labour. '

Moreover, the Lord Himself somewhere quickens us for the
love of exertion in every praiseworthy pursuit. by saying,
« Enter at the strait gate : because narrow is the gate, and Mat.vii.13.
“strait the way that leadeth unto life ; but broad and wide
¢ is that which leadeth down those that run thereon unto de-
¢ struetion.” Obscrve therefore that the end of that strait
path leadeth unto life, while the casy descent of the broad way
sends men to the flame and never-ending torments.

If therefore we call Christ, the Saviour of us all, Lord, let
us do the things which He says. Tor Ile teaches us Himself
what the benefit is of our being willing to do that which 1s
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commanded : and what the loss of our refusing to obey : for
He says, « Every one that heareth My words and doeth them,
“is like a man who builds a house, and firmly places its foun-
“ dations upon the rock :” while he who does not obey, he also
is like a man building a house, but who has taken no care for
its stability. For he who is obedient and tractable holds a
thoroughly firm position in every thing that is honourable and
good, by reason of his being not so much a hearer of the law,
as a doer of its works: he resembles therefore a house firmly
settled. and having a foundation that cannot be shaken, so that
even though temptations press upon him, and the savageness
of the passions that dwell within us assail him like some winter
torrent, or a waterflood, he will sustain no serious loss. But he
who merely inclines his ear to what Christ saith, but stores no-
thing up in his mind, nor performs anything that is commanded,
he, on the other hand, is like a house just ready to fall. For
he will be led away at once into things unseemly whenever
pleasure allures him, and leads him into the pitfalls of sin.

The service thercfore of Christ invites us, as we affirm, unto
every blessing: and if we will blamelessly fulfil it, Christ will
erown us with His grace; by Whom and with Whom to God
the FFather be praise and dominion with the Holy Ghost, for
ever and ever, Amen.m"

m The greater part of the above in Cramer’s Catena a part of it is
homily has perished in the Greek, quoted é¢ dvemypddpou, i.e. as given
but Mai has among his fragments  without the author’s name, whereas
one from his second Catena B. not Cyril had been very largely quoted
recognized in the Syriac: its style, by name almost immediately before.
however, differs from Cyril’s; and
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people, He entered into Capernaum. And a certain centu-
rion’s servant who was dear unto him was sick, and near
to die. And when he heard of Jesus, he sent unto Him
elders of the Jews, besceching Him to come and save lis
servant. And when they came unto Jesus. they hesought
Him earnestly, saying, that he is worthy that Thou
shouldst grant this unto him: for he loveth owr nation,
and hath also buwilt ws himself a synagoge.
went with them. And when He was now not jfar distant
Jrom the house, the centurion sent his friends wnto Him,

And Jesus

saying unto Him, Lord, trouble not Thyself'; for I i not
sufficient that Thow shouldest enter wnder wmy roof’: therve-
Jove neither thought I myself worthy to come unto Thee :
but speak only with a word, and mny childn will be healed.
For I also amm a wan set under authority, having under
me soldiers; and [ say to this one, (o, and he gocth : and
to another, Come, and he cometh : and to wy servant, Do
this, and he doeth it.  And when Jesus heard these things,
He marvelled at him, and turned Himself, and said to the
multitude that followed Him, I say unto you, that I have
not found so great faith even in Israel.  And when they
who had been sent returned unlo the house, they fouad the
servant whole.

THE wise Evangelist filleth our minds with sacred les-

sons, and endeavours to throw abundant light upon what-

ever makes our faith assured :

for this is the object of his

tidings concerning Christ. Very appropriately thercfore he
introduces Him as at one time teaching the holy Apostles

n A domestic servant was con-
stantly styled mats, child. So 7x3
in Hebrew, ¢ Joseph was serving
“ boy, (in charge of the sheep pro-
“ bably,) with the sons of Bilhah.”
(Gen. xxxvii. 2.): and very fre-

quently it is rendered ““servant” in
the A. V. as 1 Sam. il. 15. The
term was also applied to females, as
when Boaz bade Ruth continue
with his “ young women” during
the gleaning.

And when He had ended all His words in the hearing of the C.ii. 1-r1o.
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things superior to the service enacted in the law, and pointing
out to them a path new and untrodden by them of old time of
the conversation that becometh saints: and at another, he very
beautifully displays to us the manifestation of a godlike power,
in order that in every way it may be known that the Only-
begotten Word of the Father is very God even though e be-
came flesh, that is, man,—“ and produces every thing by the
« word of his power :”—as is proved unto us by the examina-
tion of what is written concerning Him.

When then, so to speak, he had satiated the holy Apostles
with the most perfect doctrines, and had set before them a
banquet of evangelical commands, and had mingled the wine
that maketh glad the heart of man, and very clearly told them
the means by which they would become triumphant and praise-
worthy, He goes down to Capernawm. And there also He
works a great and wonderful deed, worthy of the greatness
of Tlis majesty :ethere a glorious theatre was moved with
astonishment, in which angels and men were spectators. For
Tsrael is rebuked, and is dull of understanding, and unready
for faith: while the multitude of the heathen, in mind at least,
is ready thoroughly both to understand and believe : so that
Christ is scen by just decree rejecting His servant Israel, while
e accepts and honours and erowns by His grace those who
of old served the creature apart from the Creator : who were
in gloom and darkness, and without the knowledge of God :
and had bowed the neeck of their slavish mind to the wicked-
ness of demons.

