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PREFACE

LL we know of Isho‘dad is that he was a native of Merv, and became
Bishop of Hadatha in Assyria, being much admired for his erudition,
wisdom, and splendid personal appearance. We gather from Assemani and
Bar-Hebraeus that after several untoward experiences in the election of their
Patriarchs, who were speedily removed by death, all the Christians in A.D.
852 committed the choice to Abraham bin Noah, who nominated Isho‘dad.
But Bochtjeso!, the physician of the Caliph Mutawakkil, persuaded his
master to appoint Theodosius, and the Christians rejoiced in the interest
which the prince condescended to shew in their affairs. Abraham tried in
vain to move him in Isho'dad’s favour. It was not long before certain
Arians gained the ear of the prince, and prejudiced him against both
Bochtjeso‘ and the new Patriarch, saying that they were conspiring with
the Greeks. The latter was summoned to Baghdad, where he was kept
in chains for three years, and excommunicated Bochtjeso. A severe
persecution of the Christians followed. We may hope that Isho‘dad had
reason to consider himself more fortunate than his rival. He wrote
Commentaries on most of the books of both Testaments. Assemani
expressly mentions the Pentateuch, Joshua, Judges, Ruth, Samuel, David
(the Psalms), Proverbs, Ecclesiastes, Canticles, and Job, all of which books
were supposed by the Syrians to have been translated into their language
in the time of Solomon, at the request of his friend Hiram king of Tyre.
It is now nearly seven years since Dr Rendel Harris suggested that
I might edit Isho‘dad’s Commentary on the Gospels; and the printing has
gone on for six years and a half. I have had three manuscripts to work
from; one in the Cambridge University Library, which I have named
Codex C; a still better one, kindly lent me by the Rev. Professor
D. Margoliouth of Oxford, which I have called Codex M ; and a transcript
of a MS. now at Ooroomiah, lent me by Dr Rendel Harris. This third one
I adopted as the text, for the great convenience of printing, though the
fact has come to light during the process of collation, that Codex M is the

G. I. 4



viii PREFACE

best of the three. It is also evident that Codex H,as I call the third,
resembles Codex M more than Codex C. Unfortunately, a quire of
Codex M is wanting at the beginning, equal to six folios of Codex H.
This must have included the Preface, so that we get no light on the
meaning of a troublesome passage at the foot of f. b about the omission
of three generations in Matthew’s genealogy. The said passage is different,
but equally insoluble, in Codex C.

Codex C is numbered 1973 in the Catalogue of the Cambridge
University Library, in which Dr Wright thus describes it: ‘ Paper, about
8} inches by 6}, 323 leaves, some of which are stained by water and slightly
mutilated, e.g. ff. 64, 145, and 169. 33 quires, signed with letters, mostly of
10 leaves () had originally 12); leaves are now wanting at the beginning
and after ff. 4, 5, 25, 315, and 323; 18 or 19 lines in a page. The writing
is a good, regular Nestorian sarta. This MS. is dated A.Gr. 1998 =A.D.
1687 (water-mark, the three crescents).”

The mutilation of f. 64 only affects the margin; that of ff. 145 and 169
is probably due to iconoclasm, as it affects the ornamented colophons of
St Matthew and St Mark.

The first 12 extant leaves are occupied with part of Isho‘dad’s
Commentary on the Pentateuch, the Gospel Commentary taking up the
remainder of the book.

Codex M is also paper, 12} inches by 83. There are 308 leaves, those
at the beginning and end being deeply stained whilst the middle is
comparatively clean. This suggests that the book has lain long in a spot
to which muddy water had access, and that it has been turned over on some
occasion. There are 10 leaves to a quire; the quires are signed with
letters, reaching up to AA This makes 32 quires extant. Quire s has
only 8 leaves. There are usually 26 lines on a page, and occasionally one
more. As something is wanting at the end, we have no means of finding
the date. The book contains, in addition to the Gospel Commentaries,
those on the Acts and Catholic Epistles, excluding the Awn#ilegomena, and
also the Commentaries on St Paul’s Epistles.

Codex S is the one numbered 1998 in the Catalogue of the Cambridge
University Library. Dr Wright thus describes it: ¢ Paper, about 7} in. by
58. 225 leaves; 16 to 18 lines in a page. The writing is a neat, regular
Nestorian sarta of the 16th century. It contains a Poem on the Divine
Government of the World, by Isaac Eshbodhnaya, whom Sachau calls
Presbyter Isaak Kardaha Shabhadnaya, in sections, accompanied by
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extracts of Commentaries” Of these 18 are from Isho‘dad, and I have
been able to locate 16 of them. The remaining two are probably from some
other commentary.

1 have to apologize for the irregularity of ‘G. B.” for ‘Gannat Busamé’
appearing for a short time on the margin. Dr Rendel Harris wished me
to give references to this work, of which he possesses a MS,, but my attempt
to do so proved troublesome, and caused so much delay in the printing,
that I soon abandoned it.

There are three of Mar Isho‘dad’s many knots which I think modern
research has at least loosened. The first is in the Preface, pages 8—g (f. 5 b),
about the dropping of three names, Ahaziah, Joash, and Amaziah, from the
genealogy of our Lord: Dr J. M. Heer, in Biblische Studien, vol. Xv.
parts 1, 2, suggests, on the authority of Hilary and Jerome, that these
names had not been entered in the Temple records, because of the curse
pronounced on the idolatrous house of Ahab in I Kings xxi. 21 and
II Kings iv. 8, which, like the curse attached to the second commandment,
extended to the fourth generation. Jehoram king of Judah did not himself
come under it, but his wife Athaliah, the daughter of Ahab, and the three
kings in question were included in it.

The second is in f. 148 b (p. 276 of the Translation). ‘John says that
[it was in] ke kouse of Annas that Peter denied;...but the other Evangelists
said tke house of Caipha. 1Inthe Sinai Palimpsest this apparent discrepancy
is removed; as in John xviii. verse 24, ‘Now Annas had sent Him
bound unto Caiaphas the High Priest; comes after verse 13; and thus makes
the trial take place in the house of Caiaphas as the Synoptists say. This
is confirmed by the Vatican Codex of the Palestinian Syriac, which has
verse 24 in both positions, as if the scribes had been in doubt as to its
rightful place.

The third is about the day on which the Passover was observed. The
Synoptists undoubtedly represent that it was the evening of Thursday,
when our Lord ate it with his Disciples; whereas John distinctly implies
that it was not to be observed till Friday evening after the Crucifixion was
over. 1 came on what appears to me to be a satisfactory solution of this
problem, and that in the most unlikely of all places, when I was looking for
something quite different. It was in the Jewisk Cyclopaedia (New York
and London, 1904), under the article ‘Jesus of Nazareth,’ signed by
Dr Samuel Krauss, of Buda-Pest.

¢Chwolson (Das letzte Passahmahl Christi, St Petersburg, 1893) has
ingeniously suggested that the priests were guided by the older Halakah,
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according to which the law of the Passover was regarded as superior to
that of the Sabbath, so that the lamb could be sacrificed even on Friday
night; whereas Jesus and his disciples would seem to have adopted the
more rigorous view of the Pharisees, by which the paschal lamb ought to
be sacrificed on the eve of the 14th of Nisan, when the 15th coincided with
the Sabbath (see Bacher in /. Q. R. v. 683—686). As Dr Rendel Harris
has found out that Isho‘dad borrows largely from Theodore of Mopsuestia,
I have made a List of Coincidences, which will, I hope, be found instructive.
I have used the fine edition of Theodore’s Commentary lately published by
Dr Chabot (Leroux, Paris), in which a little more care would have detected
several misprints. I have also made a list of passages quoted by Isho‘dad
which agree with the Old Syriac instead of with the Peshitta.

In conclusion, I have to express my warm thanks to Dr Eberhard Nestle,
of Maulbronn, for his careful and able revision of my Translation; and to
Dr Rendel Harris for many very acute suggestions. For the Syriac text
I am alone responsible, and here I have had the kind help of my dear
twin-sister, Mrs Agnes S. Lewis. Isho‘dad’s sentences are often very much
involved ; and the uncertainties of Syriac punctuation make it sometimes
doubtful to which sentence a particular expression belongs.

I have also to thank the readers and printers of the University Press
for the skilful and patient manner in which they have executed a long and
sometimes troublesome task.

MARGARET D. GIBSON.



INTRODUCTION

I N publishing the commentaries of the famous Nestorian father Isho‘dad,

and in accompanying the Syriac text with a translation into English,
Mrs Gibson has added greatly to the obligations under which the learned
world has been laid by the devotion to sacred literature and the zealous
pursuit of fresh material for its study shewn by herself and her twin-sister,
Mrs Lewis.

I believe this is Mrs Gibson’s second excursion into the field of Syriac
literature (the first being the publication of the Syriac Didascalia), and
I am surprised at the courage (I had almost said daring) which she has
displayed in attacking a work so extended, and beset by so many internal
difficulties : and if there should be found some places in which Mrs Gibson
has failed to grasp Isho‘dad’s meaning, or has rendered the Syriac wrongly,
a tolerant judgment will no doubt be given by scholars in view of the
fact that so much has been added to Syriac literature at a single stroke.

I had for a long time contemplated, with a view to publication, a MS.
of Isho‘dad which had come into my possession, but had shrunk from the
task, as being beyond the limits of the time and powers at my disposal ;
and it was a matter of great satisfaction to me when Mrs Gibson
volunteered to take my text from me, and to reinforce it from other
existing copies, and play the part of editor and translator to a too long
neglected Father of the Eastern Church’. When this step was decided
upon, Mrs Gibson invited me to write such prefatory matter as might
serve to bring Isho‘dad before the learned world and indicate his import-
ance for the textual critic and the theologian. To this request I have

I In my book Fragments of the Commentary of Ephrem Syrus upon the Diatessaron (p. 11)
I had noted the rich mine of Patristic quotations (both Greek and Syriac) in Isho‘dad and expressed

myself as follows : ‘So valuable is the work that it deserves to be published in full, for it contains
almost all that is important in later writers like Bar Salibi and Bar Hebraeus, in an earlier form.”
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gladly acceded: it is my form of appreciation of Mrs Gibson’s devoted
labours, as well as a slight token of a valued and abiding friendship.

Of Isho‘dad, the compiler of the present commentary, we know but
little: ten lines only are devoted to him in Wright's Syriac Literature,
for which the chief authority is Assemani in his Bzbliotheca Orientalis.
Dr Wright refers to two MSS. of the commentaries upon the New
Testament, one of which it is possible that he may have examined; but
there is nothing to indicate that he attached any importance to the writer
or his works.

We are still insufficiently equipped for a study of Syriac literature on
the Nestorian side.

To introduce the matter, we will first transcribe Dr Wright’s paragraph :

Syriac Literature, pp. 220, 221.
‘Isho‘dadh of Mar@i or Merv, bishop of Hédhatta or al-Hadithah, was
a competitor with Theodosius for the patriarchate in 852'. According to
‘Abhd-isho¢, his principal work was a commentary on the New Testament, of
which there are MSS. in Berlin, Sachau 311, and in the collection of the
S.P.C.K.? It extended, however, to the Old Testament as well, for in
Cod. Vat. cceclvii, we find the portions relating to Genesis and Exodus®’
To this last piece of information from Mai, Wright adds the note:
¢The name of the author is there given as Jesciuaad, doubtless a misprint
for dad. We are therefore surprised to find Martin writing  Ichou-had évéque
d'Hadeth,”’ Zntrod. & la Critique Textuelle du Nouveau Testament, p. 99.
Taking this entry of Wright's as our starting-point, we see that
Isho‘dad was a native of Merv, that he became bishop of Hedatha, and
that he flourished in the middle of the ninth century. His name is
a peculiar one, but not unknown elsewhere. It is especially interesting to
notice that it occurs on the famous inscription which the Nestorian
Christians set up in Western China to commemorate their successful
missionary work in that country. It is well known that this splendid
Chinese monument is bordered by a contemporary Syriac inscription,
containing the names of the leaders of the Syrian Church in China. It
was set up in 781 A.D. in honour of the original mission in 635 A.D.
Amongst the Syriac names inscribed on the sides of the monument is
that of Isho'dad. As far as I know, this is the earliest occurrence of the
name in Syriac. The Hsian-Fu inscription is seventy years older than

1 Assemani, B. 0. 111 i. 210—212.

2 The collection of MSS. formerly belonging to the Society for the Promotion of Christian
Knowledge, now in the University Library, Cambridge.

3 Mai, Seripte. Vett. Nova Coll. v.
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the floruit of our commentator, and there is, therefore, no possibility of
identifying the Chinese missionary with the bishop from Merv.

The name itself is, I suppose, an analogical formation of a type to
which Nestorian Christianity was much addicted, and which prevails even
at the present day amongst Persian mystics and orthodox Arabs. The
name Abd-isho for example, is formed on the model of the Assyrian
Abed-nebo or the Hebrew Obadiah or the Arabic Abdullah. In all these
cases one type persists or is imitated. In the case before us, we have one
out of a group, like Hanan-isho, Sabr-ishof, and the only difficulty lies in
determining whether the suffix dad is a verb-formation, of which we have
not, in Syriac, the exact equivalent, or whether it is an abbreviation from
some older form of a Divine name. If it is the latter, an assumption
which I believe to be untenable, we should not be surprised at the
existence of the relic of a pagan name: the early Christian Church had its
Bar-nebo, known to us as Bar-nabas, with an artificial translation as Son
of Consolation, and the early Syrian Church preserved the form Abed-
nebo, more nearly than the Book of Daniel did with its Abed-nego. If
the name Isho‘dad contains a Pagan element, it should be an abbreviation
of the Thunder-god Hadad?, who is equated with the Babylonian Thunder-
god in the form Hadad-Rimmon.

It is, however, unlikely that this can be the real meaning of the name,
when a simple verb-formation, with Biblical parallels, will suffice. The
form dad is known to us, in the Hebrew E/dad, which must mean ‘God
has loved’; we have also very nearly the equivalent of Isho‘dad in the
Hebrew name Jedidiah, given to Solomon, a name commonly interpreted
as “ Beloved of God,” but more probably meant to express that love in the
fact of birth; and as the root appears in Syriac in a noun-formation, with
the sense of ‘friend, we may properly interpret it as meaning ‘ Jesus has
loved’ or ‘Jesus is [our] friend’ or ¢Jesus has befriended, ie. in the
bestowal of a son. Payne Smith, s.v. suggests a Persian origin for the
word in question, and says, cf. voc. Pers. s donum. Under the other
form of the name Dad-jesu, he quotes Bar Bahlul that Dad-jesu means
‘the gift of Jesus, =wQxax ~hom= sax.ay, and Bar Ali for the equiva-
lent .- a¥s Scmaa. Apparently he had not thought of a Persian parallel,
when cataloguing Dad-jesu, for he there suggests that 33 is a misreading
for 3, and 3% (67) a translation of the Greek 8@pov. On this hypothesis
Jesu-dad would have to be corrected on the model of Theodore. It is,

! Originally the Amorite Thunder-god Adad. It is surprising how long Hadad continues in
Syrian nomenclature. A bishop of Tella, in the sixth century, was named Bar-hadad, which is a
striking case of survival, for which we might be tempted to suggest a reason.
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however, impossible that the names of Isho‘dad and Dad Isho* can be
subject to a scribal blunder; and Payne Smith goes on.to give the true
solution in a note from Bar Hebraeus!, who says that Isho‘dad is a
Chaldean name and means ‘friend of the Redeemer’ By Chaldean he
means Nestorian: and the explanation of Bar Hebraeus only needs to be
modified to ¢ Jesus is friend’ or ‘has befriended.” So much for the peculiar
name. As to his place of origin, that is given in the prologue to Matthew
as Maru or Merv. The scribe of one of our MSS. does not understand
the place referred to, and, to avoid misunderstanding, adds on the margin
the note that—Maruzaya is the name of a place.

Dr Wright? catalogues another Isho’ Maruzaya as the compiler of a
Syriac Lexicon, which was one of the principal authorities made use of
by Bar ‘Ali the lexicographer: and he assigns him to the latter part of
the ninth century. On the other hand Bar Bahlul, in the preface to his
lexicon, speaks of the lexicon of Zekharya Maruzaya, so perhaps there has
been some confusion of names. In any case Maruzaya (in Arabic al-
Marwazi) appears to indicate the city of Merv?®,

The other place-name associated with our author is the town Hedatha,
or Hedhatta. According to Assemani* this is a place near Mosul ; so that
Isho‘dad must have travelled far before he found his episcopate. The
Nestorians were great travellers, and the distance between Merv and
Mosul need not trouble us. It is not comparable with the distance
between Balkh and China, which we find noted for one of the missionaries
on the Hsian-fu inscription. The name (which I cannot find identified
by any modern traveller) appears to be only a modification of Newtown,
and is explained in this sense by Bar Hebraeus (‘Hadeth, the city which
has been newly, duedas, built by the Arabs)®. I should have suggested
that it was a suburb of Mosul, if Abulfeda had not said that it was on the
Tigris, fourteen parasangs distant from that city. The Qoroomiah MS.
Cod. 9 describes the commentary as the work of Isho‘dad, bishop of
Hedhatta in the district of Mosul, which gives a similar conclusion. The
name is ambiguous enough, for, as amongst ourselves, there must have
been many Newtowns, but there seems to be no reason against locating
Isho‘dad in a city on the Tigris, which must have been a Nestorian colony,
since it is the seat of one of their bishops.

1 Assemani, B. 0. IIL i. 214. 2 Syr. Lit. p. 215.

# One would like to know whether there are any Syriac MSS. still remaining in Merv, which
seems to have had a cultured Syrian population.

4 B. 0. 111 i. 210.

® Bar Hebraeus, Chron. 134.
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Another eminent Syrian writer, Moses bar Kepha, is said to have had
as his natural parent Simeon Kepha, who was from the village of Mashhad
al-Kohail, which is situated on the Tigris opposite al-Hadithah'. This
reference may perhaps help us to identify the exact position of Newtown,

It has already been pointed out that Isho‘dad interpreted both the
Old and New Testaments, With the former we are not concerned here;
indeed I have never come across any copy of his comments on the
Pentateuch®. But with regard to the New Testament, there is no doubt
that besides the volumes which illustrated the Gospel and are here re-
produced, he wrote a series of annotations upon the Acts and the Pauline
Epistles. A copy of these latter commentaries was, until recently, in my
possession (Cod. Syr. Harris 60), having been transcribed for me in the
East in the year 1893. It is now in the Library of the Semitic Museum
at Harvard University. It was copied, I believe, in Ooroomiah?,

Another copy, perhaps from the same archetype, is found at the end
of the MS. in my possession which Mrs Gibson has used for her text
(Cod. Syr. Harris 130). This MS. is also now transferred to the Harvard
Library. Besides Prof. Margoliouth’s copy and the one in the Sachau
collection, I have come across traces of a copy amongst the Syrians of
Southern India, but have not succeeded in obtaining a copy of it.

In view of the loans which Isho‘dad makes from earlier writers, especially
Ephrem and Theodore, it would be well to have the commentaries upon
the Acts and Pauline epistles published. They would not be as interesting
or important as Ephrem’s commentaries on the Pauline Epistles (preserved
in Armenian), but they would be sure to furnish valuable matter to the
student of the Syriac literary tradition.

We come now to the authors quoted by Isho‘dad in the Gospel
commentaries; for it is in this direction that his great value lies. It was
the observation made by Prof. Gottheil* and Dr Isaac H. Hall’ of New
York, as to the existence of quotations from the Diatessaron of Tatian
in the pages of Isho‘dad, which first brought this commentary into public
notice ; and this observation of one of the oldest forms of Syriac Gospel
as an outcrop in the pages of Isho‘dad led to the further observation that

! Hoffmann, Auszéige, p. 190.
2 ] think there is one amongst the recent acquisitions at the British Museum.
3 Probably its archetype may be found in Cod. g of the Ooroomiah Library (American Mission),

which is described in their catalogue as <day M wAmQy, the author being identified as

Isho‘dad.
& Journal of Biblical Literature and Exegesis, Vol. X11. 1892, Pt i. pp. 68—71.
5 Ibid., Vol. X1. 1891, Pt ii. pp. r53—155.