What, then, was that which was accomplished, or what was
the miracle? There© was a pious man, distinguished for the
excellence of his conduct, and the commander of a body of sol-
diers, who was a fellow inhabitant with the people of Caper-
naum. A faithful servant of lis as it chanced fell sick, and, so
to speak, had already reached the gates of death, and to all
appearance was now at his last gasp. “And he was dear to
“ him,” so that he was picrced with anguish. What remedy,
then, can he find for what has happened, or what aid can he
procure for him who is lying ill? < Ie heard, it says, the

° Cr. contains several fragments and probably on this account, not
of this exposition, but anonymously, included by Mai in his collection.
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“ things of Jesus;” and so he sends unto Him, asking of Him
manifestly as of God things that exceed the nature and power
of man. For his request was, that one who was laid prostrate
in the last stage of sickness might be delivered from the bands
of death. And whenee, then, did he know Jesus, since he was
not as yet of the number of those who believed on Him ? for
hitherto he had been one of the mass wandering in error. He
heard, it says, the things concerning Him. And sinee certainly
he bad never heard His personal instruction, nor seen any of
His miracles, nor had met with the writings of Moses, nor
searched the divine Scriptures, he could only have attamed
to faith in Him from simple rumours and hearsays. DBut as
being fully assured that by the mere act of His will He could
accomplish his request, he sends as supplicants in his behalf
the principal men of the Jews; and these were the elders.
Upon their arrival they offer their request, saying, ¢ that he
“is worthy that Thou shouldest grant this unto him.” O
marvellous act! They who slandered Christ’s glory, request
Him to work a miracle! Those who refused to believe i Him,
ask Him to display before men who had not yet believed
sueh aets as lead on to faith! Tell me in what character
dost thou approach with thy request?! Dost thou know and
believe that e is able to perform things that are the preroga-
tive of God ? Art thou fully convinced that it belongs solely to
the supreme Substance, Who is above all, to be able to make
alive, and to deliver men from the snares of death ? If so, how
then didst thou say when thou sawest Jesus working miracles,

¢ This man casteth not out devils but by Beelzebub, Prince of Mat. xii.
¢« the devils?’ And when that man who had been blind from *#

his mother’s womb was wonderfully healed, and gained an un-

wonted light, thou advisedst him, saying, “Give God the glory, Johnix.24.

“ we know that this man is a sinper.” Dost thou then ask
this sinner, as thou calledst ITim, to perform an act of Deity?
Is not this madness, and sheer stupidity ! Are not those who
hitherto had not believed far better than those who had been
taught by the law and the prophets?

Wouldst thou see the fact that such is the case and such
only? Observe what follows; The Saviour had now set out
upon Iis way to restore the sick man: but the centurion
sent unto Him, saying, < Lord, trouble not Thyself’; but speak

]
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“ with a word, and my child will be healed.” Consider then,
that these elders of the Jews begged Jesus to go to the house of
him who requested His aid, as not being able in any other way
to raise him up who was lying ill, except by going to his side :
—whereas the other believed that He could do it even at a dis-
tance, and effect it by the inclination of His will. e asked
for the saving word, the loving assent, the all mighty utter-
ance; and justly therefore did he win a sentence of surpassing
worth : for Jesus said, « Verily I say unto you, that not even
““in Israel have I found so great faith.” The proof then and
demonstration, follows closely and immediately from what we
have now said. TFinally, Ile delivered that same hour from his
sickness him who a little before had been the prey of death :
for He Who willed the undoing of what had happened was God.

As I said then at the beginning of this discourse, by God’s
holy decree Israel fell from his relationship unto Him, and in
his stead the heathen were called and admitted, as having a
heart better prepared for that faith in Him, which justly is
required. And of this the divine Psalmist shall again be our
proof, where he says concerning them; at one time, “Thou
¢ hast inclined Thine ear because of the preparation of their
“ heart;” and at another, « Many were their infirmities, and
“ afterwards they went quickly.” - For many indeed were the
offences laid to their charge, to which he gently gives the
name of infirmities: for they were wandering in error, and
guilty of abominable crimes, not merely in one way, but in
many : but they went quickly to the faith, that is, they were
not slow in accepting the commands of Christ, but very readily
embraced the faith. For that they were to be caught in
Christ’s net, He teacheth thee where He saith by one of the
holy prophets, « For this wait for Me, saith the Lord, until
““ the day of My rising up to bear witness, because My judg-
“ ment is for the congregations of the heathen.” For when
Christ rose from the dead, He bestowed on those that were in
error that judgment which is for their happiness and salvation.
For He even commanded the holy disciples, ““ Go make disci-
“ples of all nations, baptizing them in the name of the
““ Father, and of the Son, and of the Holy Ghost : and

‘“ teaching them to observe all those things that I have com-
‘“ manded you.”
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By the holy decree therefore, and just sentence of our
common Saviour Christ, the heathen were honoured; but
Isracl we see rejected from His love and affection. For what
do we find the chief Shepherd of all saying to them by one of
the Loly prophets 7 ““ And I have declared, IIe says, that I will Zech. xi. g.
“not feed you, and that which is dying shall die: and that
“ which is fainting shall faint: and those that ave left shall
“ devour every one the flesh of his neighbour.” And again;
“ God hath rejected them, because they have not heard Him : Tos.ix. 17.
“and they shall be wanderers among the heathen.” And
again by the voice of the prophet Ezechiel, ¢ Thus saith my Ee. xii. 1s.
¢« Lord, the Lord; that I will drive them among the heathen, :;;}35
““ and disperse them over the whole earth.” Take the actual
result of facts for your persuasion and faith in what is here
said. For they are vagabonds and strangers in every land and
city, neither preserving in its purity the worship enjoined by
the law, nor submitting to accept the gloriousness of the excel-
lency of the Gospel life: while we, who have reccived the
faith are fellow-citizens with the saints, and called the sons of
the Jerusalem that is above, in heaven, by the grace of God
which crowneth us. And IHim we affirm to be the completion of
the law and the prophets: we confess Ilis glory; we admire
Him as He worketh miracles; by Whom and with Who, to
God the Father be praise and dominion with the Holy Ghost,
for ever and ever, Amen.
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¢ vit i, And it came to pass the day after, He was going to u city
Sr. Nalv. called Nair, and His disciples were going with Him,...q

* * * * * *

From Mai  But observe how He joins miracle to miracle: and n the
:le:lrcm former instance, the healing of the centurion’s servant, He
was present by invitation: but here He draws near without
being invited. For no one summoned Him to restore the dead
man to life, but He comes to do so of His own accord. And
He seems to me to have purposely made this miracle also
follow upon the former. For there was nothing improbable in
supposing that at some time or other some one might rise up
and say, in opposition to the Saviour’s glory, ¢ What is the
“ prodigy wrought in the case of the centurion’s son? Tor
Cr. wtw el though he was ailing, he was in no danger of death, even
Moo ¢ though the Evangelist has so written, shaping his narrative
¢ rather with a view to what was pleasant, than to what was
“true.” To stop therefore the intemperate tongue of such de-
tractors, he says, that Christ met the dead young man, the
only son of a widow. It was a pitiable calamity, able to arouse
one’s lamentation, and make one’s tears gush forth; and
the woman follows, stupified with her misfortune, and all but
fainting, and many with her. '
Fromthe % * % for that dead man was being buried, and many
Syriac.  friends were condueting him to his tomb. But there meets him
the Life and Resurrection, even Christ: for He is the De-

9 A folium is here lost,and appa-  Civ. Dei, 1. xxii. c. 10.) Gentiles ta-
rently at some distant time, as the libus diis suis, sc. qui antea ho-
ornamental writing of the title has mines fuerant, et templa zdificave-
left its marks on the opposite side. runt, et statuerunt aras, et sacer-
In the margin is a note, * Fit to be dotes instituerunt, et sacrificia fe-
“ read at the commemoration of the cerunt. Nos autem martyribus
< departed.” To depart was a com- nostris non templa sicut diis, sed
mon euphemism in the ancient memorias sicut hominibus mortuis,
church for death; cf. Suiceri Th. quorum apud Deum vivunt spiritus,
sub drodnuia: and of the Comme- fabricamus.
morations, St. Augustin says (De
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stroyer of death and of corruption : He itis “in Whom we live
«and move and are:” Ie it is Who has restored the nature of
man to that which it originally was; and has set free our
death-fraught flesh from the bonds of death. He had merey
upon the woman, and that her tears might Le stopped, Ile
commanded, saying, < Weep not.” And immediately the cause
of her wecping was done away : how, or by what method ? Ile
touched the bier, and by the utterance of his godlike word,
made him who was lying thereon return again to life: for
He said, “ Young man, I say unto thee, Arise;” and mmnedi-
ately that which was commanded was done : the actual accom-
plishment attended upon the words, « And that dead man, it
“ says, sat up, and began to speak, and He gave him to his
“ mother.”

Observe here too, I pray you, the accuracy of the ex-
pression : for the divine Evangelist not only says, that the
dead man sat up, but lest any one should by false arguments
attack the miracle, saying, ¢ What wonder ! if by means of some
¢ artifice or other the body was set upright! for it is not as yet
“ clearly proved to be alive, or delivered from the bonds of
¢ death 7 —for this reason he very skilfully notes down two proofs
one after the other, sufficient to produce the conviction that he
did in very truth arise and was restored. * For he began, he
¢ says, to speak”—but an inanumate body cannot spcztk—“;\ud
“ He gave him to his mother:"—Dbut assuredly the woman
would not have taken lier son back to her house if he had been
dead, and had breathed his last.

Those persons therefore who were restored to life by the
power of Christ, we take as a pledge of the hope prepared for
us of a resurrcction of the dead: and these weve, this young
man, and Lazarus of Bethany, and the daughter of the chief of
the synagogue.  And this truth the company of the holy pro-
phets proclaimed before: for the blessed Isaial said, «The
“ dead shall arise, and those in the graves shall be restored to
“ life: for the dew from Thee is healing to them.”  And by
dew he means the life-giving operation of Christ, which is by
the instrumentality of the Holy Ghost. And the Psalmist
bears witness, thus speaking concerning them in words ad-
dressed to God the Saviour of us all. ¢ When Thou turnest
“ away Thy face they are troubled, and return to their dust.

Acts xvii.
28.

Is. xxvi.

19.

Ps. civ. 29.



Gen. iii.19.

Heb. viil.
13.

Ts. xxv. 8.