G. L <
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he also draws largely upon Syriac Gospels which antedate the Peshitta
version, and are, therefore, known comprehensively by the title of Old
Syriac. Not only was Tatian quoted in several places, but the Com-
mentary of Ephrem upon the Diatessaron could be found lurking under
the name of Ephrem, so that the pages of Isho‘dad became a gold-mine
for the recovery of the original Syriac of Ephrem’s Commentary, known
until then only from an Armenian translation; and I was able in 1895 to
publish a whole volume of these imbedded fragments, under the title of
Fragments of the Commentary of Ephrem Syrus upon the Diatessaron: the
process of extraction was not exhaustive, there was some more still to
be identified; and in Mrs Gibson’s pages, it will sometimes happen that
an unidentified fragment of the Diatessaron commentary may be, here
and there, lurking. Scholars will be on the look out for such, in view of
the importance of Ephrem’s work for the restoration of the text of Tatian;
indeed all Ephrem’s genuine commentaries have acquired fresh importance,
since Prof, Burkitt showed that the supposed dependence of Ephrem upon
the Peshitta was a fiction.

Next in importance to the Ephrem quotations, we should place those
which are said to come from the Mephas$iekana or Interpreter, a title which
covers the proscribed name of the glorious Father Theodore of Mopsuestia,
and protects his quoted fragments from the destruction which has attended
his complete works. We shall be able to collect a great deal of Theodore
in this way, and occasionally also a fragment of his great disciple Nestorius.
As the commentary of Isho‘dad belongs to the Nestorian Church we are
surprised at not finding more references to their leader: but the destruction
of heretical books was very complete in the case of Nestorius: Abdisho®
knew of only three which had escaped ecclesiastical malice and vindictive-
ness. In connexion with Nestorianism we shall find extracts from a number
of leading writers of that school, such as Hannana (of Hedhaiyabh), Babai
the Great, Babai the Persian, Bar Hadbashaba and Honain. The con-
ventional Greek fathers are also well represented.

It will be convenient to make a rough tabulation of the authorities
involved :

Africanus,

Ambrose of Milan,

Ananisho’,

Andrew, brother of Magnes the Great,
Anonymous inspired writers, quoted as Theophori,
Apocryphal Acts of Peter,
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Aphraates,

Babhai the Great,
Babhai the Persian,

Bar Babhriz,

Bar Daisan (Bardesanes),
Bar Hadbeshabba,

Basil,

Cave of Treasures (commonly ascribed to Ephrem),
Chrysostom,

Clement of Alexandria,
Daniel Bar Maryam,
Diatessaron,

Dionysius the Areopagite,
Ephrem,

Epiphanius,

Eusebius,

Gregory of Nazianzus,
Hannan of Hedhaiyabh,
Hippolytus,

Irenaeus,

John of Beth Rabban,
Josephus,

Julian,

Manes,

Marcus the Abbot,
Methodius,

Nestorius,

Nisibis (school of),
Origen,

Porphyry,

Qahtaraya (?),

Severus,

Tatian (see Diatessaron),
Theodore,

Timotheus.

Of these writers, those quoted most frequently are Ephrem, Josephus
and Theodore; other references are scanty and occasional; indeed we
might say that as far as actual quotation goes, the material of Isho'dad
was found in Ephrem and Theodore; Ephrem owes his prominence to
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the use of the Commentary on the Diatessaron, quotations from which
we are able to identify, by means of Mésinger’s edition of the Armenian
translation, in many places where no acknowledgement of the source is
made; and this renders it reasonably certain that there is much more
borrowed from Theodore also than is actually confessed. The Nestorian
commentaries naturally rely upon their great exegete, either thinly dis-
guising his name or omitting it altogether.

The mention of Nestorian commentaries suggests to me that this is the
proper place to refer to the Gannat Busamé (or Garden of Delights), an
enormous commentary upon the Lectionary as read in Nestorian Churches
throughout the year, of which I am happy in possessing a copy. Here,
too, there is a constant reference to the [nuterpreter, and there are also
many passages which coincide with the comments of Isho‘dad®; as in a
number of these the reference to Isho‘dad is directly made, we are sure
that Isho‘dad is one of the principal sources of the Gannat Busamé, and
I have indicated the fact on the earlier pages of Mrs Gibson’s text, either
by the full reference, or by the letters G.B. The question will arise whether
Gannat Busamé quotes Theodore, for instance, elsewhere than from the
pages of Isho‘dad; this is certainly the case even in passages which co-
incide with Isho‘dad. The Gannat is a mine for recovering Theodore.
Indeed one of the richest Theodorian nuggets which I have found was the
passage referring Acts xvii. 28 to Epimenides, which I took from the pages
of the Gannat Busamé®. So I have no doubt that Theodore is everywhere
in both commentaries, if we had only a secure means of identification. The
difficulty will arise in cases where our author has used Theodore freely ; in
that case his reference to him may sometimes be more misleading than his
silence. This case will occur in the commentary on John, where we have the
text of Theodore preserved in a Syriac translation (ed. by Chabot); a com-
parison with Isho‘dad will show constant contact with Theodore, but also
an occasional difficulty in reasoning from the later writer to the earlier.

As an illustration of the way in which the hand of Theodore may be
recognised, we may refer to the long discourse on our Lord’s prayer from
the Cross on pp. 202—204, in the course of which the writer affirms that
‘David says, my prayer shall be about the calamity of the Babylonians.’
The reference is to Psalm cxli. 5, and it is clear that the writer has
identified this Psalm as being a Psalm of the captivity and spoken
prophetically by the mouth of David. It is natural to conclude that this

! A number of comments from Isho‘dad are also to be found in the Cambridge MS. Add. 1998.
* See my article ¢ The Cretans alway liars, in Zxpositor for Oct. 19o6.
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is one of Theodore’s identifications. It is a common method of Theodore’s
to interpret the Psalms in a manner consonant with historical criticism, and
to explain that in these identifications David was speaking prophetically.
Theodoret, who follows him closely, often removes these interpretations,
but sometimes he leaves them, explaining that it doesn’t matter®.

Over and above these writers, whom Isho‘dad definitely refers to, there
are other books and sources of information that are more difficult to trace.
For example, there are references to a Swccinct Exposition of Matthew
which seems to have good patristic affinities, though I do not know how to
identify it. Then there is no doubt that the writer has access to a mass
of Jewish and Christian traditions, explanatory of the Old and New
Testaments. To take a single interesting case, he tells us that Salome,
the daughter of Herodias, met with a just retribution for the part she
took in the Decollation of John the Baptist, by having her own head cut
off as she was dancing one day upon the ice: the passage is as follows:

p- 61. ‘Now the damsel, after she had taken the head of John in a
charger and brought it to her mother, returned to the guests, that with new
kinds of her dancing she might pay the wages of her request. There was a
lake at the side of which the dining hall was fixed ; and she went upon the
ice in order to dance and to show the excellence of her performance, and
amaze the beholders, when suddenly that place was opened from below her,
and she was swallowed up as far as her neck, and a great fish was commissioned
by God for the revenge of her death : it swallowed up her body, and when by
every means they strove to rescue her, they could not: and as soon as they
cut off her head with the very sword with which John was murdered, the earth
threw it up without any man lifting it,” and so on.

The legend is in an advanced form of growth? and it seems to be made
up of two separate Nemesis stories, one that Salome’s head was cut off by
the ice (changed after to the statement that she went through the ice up
to her neck, and a great fish swallowed her submerged part), and the
other that her head was cut off with the very sword that had been used
for decapitating the Baptist. But whence did Isho‘dad get all this? It is
a northern legend, as the ice shows; the idea of the frozen Dead Sea in
front of Herod’s palace at Machaerus is pretty, but impossible. The legend
interested me because I had already come across it in the seventeenth
century poem on Salome by Henry Vaughan. The poem is as follows:

1 For example in Ps. lxxii. Theodoret has to deal with an exactly similar case of location of the
Psalm in the exile. He explains that David really wrote the Psalm, but that it doesn’t make much
difference which explanation we take. The people were carried away to Babylon and under the
stress of many calamities they saw the impious Babylonians in prosperity, etc.

2 It can be found in an even more extended form in the Gannat Busamé.
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The Daughter of Herodias.

St Matt. chap. xiv. ver. 6, &c.

Vain, sinful Art! who first did fit

Thy lewd, loath’d Motions unto sounds,
And made grave Musigue, like wilde wi,
Erre in loose airs beyond her bounds;—
What fires hath 4e¢ brought on his head!
Since to his sins, as needs it must,

His Art adds still, though he be dead,
New, fresh accounts of blood and lust.
Leave then’, young Sorceress; the Zze
Will those coy spirits cast asleep,

Which teach thee now to please® his eyes
Who doth thy lothsome mother keep.
But thou hast pleas’d so well, he swears,
And gratifies thy sin with vows,

His shameless lust in publick wears,
And to thy soft arts fondly bows.

Skilful enchantress, and true bred!

Who out of evil can bring good?

Thy mother’s nets in thee were spread,
She tempts to incest, thou to blood.

[Silex Seintillans, p. 163.]

Here is the legend of Isho‘dad, in a somewhat modified form, and I can
believe the reader to be as much puzzied as myself to determine the origin
of the tradition. Let us see if we can do anything to elucidate the matter.
Henry Vaughan can hardly have been reading Isho‘dad; and indeed his
version of the decollation of Salome is simpler than that of the Syrian
father. Vaughan is, however, a man of some Oriental erudition. In his
verses on St Mary Magdalen we have the following lines :

¢This dusky state of sighs and tears
Durst not look on those smiling years,
When Magdal-castle was thy seat,
Where all was sumptuous, rare and neat.
Why lies this hair despised now

Which once thy care and art did show?
Who then did dress the much lov'd toy
In spires, globes, angry curls and coy?’

L Her name was Salome ; in passing over a Jfrozen river, the ice broke under her, and chopt
off her head.
? Herod Antipas.
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Here we have not only the conventional explanation of Magdalene
from the town of Magdala, but we can see under the versification a
reference to another etymology, according to which she was called Magda-
lene because of the plaiting of her hair (from the Hebrew root gadal to
plait or twine). Thus John Lightfoot says in his Hebrew and Talmudic
Exercitations on Matthew xxvii. 56 ‘You may with good reason doubt
whether she was called Magdalene from the town Magdala or from that

word of the Talmudists N‘?WJD, a plaiter of hair” So it seems that
Vaughan has had access to some tradition coinciding with what we find
in the Talmud. On turning to the Talmudic traditions we find that the
Jews have identified Mary Magdalene with Mary the mother of Jesus, and
accordingly present Jesus as the son of Miriam, tke woman's hair-dresser.
(See T.B. Skabbatkh 104 b, and Streane, Jesus Christ in the Talmud.)
Vaughan knows then the Talmudic tradition; but he also knows that
Magdala can be explained by the Hebrew word migdo/, a tower; this is

clear from the line
When Magdal-castle was thy seat.

So we have in his tradition
Mary of Magdala = Mary of the Castle = Mary the hair-dresser.

Now let us turn to Syrian soil. Bar Salibi tells us, in his comments
on Matt. (see Loftus’ translation p. 34), ‘She was called Magdalen,
because she inhabited the tower of Astrat, or the tower of Shiloah; or
from pleated, because her hair was pleated’ Here we have two explana-
tions of the involved tower, one Turris Stratonis, the other the tower of
Siloam ; and we have also the woman’s hair-dresser. This brings us very
near to Isho‘dad and his comments on Matt. xxviii. I who says that Mary
Magdalene ‘was called Magdaletha, according to some, because she had
lived in Turris Stratonis (Caesarea); according to others, from the tower
of Siloah: others say, that Mary the sister of Lazarus was a harlot, who
was called Magdaletha from the tower which she built for herself from
the wages of harlotry,” etc. Here we touch the traditions of Bar Salibi
at an earlier point: and I begin to suspect that Vaughan may have had
access to the Syriac tradition at some such point. His erudition is now
evident, though it may at first have been unsuspected. And if this is the
direction in which to look for the explanation of the references to Mary
Magdalene, may not a similar quarter contain the material for the story
of Salome and the ice? That is as far as I can take the matter with
material as yet known to me. It will be conceded that Isho‘dad, at all
events, is not an ordinary commentator.
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Not less interesting are the Midrashic comments upon Old Testament
passages, some of which are taken from Ephrem and some, apparently,
from an independent source. For example, there is the story of an idol
with four faces made by Manasseh, King of Israel. This is taken from
Ephrem (Mos. p. 122); it occurs again, apparently from an independent
source in Bar-Hebraeus’ Hist. Dyn.! in the form

¢Idolum quatuor habens facies conficiens coli jussit :...quum primum ergo
reversus esset Hierosolymam, idolo isto quatuor facierum e templo sublato
ipsum purgavit.’

Here we are in touch with a line of Jewish traditions corresponding
to what supplies the writers of Midrash. The Syrian Church was from
its origin (if we may accept the tradition that the apostle Addai began
work in the Jewish quarter of Edessa) in close contact with the Jews:
and in this way their writings often conserve peculiar interpretations that
they have borrowed from local Rabbis or from their Jewish neighbours
generally, with whom they seem to have been in a friendly relation not
known in the West.

We come now to the most important part of the work of Isho‘dad,
his value namely for critical purposes, and, in particular, for textual
criticism,

In this respect, Isho‘dad is a mine of information. He supplies us with
(1) acute criticisms as to the causes of various readings, including Synoptic
variations ; (2) he brings us evidence for the existence of Syriac variants,
in the case of readings whose attestation has been hitherto limited to
Greek, or to Greek and Latin; (3) he recovers for us a number of actual
quotations from the lost Syriac of Tatian’s Diatessaron, which are re-
inforced by the secondary evidence of a number of passages in which
Ephrem comments upon the Diatessaron ; (4) he supplies us with a mass
of readings from the Old Syriac Gospels, which are anterior to the
Diatessaron, or, if we follow Dr Burkitt’s criticism, somewhat later than
that Harmony. In all these respects the commentary before us demands
a careful study. First of all, then, with regard to the acuteness of Isho‘dad’s
general criticisms. Some of the cases that might be brought forward
may be referred to his use of Theodore of Mopsuestia; but that this
is not a sufficient explanation may be seen from cases in which Isho'dad’s
criticisms turn upon the knowledge of the Syriac language.

Let us take as an example the way in which Isho'dad discusses the
variation between the two passages Matt. x. 10 and Mark vi. 8 in reference

! Ed. Pocock, p. 43.
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to the carrying of a staff by the apostles on their first mission: we will
quote the passage at length:

p. 132. Matthew says ‘Nor even a staff, W\ =, & \awda but Mark
here, ‘Save a staff only, K\ =» «\ _«<: our Lord signifies this, that
from others to whom they should go they should take nothing; that these
might not suppose that they were sent for trade: that He might show that
He is supplying all that they require ; therefore this of Mark is not contrary
to that of Matthew; because both of them admonish not to borrow from
others, lest they should appear covetous; for they are not prevented from
taking from their houses, because they need these things on the way:
viz. a stick <3 an for leaning on, and sandals «<3\\, for the hardness of
the road, and the thorns.

Others say that because Matthew had formerly been a publican, and
had experienced the hardness of the passion of covetousness, he fitly removed
them from this passion. Others say that in both of them they are forbidden
a stick, and they read that £/ Alla which is interpreted 7ot even :

law a\idey A e amd aina

Here Isho‘dad does not seem to be explaining the Old Syriac. He
has before him the same difficulty in the Peshitta text as we have in the
Greek ; viz. that Matt. says the disciple is not to take a staff, and Mark
says he is to take nothing except a staff: the same Syriac word KAv:u'_
in either case for paBdov.

The first explanation which he gives is a piece of exegetical subtlety :
one is not to take a staff, in the sense of taking one from someone else
(Matthew’s doctrine) ; but you may take one from your own house, and in
fact it is necessary (Mark’s doctrine): similarly for the sandals. To which is
added a perversely ingenious remark that Matthew was the proper person
to preach against covetousness.

Then comes the remark that perhaps the difficulty has arisen from
a misunderstanding of an unpointed Syriac text, which could be read

either
and not a staff

or
except a staff.
It is not quite clear whether the MS. of Isho‘dad has the correct
pointing : should it not be
*And they read Alla ElIG’ which is translated un8é?

In this explanation Isho‘dad really appears to be on the right track:
it is one of the commonest confusions in Syriac, to have the two senses

G. 1. d
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of e conflicting with one another; and the confusion has led to an

artiﬁcipal refinement by which ElI6 has been assimilated, by pointing, to
the Greek dA\a, where it means éxz. It is not, however, necessary to vary
the pointing, for the Semitic dialects have evolved the sense excepz out of
the collocation and not; so that, as the Lexicon will show, the Syriac

w2\ can be rendered either nisi or sed, etiam, tamen: and this will

fur;xish the explanation of the divergence in Matt. and Mark: it lies in
a variant translation of an original Aramaic.

So far we are dealing with Matt. and Mark, and their Peshitta
renderings of el wy pdB8ov uévov, and undé paBéov. On looking closer
at Isho'dad’s commentary, we see traces, however, of an Old Syriac
rendering: we are told that one may take from one’s own house things
that are necessary for a journey, viz. sfzff and shoes. And we notice that
a new word is given for both: we have r(i\vcx.u for the staff, and K"'_“v
for the skoes. n’"i-nv is the Peshitta word in Mark, where the Matthean
translation is ~&iga=. The suggestion arises that the divergence between
Matthew and Mark had been got over in the Old Syriac by a variety
of translation, according to which Matthew would say

No shoes (viz. fashionable shoes) nor stick (viz. club),
and Mark would allow
Only a staff and coarse shoes.

When we turn to the Old Syriac, we find for the staff, in Matt. in
the Lewis text n’ﬁvcu» and in Mark in the same text &Sv:\.:.; while
the sandals are represented in Matt. by the word es>2= and in Mark
by the direct transliteration r<\3%0. It seems clear that the translations
in Matt. and Mark in the Old Syriac were diverse. If they were in-
tentionally diverse, the variation is made in the interests of a subsequent
harmony ; if unintentionally, then the first great Harmonist will have to
combine them. So we see the importance of this passage in the Synoptic
tradition and in the question of its first harmonisation. If the first
harmony is made in Greek, there is not much chance that pdBdos will
be varied ; on the other hand both dmwedjuara and cavddria are likely to
be found in the resultant text. Let us see what we actually find in the
fragments and traditions of Tatian’s harmony that have come down
to us.



INTRODUCTION XXV

In Ephrem’s commentary (Mos. 91) we have as follows :

Et quod dixit: Virgam in signum nimirum regiminis et humilitatis. Voz
baculum quia non ad gregem furientem pascendum exierunt, sicut quondam
Moyses.

The Arabic Diatessaron has the following sequence :
Mark vi. 8% nisi virgam tantum, non peram, neque panem,
Luc. ix. 3> neque duas tunicas habeatis,
Matt, x. 10® neque calceamenta neque baculum,
Mark vi. g sed calceati eritis sandaliis.
Now let us see what Syriac words underlie virgam and baculum.

The commentary of Bar Salibi on the Gospel has evidently made use
of Ephrem, for we have

o .~dhasiamy <heo ~halaray ~rxa =mid <o

| iram wr szl pnas <A a N\ wilas
i.e. and no wallet, a token of their simple life and a sign of their lowliness ;
and no club, for they were not going to feed flocks, like Moses.