134 COMMENTARY UPON

“ Thou sendest Thy Spirit, and they are created, and Thou
« penewest the face of the ground.” TFor it was by reason of
Adam’s transgression of the commandment that we, having our
faces turned away from God, returned to our dust: for the
sentence of God upon human nature was, « PDust thou art, and
« unto dust thou shalt return:” but at the time of the con-
summation of this world, the face of the earth shall be renewed :
for God the Father by the Son in the Spirit will give life to
all those who are laid within it.

Tt is death that has brought men to old age and corruption :
death therefore has made old, that is to say, has corrupted:
for “ that which is made old, and is growing aged, is near cor-
“ ruption,” as Scripture saith: but Christ renews, in that Ile
is “ the Life.” For He Who in the beginning created, is able
again to renew unto incorruption and life. For one may well
affirm that it is the office of one and the same energy and
power, to effect both the one and the other. As therefore the
prophet Isaiah says, “Ile hath swallowed up death, having
become mighty.” And again, “ The Lord hath taken away all
« weeping from every countenance. He hath taken away the
« peproach of the people from all the earth.” By the reproach
of the people he means sin, which disgraces and depraves
men: and which, together with destruction, shall be slain, and
sorrow and death shall perish, and the tears cease which are
shed on its account.

Disbelieve not therefore the resurrection of the dead ; for long
ago Christ wrought it among us with a Godlike majesty. And
let no man say, that He Who raised two, for instance, or three,
and effected thus much, is not thoroughly sufficient for the life
also of us all. Such words, foul with utter ignorance, are
simply ridiculous. Right rather is it for us to understand, that
He is the Life, and the Life-giver by nature. And how can
the Life be insufficient for making all alive? It would be the
same thing as to say in one’s excessive folly, that the Light also
is sufficient indeed for little things, but not for the Universe.

He therefore arose who was descending to his grave. And
the manner of his rising is plain to see ; “for He touched, it says,
“ the bier, and said, Young man, I say unto thee, arise.” And
yet how was not a word enough for raising him who was lying
there? For what is there difficult to it, or past accomplish-
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ment? What is‘more powerful than the Word of God? Why
then did He not effect the miracle by a word only, but also
touched the bier! It was, my beloved, that thou mightest
learn that the holy body of Christ is ecffectual for the salvation
of man. For the flesh of the Almighty Word is the body of
life, and was clothed with ITis might. For consider, that iron,
when brought into contact with fire, produces the effects of
fire, and fulfils its functions ; so, because it became the flesh of
the Word, Who gives life to all, it therefore also has the power
of giving life, and annihilates the influence of death and cor-
ruption”. May our Lord Jesus Christ also touch us, that
delivering us from evil works, even from fleshly lusts, He may
unite us to the assemblies of the saints; for He is the giver of
all good, by Whom, and with Whom, to God the Father, be
praise and dominion, with the Holy Ghost, for ever and ever,
Amen.

T Two passages follow in Mai, not
recognised by the Syriac. The first
from Cod. A. is as follows: *for
we believe that the body of Christ
makes alive, because It is both the
temple and dwelling-place of the
living Word, and possesses all Its
activity. It was not enough there-
fore for Him only to command,
though accustomed by a word to
accomplish whatsoever Ile wished,
but He laid also Ilis hands on the
bier, shewing that His body also
possesses the power of making
alive.” The second from Codd. A

and C. is referred also by Aquinas
and Cramer’s MS. to Cyril: « That
fear fell upon all, and they glorified
God, was indeed a great thing on
the part of the senseless and un-
grateful people (Cr. reads Aéye for
Aag): for shortly afterwards they
regard Him neither as a prophet,
nor as having appeared for the good
of the people: yea they deliver up
to death Hlim Who destroys death,
not knowing that at that very time
He destroyed death, when in His
own person Ile wrought the resur-
rection.”
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And this word concerning Him went forth in all Judea, and
in all the region round about. And his disciples told
John of all these things: and John called certain two of
his disciples, and sent then unto Jesus, saying, Art Thou
He that cometh, or look we for another? When the men
caie to Him, they said, John the Baptist sent us to Thee,
saying, drt Thou He that cometh, or look we for another ?
But in that same hour he healed many of sicknesses and
seourges, and of evil spirits: and wunto many that were
blind He gave sight. And He answered and said to
them, Go tell John what things ye have seen and heard :
that the blind see ; and the lame walk ; and the lepers are
cleansed ; and the deaf hear; the dead arise, and the
poor are preached unto; and blessed is he who is not
offended in Me.

O~ the present occasion also the Word about to be ad-
dressed to you, and the investigation of the sacred doctrines
cannot but be most certainly for your benefit. Come then,
that together with the holy angels we may praise the universal
Saviour: for Ie is worshipped, as in heaven so also in carth ;
and to Him every knee shall bow, as it is written. Be it
thercfore known to people everywhere, that the Lord is God,
and even though He appeared in fashion like unto us, yet has
He given us the indications of a godlike power and majesty on
many occasions, and in a multitude of ways: by driving away
diseases; by rcbuking unclean spirits; by bestowing on the
blind their sight; and finally, even by expelling death itself
from the bodies of men ;—death which cruelly and mercilessly
had tyrannized from Adam even unto Moses, according to the
expression of the divine Paul. That widow’s son then at Nains

® In the preceding sermon this way as in Sanscrit certain final let-
place was called Nair, in the same ters are regularly changed into
way as Beliar has occurred for Be- from the ease with which the voice
lial, and as no Gr. MS. recognises rests upon that letter at the close of
this form, it is possible that it is a a word.
Syriac provincialism, in the same
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arose unexpectedly and wonderfully, and the miracle remained
unknown to no one throughout the whole of Judewa, but was
noised abroad as a divine sign, and admiration was upon every
tongue. And some of his intimate friends, that is, his disci-
ples, tell it also to the blessed Baptist: and he chose out and
sclected two persons from the rest, and sends them to Jesus
to ask Him, if it is He Who cometh, or whether they must
wait for another. What hast thou done, O excellent Bap-
tist! Dost thou not know Him Whom thou preachedst, being
thyself the precursor of this rising, as the morning star pro-
claims the coming sun? Thou wentest betore Iim like a toreh.
Thou pointedst Him out to the holy apostles, saying very
plainly, “ Behold the Lamb of God, Who taketh away the sin John i. 29,
“ of the world ! Elsewhere also we leard Thee saying to the
multitudes of the Jews, that < after me cometh the man who Johni. 30.
“ was before me. because He is before me.  And I knew Iim
“mot: but Ile Who sent me to baptize in water, Ile said
“unto me, On Whom thou seest the Holy Ghost descend from
“ heaven, and remain upon lim, Ile it is Who baptizeth in
“the Ioly Ghost.  And I saw, and bore witness, that This is
“ the Son of God.” How then dost thou ask, if it is e that
cometh? For thou saidst, 1 saw and bore witness, that e
“is the Son of God.” But the blessed Baptist did not fail
to recognise the Word of God Who lLad become man. Do
not imagine so. Well and very clearly was he persuaded
that Ile was ILe that cometh: but what He did was something
wise and well-contrived, and fit in no slight degree to benefit
his disciples. For they indeed, because they did not yet
know Christ, inasmueh as His glory and all-excelling majesty
was concealed from them, were even silently stung at Ilis
working miracles, and surpassing the Baptist in the greatness
of the deeds wrought by Him. For on one oceasion they
even drew near to him, pining with envy and vexation, and with
their heart still requiring to set free from Jewish maladies,
and said to the blessed Baptist concerning Christ the universal
Saviour, ““Rabbi, ITe Who was with thee on the other sido of
« Jordan, to Whom thou bearest witness, Ile baptizeth, and
“ every man cometh to Ilim.” For they did not wish any one
else to baptize at all, and exalt himsclf against the honour of
John. They learnt however from him the superiority of Christ’s
T
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glory, and the incomparable greatness of His splendour: for
they heard him say in answer, “Ye are yourselves my wit-
“ nuesses that T said, that T am not the Christ, but that I
*“ have been sent before Him. Tle who hath the bride is
“ the bridegroom : but the bridegroom’s friend, who standeth
“ and heareth his voice, joyfully rejoiceth because of the
“ bridegroom’s voice : this therefore, which is my joy, is com-
“ plete. He must grow great, but I must be made small.”
We do not however say that the blessed Baptist in any respect
whatsoever decreased in dignity, himself of himself, during the
time that Christ’s glory was constantly receiving addition from
those that believed on Him: but inasmueh as the blessed
John continued in the mecasure of human nature :—for it was
not possible for hin ever to advance to any thing beyond :—but
the incarnate Word, being in Ilis nature God, and ineffably be-
gotten of God the 1"ather, advancing continually to His proper
glory, was admired of all men; for this reason it was he said,
“ He must grow great, but I must be made small.” For he
who remains in exactly the same state seems to grow small, in
comparison with one who is eontinually advancing. But that
it was right that as being by nature God, He should surpass in
might and glory human things, he explained to them saying :
“ e Who cometh from above is above all: and he who is of
““ the earth, belongeth to the earth, and speaketh of the earth.”
Who then is He Who cometh from above, and is above all as
being God ¢ Plainly the only-begotten Word of the Father,
Who was in His likeness, and on an equality with Him: but
for the love He had unto the world, humbled Himself to our
estate. As being such therefore, He must necessarily sur-
pass one who was of the earth: one, that is to say, num-
bered among the things of earth, and their like in nature, such
as was the Baptist. For le was indeed praiseworthy in virtue,
and incomparable in piety, and had attained to the perfeetion
of all righteousness, and was honourable and worthy of admi-
ration: for the Lord bore him witness saying, “ There hath
“ not risen among the sons of women one greater than John
“ tho Baptist.” But he was not from above; not of the Sub-
stance, I mean, that is set above all: rather he was from
below, a son of earth, and one of us. Therefore, to return from
this digression, as their heart was not free from Jewish mala-
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dies, they tell the blessed Baptist of the Saviour’s divine signs:
and he, as thoroughly knowing Who it was That wrought the
miracles, exulted indeed in himself, in seeing the Saviour’s
glory spread abroad : but to produce a firm and steadfast faith
in Him, in those, who as yet were halting, nor thus far con-
vinced that IIe is the Christ, he puts on the appearanco
of ignorance, and =0 sends to Him certain to ask 1lim, saying,
« Ayt Thou Ile That cometh, or do we wait for another?”
Cometh whither perhaps some will say: for there are men
who think that we ought to understand something of this sort :
—that as the Baptist was about before the precious eross to
undergo death by the wickedness of Herod, and, so to speak,
anticipate Christ’s departure, and as lis forerunner, pre-
cede His arrival in 1ades, he asks whether e will come there
also, to redeem those in darkness and the shadow of death,
and entangled in inevitable bonds.  But such an opinion 1s
utterly to be rejected : for nowhere do we find that the Serip-
ture inspired of God has declared that the divine Baptist
preached beforehand to the spirits in Hades the coming of the
_ Saviour. And this also we may traly say, that masmuch as
once for all hie knew the whole etfect of the dispensation in the
flesh of the Only-begotten, he of course knevw, in addition to
the other particulars, that He will redeem those Ilades, and
shine forth even upon them, as “by the grace of God tasting Teb. ii. g.
¢« death for every man,” that as Paul says, * Ille may be Lord Rom.xiv.g.
<« Doth of the dead and of the living.”