In one respect this is better than the present text of Ephrem, in that
it makes the want of a wallet the sign of poverty, rather than the carrying
of a stick. Probably Ephrem'’s text should run

And as to what he said no wallet, etc.
And a stick but no club, etc.

Bar Salibi tells us that n‘i)vc\.u is the word for club, and it follows
that Tatian has harmonized the two renderings of paB8os which are extant
in the Old Syriac.

Did he also harmonize two words for ¢shoes.” We notice that the text
of Ephrem continues:

Porro non dixit caligas quas si portarent, ab omnibus rejicerentur, sed
sandalia ut ita forsitan praemium mandatorum suorum acciperent. Sed licet
plebeii essent, tamen eos exaltavit, &c.

For the opening words, we should correct
Porro dixit, neque caligas.

The comment shows that the sandals are taken to be plebeian compared
to the caligae: and it is probable, therefore, that Tatian’s text ran

non caligas, sed sandalia.

In this way the apparent conflict between Matthew and Mark is again
resolved. This harmonization might have been made either in Greek or
in Syriac. Taking the two cases together, the evidence is slightly in
favour of a harmonization of previous existing Syriac gospels.
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Returning to Isho‘dad’s value to the Synoptic and textual critic, we
may take as an interesting example his comment on the story of Herodias
and her daughter :

‘The Interpreter says that during the life time of his brother Herod
debauched Herodias and her daughter: for ske to0 was called Herodias.’

Here we have support for the reading in Mk. vi, 22

elaebovons s OuyaTpos avrod “HpwdidSos
so far, that is, as the name of the girl is concerned. The reading is edited
by W. H. under the authority of the MSS. NBDLA. We must not,
however, treat Isho‘dad as a Syriac witness, for the extract shows that
it is Theodore who is responsible for the name.

Here is a curious case in which a remark of Isho‘dad’s may throw light on
the variant kédevor kompiwy in Luke xiii. 8: this peculiar reading of Codex
Bezae has much to commend it in the nature of the case, and the omission
of the first word can easily be explained by reference to the like beginnings
of the two words. But it would be much more easily explained in Syriac,
for as Isho'dad says in commenting upon the difference between a amupls
and a xouvos

omupides are big rlioy
and répwor are little ~tlioy,

So if we imagine that the gardener was going to employ ~iovx rlamn,
we can easily see how one of two such closely related words would
disappear. (Cf. the Old Syriac cmuloveca ma..u.\sK)

Another case in which it has been suspected that a Syriac retranslation,
or a variant treatment of an Aramaic source would explain curious varia-
tions in the Greek tradition is Luke xxiv. 32 where the ordinary text
ovxl 7 kapdia fuév xaouévy A finds such variations as rexalvppéry in D,
excecalum in ¢, exterminatum in e and apparently gravatum in the Old
Syriac. Upon this Isho'dad remarks acutely that, ‘for “was not our
heart burning Yans within us?” the Greek has “was not our heart heavy
%ana?”" The observation would explain some of the variants at all events,
It is clear, then, that there is much to be learned from Isho‘dad by the
student of textual variations.

Equally striking are some of his exegetical comments, in which, how-
ever, we must always remember that he may be retailing Theodore. I give
a single instance. In the eleventh chapter of John, Martha says ‘Yea!
Lord, I have believed that thou art the Christ, the Son of God who should
come into the world’ I imagine that the fulness of this confession,
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rivalling the great inspiration of Simon Peter at Caesarea Philippi, must
have struck many a reader with surprise. Isho'dad has noticed the
difficulty, and says:
‘It must not be supposed that she was in possession of that perfect
knowledge which we have to-day: she calls him the Son of God as being

a man virtuous and righteous and superior to all other men: because in the

Scripture they used to call virtuous men Christs and sons of God.’

If this is Isho‘dad’s own comment, it shows the impression which the
language made upon an Oriental mind. But then again it may be
Theodore.

Occasionally we shall find an ethical variant for which it will be
difficult to obtain a sponsor amongst the N.T. editors. In Luke xxii. 36
(where the suggestion is made that the sale of a garment might secure the
purchase of a sword) we are told that

In many copies there stands in place of the words ‘Sell his garment, etc.’
the sentence ¢ Pray for your enemies.’
Whoever the people were who had made this correction in the Gospel
of Luke, they had certainly not lost sight of the spirit of the Gospel in
their study of the letter

In dealing with the Old Syriac readings preserved in Isho‘dad, it will

be convenient, first of all, to repeat his allusions to the Diatessaron.

Prologue to Mark.

Titianos, the disciple of Justin the philosopher and martyr selected
[passages] from the Four Gospels and combined them and composed a
Gospel, and called it Diatessaron, i.e. of the Combined; and on the
Divinity of Christ he did not write; and upon this Gospel Mar Ephrem
commented.

To the well-known passages in which Bar Salibi and Bar Hebraeus
repeat these statements, we may now add the Nestorian Chronicle of
Saert, p. 85, as follows:

Among the celebrated works of S. Ephrem one remarks: 4 Commentary
on the Old Testament; A Commentary on the Psalms of David; A Commentary
on the Gospel called Diatessaron, which is formed by the combination of the
four Gospels and had been composed by Tatian the Greek. Diatessaron is
a Greek word, signifying four-fold, i.e. formed out of the four Gospels. In
explaining this book, S. Ephrem wished to avoid the repetition of chapters and
that was also the project of the one that composed it.

1 T suppose the statement that ‘many ancient MSS.’ have the passage indicated would hardly
secure it a position on the margin of the Revised Version !
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The next reference distinguishes the reading of the Diatessaron of
Tatian in Mark i. 1 from that of Ammonius as follows :

Others say': that the book of the Diatessaron which was composed in
Alexandria says instead of the passage of the Diatessaron ‘it is written in
Isaiah’ [it is written] in the prophets.

I have suggested (Frag. Eph. pp. 15 sqq.) that this does not refer to
a use of Mk. i. 1 by Tatian, but to Matt. iii. 3. There is still some obscurity
about the passage, for why should Ammonius have any other reading?
And the confusion becomes worse confounded in Bar Salibi’s note, which
copies Isho‘dad in part:

Others [say] that in the book of Diatessaron which is preserved [or was
‘composed] in Alexandria and was written by Tatianus the Bishop, as also
in the Greek Gospel and in the Harkalian, it is written ‘In the prophet,’
without explaining what prophet.

The latter part of this extract looks like a reference to Mark, but in
that case why the singular?

On Matt. i. 20 there will be found a discussion as to whether we ought
to read ‘that which is begotten in her’ or ‘that which is born from her.’

The passage runs thus:

Others say : that the one who translated from Hebrew into Syriac changed
the word, and instead of ‘that which is begotten in her’ used the words *that
which is born’; but the Diatessaron says ‘that which is born in her, is from
the Holy Ghost, the ineffable and infinite Word: the birth that is in her,
he calls the assumption and formation of the man, who within the womb was

~ separated from her, even though He was not yet born.

Isho‘dad is sensible of the theological importance of the reading : he
discusses it at length: ‘ Why does Matthew say, that which is born in her
is of the Holy Ghost, when He was not yet born, and he did not say, that
which is conceived in her? and again, that which is born z7 her, but not
JSrom her?’ etc. If we may take Isho‘dad’s testimony, Tatian read :

~riaoy am eoi 0 .o ey am

The Old Syriac has avoided all misunderstanding by reading, ‘that
which is born from her is conceived from the Holy Spirit.
On Matt. iii. 5, we are told that
¢ The Diatessaron says, His meat was honey and milk of the mountains.’
Apparently we should correct this to ‘milk and honey of the moun-
tains’: the passage is quoted as follows by Bar Salibi :

! Zahn remarks contemptuously ‘nur itber die Ansicht anderen’; but it is a common method of
citation with Isho‘dad and need not invalidate the quotation.
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Others say: that in the Diatessaron, i.e. the Gospel of Four, it is written
that his meat was milk and honey of the wild: since milk was proper to his
youth and honey to his manly age.

For a discussion of this Encratite attempt to get rid of the animal food
of S. John see Fragm. Ephr. p. 18. We have, then, for the original reading
of Tatian

r<"ic\3v.1 ~<xo10 <Lmo hom cndure milaact=a

where the only doubtful word is the last, which Bar Salibi (and Syr. Cur.)
give as 323, but Isho'dad (and Syr. Lew.) as r(ia)vu. Probably the
latter is the right form. The Palestine Syriac Lectionary has g
Ja\3 moaa.

On Matt. iii. 16 we have in Isho‘dad many legendary accretions to the
account of the Baptism of our Lord, some part of which must be assigned
to the Diatessaron, viz. the statement that a great light shined in the
Jordan.

¢Straightway, as the Diatessaron testifies, a great light shone, and the
Jordan was surrounded by white clouds, and many troops of spiritual beings
were seen singing praises in the air,’ etc.

I suspect that it is the clause ‘and a great light shone’ with perhaps
the addition ‘in the Jordan’ that represents the part contributed by
Tatian. We may compare Justin Martyr, ‘a fire was kindled in the
Jordan,’ etc.

In Matt. xxi. 1 there is again a reference, somewhat obscure in
character, to the Diatessaron, as follows:

Bethphage: some explain it as the partition of the ways, others as the
crossing of the roads; others say, Bethphage, that is to say, the house of the
insipid fig-tree: and they bring evidence from the Diatessaron, and from
Greek transcripts; in the affair of Zakeouna, him who was short in body,
as also in spiritual stature, and it is said that to see Jesus, he went up into
sycamores, which are in Syriac insipid fig-trees.

Apparently this means that in Luke xix. 4, where the Old Syriac reads
~<dhomaaa <&, Tatian had ~<\a. Bar Bahlul says expressly that
N\ is the reading of the Combined Gospel.

These are the passages in which Isho‘dad definitely quotes the Dia-
tessaron : we come now to a mass of readings which are either from the
Diatessaron or from the Old Syriac; the major part of the Diatessaron
readings will arise from his use of Ephrem’s commentary on the same.

Mrs Lewis has collected a great number of these Old Syriac readings
in an Appendix to her edition of the Gospel of the Mepharreshé, A
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number of them will also be found in the footnotes to Prof. Burkitt’s
edition of the same Gospel. We need only to repeat the caution that
one must not always infer Syriac authority for a reading in Isho‘dad, in
view of the fact that he makes such extended loans from Theodore of
Mopsuestia, and, by inference, from the Greek text of Theodore. We may
be in danger of obscuring the landmarks of the textual critic, if we do not
pay attention to this caution.

While these sheets have been passing through the press, the first
instalment has appeared of the great commentary of Bar Salibi on the
four Gospels, under the editorial care of Sedlagek and Chabot. As we
have been making reference in the foregoing pages to the common matter
in Isho‘dad and Bar Salibi, and have occasionally quoted the quaint
seventeenth-century translation of Bar Salibi, made by Dudley Loftus
(a part of which was printed, and a part of which is extant in MS. in the
Bodleian Library), it becomes interesting to set the two commentaries side
by side. When we do this, we shall be astonished to find that Bar Salibi
has copied page after page direct from the commentary of Isho‘dad. Yet,
as far as I can see, he never specifies, in these loans, the author whom he
is employing. In his preface he tells us that he quotes from Ephrem,
from Chrysostom, from Cyril, from Moses bar Kepha, from John of Dara
and many other doctors. Amongst these doctors both Isho‘dad and
Theodore of Mopsuestia must be held to lurk. Bar Salibi does sometimes
quote an opinion or a sentence as from Theodore the Nestorian (which
is a pretty case of g7epor mpoTepov), or from Theodore the heretic (which
is an interesting case of petitio principii), but no one would suspect that
Theodore had much influence on Syrian theology, from the treatment he
appears to receive in Bar Salibi. But the fact is that the commentary
of Bar Salibi is altogether deceptive in regard to the authors quoted.
When you see a reference to Philoxenus, Cyril, George of the Gentiles,
John Chrysostom and the like, I think it can be shown that these titles
do not, as a rule, represent anything more than transcriptions from previous
writers ; they do not mean that Bar Salibi had either read or verified the
extracts ; we can see this in a very interesting way.

Bar Salibi has referred in his preface to Moses Bar Kepha as one of
his authorities. As I happen to have an interesting MS. of Bar Kepha
in my possession, I have taken the pains to compare the passages in which
Bar Kepha comments on the early chapters of Matthew, with the same
portion of commented scripture, in Bar Salibi. The result was startling.
Page after page of Bar Salibi, precisely as in the case of Isho‘dad, was
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taken bodily from Bar Kepha. More than this, there was hardly any
point of contact between what was borrowed from Isho‘dad and what came
from Bar Kepha. The Nestorian and the Monophysite were clearly
working independently, and between them they accounted for nearly the
whole of Bar Salibi’s commentary, including a number of passages in-
corporated by Bar Kepha and Isho‘dad from earlier fathers, which at first
sight seemed to be due to Bar Salibi’s own reading. So that it was for
parts at least of the greatest Jacobite commentary, possible to make an
equation of the form
Bar Salibi =Isho‘dad + Bar Kepha.

Now the importance of this is evident.

Scholars have, for a long while, used Bar Salibi’s work as a magazine
of early traditions. It was so used by Lightfoot in the controversy with
Mr Cassels over the Diatessaron of Tatian, and later, by myself on the
same war-path. Well, now we see why this Syrian father of the twelfth
century was so important; and we can replace him, by his sources, to
which he appears to have added next to nothing. We must go to work
directly on Isho‘dad and Moses Bar Kepha and leave Bar Salibi alone.
Behind these two writers there loom up large the forms of Ephrem and
Theodore ; these are the men we want to know, the one for what he said
in commenting on the Diatessaron, the other for what he said on anything,
and as being, from a modern point of view, the greatest of New Testament
commentators,

I have read through much of Bar Kepha on the early chapters of
Matthew. The MS. is a modern transcript from a text in the Tar Abdin.
It must certainly be published, at least in a translation, and probably in
the original Syriac. There appears to be a good MS. of the same book in
the British Museum, where it is described as ¢ The Festal Homilies of Moses
Bar Kiph3, or Mar Severus, with some other discourses by the same writer.’
(See Wright, Catalogue vol. 11. p. 877. Cod. Mus. Britt. Add. DCCCXLL)
From this text, with my own transcript, I hope to be able to deduce
a correct representation of what Bar Kepha wrote. I can then do for
Bar Kepha, in the representation of the text of Ephrem on the Diatessaron,
what I was able to do some years since, for Isho‘dad, in the collection of
passages which I published under the title of Epkrem and the Gospel.

When we have extracted, as far as possible, the fragments of Ephrem
from our two leading authors, we can try our hand at Theodore. Here
the easiest place to begin will be the Gospel of John, the Syriac translation
of which commentary of Theodore has been published by Chabot. At

@ 16 ¢
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this point, however, it will be necessary to pay special attention to the
Gannat Busamé which is full of quotations from Theodore. The Gannat
is a big book: my copy of it runs to about 1300 folio pages, and it quotes
both Isho‘'dad directly and the sources from which Isho‘dad works. As it
is the standard commentary of the Nestorians upon their Lectionary, it can-
not be neglected by any one who is in search of the favourite author of the
Nestorians. This part of the work will seem much more difficult than the
detection of passages from Ephrem on the Diatessaron, where we have
the advantage of an Armenian text to assist our investigations. It is,
however, quite possible that in the course of the work we may be able
to define, from one quarter or another, the Theodorean quotations. It is
too soon to say what can be done in this way.

Other directions of useful work will also open out before us, especially
in connexion with the lost work of Ephrem on the Pauline Epistles, much
of which is probably latent in the two fathers to whom we have referred
above. But commentaries on the Epistles by Isho'dad and Moses Bar
Kepha are hard to obtain, and some further search after them might well
be made. Bar Salibi will be available here also, in the first stages of
the enquiry.

The foregoing considerations will be sufficient to emphasise the im-
portance of the work which Mrs Gibson has done in translating Isho‘dad.
Those who follow her path-finding studies will know how to be grateful
for the devoted labour, the quick intelligence, and the penetrating insight
which are involved in the translation.

J. RENDEL HARRIS.
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ISHO'DAD ON THE GOSPELS.

ST MATTHEW.,

IN the strength of our Lord Jesus the Christ we begin to write the
Commentary of the books of the New Testament, which was laboriously
collected from many writings of expositors and teachers of the Holy
Church, by the holy and doctrine-loving Mar Isho‘dad of Maru! Bishop
of Hadatha in Assyria. Lord, help me and strengthen me, and make
me wise, and lead me to the completion by Thy grace.

In the very name of I AM THAT I aM and the Leader of the Two
Covenants, we are moving from the Elysian fields, the Old Testament,
to the meadows of asphodel®, the New Testament, and we interpret
the meanings thereof concisely in some kind of expansion?, that is, in
a sort of little supplement in the middle of the lines of the body of the
Scripture. Lord Christ, lead Thy servant to the completion by grace
from Thyself, Amen.

The Preface to the Book.

Evangel is a Greek word. It is interpreted in Syriac, good Hope, our
life and motion and breath. It is called the Fvangel, that is to say,
the good tidings, because it announced a myriad of good things to the
world.  For even Expectation is different from Hope, inasmuch as Expec-
tation indicates good and evil things at the same time, whereas Hope
is about good things only., And it is very aptly called the Good Hope,
a word which is not even read in any place in the Old Testament;
so therefore the New Testament possesses an immense difference from the
Old Testament ; inasmuch as that served as the shadow, but this carries
the true body; and that one instructed babes in carnal knowledge,
but this speaks spiritual wisdom among them that are of full age.
I speak of the Kingdom of Heaven, and of the blessings and the delights
incomprehensible and unspeakable that are there, as also Basil, the basis

! In margin. Thatis a place.
2 In margin. That is a white root or sandalwood.
? wpécleois for mposhapalpyois of the MS,

Gannat
Busamé,
p. 56
Acts 17. 28

p. ==

1Cor.2.6
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of excellence, testifies about this. “The doctrine, to be sure, outside of the
doctrine of the Christ, had already opened a door to us that we might look
below into corporealvnatures, but the doctrine of the Christ makes a
believing mind wander among heavenly things every hour, and does not
allow it to dwell on earthly things, as truly the Apostle also philosophized,
Seek the things that are above, and not those which are on the earth,
and we compare, it is said, spiritual things with spiritual people,
etc.” And it is right that we should know, even if the Testaments
differ from one another, according to what I said, inasmuch as the one
gives milk to babes to drink, and herbs for the sick to eat, but the other is
meat and wine for adults, that yet there is one Governor of both, and one
governance according to the stature of the growth of the disciples;
therefore they follow one another, and are bound and joined together,
and send the hearers to one after the other, that they may suck from both
of them the things that make sustenance and life, as even our Saviour did
not hesitate to send the sons of this one to that former one, that they
might learn sufficiently from their mother about Him and about the truth.
Search the Scriptures, namely, for in them ye think, etc,, and Go, learn,

P- =\_ that is, from your Scriptures, what is ‘I will have mercy’; and truly

Matt. 9.13
John 5. 46

Rom. 8. 3

Moses wrote about me, etc. And it is asked, Why after all should a
New Testament be given? we say it was on account of abundant reasons;
first, because our nature now arrived at perfection; and second, that He
might show His love towards us, and on account of this, and by this, not
by means of servants He visited us as formerly, but by means of His
beloved Son; and third, that the power of His guidance should be
preached, (which is) full of excellencies; and fourth, because men did
not find out how to know Him from His creation; and fifth, because
the Law was weak by reason of the infirmity of the body, etc., God sent
His Son in the likeness of flesh of sin, etc. ; sixth, that the full knowledge
about the Unity of the Godhead might be revealed, which in three Persons
is confessed, and how our Lord God the Word took from our race a complete
Man, and joined it with Him in the Unity of the Person of the Sonship and
the Lordship, and of power and of energy, a secret which was hidden from
former ages; and seventh, that the door might be opened to the hearers
for the pardon of debts and sins, and for the resurrection and renewal of all,
and for punishment and reward, and for the kingdom and Hell, and for
other things which were put in eclipse for the ancients because of their
not being full-grown. And if any one asks, Why did not the Messiah
come from the beginning? why did He delay the help of our nature?

¢ e (.ol{owg ?'9>
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to other kings and satraps, He might make known about the peace and
quietness which our Lord was destined to give in the whole world;
and to destroy sin and Satan and death, and give us new life, etc.;
sixthly, that the prophecy might be fulfilled, #%e kings of Sheba and Seba,
etc. that He might shew that He is Lord and Saviour of all, both of the
Jews and of the Gentiles; and therefore He gave light to all, to the
Jews by means of the Shepherds, and to the Gentiles by the Magians.
And it is asked, Whence did the Magians receive, that when the star was
shewn to them, the King of Kings was born, and that they ought to bring
Him threefold gifts? Some say it was from Daniel; to wit, that Magian
men came from Sheba to Babylon, to the palace, during the time

when Nebuchadnezzar reigned, to offer gifts to the king, and to learn p.

Chaldaism ; and it was said to them by Daniel, that when the Messiah
should be born, the kings of Sheba and Seba ought to bring Him gifts;
but these wrote in a library, that is to say, in their own archives and
records, that is to say, in a book of remembrances; others say, from
Balaam they received it. But to tell the truth, it was announced by
Zerdusht, chief of their dogma, that is, he was constrained by Divine
powet, like Balaam and Caiaphas; or because he was of the nation of
Israel, and cognisant of the Scriptures; and some say that he was Baruch,
the pupil of Jeremia, and for the reason that the gift of prophecy was
not given to him as he coveted, and also by reason of that bitter captivity
and the devastation of Jerusalem and of the Temple, etc., he was offended
and went out to the heathen, and learned twelve languages, and wrote
in them that vomit of Satan, that is to say, that book of theirs that is
called the Avesta; for it is written there, that as Zerdusht was sitting at
a fountain of water, a place that had been established as a bathing-place
for the ancient kings, he opened his mouth and said to his disciples,
“Hear, O my beloved, and sons whom I have educated in my doctrine;
for in the latter days a virgin, a daughter of the Hebrews, shall without
conjugal intercourse bring forth a son in whom somewhat of the Divine
nature shall dwell, and He shall do wonderful miracles and signs, and
at His birth a star shall be shewn to you. Go, bring Him offerings, three
gifts, gold, myrrh, and frankincense; as He is the King of Kings,” etc.;
that he spoke to them at length about His passion and death and
resurrection and ascension, etc. But the Magians had no reward for
their labour, as it was not by their will that they came, and not
even afterwards did they believe in the truth; because there was also
no reward to Balaam for that prophecy about our Lord. But by

Ps. 72. 10

p.- N
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means of the go/d which they brought Him they signified, first, on the
one hand, about His kingdom, for gold is the gift of kings; for because
gold is the king of all material substances, it is justly offered to the King
of all that is sensible and insensible; secondly, on the other hand, gold,
just as it alone of minerals does not rust, and of heatable things does not
diminish when it is heated, thus also the kingdom of Jesus alone does not
diminish nor become corrupted, as it is written ; then thirdly, by means of
gold, they hint at the purity of His flesh. He did no sin, it is said, and
His throat did not meditate guile. Then by means of 774 they hint at the
passion of His humanity, for with myrrh also weighing a hundred pounds
His body was embalmed by Nicodemus. David again says; the king’s
garments are made fragrant with myrrh and cassia, and stacte. Again, by
means of myrrk they signified, that He is the Physician who heals the
wounds of Adam; by His stripes, it is said, we are healed. Again, by
means of myrr# they hinted at the preciseness and difficulty of His
commandments ; strait, it is said, is the gate, and narrow is the way, etc.
Then by the frankincense they signify, first, about His Godhead; for the
vapour of frankincense is accustomed to fumigate our world in the temples
to God. Again, by frankincense, a mixed substance, they signified about
the Godhead and Manhood, that they were a wonderful mixture of unity :
and that it is used in the temple as incense; for it is useful for the
temple and for Him that dwelleth in it. Again, by the frankincense they
hinted, that in the Christ we are a sweet savour to God, in them that are
saved, and in them that perish, etc. Again, they signified about the
pleasures and delights which the righteous receive from the Person of
our Lord, and from the splendour of His glory. Again, by means of gold
they offered to Him as it were the firstfruits of all material substances;
and by myrr#k, of all sweet odours ; and by frankincense, of all trees; and
they brought only three substances, for the mystery of the Trinity. But
what is said by the ancients, that the gifts which the Magians offered to
our Lord, had been put by Adam in the Cave of Treasures, and he
commanded Seth to hand them on, that when the Messiah should appear,
the Magians might come and deliver them to Him, is not received at all in
the schools.

And it is asked, how many Herods there were, as they deceive by the
similarity of the name. Truly there were four. The first Herod was
a priest of the idol-temple at Ashkalon, a city of the Philistines, and
this one begat Antipatros, him whom the Idumaeans made captive, and he
was brought up in their customs; then he begat Herod the king, him who
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killed the children; and this one begat Herod the tetrarch, who killed
John; and in his days our Lord suffered; and he begat Herod who
was called Agrippa, him who arrayed himself in royal apparel, as Luke
mentions in the Acts.

Rachel weeping for her children, and would not, etc. And why Rachel
alone, and not also Lea the mother of Judah the inheritor of Bethlehem
and of Jerusalem? Jeremia spoke this on behalf of his people that
were taken captive to Babylon, and by Rachel he signifies the tribes
of Benjamin and Judah; but the Evangelist used this testimony about
the death of the children; and not as if the fact were spoken of in
prophecy, but as it was fitting that it should be told because the children
were led in embryo to slaughter by their parents; he mentioned Rachel
only, first, because he uses the testimony of the prophet, he puts it barely
without addition of his own; second, because she had been buried in
Bethlehem, and because it was in the neighbourhood of her grave; and
third, because she was the mother of tribes, and perhaps they who were
killed were buried near her grave ; fourth, because Rachel died in giving
birth, and those were killed when they had just been born. But angry
Herod even from hence received an earnest of future punishment; for
Josephus says that he fell into an illness of gangrene and of worms, and
of shortness of breath, and his secret parts putrefied, and in his despair he
killed his wife and his children; and when they made him sit in heat
and in oil, his eyes turned round and he went miscrably out of the world.

2. This phrase, He shall be called a Nazarene, is not in the Scriptures
verbatim, but it is clear that in every way it is said, else how could the
Evangelist use it? as also other similar testimonies from the Scriptures ;
nevertheless writings perished in the various captivities; and it happens
that this also was lost along with them ; but the Evangelist from grace of
spirit knew it and put it down. Again, a branch is called in Hebrew
nasor, and the village was called Nazarcth, that is to say, a branch. This
then of Isaia, that a Branch shall grow up out of his root, is written in
Hebrew Nasor, which is interpreted zew; and Nazareth is new; and
Nazaritism newness; not because the teaching of the Christ js new,
therefore prophecy called it by this name, but because God was
about to be incarnated anew ; and the man to be deified who was born
without conjugal intercourse. A Nazarene is in Hebrew, a branch, And
the Prophet called our Lord a child, as a branch is the child of a
tree, etc. In the Commentary of Bar Bahriz, A branch is naser, Nazareth
is a sprouting, for thus the Hebrew says, the word of Isaia that there shall
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sprout, and shall sprout from his roots. If then a Jew wishes to make the
Gospel false by the non-existence of any quotation, he is reproved by the
book that he boasts of ; for Moses said to Aaron about the death of his
sons, This is what the Lord said, I will be sanctified in them that come
nigh me, and before all the people will T be glorified. This is nowhere
said. And therefore it is said in the Book of the Wars of the Lord,
“A flame in the storm, and in the valley of Arnon” ; and 1 do not know
a Book of the Wars, and clearly there is no sign of the word ; and #
teach the bow to the children of Judah. DBehold, it is written in the
Book of Jasher, and it does not tell what is the Book of Jasher nor
how the teaching of the bow took place. And about Jeroboam the son
of Jehu it is said that he restored the coast of Isracl from the entering of
Hamath to the river of the Arabah, according to the word of the Lord which
He spake by the hand of His servant Jona the son of Mittai, the prophet, who
was from Gath-Hepher. And nowhere is it said. [Nor is this said anywhere ]
«And thou hast said that the world shall be built up by grace.” Therefore
let [the Jew] be persuaded from his own Scriptures and also about ours.
And in those days came John the Baptist. Not immediately after our
Lord returned from Egypt and lived in Nazareth did John the Baptist
come. He came after thirty years more or less, during which he paid
the penalty of our nature, that is to say, a kind of contract which is in
decrees, as Honain says in his “ Definition of names”; and he fulfilled
the Law, and made it cease from its course, for it is also the custom
of the Scriptures, not only to include in “days” a long period of time, like
this, that in the days of Amraphel, and in the days of Uzzia, etc.; but also
in the day, like this, that all the day thc warrior oppressed me, and all the
day my shame is before me, which means a space of time. But how
was John removed? Mar Ephraim and others say that Elisabeth withdrew
him from before the sword of Herod; she had received in a revelation,
that she should make him flee to the wilderness; when, by gracious
dexterity she had made him a garment of hair of the wool of camels ; Mar
Ephraim alone calls it Ba‘wa. Ba‘wa is the hair which is on the belly of
camels which is not very rough. Some figure by the camels’ hair the Law
and the Gospel ; that just as the camel is half unclean and half clean, for it
chews the cud like the clean animals, and does not divide the hoof like the
unclean ones; thus also John in his dress and his preaching. And the
girdle of his loins was a band of leather, and with him they had grown for
thirty years, like the clothes of Israel for forty years, and with him they
returned when he returned to a settled habitation. Others say that an
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Samuel, although it shows about many things that took place after the
death of Samuel; so also the book of the Birth is called #¢ Evangel; and
this also it is right to know, that the beginning of the Gospel is the Baptism
of the Christ, but those things that happened from His conception until
His baptism are added as adjuncts with it of the Gospel ; for the Gospel
is also explained as the good news, and the good news begins with the
Baptism, so therefore also Mark begins with it; and also Matthew and
Luke, after they have taught briefly the things relating to the Birth, then
approach the Baptism. And even John also, after he has taught about the
Divinity of the only begotten in the commencement of his book, begins
from the Baptism of John. John, it is said, bare witness of Him, etc.

And it is asked, Whether it is assumed about Jesus the Christ,
or about David, that He is the Son of Abraham? John Chrysostomos
said that he calls Jesus the Christ tke Son of Abrakam, as he calls
Him the Son of David. Jesus, it is said, is the Son of David, and
of Abraham. But the Interpreter! says that he calls David the son of
Abraham ; as if the word were to stand so; Jesus the Christ was the
Son of David, but David of Abraham, although behold, He was the
Son of both of them.

And it is asked, why he names these two persons specially?
Because the promises about the Messiah were to Abraham first, that in thy
seed, it is said, all nations shall be blessed. Abraham, however, first, after
the inclination to evil, turned from the idea of heathenism to know
God, etc. But afterwards they were renewed to David; His seed, it is said,
shall endure for ever, and his throne shall be established as the sun. The
Evangelist therefore, wishing to shew that the promises and assurances
to the righteous are already fulfilled and completed, put the names of
the Fathers as a preface at the beginning of his writing, for the reproof
of the wicked and the encouragement of believers.

The Book of the generation of Jesus the Christ. Jesus is a name,
by adoption from human nature, but according to the meaning, the
translation of His name is, the Saviour God; but #e Christ is a name
of honour; that is to say, of unity; God the Anointer, and Man the
Anointed. His assumption is by grace, and His Sonship is natural.
The things of Abraham were types of the conversion of the erring
Gentiles, etc.; and the things of David were types of those of the Son
of David. David was persecuted by Saul, as also the Son was by Herod.
Priests were killed because of David, and children because of our Lord.
Abiathar escaped from among the priests, and John from among the
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children. David fled to the Gentiles and the Son of David to Egypt.
In Abiathar the priesthood of the house of Eli ceased; and in John
the prophethood of the house of Jacob was cut off.

And it is asked, Why did the Evangelist leave out eminent women, like
Sara and Rebecca, and mention Tamar and Rahab, and Ruth, and the wife
of Uriah? We say it was because the Jews were forbidden admixture with
the Gentiles, and for this reason they were haughty to the Gentiles, and
they also reproached the Apostles, because they received Gentiles; at the
same time they prated that, forsooth, these were opposed to their Law,
which required separation from the Gentiles; and at the same time the
Jews boasted that the promises of the Messiah have been made to us, and
not to the Gentiles. Matthew wished to reprove their vaunting, because
bodily affinity did not help nor vitiate ; and not race does he honour, but
a mind which fears God; and at the same time to shew, that even the
heathen when they draw near in sincerity of heart, are received; and there-
fore he strives from the beginning to shew about the blessed David, him
who was accounted great and honourable among them, that he derived his
race from a descent not according to the Law, inasmuch as Tamar was of
a foreign people, and the sons from her were not lawfully born, as she was
the daughter-in-law of Judah, and it was not permitted for a father-in-law
to cohabit with his daughter-in-law. Ruth too was a Moabitess, and
it was decreed about the Ammonites and Moabites, that they should not
come into the congregation of the Lord for ever. Rahab also was of the
Gentiles, and as they say she was the harlot who received the spies, she
whom David also mentions in the 87th Psalm. Bathsheba, too, although
she was a Hittite, nor was even lawfully married to David, yet Solomon
the wise was born of her. By means, then, of the mention of these
women, he puts to shame the Jews, so proud of the stock of the house
of Abraham. But again, because the Apostles were commanded to go
forth and preach to all nations, they wished to teach us by the mention
of these women, that even the Gentiles had partnership in the descent of
the tribe from which the Messiah arose, and that if they repent, there is
nothing to prevent them from the full remission of sins, that they may also
become the Israel of God. But the contentious allegorists imagine here,
and they expound 7amar as one who called our Lord to her, Come,
my Lord (Za mari), abide with me; and Rakab as the fellowship of
the nation with the Gentiles; and Ru¢/% as reconciliation.

And it is asked, why did Matthew omit three generations in the middle,
Ahazia, and Joash, and Amazia? Some say, that on account of this he
left Ahazia out, because he was the son of Athalia, daughter of the
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wicked Jezebel; and Joash, because he, too, was her son’s son; Amazia,
again, because his race was also descended from thence. And we say
against them, that if he left these out on account of their wickedness,
then why does he mention those wicked people, Ahaz, and Manassch,

etc.? and if it were thus, it would have been right first not to mention.

Joram, because he took the wicked wife; it was in his power not to take
[her]; whereas those people had no means of not being born of such.
However the /lnterpreter says that it was an error of a careless scribe,
and it was not the Evangelist who left it out, because the similarity and
proximity of the name caused him to put instead of Ahazia, Uzzia,
because there is no aiz nor any /et/ in Greek, but instead of both of them
he wrote aZif . &w.. &.a. L N for they are both equal in the number of
letters and in form. Nor did he do this in order to measure the number
of fourteen generations from David until the carrying away to Babylon,
for behold while from the carrying away to Babylon until the Christ there
were thirteen generations, it does not prevent him from saying that there
were fourteen, as it was not about the sum of the numbers that it mattered
to him in the division of the generations into three parts, but they say it
was an error of the scribe; whilst others say that the Evangelist, forsooth,
wished to leave them out, and it is clear that unless the Evangelist left them
out, he would not say at the conclusion that from David to the carrying
away to Babylon were fourteen generations, but rather eighteen; for
behold also in the last part, between Salathiel and Zorobabel he leaves out
one, that is to say, Nedabia, that he may fix the number of fourteen with
Mary and the Christ, because that Mary has come into the generations
instead of her father. And it is clear also that the Evangelist left them
out, from this, that his book was in existence in Caesarea of Palestine,
and everyone acknowledges that he wrote it with his hands in Hebrew?; and
these names are not in i¢; and we say also, that Athalia was not the
daughter of Jezebel, but the daughter of Omri. And because the Evangelist
knew what a wrong idea there was among the people about these names,
because of that he left them out. Nevertheless that idea of the Interpreter
the whole school receives. Let us say now, why Matthew said that
Josia begat Jeconia and his brethren. But Josia did not beget Jeconia,
but Jehoahaz, him that was called Shaleem, and Eliakim, him that was
called Jehoiakim, and Mathia, who was called by Nebuchadnezzar Zedekia.
And Jeconia was the son of Eliakim, and he called his uncles his
brethren as is the custom of the Scriptures, and son’s sons [he called]
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sons, as Abraham did to Lot, for we are brethren; and Laban, who said
to Jacob, the sons are my sons, and the daughters are my daughters;
for it is a wicked thing that has been said, that on account of this they
called Jeconia the son of Josia, because Eliakim his father killed the
prophets, to wit, Uria the son of Shemaia, and he polluted the sanctuary;
and they did not understand that Manasseh was worse than he, and he
(Matthew) does not excuse himself from mentioning him ; although it is
written in the Book of Chronicles, that when Manasseh was taken captive to
Babylon he repented and prayed, and God heard his request, and restored
him to Jerusalem to the kingdom, and so Manasseh took away the images
and strange gods, ctc. But Hannan of Hedhaiyabk was astonished that he
put our Lord into the number of the generations evidently in order that He
should be reckoned in the number of the fourteen generations from the
Captivity to the Christ. It is right that we should know that the Evangelist
did not make the division of the generations into three parts at random,
nor even that he might reckon the number of fourteen generations; for
behold, we see that some of them are more and some of them are less. But
because the Jews were blaming the Apostles, as those who were bringing
in a new doctrine to the world; Matthew wishing to convince them, that the
government of God does not remain the same, but operates in sundry
and divers manners so as to help men, desired to establish his
doctrine from the government that had been amongst them. From
Abraham, indeed to David, they were without kings, but were submis-
sive to those who were called judges!; the priests also were related to
the tribe of Juda, as the Scripture also teaches, that Aaron, it is said,
took to wife Elisheba, daughter of Aminadab, of the tribe of Juda; and
Josheba, daughter of Joram the king, Jehoiada the priest took; and
according to the change of things, so is also the change of the facts.
And therefore the Evangelist wished to teach, that it was not even now
a new thing which God wished to perform by means of the Christ, in
that He was truly the King; therefore very suitably Matthew divided
the fourteen generations. Fourteen generations, not like one who did
not know that some of them were more and some of them were less;
but what we are accustomed also to say about imperfect numbers,
so and so is more or less. Hannan also divides the generations
by the fourteen, because this number was famous amongst the

! C + from David to the Captivity they were under kings who were from David; after David
they were under High Priests.
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Hebrews; in it the full moon was created; in it they kept the
passover, and were liberated from Egypt, etc.