What then does he wish to understand by asking, @ Art
« Thou He that cometh, or do we wait for another?” I said
then, that he puts on the appearance of ignoranee purposely,
not so mueh that he micht himself learn:—for as being the
forerunner he knew the mystery :—but that his disciples might
be convinced, how great is the Saviour’s superiority, and that,
as the word of the inspired Scripture had announced before,
He is God, and the Lord That was to come. All the rest then
were servants, sent before a master, preceding Him Who is
beyond all, and preparing the way of the Lord, as it is written. Is. x1. 3.
By the holy prophets therefore the Saviour and Lord of all is
called, « He that cometh.” For the prophet David in a psalm
declares: “ Blessed be He That cometh in the Name of the ps exviii.
« Lord.” And what means that expression “in the Name of 26

T2
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« the Lord?”” Tt means in godlike glory, and lordship, and all
transcending majesty. And this again he has signified in what
follows: *The Lord is God, and hath shone forth upon us.”
For Moses indeed came, and appeared in his scason, and by his
instrumentality the law was spoken to the Israclites: and then
after him Jesus the son of Nun commanded the host, and then
in order the blessed prophets. And they were indeed holy
men, honourable beyond comparison, and cndowed with a
spiritual and all-excelling splendour : but no one of them
shone forth upon the inhabitants of earth in the name of the
Lord, in the glory that is of Godhead and dominion. DBut the
only-begotten Word of God shone forth upon us as being in
His naturc and verily God and Lord. So God the Father
named 1lim by the prophet Iabakuk, thus saying; « Yet a
« Jittle TTe That cometh will come, and will not tarry.” And
again also by another prophet the only-begotten Word of God
thus speaketh: “ Rejoice, and be glad, O daughter of Zion ;
« for behold! I come, and will lodge in the midst of thee,
«« gaith the Lord. And many nations shall find refuge in the
“ Lord on that day; and I will be to them a God, and they
< shall be to Me a people.” And that this has come to pass,
one may see by actual facts: for a multitude of nations has
been caught in the net, and Christ is their God, and they are
His people.

Having therefore taken from the inspired Scripture the
name of “le That cometh,” the divine Baptist sent certain
of his friends to ask, “if He were He that cometh.” And
what follows? Inasmuch as Christ by nature and in truth is
God, the purpose of John did not escape Him, but as well
knowing the cause of his disciples’ coming, He especially
at that particular time began accomplishing divine miracles
many times more numerous than those which He had hitherto
wrought. For so the wise Evangelist has told us, saying, “ In
« that same hour He healed many of sicknessess and of
« scourges, and of evil spirits: and gave sight to many that
« were blind.” Having then been made spectators and eye-
witnesses of Ilis greatness, and gathered into them a great
admiration of ITis power and ability, they bring forward the
question, and beg in John’s name to be informed, whether He
is He Who cometh. Here sce T pray the beautiful art of the
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Saviour’s management. Ior lle does not simply say, I am;
though had He so spoken, it would have been true: but Ie
rather leads them to the proof given by the works themselves,
in order that having aceepted faith in 1im on good grounds,
and being furnished with knowledge from what had been done,
they might so return to him who sent them. * For go, e
¢ says, tell John the things that ye have seen and heard.”
For ye have heard indeed, He says, that I have raised the
dead by the all-powerful word, and by the touch of the hand:
ye have seen also, while ye yourselves stood by, that those
things that were spoken of old time by the holy prophets are
accomplished : the blind see, the lame walk, the lepers are
cleansed, and the dumb hear, and the dead arise, and the
poor are preached wnto. All these things the Dblessed pro-
phets had before announced. as about in due time to be
wrought by My hands. If then I bring to pass those things
that were prophecied long before, and ye are yourselves spee-
tators of them, return and tell those things which ye have
scen with your own eyes aceomplished by My might and
ability, and which at various times the blessed prophets fore-
told. And then He added necessarily to these things; « And
« blessed is he who is not offended in Me!” For the Jews
indeed were offended, cither as not knowing the depth of the
mystery, or because they did not seck to know. For though
the inspired Scripture annonnced beforchand, i every part of
it, that the Word of God would humble Himself to emptiness,
and be seen upon earth, plainly referring to when e was
such as we are, and would justify by faith every thing under
heaven, yet they stumbled against Iim, and struck against
the rock of offence, and fell, and were ground to powder. Is. viii. r4.
For though they plainly saw Him invested with ineffable dig- ?},T‘.dsls{;om‘
nity and surpassing glory, by means of the wondrous deeds %é\ke XX.
He wrought, they threw stones at Tlim and said: « Why dost yohn x. 33.
¢ Thou, being a man, make thyself God 7’ In answer to these
things, Christ reproved the immeasurable infirmity of their
intellect, and said; < If T do not the works of My Father, Jolnx. 37.
« believe Mc not: but if I do, then though ye believe not Me,
« believe My works.” Blessed therefore is he, who doth not
stumble against Christ; that is, who believeth in IIin'l. .