And it is asked, why Matthew comes from David to Solomon, and from
thence makes the race of the Messiah descend, whereas Luke puts Nathan
son of David instead of Solomon, and thus he comes out to other
generations until Joseph; but Af¥icanus the historian explains this, which
he also received from ancient histories, as he says, The names of the
generations were counted in Israel, either according to nature or to law;
according to nature, what was the descent of the accurate seed; but
legally, of a person who begets in the name of his brother who had
died childless; inasmuch as they had not yet any hope of immortal
resurrection, but of that mortal one, and in order that the name of him that
was dead might not perish. Therefore both Evangelists are true, in that
Matthew counts the natural descent, and Luke the legal one; for the
generations of Solomon and Nathan are mingled together by the raising
of the seed of one who had died childless, as by right those very sons were
of others and were called of others?; so that both of the generations by means
of Joseph end with Joseph, according as thus; for where thou countest
the generations from David as by means of Solomon, the third from the
end is Mathan, he that begat Jacob, the father of Joseph; and [if]
from Nathan who was from David according to the word of Luke, again
the third from the end is °the son of? Melchi; but Joseph is the son
of Heli, son of Melchi; and because Mathan and Melchi took the very
same wife, they had two sons, the children of one mother, her who was
called Estha, of which the masculine is Asa; inasmuch as the Law did
not forbid a widow or a deserted wife to belong to another. Mathan who
was from Solomon, therefore took her first, and begat Jacob; and after
the death of Mathan, Melchi, who was from Nathan, took her, and from
her begat Heli. But Heli died childless: but his brother Jacob took
his wife, and begat Joseph; therefore it is written, that Jacob begat
Joseph, who was his son by nature, but by law the son of Heli; hence
Matthew shews by means of the descent of the natural generations, that
the Messiah was born according to the voices of the prophets. But
people disputed against his book, vitiating the legal descent, that they
might shew about Joseph, that he was not descended from David; and
they said that Joseph was the son of Heli, and not of Jacob; for even if
Jacob begat him, yet he was born to Heli; so therefore Luke wished
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to reprove the stupidity of this question; for even if Joseph came to
Heli, he who was legally his son, also thus the race of the Messiah was
found from David; the father of Heli, for Luke calls him the father of
Joseph, was Melchi. But Luke ought to have said, that Joseph was the
son of Heli the son of Melchi. This he did not do, but the son of Joseph
the son of Heli, the son of Matthat, the son of Levi, and so the son of
Melchi, that he might make known that the sons of Melchi were these
three, Heli, Matthat, and Levi, so that, to be sure, in whichever way they
wished to come from Joseph to Melchi, also thus the Messiah was found
necessarily to be the son of David.

But what is the reason why Luke counts forty-three generations
from David® until the Messiah, whereas Matthew (counts) twenty-eight,
besides those which the writer subtracted? They were thirty-two according
to the truth. We say that of all the families there is not an equal course
of the generations, for we have seen many, although equal in years, some
of them now taking wives, and some of them having sons, so that those
are three generations more, and these are one; therefore it is no wonder,
if one generation exceeds its fellow or is smaller in its descent.

But julianus the Apostate, that is to say, the liar in his promise, and
Porphyry, the reprobates, contradict the Evangelists, that Luke, forsooth, is
not speaking of a legal descent : and if he were, why does he not mention the
legal father of Obed, whom Boaz raised as seed to one of the sons of Naomi,
but recalls his natural one? and the erring ones do not understand that
there was a contention only from Joseph to David; but from David
to Abraham there was no doubt, because all the Jews were descended
from Abraham.

And it is asked, why do the Evangelists make the generations of the
Messiah rest on Joseph, and not on Mary? We say, because it was
not the custom of Scripture to make a descent rest on a woman; only
by the mention of Joseph that he was her betrothed, the Virgin
is known along with him, that she had come down from David in
descent, in that it was commanded that every tribe should marry in its
own tribe, even if opportunities occurred from tribe to tribe. But Joseph
and Mary were mutually children’s children of brothers, inasmuch as
Eliezer begat two sons, Mathan and Jotham, and Mathan begat Jacob,
and Jacob Joseph; and Jotham Zadok, and Zadok Mary; and the
name of her mother was Dinah, and this was the sister of Elisheba, as
also the Angel said, “Behold Elizabeth thy cousin.” The thing was

1 M. Adam.
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arranged in this way by a divine intimation that the kingdom of the
house of David, and the priesthood of the house of Aaron, should have
the fulfilment of their types in the Christ.

What is this that Josepl her husband was a just man, and was not
willing, but was minded to.. privily? For in what was Joseph seen to be
just? for either he knew the Virgin to be holy, or to be corrupted ; and if
she were holy, she was not deserving to be sent away, but kept and cherished ;
and if she were corrupted, it was right to expose her and to reprove her.
Nevertheless Joseph was just and merciful, his justice antagonised his mercy,
and his mercy his justice : for his justice oppressed him, that he should not
allow an adulteress within his house ; and his mercy counselled him, that he
should send her away privily ; because he knew that he would deliver her
to death, if he exposed her; therefore he thought of merely sending
her away, and that privily, that is, on the one hand, because he would not
transgress the Law by living with a guilty woman ; and on the other hand,
as he had compassion on her, he knew that if she were exposed she would
be liable to death.

It is asked, why does Matthew say, that zkat whick is born in her is
of the Holy Ghost, when He was not yet born, and he did not say, that
which is comceived in her? and again, that which is born 7z her, but
not from her? Here the heretics are foolish, because by this they
attach God the Word to the birth; as if God was born in her; but
let them know, that that very Evangelist said above, that from her was
born Jesus who is called the Christ; for that confounds them, that it is of
the Holy Ghost; for if God the Word is by the Holy Ghost, then He is
made and not the Maker; and the heresy of the Arians will rejoice.
Again, that which is born in her, makes vain this, that she shall bring forth
a son, which is put afterwards. For if He were born in her, how can she
again bring forth? then two births are left to one conception. Therefore
this, that which is born in her, is put instead of that which is con-
ceived. Others say, that birth is as it were, thought about in Scripture in
a double fashion ; in some places from creation, as who hath begotten the
drops of rain? etc., and in some places nativity; but here, it is put instead of
that which is created, that which is born in her, that is to say, by the Holy
Ghost is formed in her. Others say that conception, forsooth, is accom-
plished by two, by the male and by the female; and because when the
Virgin conceived, she did not suffer womanly pains, he said rightly that
which is in her, and not that which is from her, that is from her and in her
only He was formed, and not also from a man. Others say that it is put

f.8b
P22

Job 38. 28



p- A

f.ga
Is. 8.3

Is. 1, 26

Num.12.15
Gen. 49. 10

1Kings19.
8

Gen. 8. 7

14 MATTHEW I 20—235

according to a Hebrew custom, which does not separate the tenses from
one another, but speaks of that which is past as being to come, and of what
is to come as being past, and of both of them as of that which is present;
and of the present as the past and future; and because of this, instead of
saying that which is being born from her, he put that which is born in her.
Others say that he who interpreted from Hebrew to Syriac changed [the
expression]; he put instead of that which is conceived in her, that which
is born. But the Diatessaron says that that which is born in her is of
the Holy Ghost, the ineffable and infinite Word ; the birth that is in her,
he calls the assumption and formation of the man, who within the womb
was separated from her, even though He was not yet born.

And it is asked, why the Angel said He shall be called Emmanuel, yet
we do not always call Him that. We say, that it is a custom of Scripture
to tell names instead of facts, like this passage, Hasten the spoils, and hurry
the booty ; for the boy was not called so; but in order to say, that in his
birth there was captivity and spoil; and Thou shalt be called the city of
Righteousness, and the city of Faith, for it was not called thus, but it con-
tinued to be called Jerusalem ; since he indicates that deeds were done in it
beyond its human name ; or he calls it so that it may rest in that deed, in
the truth of the thing instead of the name. Thus also this of Emmanuel ;
for Emmanuel signifies God and Man ; that God is with us; all is in this,
because He is like us in nature, and because He is the Mediator and High
Priest of our profession with God, and because by means of Him we are
made familiar with God, who is incarnated. And if anyone doubts about
how he is called Jesus above, but here Emmanuel, let him know this, that
our Lord is called by fifty-two names, some of them being about His
Divinity, and some of them about His Manhood ; some of them are appro-
priate to the Person of the Unity; thus Jesus signifies by adoption about
His Manhood, by energy about His Godhead ; but Emmanuel signifies
about the Person of the Unity which is from Godhead and Manhood.

And he took lis wife and knew her not, until. This word, until,
sometimes fixes a limit, like this, that the people did not take up
their tents unti/ Miriam entered; and it is understood that after she
entered they took them up; and like this, that the sceptre shall not
cease from Judah, etc, and it is understood that after He came it
ceased. And he went, it is said, in the strength of that food, un#i [he
came] to the mount of God; and it is clear that after he came to the
mount, he rested, etc. Sometimes it is put indefinitely. A raven went
out, it is said, and returned not unzi/ the waters abated ; for if it did not
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return during the Deluge, how much less afterwards? And to Jacob, I will
not forsake thee, un#7/ 1 have performed that which I said unto thee; not
that He would desert him afterwards ; and of Michal it is said, she had no
child #nti/ she died. If she had no child while she lived, how would
she have one after her death? And, behold, it is said, I am with you, un#i/.
Would He then desert them afterwards? And the Christ shall reign, un#i/
His enemies shall be put [under His feet]. And the heavens, it is said,
must receive Him, #n#// the fulfilment of the times; then afterwards will
He be estranged from His kingdom or removed from the heavens?
Therefore these expressions are used instead of without end; and this,
until she brought forth her first born son; for it was not decorous, that
anything human should touch the womb in which He had consecrated
a temple of the Trinity ; and the fears of Joseph were not allayed so that
he should allow anything carnal, but it was rather due to the remembrance
of that word, /¢ is from the Holy Ghost, and on account of the glorious
things that had been administered.

Now when [esus was born in Bethlehem of [Judea, in the days of
Herod; for he recalls the place and the time, in order to shew that all
things took their fulfilment according to the voices of the Prophets.
Bethlehem, on the one hand, according to what Mica had prophesied,
And thou also Bethlehem of Judakh, art not little, etc. He mentioned
Herod, on the other hand, on account of the promise which the prophecy
of Jacob delivered. The sceptre, it said, shall not depart from Judah, etc.;
and the kingdom remained to Herod a native of Ascalon; for he
destroyed the genealogical books of the Jews, so as to make it appear

that he came of the good stock of the Jews; and the robe of the priesthood iy

was put beneath his seal.

A calculation concerning what year of Alexander and at what time [of year)
our Lord the Christ was born. In the year 307 of Alexander, son of Philip,
which was the 43rd year of Augustus Cesar, in the 35th year of Herod
the king of the Jews, in the month of the first Kanén, on the 25th of it, on
a Wednesday, in the night before cockcrow, our Lord was born of the
Virgin, she being 13 years of age; and she died at 51 years of age; and at
that time Quirinus was sent as governor; and in the month of Nisan
the Magians came. But Babdkai the Persian said that in the day and the
night that our Lord was born the Magians came ; and not after two years,
as those who have not investigated say ; and this, he says, is quite evident
from the Scriptures, zhat when Jesus was born in Bethlehem of Judah, there
came Magians ; now they were three sons of kings, and nine from among the
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notables of their lands ; and the king of the Persians who sent the Magians
was called Pirshabour; and these came by the guidance of the likeness
of a star. Lo, we saw his star in the east, because in the midst of
the star was shewn the likeness of a Virgin embracing her son; and it is
evident from many things that it was not a real star, nor an imagina-
tion, nor a fantasy, nor an automaton?, but an Angel who shone like a
star from Persia to Bethlehem ; first, because it shone equally by night
and by day; second, that it was seen only by the Magians and not
by others; third, that it shone alone, without burning, although it came
down so low from the region of the ether, to shew the way to the
Magians, as by a finger, even the house; fourth, it shone so much
at midday that it surpassed the rays of the sun in their eyes; fifth,
because all the lights of the zodiac move, as fixed, from east to west,
but according to Astronomers? and Astrologers, seven of them which are
called planets move from west to east; but of the rest all the signs
of the zodiac, fixed in the body of the firmament, move from east to west
with the revolution of the heavens. This moved in the opposite way, that
is to say, from south-east to north and from this to west; for thus is the
road from Persia to Palestine ; sixth, because it did not shine continuously,
but when they had gone into each of the cities and villages by the way,
until they came out, it was hid, in order that by question and answer the
birth of King Messiah should be made known to everyone; as it was hid
from them in their entering Jerusalem; and when that cunning fox Herod
sent spies after them many times, the star was not seen until they knew that
it was the finger of God ; and Herod planned to destroy the child in another
way. So it is clear from all these things, that it was not a natural star,
but a starry likeness. Astronomers may not raise a wing here, as if it were
evident that the teaching of Chaldaism is true, from this, that the birth
of our Lord also was disclosed by means of a star; but they must know
from this that it was not a natural star, as we have shewn at length. Also
this [is clear], the art of Chaldaism does not establish a nativity from one star,
but from seven, these which they call Planets, because they are not adherent
to the body of the heavens, that is to say, the Sun, and the Moon; Ares;
Hermes; Bel, who is Zeus; Beltis, Aphrodite, and they also call her
’AoTyp, and Ashteroth, and Dosti; and Kronos, who is Saturn. And of
the twelve signs of the zodiac that are adherent in the heavens, that is to

1 That is, from its own volition.
# Astronomy is the law of the stars and their motions.
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say, the Ram, the Bull, the Twins, the Crab, the Lion, the Virgin, the
Balance, the Scorpion, the Archer?, the Goat, the Water-bearer, and the
Fish; and of those seven they say that they go from west to east, but that
these twelve go round from east to west, that is to say, they revolve with
the body of the heavens which revolves like a wheel and an axis round
the earth; and the earth stands in the middle as a centre, and like
a grain of sesame standing in the middle *of an inflated bladder?,
And to the days of the week they assign Planets. The first day of
the week, it is said, is the day of the Sun; the second day of the
Moon; the third of Ares (Mars); the fourth of Hermes (Mercury); the
fifth of Bel; Friday of Aphrodite; and the Sabbath of Kronos (Saturn).
And also the parts of the human body, it is said, these created; the Sun
the Brain; the Moon the Skin; Ares the Blood; Hermes the Nerves and
the Veins; Bel the Bones; Venus the Flesh; Saturn the Hair. And also
those twelve signs of the zodiac they call types of the twelve months of
the year, some of them male, and some of them female. They say
of every one of these that it regulates one of the parts of a man. The
Ram is male, and it establishes the Head; the Bull is female, and it made
the Neck; the Twins are male, and they made the Hands; the Crab is
female, and it establishes the Breast; the Lion is male, and it establishes
the Sides; the Virgin is female, and it created the Lumbar-bone; the
Balance is male, and it created the Belly; the Scorpion is female, and it
establishes around the Bladder; the Archer is male, and he fixed the Thighs;
the Goat is female, and it formed the Knees; the Water-bearer is male,
and he stretched out the Legs. The Fish is female, and it establishes
the Feet.

By means of a Star, then, He announced to them the birth of the
Messiah ; for many reasons ; first, because it was His custom many times
to shew His guidance by means of strangers, and by what was true
amongst them; as was done with Balaam, and with that woman who
evoked spirits, the Endorite, and with Paul’s Pythoness, etc.; second, that
even our Lord was called by Balaam a Star, and by Isaia a Light, and
by Malachi a Sun, and by Jeremia a Branch of Righteousness; and
our Lord calls Himself the Light of the World; third, that so they might
be led to the Sun by means of a star: in order therefore that in
proportion as the Magians approached the Sun the star hid the properties
of the Sun and of the stars, and was never again seen by them hence-

! Literally, the [Ear]bearer. ? Literally, the Great sign,
Y g
7% Literally, “of a bladder in which wind is blown.’
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forth ; fourth, that it might destroy Chaldaism; for a god was worshipped
by the Persians by means of a star which was called by them Nanza,
and by others differently ; and by what was true amongst them, by that
he draws them to our Lord; and fifth, in order that we should acknow-
ledge the Divinity and Lordship of the Christ; for must not this one
be all great, whose birth is now preached, inasmuch as that becomes
His servant and courier who is confessed amongst them as a god?
and sixth, in order to shew that He who is born is supreme and heavenly,
for the forerunners of heavenly beings are heavenly, and of earthly beings
earthly. But the birth of our Lord was revealed first to the heathen
Magians, because the testimony of enemies is credible about the good
things of their enemies; and because they do not proclaim it with
flattery, like compatriots, God moved them to this; and that the Jews
also might be reproved, if heathens thus believed in the Son of David,
but they rejected Him; secondly, that if even a sign were shewn to the
Magians, yet that sign was shewn to the whole world by means of the
Magians, and that they might perceive the birth of the Autocrat, that
is to say, the Almighty, who is over all nations through whom they were
passing. And just as not only on account of Hezekia a sign was given,
but also that it might be announced to the whole world by means of
the sun that turned back, that they might make known the Creator
of all, and Him who turned Hezekia from death to life,and His excellency,
etc.; and just as our Lord was fled with to Egypt, that in going and
returning the fame of His birth might be made known, that is to say,
that He might proclaim it to the inhabited world, and at the same time also
the prophecy should be fulfilled, Behold, the Lord rideth on the swift
clouds, and cometh into Egypt, and From Egypt have I called My Son;
thus the fact was also furnished to the Magians; thirdly, because Persia
and Egypt, more than all the earth, were inflamed with the ardour of
idolatry, He shews from the beginning that He will be the Healer of
them both, and that the rest also of those who are held in error may have
a good hope; therefore, from Persia He sends the Magians, but to Egypt
He and His mother go down; and fourthly, to the Magians the birth
was announced, and not to the Jews, because their kingdom was
destroyed at that time, and impostors and speculators were announced,
who should bring comfort and encouragement to their souls, but in
reality would dare to raise a rebellion against Caesar; and those
heralds perished by the malice of Herod; fifthly, that by the coming
of the Magians and by the decrees from their kings which they carried
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let him know this. First, that not from malice or envy He delayed His

2l

coming, for He is merciful and the curator and provider of all; but our p- 3

insufficiency prevented ; and, just as we, immediately with the birth of the
babe, do not give him nourishment of flesh, nor clothe him with manly
garments, nor introduce him to the labour of handicrafts; thus also
He the wise and glorious Provider, did not make the coming of His
Messiah, before leading us by steps and educating us in the things of
the Law ; else these spiritual things would have been found unprofitable ;
and just as if He had, immediately with our coming into existence,
made us impeccable and incorruptible, the kingdom of Heaven would
have been of no use, so also the coming of our Lord would have
been of no advantage beforehand. But sccondly, just as the great
distinguished Physicians, if some bit of corruptible stuff has crept into
the flesh, they do not cure it at once, but they wait till all the noxious
matter shall come out, and thus they bring healing to the expelled pain ;
thus also He, the Healer of our nature, did not immediately, when
He had blessed, heal the disease of evil in our race; but He waited
till nothing of the form of evil should linger hidden in nature;
therefore not immediately alone after the envy and fratricide of Cain,
did He bring healing to Man; for the wickedness of those who did
corruptly in the days of Noah had not yet arisen, nor had the evil and
lawless infirmity of the Sodomites been revealed, nor the contest of the
Egyptians with God, nor the haughtiness of the Assyrians, nor the
fierceness of the Jews against God, and other such like things. But after
the measure of sins was filled, and there was no more any kind of evil
among men that had not been dared, then He completely healed all our
disease. And if any one contradict our word, [saying] that behold since
healing was offered human life is still shipwrecked by means of sins, let
him know this, that like as a serpent whose head is trampled on, does
not die straightway, but it is his head that is dead, yet his tail still revives
in life ; thus it is also to be seen with evil, that it is vigorously rooted out
on account of our Lord, but in the residuum it is still hurtful to the world.