And what the advantage is that is derived from this, and in
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what way we are benefitted by attaining to faith in Him,
every one knows : nothing however forbids our cnumerating a
few particulars. For first indeed we obtain the light of the truc
knowledge of God : and next, when by the aid of holy baptism
we have washed away the stains of sin, being purified that we
may serve Ilim purely, we are also made partakers of His
divine nature, and gain Him to dwell within us by having the
communion of the IToly Ghost. And we are made also sons of
God, and win for ourselves brotherhood with Him Who by
nature and verily is the Son. Morcover, in addition to these
things, we are exalted to the inheritance of the saints, and
dwell in Dliss in the enjoyment of those blessings which are
bestowed on those who love Him, and which the divine Paul
declares surpass understanding and description : « for eye hath
* mot seen, nor ear heard, and into the heart of man have not
“entered the things that God hath prepared for them that
“love Him.” Of those may we also be thought worthy by
the grace and love of Him Who giveth to every one bounti-
fully all good things, even of Christ, by Whom and with Whom,
to God the Father, be praise and dominion with the Holy
Ghost, for ever and ever, Amen.t

t Mai from Cod. A. contains a
few lines here and there not ac-

and instances will subsequently be
pointed out of his having thus intro-

knowledged by the Syriac, but ap-
parently only intended to convey
the general sense of the passages
omitted ; though even these may
possibly be from other works of S.
Cyril, as Niketas’ acquaintance with
them was evidently most complete,

duced single sentences into the body
of the Commentary, though natural-
ly such intrusions generally escape
discovery. The subject of this ser-
mon is again treated of by S. Cyril
in his Thesaurus, c. xi.
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SERMON XXXVIIIL

And when the messengers of John had departed, He began to

C. vii. 24~

speal wnto the multitudes coneerning John, What went ye out *

into the wilderness to see? A veed, shaken with the wind ?
But what went ye out to see? A man clad in soft gar-
ments 7 Behold they who wear soft clothing, are in the
abodes of kings.  But what went ye out to see? A Pro-
phet 2 Yea, I say wnto you : and more than a prophet
Jor this is he of whow it is written. Behold I send My ines-
senger before Thy fuce, to prepare Thy way before Thee.
Verily I say unto you, Among those born of women there
is no one greater than John: but he who is least in the
kingdom of God is greater than he.

YE who thirst for the knowledge of the divine doctrines, ?
open once again the treasure-house of your minds: satiate your-
selves with the sacred words : or rather, give way to no feeling
of satiety herein: for gluttony in things that tend to edification
is a quality worth the gaining. Let us approach, then, the
Saviour’s words, not carelessly, and without due preparation,
but with that attentiveness and vigilance which befits those
who wouldilearn. For so alone can those subjects for contem-
plation, which are difticult of comprehension, be Tightly under-
stood. Let us, therefore, ask of Christ that light, which Ile
sends down upon the mind and heart, that thus being enabled
correctly to understand the foree of what is said, we may again
admire the beautiful skill of the management. For He had
been asked by the disciples of John, whether He is He that
cometh? When then!Ile had answered them in a suitable
manner, and commanded them to return to him that sent them,
He began to say unto the multitudes concerning him, What
“ went ye out into the wilderness to see? a reed shaken by
« the wind ?” And what the instruetion is which we gain from
this, or what the end to which our Saviour’s words have refer-
ence, how must it not be worth our while to inquire? Let us
examine, therefore, the meaning of what is said : let us search
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it as a treasurc: let us spy into its secrets: and fixing our
mind upon the profundity of the mystery, let us be like careful
moneychangers," proving every thing, as Seripture says.
There were then certain who prided themseclves upon their
performance of what was required by the law: the Scribes
namely, and Pharisces, and others of their party ; who were
regarded according to their professions as exact observers of
the law, and claimed on this score, that their heads should be
adorned with honours. This too is the reason why they neither
accepted faith in Christ, nor paid duc honour to that mode of
life which truly is praiscworthy and blameless: even that which
is regulated by the commands of the Gospel. The purpose,
therefore, of Christ the Saviour of all, was to shew them that
the honours both of the religious and moral service that arc
by the law, were of small account, and not worthy of being at-
tained to, or even perhaps absolutely nothing, and unavailing
for edification : while the grace that is by faith in Him is the
pledge of blessings worthy of admiration, and able to adorn
with incomparable honour those that possess it. Many, then,
as I said, were observers of the law, and greatly puffed up on
this account : they even gave out that they had attained to the
perfection of all that is praiseworthy, in the exact perform-
ance of the righteousness that consisted in shadows and types.
In order, then, that, as I said, He might prove that those who
believe in Him are better and superior to them, and that the
glories of the followers of the law are cvidently but small in
comparison with the evangelic mode of life, He takes him who
was the best of their whole class, but nevertheless was born of
woman, I mean the blessed Baptist : and having affirmed that
he is a prophet, or rather above the measure of the prophets,
and that among those born of women no one had arisen greater
than he in righteousness, that namely, which is by the law, He
declares, that he who is small, who falls short, that is, of his
measure, and is inferior to him in the righteousness that is by
the law, is greater than he:—not greater, in legal righteous-
ness, but in the kingdom of God, even in faith, and the excel-
lencies which result from faith. For faith crowns those that
receive it with glories that surpass the law. And this thou