After these things we will tell in how many kinds and orders the writings
of the Old and New Testaments speak ; about this therefore we explained
in paragraphs, in the preface to Genesis, and in that about the Psalms.
But here let us say thus briefly, that the Scriptures speak chiefly under
three heads; first, when they call men just as they are, that is to say,
living, rational, mortal; but secondly, above what they are, when they
call us gods; and thirdly, below what they are, when they call us reptiles
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and worms and dust, and wolves, and foxes; but God is only named in
two ways, either as He is, as I AM THAT I AM, or as Father and Son and
Spirit, or below that which He is, as fire, or as being angry or in a rage,
or that He repented, or that He was a lion, etc. But afterwards in other
ways they speak openly, as this, that in the beginning God created, and the
book of the generation of Jesus the Christ, etc.; and mystically, like this,
that they speak a word which is contrary to its own sense; for the Lord
created all, it is said, good and evil, and Shall there be evil in the city, and
the Lord hath not done it? and the heavens that are over thee shall
be brass, and I will make thy horns of iron, and thy hoofs of brass, etc.;
or allegorically, doors, it is said, speak, and mountains skip, and trees clap
their hands, and Sheol is troubled ; but in the reverse order, as Thou
truly wert angry, and we have sinned in these things; and they sinned
in Sheol, and they have gone astray from the womb; but according to
the sense, without a distinct word, although it is mostly in facts, like this,
that the fathers say about the Son, that He is the natural Son of the
Father, and the Christ, it is said, is in two natures and substances, one
Person; and God, it is said, is without beginning and unbegotten, etc.
And sometimes the Scriptures speak those things that are not facts, as
thus about God, that He repented, and ate and laughed; and about
the Christ, that He was sin and a curse, and a stone, and a servant, etc.;
and sometimes they mix ideas, as this, that he put it on her shoulder and
the child, and they see voices and lamps, and they gave him water to
drink and two cheeses; and sometimes they omit letters, like this, that
he made a circuit, and he departed a spirit, that is to say, in the spirit;
and threw it prison, that is to say, inside the prison; and the well of
Bethlehem, that is to say, which was at Bethlehem ; and he put, it is said,
the abysses in storehouses, that is to say, as if in storehouses, etc.; and
sometimes they speak inclusively, as the priests annihilated Shechem,
and behold, Simeon was not a priest; and sometimes for the sake of
unity, for no man, it is said, hath ascended to heaven, etc. And sometimes
for the sake of inversion, He shall be called, it is said, a Nazarene; and
sometimes in the sense of acceptance, He became, it is said, sin and a curse,
and the Word became flesh, etc. And sometimes they speak according to
the supposition of others, as Behold, it is said, Adam has become like one of
us, and Herod was sorry forsooth, and Jesus, it is said, looked on him and
loved him, and in the morning, it is said, He hungered; and Jesus was
wearied with the toil of the journey, etc. In short, it is necessary that with
every word of Scripture we should observe these four things: the occasion,
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the plan, the time, the persons who are involved in it, that is, in the word,
for if we do not do this, we stand in danger; or else how is this, that
whosoever hateth not his father, etc., like this, Children obey your parents,
etc.? and this, That no flesh should glory in His presence, like this, He
that glorieth, let him glory in the Lord? and this, that all things are
delivered to Me of my Father, like this, that the Son of Man hath not
where to lay His head? and this, Knock, and it shall be opened unto you,
like this, Lord, Lord, open to us, and they were not answered? And this,
He that confesseth Me before men, like this, that a devil confessed
Him, that Thou art the Son of God, and He shut his mouth? and this,
Whosoever shall speak a word against the Son of Man, it shall be
forgiven him, like this, He that denieth Me before men, I will deny him
before My Father, etc.? and this, If I yet pleased men, I should not be the
servant of the Christ, etc, like this, as I please all men in all things? and
this, that no servant can serve two masters, like this, Render that which
is Caesar’s to Casar, and that which is God’s to God ? and this, that God
His Father raised Him from the dead, like this, that I will raise it up in
three days? and this, that for their sakes I sanctify myself, like this, that
the Father hath sanctified Him, and sent Him into the world? and this, that
yet now I come unto Thee, and But Me ye have not always with you,
like this, that I am with you all days, until...and Where two or three are
gathered together in My name, there am I amongst them? and this, that
the Christ is God over all, like this, that God was in Christ, and because
God was with him ? and this, that the body profiteth nothing, like this, that
except ye eat the body of the Son of Man, ye have no life in yourselves,
for My body is meat indeed ? and this, that I judge no man, like this, that
the Father judgeth no man, but hath committed all judgment unto
the Son? and this, that the Father sent not His Son to judge the
world, like this, that for the judgment of the world am I come? and this,
If I bear witness of myself, my witness is not true, for there is another
that beareth witness of Me, like this, that if I also bear witness of Myself,
My witness is true? and I am the light of the world, and the way, etc.?
and this, that in My Father’s house are many mansions, and if not, I
would have told you, because 1 go, etc, like this, that if I go to prepare
a place for you, I will come again, and take you unto Myself? and this,
that no one knoweth the Son, but the Father, is not at all like this, that
Thou hast hid these things from the wise, and hast revealed them unto
babes. Then the Apostles knew Him, and those like them. This, that
the Son knoweth not that hour, and that there is none good, and that it
is not mine to give, and that I came not to send peace on earth, and that
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He could do no mighty work there. And of John, that he said, I am
not Elias nor a prophet, and Be ye not called Master, and how were they
masters? and who is My mother? and who are My brethren? and ye
shall judge the twelve tribes of Israel, and the queen of the south
shall arise in the judgment with, etc,, and a myriad such like. It is
necessary for the reader to know and distinguish between the ideas of the
Scripture, lest instead of profit he should get more damage from them,
but especially with the adorable Gospel, this which even if according to
the outward man it has spoken in a simple way, yet according to the
inward man, hidden mysteries are crowded into it; and about this Bar
Tholmai® bears witness; “Small and yet great is Theology, and also the
Gospel is great, and broad, yet small and mean”; and he who understands
it enters into the midst of the incomprehensible darkness.

First then let us approach to the plan that it imposes on us and let us
say, what cause called Saint Matthew, that in a book he should deliver the
Gospel. After, then, the ascension of our Lord, and the descent of the
Spirit, the Apostles preached the Gospel in all Judea, but on account of
this, many persecutions were roused against the preachers, so that Stephen
was stoned, whilst James the son of Zebedee was killed with the sword,
and all who preached the fear of God were driven from Jerusalem; and
therefore the believers in Judaa seeing that they were about to be separated
from the Apostles, persuaded the Blessed Matthew that in a book he should
deliver to them all the things that had been spoken and done by our Lord;
so he made his composition, not in that plan in which it was spoken
and done by our Lord, but in another plan, which he thought would be
in agreement with the doctrine; not saying first the things that came
first, and afterwards those that came afterwards: but he prepared another
arrangement for them, so that they are one beautiful texture of doctrine
(C.+ the reason is completed).

The question is asked, Why he calls it “the book of the birth of Jesus
the Christ,” and not “of His conduct”? Very appropriately he called it,
because the birth is the beginning of all these things that relate to our
Lord’s conduct, and the highest part of them, and things are named
after the more prominent part, as wise men say. Thus again as the first
Book of the Law is called the Book of Genesis, though it declares about
all those things that were done in the world in two thousand two hundred
and sixteen years; and the first Book of the Kingdoms is called of

! See Resch, 4pokryphon, 64 (Eph. 3. 18) Dionysius Areopagita, Lib. de mystica Theologia, c. 1.
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angel seized him from his mother’s side, and neither she nor his father nor
anyone else knew the place of his abode. Others say, that at one time, our
Lord fled before the sword of Herod, and so did His messenger, the one to
Egypt, but the other to the wilderness, and the one rode on an ass, but the
other on the rush of the wind, like Habakkuk. But the Interpreter says
that he retired after the reception of the word. Others say, that when
Zacharia his father felt the sword of Herod, perhaps the boy was sought ;
for he was from the border of Bethlehem, although he dwelt in Jerusalem
on account of the high priesthood ; and he took the child and put him on
the altar of propitiation, where he had received the conception by means
of the angel; while he was blessing about this in prayer, the angel seized
him and took him away to the inner wilderness. But afterwards the Jews
inquired of Zacharia about his son, Where is the prophet that was born to
save Israel from the oppression of the Romans? and he truthfully replied,
“I do not know.” They answered him cruelly. “Because thou art envious
about the liberation of the people, thou hast killed thy son, in order that we
may not be freed from bondage”; for they expected a Messiah from the
wonders that were performed at his conception and at his birth. When
Zacharia saw that they would not listen to argument, nor fulfil their vows,
and that their madness increased, he ran to take refuge at the altar, as was
the custom of the Law, but they came on him between the vestibule and
the altar, and there they slaughtered him ; that blood remained crying out
and bubbling fifty-eight years, until Titus the son of Vespasianus Casar ;
but when they rebelled against Casar, and he came with a strong army
and subdued the city, he entered the Temple and saw the blood which
bubbled, and heard the cry; and when he asked and learned about
this, he slaughtered all the priests upon that spot, and thereupon the
blood was quieted. But John removed to the wilderness, from the time
he was weaned, first, for the shutting of the mouth of the Jews, because
he was about to witness lofty things about our Lord, for their mothers
were related to one another, that is to say, the sister of the mother of the
Virgin was Elisabeth ; lest men should suppose that from affinity or from
acquaintance in education with one another, he was, humanly speaking,
friendly ; for this reason he went away from the time he was weaned;
second, for a sign of the strangeness of the new rule of the Gospel, and
of the necessity and difficulty of its commandments. And Ais mear was
locusts and wild honey. But the Diatessaron says his eating was honey and
milk of the mountains. Others say that the locusts are tender roots like
parsnips, that is to say, cuttings, and not very sweet, which some call
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Kamsees, but others Kamaseen, in Persian Meneg. Others say that
they are roots that are called Qauc/ké, that in shape resemble locusts,
but in taste are sweet like honey; others, that they are the sprouts of
plants; and even this honey, they say, is not this which is sweet, but
that which is bitter and hateful, which the bees of the wilderness make.
According to the /nterpreter, the locusts were flying, and the honey natural,
that from the heat of the place and the admixture of the air are constantly
found there. Therefore in all these things of John mysteries are hidden ; in
the annunciation of his conception on the one hand, which was in the day of
propitiation, a mystery of propitiation which was given to all men in the
Christ; in the tying of the tongue of his father, on the other hand, the
tying of the nation and the Gentiles by error, etc.; but in the loosening
of his tongue, their loosening from error and inclination and the renovation
which they receive in the Christ. But his translation to the wilderness
typifies our translation from earth to Heaven. But by the knowledge of
the Scriptures which he received in the wilderness, he signified the complete
knowledge which we shall receive in the next world; and by the desolation
of Judea which he announced, the destruction of mortality which was
about to be dissolved ; and by the garment of hair, repentance; by the
girding of the loins, the fortitude and strenuousness in wars material and
intellectual; but also the continence from lascivious desire, which is
in the midriff, is made perfect; by the flight of locusts, the spirituality
and flight of the saints who fly in the clouds to meet the Lord; and by
the sweetness of honey the sweetness and beatitudes higher than all
trials that the saints receive from our Lord. Again, honey is that which
polishes the world from the rust of sin, for honey is a polisher by its
nature,

Generation of vipers! who [hath warned, &e]? and it is asked, why does
he call them offspring of vipers, and not vipers? Very fittingly, because this
reptile has none like it in its bitterness, and the offspring of this possess
two properties, for in the day of their conception their father dies, and in the
day of their birth their mother is broken up by them in like manner ; for
because there is no exit from the bosom of the female, except only like a
needle-hole; when the male has intercourse with the female, he pours the
seed by her mouth. Then the female, when she has conceived, cuts off his
organ, and he immediately dies with it. But when her young are grown,
and the time for her production has come, her young devour the organs
within her, and slit open her womb, and come out. This also prevailed
amongst the Jews, for they had destroyed the spiritual fathers, I mean
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the prophets and righteous men by murder, but at last they attacked
the Lord of the prophets and also the Apostles. Also our Lord called
them serpents, the offspring of vipers, to make known that they were the
instrument of him who in the beginning in the serpent whispered and caused
human nature to sin, him who was a murderer from the beginning, etc.

That from these stones He can change the substances, as He changed
the water to blood, and from a stone He caused rivers to flow ; again, from
these stones, etc.: or from such persons as are fabricators of stones,
or from those who worship stones and wood. I have made thee, it is said,
a father of many nations. For this is the first illustration.

Behold, it is said, the axe is laid at the root of the trees, etc., that He
would divide and define unbelievers from believers by means of the strong
command which he calls a sharp axe, which extirpates and destroys the
roots of their trees by means of slaughters and bitter captivities which they
were about to suffer by means of Titus and Hadrian as an earnest here,
but at last endlessly in Gehenna, as he named these things to them as the
wrath to come, and in another illustration, that is to say, whose fan is in
His hand, and He will purge, etc. False believers from true believers He
divides and removes. But by these two illustrations of the aze and the fan
he signifies His lordship and dominion. And by means of the fen on
the one hand, he shews His justice and righteousness, and by means of the
threshing-floor on the other hand, His lordship over all. The good, then,
he calls wheat, but false believers chaff, for as the Lord, it is said, shall
purge His floor, and as a judge by means of the Jan of righteousness, He
separates and removes the wicked from among the good, those who were
gathered to one threshing-floor of faith in baptism, but they have no
identity, even in appearance.

He will baptize you with the Holy Ghost and with Jire. The Ghost,
because of His Divinity and Creatorship and Power: for the Spirit is
God and the Creator of the creatures from the beginning, and He does
all that He wills; and He bestows the adoption of sons; and fire,
because of the descent of tongues of flame which He brought down upon
the Apostles in the upper room, which was the first baptism; and all
those who came afterwards received from it in succession.  Again,
Jfire, because of the sublimity of the gift; for just as from one lamp
or from a little fire a myriad lamps are kindled, and yet that one
is not diminished : thus also the grace of the Spirit at every moment
and in every place enriches every one by its gifts, while itself remaining
undiminished in its fulness, and in short, He calls the gift of the
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Spirit a fire, for twelve reasons, which we have told in another place,
that is to say, in the beginning of the Acts about the descent of the
Holy Spirit upon the Apostles in the upper room.

For thus it becomes us to fulfil all righteousness. He calls spiritual
Baptism a/l righteousness, and [says] of the adoption of sons which He
was about to give to all men, that. it is a type of the world to come.
This, that He was first baptized to form a pattern to us, as He did also in
all His acts. Again, He calls Baptism the end and fulfilment of all legal
righteousness, which was completed by the mediation of servants; and
by this He shewed humility, which is the foundation and door of all
virtues, because 1 have fulfilled all the laws of Nature and of
Scripture as no other man has; and one only excellency remained
to Me, that I, who am Lord, should humble Myself, and be baptized
of thee, who art My servant. This that is required of all believers that
they receive baptism from the priests, was typified, for that I now fulfi/
this also. Again, as I have fu/filled everything old, and paid the debts of
human nature, and destroyed and dissolved sin and Satan and death and
punishment, it is also right that I give henceforth new things to men.
Death first I will suffer for your sakes, for with it is joined the Resurrec-
tion, but I typify Baptism as the type of Death and Resurrection; for
to it I attach all spiritual and new things, and I make it the beginning
of the Gospel. Suffer us then, O John, to fulfil the righteousness of the
old Law, and then we will begin in the mercy of the Gospel. And
one ought to know that by this baptism two baptisms were completed ;
on the one hand that of the Jews and that of John were destroyed,
on the other hand, this of the New Testament was begun; and just as
in the Passover and at one table, our Lord performed two Passovers,
giving completion to the one, and beginning to the other; thus also
here in one river he puts an end to the baptism of the Law and of
John, and opens the door to His baptism for His Church. But in #e
Jordan alone He was baptized and not in any other place, because its
beginning is from the region of the Gentiles, but its course in the
land of Israel; and it issues from two fountains, one of which is called
I6r, and the other Danan, which David calls the rivers of Etham. Thou,
he says, hast dried the rivers of Etham, which is, in Syriac, strong;
and afterwards they are gathered into one river, that He might shew
by these things, on the one hand, the intercourse of the nation with the
Gentiles, which is for unity of adoption and of worship; by this, on the
other hand, the equality in the giving of grace, which was shed out before
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all that were unlike; second, because that even in the Old Testament a
type of this was signified, in Joshua the son of Nun, and in Elia, and in
Elisha, for in the place where these three divided the Jordan our Lord was
baptized ; in order that in it types and archetype should be ministered to in
the very same place; third, in order that prophecy might be fulfilled ; our
Lord, Jeremia said, went up like a lion from the Jordan, With zwazer then
alone He was baptized, and not with wine or oil or any other substance, for
twenty-two reasons, which we have told in another place. As John was
baptizing the crowds, he said, “ This is the baptism of repentance for the
remission of sins”: but about our Lord, according to some, he said this,
“Thou art a priest for ever, in the likeness of Melchisedek ”; but according
to others, “In the name of God, the Lord of all, Him who hath chosen Thee
for a wonderful administration, I baptize Thee ”; according to others, that
trembling he put his hand upon His head, saying nothing, excepting,
“ Exaltation and glory to Him who humbled Himself so far as to be
baptized by His servant.” And straightway, as the Diatessaron testifies,
a great light shone, and the Jordan was surrounded by white clouds, and
many troops of spiritual beings were seen singing praises in the air; and the
Jordan stood still quietly from its course, its waters not being troubled, and a
scent of perfumes was wafted from thence; for the Heavens were opened, for
a sign that He who was being baptized was from thence, and would again
return there; also, to shew that God was reconciled to the creatures. And
the firmament was opened, which till then had been shut fast on account of
the transgression of commandments; and from the Heavens came down
the Spirit; first, as a sign that He was of the Divine nature, second, that
not henceforth from the temple of the Jews should flow the propitiation, but
from Heaven. Again, the Spirit came down to shew that He was of the
same nature as He who was baptized; not of His humanity but of His
Divinity, for He who is like comes down to Him to whom He is like, not by
a transmutation on the one hand, but it rests by a dispensation of fulness;
or that now by means of baptism He is perfected in the grace of the
Spirit, as if He were defective; for from the womb and from the beginning
the voice of the spiritual being to the Virgin, “ The Holy Ghost shall come,
and the power of the Highest,” etc., the Word was united to His flesh : and it
was filled with the Spirit that was received: from His fulness, it is said,
have we all received. Again, the Spirit was manifested as a sign that with
the Spirit He baptizes believers. Again, to demonstrate that also to thee in
- thy baptism is the Spirit attached; and just as from Heaven He was called
the Son, and that [God] was well pleased in Him, not that now He merited
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the Sonship, or that now He was well pleased in Him; but that it might
be known that in thy baptism thou also partakest of the adoption, and the
Spirit now comes down to signify to thee that in thy baptism thou hast
received the Spirit of adoption. One of the theologians says! that our
Lord also as the Archetype was thrice baptized in the water, according
as He delivered at last, and in the name of the Trinity, the Spirit that
descends, the Son who is baptized, and the Father who cries, “This
is My Son.” Three names, it is said, baptized the second Adam, etc.
Again, the Spirit comes down that the prophecy may be confirmed,
There shall come a rod out of the stem of Jesse, and a branch shall sprout
from his root, and the Spirit of God shall rest and dwell upon him,
and the rest of the section®; but the /nzerpreter says that to John alone was
revealed the vision of the Spirit, as he says, that I saw and bear witness,
ete, yet all of them heard the voice; but Jokn Chrysostom says that both
were seen by both. And if not, it would have been supposed that the
voice, T%is is My beloved Son, came concerning John, for the Spirit was
seen in the form of @ dove, first, because of His gentleness, and for a sign
of the goodness of the Spirit. Harmless is this species among birds, the
tamed, and the untamed ; and when her young are robbed, she produces
new ones after the former ones, that is, that like her, the baptized person
must be spiritual, quiet, good, and simple, without guile and without
envy; secondly, just as a dove first announced about the termination of
the material Flood ; thus even now she announced the termination of the
intellectual destroying Flood; thirdly, because she is commanded along with
turtle-doves for the legal sacrifices, because of the gentleness, and because
of the purity of the turtle-doves ; fourthly, for a sign of the reconciliation
and mercy of God, and His abolition of the winter of griefs, etc.; fifthly,
in the likeness of the body of a dove, that He might indicate by the per-
fection of the body, the perfection of grace, that God giveth not the Spirit
by measure unto His Son, but in all its fulness; of His fulness have we
all received, but in part nevertheless, as much as the tongue is less than
the body, as also on account of this the Spirit came down upon the
Apostles in tongues, as a sign of their being less than our Lord.

Then was Jesus led by the Holy Ghost into the wilderness, to be tempted
of the Devil. That He was led, he says, because He went not in the
usual manner, but was suddenly transported, like Philip; and thus also
He went to Galilee, and He came to the Jordan; for not immediately

‘s Ct !}\J in marg.) add Mar Narsai in the sermon on the Epiphany (beginning) ¢ The wonder
is great.
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after His Baptism He was led into the wilderness, as Matthew declares,
but after many days; and John testifies about this, that after three
days from His Baptism, He turned the water into wine, in Cana of
Galilee. For this, that Satan led Him #to the mountain and to the
pinnacle of the Temple; not because of the weakness of our Lord, nor
from the violence of cursed Satan; nor in us is Satan able violently
to create sin; but from natural motives he offers us the incitements
of his temptations; and it is he who throws the nets and the baits;
for of our will we take them or not. But from the testimony of John
and from the voice of the Father, that Z%is s My Son, and from the
mighty works that were done, Satan was weakened and irritated; and
he studied to tempt our Lord and to make Him sin, as he had also
tempted Adam and others. But our Lord, because He knew his intention,
went out to the contest with him, now upon the mountain, and now upon
the pinnacle of the Temple. And we ought to know that Satan did not
venture to approach Him and to tempt Him with a desire of the stomach,
until he saw in Him a sign of hunger; that our Lord shewed in His will
about Himself, that He might give Satan room to tempt Him, that is
to say, eyes that were deep, a gait that was weary, limbs that were weak,
and flesh that was emaciated ; while with each one of the contests Satan
changed the form of his appearance; in that of the éread to the likeness
of a stranger and a beggar, and in that of the worship upon the mountain,
to the likeness of a king; and in that upon the tower of the Temple,
to the likeness of the High Priest. Our Lord was then allowed to be
tempted, not like one whose fortitude is to be known by the probation,
but for the shame of the tyrants. For this, that ke skewed Him all the
kingdoms of the world and the glory of them, etc., not substantially, but
in imagination and fantasy, as also magicians shew many things that
are not near and are not actual, as if they were near and actual; for it is
not even possible to find a mountain altogether so high, that from it one
could see the whole world, etc. And even if these were imaginary things
that were shewn, yet Satan was justly convicted, and our Lord was com-
mended, as if he had even really put them before Him, He would easily
have conquered them, as He conquered in the two other contests. Some
say that in one day, which was the end of the forty days of our Lord’s fast,
Satan tempted our Lord, and brought Him to the three contests ; but if not,
then He fasted not forty spaces of one night and day but more?, and after the

! Our Lord fasted in the second Kaniin, but the Apostles in Haziran, and also Moses in
Haziran, Daniel in Nisan ; [the fast of] Elia, however, is not known.
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probation He came to the dwellings of men; and the mystery of this
conflict He did not reveal to His disciples nor to anyone else; until
the reception of the Spirit in the upper room no one knew; and three
or four (days) after He had returned, He made the wine, and chose the
disciples. But the Znterpreter and others say that three days after He
was baptized He made the wine. And it is asked, which was the first
contest, and which the last? and if, as some! say, that Matthew according
to his publican’s office put that of covetousness last, in that he was per-
suaded of the severity of this passion; but because Luke was a physician,
the art to which he was addicted was ambition, and therefore he put
the passion of ambition last, reversing these things, whatever therefore
was the order of the contests in their realization; but we say that these
two contests of greed and of covetousness took place in the wilderness,
and in the mountain; but this of ambition was the last, and when He
returned to peace it was offered to Him.

As He walked on the shove of the sea of Galilee, He saw two brethren,
Simeon who was called Cepha, and Andrew his brother, and He said to them,
Follow e, and I will cause you to become fishers of men. But John says,
that first Andrew went after Him, and afterwards Peter, who was called by
Andrew. Some say that the words of the Evangelists do not agree with
one another, and they do not know that this call is a different one from
that; that of John on the one hand, after our Lord had been baptized, but
this of Matthew on the other hand, after that John fell into prison; for
formerly, not thus did they follow Him, so as never to be separated from
Him ; as John also signifies about this, that they were with Him that day,
is to indicate that afterwards they went away; but now, He called
them to be with Him, constantly removing completely from their friends.
Bar Eggara is a demon who throws down and casts from above and
from the roof; he who in the Greek tongue is called Na¢fijp. Again
he is called the son of a roof when he is walking on it; that he may
declare, that there is nothing for the demons on high, except only as far
as the roof; and even as from thence they are seen to come down to
men; in Greek, they say, the son of little moons, because they are
agitated from moon to moon.

! Cod. M in marg., Babhai the Persian.



MATTHEW V. 1—5§ 31

BOOK IIL

And Jesus, seeing the multitudes, went up into a mountain, etc. To
@ mountain He went up constantly to teach and to pray at the same time ;
first, because it typifies Heaven, to which the righteous enter, and there
shine in light; second, because it is exempt from human noise, and a
free mind is able to meditate in spiritual things; third, as we ascend
by actions, and He comes down by subjection, inasmuch as if we do not rise
to Him by actions, neither does He come down to us providentially ; fourth,
that He might resemble His Father, who made His revelation in
mountains, and there established the Law.

Blessed are the poor in spirit. He calls poor in spirit those who are not
uplifted in their thoughts because of their righteousness, or because
of their riches, or because of their wisdom, but are gentle and humble ; for
because with the passion of pride Satan began at the first; by it he raised
his heel against the Creator; and by it he exacted homage from his
associates ; and because of this he fell like lightning from Heaven. Our
Redeemer justly cleanses this passion first, by means of contempt of one’s
self, and humility of mind.

Blessed are they who mourn, for they shall be comforted. He calls here
mourners those who mourn over their own sins and over the sins of the
world. Others say that he calls mourners those who do not covet the good
things of this world, but are sad because they fear about their virtues
lest they should be lost, and they meditate also about future things.
Others say that He names as mourners not those who are afflicted about
improper things; but those who are sad because of the danger in regard to
the possession of future things; for they shall be comforted when they are
revealed, and the danger will be lifted off them about the proper things
that they possessed in their minds. And it is asked, Why did our Lord
call mourners blessed ? but Paul says, Rejoice in the Lord always; and we
say, that he spoke about the joy that comes from tears; but just as to the
joy that is because of transitory things sadness is attached, thus also the
sadness that is because of God is accompanied by continual joy ; and just
as by water and by the Spirit, so by tears also we are cleansed, if we do
this not on account of men, for repentance with tears is itself baptism.

Second, Blessed are the meek, for they shall inherit the earth; and,
it is asked, if the “poor in spirit” and the “meek” are one, why did

G. B. p. 320

(from
Theodore
Mops.)

G.B.p. 321

N

Phil. 4. 4



f.19b

Ps. 37.11

f. 20a

32 MATTHEW V. §—7

He repeat the word? Because that first one is mental, that of the
perfect in mind, who completely throw away everything of this world, and
already belong to Heaven in their souls, that therefore He has laid all
the service of righteousness as a foundation ; but this second is a corporeal
thing of those who are great in race and riches and power; but they pos-
sess humility in the Christ; but the depth of humility is, as those say who
are clothed with God, the sum of perfection. But that humility of heart
comes from two things, either from complete knowledge, which silences the
mouth and the heart ; or that a man knows he is a sinner, that he does not
even dare to lift up the eyes of his thought above, out of shame at the
greatness of his sin. But otherwise, He doth not promise earthly riches,
He who commanded us to spurn all that is in the earth and choose these
that are above: but as to those former things that He said ; whether
the race of the poor in spirit or that of mourners, there was not even a
hint of them in the Old Testament ; but about humility David said, that
the meek shall inherit the earth; so therefore when He wished also in
something to honour the Law, He simply put this testimony here,
that humility is worthy of praise. Let it be heard by you also from the
Old Testament, that inheritance is promised to those who possess it. But
again, even if the earth is promised, that we should cure the infirmity
of that; but in that beatitude it is clear that something above the
earth is promised. He did not call those blessed who are on the earth ;
therefore He called the Heavens Zar#4, which is destined to become a path
for the feet of the saints, as also this earth which is here; and likewise
as Jerusalem that is in the Heavens is called by the name of a city;
and the kingdom that is above by the name of the kingdom that is on the
earth ; thus also that place by the name Earth, because there is the abode
of the righteous at last.

Blessed are they that hunger and thirst after righteousness, for they shall
be filled. Hunger is spoken of in two ways, corporeal and spiritual,
but here our Lord declares the spiritual worthy of blessedness, that
is to say, the voluntary motions of those who long to ébe filled with
good things; that is to say, with knowledge and with the works of
holiness. This is the last and highest desire, that is, of the soul and the
mind, that they may be Jilled ; that the gifts of the Holy Spirit may
be imparted to them in return for their cupidity and hunger on account
of righteousness. But righteousness is the boundary which regulates all
virtue, which satisfies and is sweet to the mind.

Blessed ave the merciful ; Jor mercy shall be upon them, for Mercy is the
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radiance of Faith and the light of works; and just as a lamp without oil
does not shine, thus the works of virtue do not shine without Mercy.
For strangers and the poor, says one Z/eophorus, He puts as eyes from
God, and he who receives them, the eyes of his understanding are quickly
enlightened. But Mercy is named in three ways, carnally, and intellectually,
and spiritually. Carnal mercy is as when one gives alms, helps the weak,
fills the hungry, clothes the naked, eases the oppressed, etc. Intellectual
mercy is to pity those who have injured him, to forgive his enemies, to
do good to those who persecute him, etc. Spiritual mercy is to have
compassion on the erring, to teach the weak-minded, to bring the foolish
and strangers near to the household of God; to have pity on animals,
reptiles, etc. This is a manifestation of the mercy of God which is
towards all. Nevertheless He ascribes the beatitude to such as have
mercy on those who are strangers to goodness; that a man should have
mercy on the good fulfils natural and legal righteousness, and not the
grace of the Father in heaven which the Gospel of our Lord commands ;
thus He meditates in a threefold way, also on poverty, and mourning,
and purity, and fasting, and prayer, and other virtues.

Blessed are the pure in heart, for they shall see God. He calls pure
in heart those who are candid in mind, and not perverse in thoughts,
free from inquisitiveness and from evil intent; as also David asked in
prayer, A clean heart, etc. Sig/# also, although it is said to be of seven
kinds, may be summed up under three kinds, in the senses. and in the
mind, and in faith; but God is seen only by faith. Faith, it is said, is
the persuasion about those things that are in hope, as if they were really
possessed, and the revelation of things not seen; He (ie. God) is seen also
in His works ; let them be enquiring about God, and they will find Him
from His creatures ; but the organ of this vision is a pure heart that is not
attached to earthly things. Again, He calls sig4# here the light and reve-
lation which the soul receives inwardly by knowledge about Him, and
about these spiritual things: like this, Uncover my eyes, that I may behold
wondrous things. I leave then three kinds of virtue to which a beatitude is
attached, because they are not very obscure, and also that the discourse
may not be too long, and we merely say this, that our Lord ascribes, in an
eightfold manner, both beatitudes to the blessed, and woes to the wicked,
first, because the number 8 is famous in nature and in Scripture, and
among the wise within and without; but second, because there are eight
left-handed passions and eight right-handed ones. The left-handed ones,
on the one hand, are pride, fornication, vainglory, spendthrift, covetous-
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ness, anger, envy, negligence ; the right-handed ones, on the other hand, are
self-contempt, mourning, humility, desire for righteousness, mercy, purity
of thoughts, peace, fortitude ; but He places each one for the cure of the
other, and by these He humbles, and directs, and purifies those; and
cleanses body and soul at the same time. For pride, a demon which leads
the way, [the cure is] by miserable self-contempt; for fornication, a sow
which comes next, [the cure is] by the passion of the heart and constant
grief; for vainglory, a thorn that pricks from all sides, and a tree without
fruit, by humility, the ground and salt of all virtues; for intemperance, a
burning and insatiable fire, by the desire for righteousness and justice ; for
Mammon, the spoiler and hater of all, by pity that is upon all ; for dejection,
the beclouder of the mind and disturber of the temper, by sincerity of
the thoughts, and love which is from the heart; for envy, the source of all
quarrels and disputes, by peace, the conciliator and binder of divided
people ; for negligence, the father of faintheartedness and indifference, by
fortitude, the father and the anvil of all excellences. And He incites and
instigates the hearers to the keeping of each one of them, by their beauty
and by their perfection at the same time; for in the beatitude which He
put at the head of each commandment there is a sweet and merciful voice,
which converts not penitents alone, but also sinners; but at the same
time also by the reward which He attaches to the doers, binds every
man in the desire for them and exhorts him to their accomplishment, as
praise also rouses a man the more to add to the former things; for blessed
is the complete penny which will be given by the Lord of the vineyard to
those who have borne the burden and heat of the day; and the penny is
the sum of the beatitudes that are promised to the diligent; and in the
eight beatitudes it typifies the eightsomeness of the new world!; and in
the variation of the beatitudes He offers consolation to everyone; so that
although a man be insufficient for all good works, yet he may not be
deprived of them all; and that from whatever distance and by whatever
way every man goes to Him, the door of the kingdom of Heaven is
opened before him, and He does not cut off hope.

Ye are the salt of the earth ; for salt possesses many powers ; it gives
a taste to the insipid; it constricts and dries up dampness, the parent of
slackness and putridity; and preserves perishable things from all corruption
and hurt. It contracts the water of the seas; and by the sun it is further
purified, and shines and glitters, and when it is hidden from the splendour
of the sun, it becomes black in its colour, and its taste is spoiled, and it
is useless for the condiment of victuals, and that which is so is thrown

! The number 8 signifies the life of the world to come. (See Payne Smith, col. 446a.)
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away, etc.; thus also those who have been instructed in the Gospel,
according as they are fortified by the Divine election, are worthy of all
honour; but if they revert to the worldliness of the world, they will both be
rejected by everyone, and will be food for fire and for Satan.

Ye are the light of the world; for He does not say lght, but the light of
the world; to show that all of them together are one light; in order that by
the equality of all, there should be brightness to all the world. By means
of salt, on the one hand, He taught about essential corrections, by /ig/t on
the other hand, about the theoretical ones. This [Amen] is a sign of pros-
perity, in that it is a gracious gift; for Amen is Hebrew; but in Syriac it is
Truth; and for this reason He begins with Amen; until the heavens and
the earth pass away, one jot or one point. He promises two things in this;
one, that all the previous voices of the Law, those that were spoken about
Me have been fulfilled, in that the Law has taught about My coming ;
second, that until, I say, these things happen, the Law remaineth Mine,
and from now henceforth all things are made new, and with them also the
Heavens and the Earth in a type and a mystery. Everyone, it is said, who
is in the Christ is a new creature ; and everything is made new in the Christ,
etc. Whosoever therefore shall break one of these little commandments etc.
He calls these His own commandments /if#/e, according to the opinion
of men, for it is thought even now by many, that it is nothing that one
should sin in thought, but one must avoid only the sin that is in act. But
it is not so. He is the Curator and Director of the conscience, for He
seeks to take away from the conscience the desire of sin; that thus even
actual sin may not be wrought; so therefore because He knows that many
find fault with His commandments as not being necessary nor moderate;
just as Whosoever is angry with his brother without a cause; and this that he
that contemplates a woman licentiously, and this Swear not at all, and this,
that If a man say to his fellow, Raca, or that he call him a foo/, etc.; for
He calls these /#tle according to their opinions; therefore He attaches to
the decrees threats, and shews that His own commandments are the per-
fectors of those of the Law of Moses; inasmuch as the Law quiets the
passions, but the Gospel roots them out; for this expression /fe shall be
called least, is to be understood as condemnation ; and we ought to know
that the laws of our Lord should be investigated not by the position of
their words, but from their purpose; for He commands that we should
examine the conscience and direct the thoughts: for not even when He
says, When thou fastest, wash thy face, and anoint thy head, does He com-
mand us to anoint, or that when we pray, we should go into a closet and
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shut the door, etc. Thus also this, that /Ze #hat is angry with his brother
without a cause, He calls angered, not simply him who is enraged, but him
that perseveres and remains in his wrath against someone. He calls the
vile Raca, and those who are stupid and foolish fools. He puts Raca, on
the one hand, for corporeal things, and fools, on the other hand, for in-
tellectual things. This, that Ze skall be in danger of the synagogue, that
is to say, that in that day when there will be an inquisition of all rational
beings, he will be found guilty before that great assembly of angels and
men; and he will be confounded as one whose conscience and will are
revealed before all. [f your righteousness doth not exceed, etc., that is to
say, not only do you limit the sin to acts, as the ancient Law, but beware
lest ye incline to evil things in the will of the soul. This, Agree with
thine adversary quickly, whilst thow art in the way with kim, that is to
say, study whilst thou art in this world that thou mayest be reconciled
with him who hath been injured by thee, and do everything to reconcile
him to thyself; but this, that e will deliver thee to the officer, that is to say,
to the Angel; but He calls the punishment prison; the full vengeance t4e
uttermost farthing. That of until does not fix a limit, but measures
eternal things; tke last farthing, that is to say, to the smallest fault.

This, that if #hy right eye offend thee, He calls the right eye him who
is considered more valuable than the rest, and is engaged in good works;
let him be rejected, namely, from the whole body, even if it be more
loved by you than an eye. And if thy right hand offend thee; for He
said that of the eye about adultery which happens by sight; and that
of the Zand about murder; but as to what He said about him who
swears falsely, is, whatsoever is more than these is of the Evil One, the
Interpreter says that He calls Satan the Evil One, because he is the
inventor of falsehood ; from the beginning it was necessary that everyone
who tells lies should be a partaker with Satan. Jokn' says that what is
more thawn these is of the Evil One means oaths, and not falsehood; for
falsehood is evident, and no one needs to learn that it is [not]? from Satan;
and that it is not the excess, but the contrary, that which is outside the
measure, which means oat/s.

He that looketh on a woman to lust after her, hath straightway committed
adultery with her in his heart. Some have taken it about the natural
motions and simple look. They very much err; for our Lord commanded

! Chrysostom.

On margin. The names of the kingdoms of Heaven and of Gehenna are new both in the
sound and in sense ; they are derived from John and from our Lord.
? om.?
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what was possible to happen, and not anything that was natural and
necessary; for not even what He says, Thou shalt not covet anything
that is thy fellow’s, does He find fault, that anything of thy fellow’s
should appear to thee beautiful, but only with impure and envious desire.
Thus also this, that everyone who /Jooks on a woman, that is to say, he
who considers her lasciviously, so as to awaken his desire, and delivers
all his soul to impurity, that by his look he may fulfil his desire ; he who
is thus, is put by Me in the place of an adulterer, even if he have not
completed the act, because time and place and person did not give him
the chance for that.

BOOK IV.

This, Do it not before men, so as to be seen of them, shews, that it is
possible that when one acts before men, it is done in order not to be seen of
them; and when one does not act before them, again it is that one may be
seen of them ; He therefore condemns or crowns not the deed, but the in-
tention; for if it were not so, many would refrain from doing alms, because
it is not always possible to be in secret, and about this it is said, Z/ou
shalt not blow a trumpet before thee; not that there is @ trumpet there, etc.;
but in every place He seeks the purpose and investigates the intention of
acts; so that even if thou goest inside the house, and shuttest the door, but
doest this for the sake of praise, the shut doors are of no advantage to
thee; and not even if thou prayest without is it a loss to thee; therefore
require from thyself, that thou close first the doors of thy intentions; and
beware of the love of praise; or he calls the heart a chamber, and the
lips doors.

This, Let not thy left hand know what thy right hand doeth; by the left
and the 7ight, He signifies about exactness and secrecy; that if it be
possible, not even the flesh should perceive the will of its soul; it neglects,
as it were, strange things, and does not take up anyone in its intention,
excepting him on whose account it is acting.