“ For this quotation, consult the note at the commencement of Serm. 39.
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learnest, and wilt thyself affirm to be the case, when thou
meetest with the words of the blessed Paul: for having de-
clared himself to be free from blame in the righteousness that
is by the law, he added forthwith, “ But those things that were Phil. iii. 7.
“ gain unto me, those I have counted loss for Christ’s sake :
“and do count them but dung, that I may win Christ: not
“ having my own righteousness which is by the law, but the
“ righteousness that is of the faith of Jesus Christ.””  And the
Israclites he even considers deserving of great blame, thus say-
ing: “ For being ignorant of God’s righteousness, that namely Rom. x. 3.
“ which is by Christ, and secking to establish their own ; even
“ that which is by the law; they have not submitted them-
“ selves to the righteousness of God. For Christ is the com-
¢ pletion of the law for righteousness unto every one that be-
“lieveth.” And again, when speaking of these things: < We, Gal. ii. 1.
‘““he says, who by nature are Jews, and not sinners of the
‘ Gentiles, knowing that a man is not justified by the works
“of the law, but by the faith of Jesus Christ, we also have be-
“lieved in Jesus Christ, that we may be justified in 1Iim.”
The being justitied, therefore, by Christ, that is to say, by faith
in Him, surpasses the glories of the righteousness that is by
the law. Ior this reason the blessed Baptist is brought for-
ward, as one who had attained the foremost place in legal
righteousness, and to a praise so far incomparable. And yet
even thus he is ranked as less than one who is least: “for
“ the least, He says, is greater than he in the kingdom of
“ God.”” But the kingdom of God signifies, as we affivm, the
grace that is by faith, by means of which we are accounted
worthy of every blessing, and of the possession of the rich gifts
which come from above from God. For it frees us from all
blame ; and makes us to be the sons of God, partakers of the
Holy Ghost, and heirs of a heavenly inheritance.

“Having prefaced therefore thus much by way of preparation,
and to explain the connection of the ideas, come now, and let
us examine the actual words. As [ have already said then,
He exalts the divine Baptist to a great height, and crowns the
Forerunner with surpassing honours purposely 5 that thou
mayest the more thoroughly admire faith; as that which
makes believers to have a grandeur far surpassing even that

of men thus illustrious. He asks the Jews, then, saying,
U
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“ What went ye out into the wilderness to see? a reed shaken
“ Dby the wmd ? Now He compares to a reed,—a thing tossed
about, and, so to speak, reeling and shaken to and fro by the
violence of the winds,—the man who lives in worldly honours and
pleasures, and in the grandeur of temporal sovereignty. For
there is nothing stable or firm or unshaken with such persons,
but things change frequently in an unexpected manner, and to
that whxch they did not antlmpate, and their prosperlty lightly
passes away. or true it is, that “all flesh is grass, and all
¢ the glory of man as the flower of grass : the grass withereth,
¢ and the flower falleth.” Did ye then, He says, go out into
the desert to sce a man like a reed ?  This, however, possibly
he is not, but of a ditferent character; one of those who live in
pleasures, and are wont to be clad in beautiful garments, and
value childish honour. And yet one does not sec persons such
as these dwelling in the desert, but at the courts of kings: and
as for the blessed Baptist’s raiment, it was of camel’s hair, and
a leathern girdle upon his loins.

What then did ye go out to see? Perhaps ye say, A Pro-
phet. Yea, I also say as well as you. For heisa saint and a
prophet: nay, he even surpasses the dignity of a prophet; for
not only did he announce before that I am coming, but pointed
Me out close at hand, saying? < Behold the Lamb of God,
“ That bearcth the sin of the world.” Morcover, he was tes-
tified of by the prophet’s voice, “as sent before My face, to
“ prepare the way before Me.” And 1 bear him witness that
there hath not arisen among those born of women one greater
than he: but he that is least—in the life I mean according to
the law—in the kingdom of God is greater than he. How and
in what manner? xIn that the blessed John, together with as

x The passage in Mai, p. 213, John was more honourable than

from B.f. 72. agrees, as far as it
goes, with the Syriac. It is pre-
ceded, however, by two passages,
the second of which from B. f. 71.
is much too rhetorical to be really
S. Cyril’s, and is given by Cramer
anonymously, following one taken
from Titus of Bostra, whose style
it much more resembles. It ex-
plains, however, more fully what
Cyril very shortly refers to, viz. that

the prophets, as being himself the
object of prophecy : and guards
against a misinterpretation of the
word angel in the prediction,  Be-
“ hold I send My angel before Thy
¢ face.” The other passage from
A. 118. has the appearance of being
a summary of S. Cyril’s argument
respecting John being the greatest
of those born of women, though it
includes new matter in an important
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many as preceded him, was born of woman: but they who
have received the faith, are no more called the sons of women,
but as the wise Fvangelist said, ¢ are born of God.”
«all, he says, who received Him, that is, Christ, IIe gave
¢ power to become the sons of God, even to them who believe
“ on His Name: who have been born, not of blood, nor of the
¢« will of the flesh. nor of the will of man, but of God.” 