This, Be not garrulous, like the heathen, does not reprove the multitude
of prayers, as some erroneously suppose, but vain requests: for He does not
call a multitude of words garrulousness, if the things that are spoken are
well; but that anyone should ask for things that are outside of the will of
God, like those who ask that punishment may come upon their enemies, etc.
Our Saviour commands us to pray, not that He needs our prayers, but to
bind us in His love; for He did not even need altars, nor offerings, etc.
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But prayer is spoken of in a threefold way; first of the words, as this, that
Hanna prayed with the mouth; but second, by deeds, as this, that
Phinehas praped by the act of zeal; third, of the mind, as this, that T will

10oraxls pray with the understanding; and every one of them is threefold, bodily,
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mental, and spiritual; but our Lord delivered to us this last kind, Ouwr
Father who art in Heaven, Hallowed be Thy Name. There is in this
request a humiliation of God and an elevation of Man; for He calls
Himself and is the Father of beings of dust, that by which He is lowered
and exalted. Again, by means of this of Fatker, He signifies, that He
keeps the qualities of fathers, that He cares for His children as Himself, if
not even more; and teaches us that if we are children, we ought to keep
the qualities of children by the keeping of His commandments and by
love to Him. Again, by means of this of Our Father there comes in
necessarily that of brethren; for those who call God our Father, confess of
necessity that they are brethren, and ought to possess natural love to their
Father and to one another. This, w/ho art in Heaven; first to distinguish
from the fathers who are on earth; second, because He is glorified by the
Scriptures, that His dwelling and throne are in Heaven, although He is in
every place; third, to shew where the treasure that we long for is laid up.
For this of 7%y Name is put instead of God, as is the peculiarity
of the Scriptures, like this, that men may know that Thy name alone
is the Lord; and this, His Holy name for ever and ever. This then,
Hallowed be Thy Name, not that He may receive an addition of holiness,
which belongs to Him naturally and alone, but in us who are His;
while we live honestly His name is hallowed and glorified; like this,
that when they sce your good works, they may glorify your Father which
is in Heaven; and if it is the contrary, His name will be blasphemed and
reproached. We ought to know that “ Holy ” and “ Holiness ” are Hebrew,
and signify separation ; for everything that is separate from anything, either
by riches or by beauty or by anything else, the Hebrew calls “ holy” like this,
that the holy ones in the earth and the glorious, in whom is all My will, etc.
Thy kingdom come; for the word kingdom is an equivalent; for
accurately called, the kingdom of Heaven is a future structure, above
variation and mortality, etc. We are directed by it again to the times
after the Resurrection; as that, I will drink no more of this fruit of the vine
until the day when I drink it with you anew, etc. Again, of the Gospel,
as this, When ye go, preach, and say the kingdom of Heaven is at hand.
Again, of baptism, like this of the Baptist, Repent, for the kingdom of
Heaven is at hand. Again, according to some, to the theories of spiritual
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things, like this, that the kingdom of Heaven is like so and so. Again, to
the doctrine of the Trinity, like this, that the kingdom of God cometh not
with observation, and the kingdom of God is within you, that is to say,
it is not outside of the mind and the intelligent impulses of the soul; but
here the kingdom, according to the [uferpreter, is the grace of the Holy
Spirit which we have received as a pledge, and secretly in baptism. Now
He commands us to ask that we may openly seize its fruits in ourselves,
and that it may be given to us completely in the new world, etc.

Thy will be done, as in Heaven, namely, as in Heaven there is no
opposition in all rational beings, because all rule and power are brought
to nought, etc.; thus also among these mortal lives, as much as is possible,
may Thy will be fulfilled and perfected in us.

Give us this day the bread that we need; for in one form, bread, He
includes all kinds that nourish the body. And in #és day He includes
all the time of our life, and this is according to the custom of the Scrip-
tures, which from a part assumes the whole.

And forgive us our debts, as we also forgive our debtors. He binds
pardon wisely with pardon; for because he who now misses it from
others, injures himself first either with others or with God. But any
formed by nature pure from pollution, according to Job, there is not
even one; by the chain of ordered necessity He brings debtors towards
this, that they must pay their debts either to one another or to Him. Thou
sayest to Me, Forgive my debts, I also say to thee, Forgive thy brother
his debt to thee; and if thou sayest, It is forgiven by me, behold, thou
art also forgiven by Me. But if it is otherwise, and if anyone says, God
alone forgives all sins; who is able to forgive sins, but God alone? why
now does He send malefactors to those who are sinned against to be
pardoned? By this the Advocate of our peace seeks our tranquillity,
by this He negotiates our concord; as He says somewhere that if ye
Sforgive not men their trespasses, neither will your Father whick is in
Heaven forgive you your trespasses.

And lead us not into temptation, and how is it said somewhere,
Blessed is the man that endureth temptation, for when he is tried, he
shall receive, etc.; and Fear not them which kill the body ; and Whoso-
ever taketh not up his cross, etc.; and in general in all His teaching, the
entrance to temptations is spread ; and He says, that without temptations
the kingdom is not found. Nevertheless He commands us not to enter into
spiritual and Satanic temptations, that is to say, into carelessness, and into
blasphemy, and pride, and vainglory, etc.; but for those of the body,
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with all strength He commands us to immerse ourselves in them, for
without them we are not able to approach God; for the Divine rest is
put in the midst of them. In the face of temptations, like strangers, a
man prays to God ; for when he enters into afflictions, on account of his
love, and does not receive a change, thus like one who casts obligations
upon God, he is considered one of His household and His friend. Again,
He commands that we should liberate ourselves from temptations,
because of the weakness of our nature, that perhaps we are not able to
resist in temptations, but that we should at the same time have mercy
on those who bring temptations. Let us see how He includes prayer
in ten sentences. The first five are about the soul, and the last five are
about the body; and this in order that by these we should purify all
passions.

The Light of the body s the Eye. If thine eye, etc, that is to say, just
as the Eye leads all the body, thus also the Reason of the soul, by which
we choose whatever we wish, is to us in the place of an eye; the actions
also of our life of necessity follow its wish. But this, that ¢f zhe light that
is in thee be darkness, how great is thy darvkness! that is to say, if thy
discernment and thy reason are as if hid in darkness, and do not lead
thy soul as they ought, how much greater is that darkness of the
full punishment which thou wilt suffer in the world to come? Mar
Ephraim says if the light that is in thee, etc. If thou sinnest in alms,
which are the windows, that is to say, the justifiers, how much more in
the sin that darkens; for adultery and blasphemy possess one side of those
who sin them, but alms, two sides; if they are given in the praise of men
they cause to err, but if the hand of the giver be stretched out to the
needy, yet his thought is extended to God the rewarder.

This of where your treasure is, theve is also your heart. Some say that
if the light of knowledge of discernment which is given to thee become
darkness by means of thy injustice and dissimulation with evil things;
how great will be the darkness reserved for thee in Hell !

No servant can serve two masters, that is to say, those who are contrary;
but those who possess a uniform mind and agree in will, he can.

This, kave no care for your soul, what ye shall eat, and what ye shall drink,
nor for your body. About the body He mentions dress, because it alone
covers it, and is of no use at all to the soul. But about the soul He put
eating and drinking; not that it (the soul) takes up the food, but because
from these things is the sustenance of the body; also the soul is able
to remain by it; and He says these things, shewing that one ought
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not to be anxious and to care about these things. Behold, is not the life
more than meat, and the body more than raiment? that is to say, it is
evident that soul and body are greater than what were created on account
of them ; and is it not therefore absurd, that we having received higher
things, doubt about those that were created by God for our use?

This that sufficient unto the day is the evil thereof, that is to say, its
labour; to say that even the very care of useful things is hard work;
for He does not say to-morrow and to-day about one day, but about the
ages to come; therefore seek thou the things that arc necessary, and
sufficient for thy use, and take no care of future ages, those to which
perchance thou shalt not come, perhaps undergoing labour that is of
no advantage.

BOOK V.

And after He had finished the words about virtue, of which some are
suitable to the just and some to the perfect, and some of them to the
disciples, but some of them to the whole people, He admonishes them
not to be partakers with those who are strangers to sound faith, and
resemble the household in form only.

‘Not every one that saith unto Me, Lord, Lord, etc., for He speaks of those
that in the form of His doctrine, should in future do signs by the craft
of magic; just as Simon, and Menandrus, etc,, or like the sons of Sceva
and others, who in the beginning wrought miracles in the name of Jesus,
etc,, or like Balaam and Caiaphas. One ought not to be led astray after
them by miracles, nor by vulgar promises; but one should investigate the
truth of their words from the mode of their actions. Others say, that
this Many will say unto Me in that day, Lord, have we not prophesied in
Thy name, etc.,, was said of heretics; that even if they receive power in
the name of Christianity to do signs on account of the instruction of the
heathen, and they have also honest behaviour, and however often in the
time of persecutions they suffer stripes and deaths for the sake of the
Christ; nevertheless on account of the corruption of their confession
they are deprived of the kingdom of Heaven. Thus a Christian who
takes power from Baptism for fulfilling the commands of our Lord, if
he keep some of them, and others not, doth not enter into the kingdom
of Heaven, even if he be precise in works, and even do miracles; for
behold our Lord deprived the foolish women of entrance to the kingdom
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of Heaven, although they were perfect in all maidenly conduct like
their companions, and only the oil of mercy was wanting to them; the
Pharisee, also, although he had fasted and prayed and given alms, yet
because he was wanting in humility, lost all his righteousness. Others
say that these [words] were spoken of believers, who possessed good
works, and at the end changed to the practice of iniquity; therefore He
calls them from the beginning workers of iniquity.

This, that He taught them as one having authority, and not as their
scribes and the Pharisees, therefore that those, when they taught the people,
so taught as men who expounded a strange Law; bringing in Moses
and his Law into the midst everywhere; but our Lord was a Law-
giver in His own right; so and so was said; but I say so and so,
and ye shall do so and so, and ye shall not do so and so. This that our
Lord commanded that leper to Go to the priests and offer & gift as the
Law commanded, to shew, that He did not think contrary to the Law
in any way, according as they maligned Him.

Three virtues are certainly known from the answer of this Centurion;
modesty, and faith, and wisdom ; for this that 7 am not worthy that Thou
shouldst come under my roof, manifests much modesty ; and this, Speak by
a word, and my servant shall be healed, proves his faith; and this, /7 also
am a man under authority, and have soldiers under my hand, etc., manifests
his wisdom ; for just as I have received authority, and what I will is done
by my servants; it is no wonder that Thou also, because Thou hast
received this power from God, by a word only that Thou commandest
pains are chased away.

This, that foxes have holes, and the fowls of heaven have dwellings, but
the Son, etc., which He said to that scribe who said unto Him, 7 will follow
Thee, etc. It was a custom with our Saviour in many places, to return
an answer not against the words, but against the suppositions and the
thoughts. But this scribe did not approach our Lord with a good
conscience ; but he was sick with covetousness, like Juda; for he was
hoping this, that he should receive power from our Lord to do signs;
and from that time he would gather much riches; but our Lord, contrary
to his supposition, returns the answer, Foxes have holes, etc. In vain
dost thou meditate this, because thou canst not gather riches, but on the
contrary as thou seest, I am more in poverty than the beasts and the
birds, inasmuch as they have certain places, in which they are sheltered ;
but I have not even a certain place into which to go and rest. Therefore

p. =~ if thou seekest to become My disciple, remove from covetousness. The
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Allegorists, however, refer the fores to covetous thoughts; they have
holes within thee; and the fowls of heaven, that is to say, the devils,
have dwellings, that is to say, shelter, within thee; but the Son of Man,
that is to say, I, have no place in thee. To this one then He returned
answer thus, reproving his disease of covetousness; but another of His
disciples, because his father was dead, and he besought Him that he
might go and fulfil what was necessary on account of his father, He did
not allow, but said unto him, Follow Me, and let the dead bury thetr dead.
When He said this, which is about all those great things that are accounted
to be necessary, we must consider how they can be compared with the
teaching of the fear of God, since He calls those dead who are dead in
their sins.

When He was come to the other side, to the country of the Gadarenes, two
demoniacs met Him coming out from among the tombs, and cried saying,
What have we to do with thee, Jesus, thou Son of God? art thou come here
before the time to torment us? But the demons, though they were harassed
from doing their own will, yet know that in every way punishment is reserved
for them at the last, on account of their wickednesses. And because they
have time in the interval to do something for man, they cried to our
Lord, as one who before the time of torments was forcing them usclessly
and delivering them over to punishment, inasmuch as their torment in
this world is this, when they are prevented from accomplishing their will,
and are cast out of man, the image of God ; but He allowed them to enter
the swine, not because their will should be accomplished in these, but to
shew every one the enmity they possess to the human race?, and that
they do little out of much that they long to do, because they are
prevented by Divine power; so therefore He allowed them to enter
into the swine; first, that no man should be hurt by them ; second, that
from these things might be known at the same time the wrath of the
demons and their power, for those sought also to kill the swine. Granted
that they could hurt men, how much more would they cause those to
perish if there was no one to restrain them? This, that Matthew says
there were two demoniacs, but Mark one; they did not care about the
number, but only to relate the signs, for the manifestation of their Author
Himself ; perhaps one of them was worse than his fellow, or rather, our
Lord’s power was equal either with one or with two.

1 /n marg. This that they are the enemies of man, is written in Joel the Prophet.
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BOOK VI.

This that the men of the country persuaded Him to depart out of their
coasts ; not that they did this from audacity, because by His means the
swine had died ; but for a good purpose, as that they were not worthy, lest
also some other harsh thing should happen to them because of their sins,
by reason of His greatness ; to their wickedness, in fact, they attributed also
the loss of the swine. And in order to shew the difference between [the
Pharisees] and His disciples, that they also should not fast like them
afterwards of necessity, but voluntarily, He says, No man putteth a new
piece of cloth on a worn-out garment, that it drazo not, etc.; and no man
puttetl new wine into worn-out bottles, lest the bottles be split, etc. He
called His own laws new cloth and new wine, but the old laws He called
worn-out; therefore it was not becoming that the preachers of the New
Testament should serve the Old one; for at a fitting time they keep a
fast that is greater than yours. That of Simeon the Canaanite, not as one
who was of the Kanaanite nation, as some have erroneously supposed, but
Canania was the name of his village. Also Juda Scariot was called from
the name of his village, Scariot.

BOOK VIL

This, that our Lord commanded, Do ot possess gold, nor silver, nor
brass, that is to say, money, etc. It is evident that e did not command
them thus for the conduct of their whole lives; but if not, we see Paul, that
he took from the Philippians, and possessed books and a cloak’. And
Peter, and our Lord, possessed sandals and a bag; so our Lord does not
forbid us to possess things that are useful to us, but to run after superfluous
things; this is evident, and if not, how did Paul say, if we have food and
raiment, they are sufficient for us? and he did not say raiment, but raiments,
signifying about useful things. But because the Apostles were preaching
a new law to those that were accustomed to the Law, when Moses brought
[them] out of Egypt they had no provision for the way, and he provided
for them miraculously for forty years in the wilderness, that is to say, this
also our Lord commanded them, to go out naked ; when they had nothing,

1 i marg., i.e. a beronia without a hood 5 cf. 2 Tim. iv. 13.
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not even taking anything from other men, the greatness of Him who took
care of them would be known; that therefore when the Passion was near
He said to them, When I sent you without purses, or bags, or shoes,
lacked ye anything? reminding them how copiously He had supplied their
needs; and this is the purpose of the command of our Lord ; for He did
not command us to get rid of our nceds, for this would not have
been ourselves, that is to say, our will; but nature itself is lord. He has
done well to add this, that ke labourer is worthy of kis food, to say, that
wherever ye enter ye shall receive like workmen the food that is due to
you, but I pay a wage in the time of judgment. For this, Go not into the
way of the Gentiles, and into the cities of the Samaritans enter ye not, was
very useful at that time; for because the Jews did not mix with the
heathen, so that they might not have any defence to offer for their
want of faith, that they preached equally to those who were without
the Law and to us, therefore we are justly excused from it. He com-
manded about this but for an hour, that they should not go among
the heathen; whilst after His resurrection He commanded them to go to
all nations. Those who were baptized by our Iord before His Passion,
the disciples did not baptize before the Passion. Nevertheless those who
had been baptized by John and [his] disciples they baptized afresh after the
Resurrection. But He commanded them about those who would not
receive them, to shake off upon them the dust of their feet, a sign, therefore,
of the labour of the way which they had borne because of them; for it is
clear that with the Gospel of the kingdom of Heaven they also preached
Him by means of whom it was revealed, who He is; that He is the
Messiah and the Son of God; and it is evident that they also baptized
in His name those who believed, and they also baptized those who had
been baptized by John. But it is not said that our Lord baptized, because
there was no other except Himself in whom He should baptize; it was not
becoming that He should mention Himself about baptism, and it was out-
side of the custom.

Be ye thercfore wise like serpents, and innocent like doves; for the serpent
possesses four qualities, according to the Physiologists; one, that when
its skin oppresses it, and when it gets old and its eyes are blinded,
it fasts for forty days, until its body is relaxed; then it seeks a cleft
or fissure, straight and narrow, and presses in a penetrating way into that
cleft, and casts off that old skin of its, and is made young, and acquires
strength and health; so therefore our Lord also signified by this illustration
to the preachers of His Gospel, that they should go in by the narrow door
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of trials; that thus they should cast off the old man, aged in sins, but that
they should put on the new which is renewed in knowledge in the likeness
of its Creator; as also He says somewhere, Enter ye in by the strait gate,
etc. Second, that when the serpent goes to drink water from a river, it does
not carry its fang with it, but leaves it in its hole. The signification in
this is that preachers also should not keep anger and rage against perse-
cutors ; nor should those who believe in His name, when they are about to
drink the water of everlasting life, enter with their fangs, that is to say,
fleshly lusts and pollutions. Third, that when a serpent sees a man who is
naked, it is afraid and flees from him; but if it sees him clothed and
dressed, it ventures and springs upon him. The signification in this is,
that one ought to put off the garments of culpable passion, that the Devil
may not spring upon us, our enemy that is to say, he who hates us. Fourth,
that the serpent delivers all its body to blows and strokes, but covers only
its head that it may not be beaten, as the sustainer of life in the body;
for our Lord shews by this and teaches that they also must bear all
torments and ills until death, and keep spotless the fear of God which is
the head of the life of earthly beings, in this that just as a reptile whose
head is crushed is not saved, neither is a Christian who corrupts his right
faith, which is the chief of all good things. For by wo/ves He indicates the
lasciviousness of noxious things; for the wolf is shameless and impudent
by his nature. But by the sheep and the dowes He signifies innocence
and humility, for they are the properties of doves, and even when their
little ones are taken away, they do not keep a grudge and spite, but remain
in the same nest, innocently giving birth to others. And sheep too do not
know to repay evil to the wolves who tear and strangle them. Truly He
shews them by these things, that even if persecutors cause you to suffer
a myriad evils, you should not repay them evil things; but stay with
them and teach them, until by your teaching they become accustomed to
virtue ; because even if they are wolves in evil things, yet they can be con-
verted to lamblikeness, inasmuch as they are not wolfish by nature, but of
free will ; even Paul was a wolf at first, and at the end was a lamb. Thus
also there are thousands and myriads of the Jews and Gentiles who became
instead of rebellious persecutors martyrs and fighters for righteousness.
Beware of men, that is to say, of unbelievers and haters of the Gospel ;
but when they persecute you in this city, flee ye to another. Truly in this, He
shews compassion and care for those who are persecuted and for the
persecutors; for the persecuted, on the one hand, as perhaps they will
not be able to be strong in trials, because of the weakness of nature, and
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the easiness of wavering; for the persecutors, on the other hand,
diminishing their evil deeds, because as much as they increase doing evil
so much will their torment increase; so therefore He commanded, that
when persecutions are near, they should stand risk for the sake of
Truth, and not betray the fear of God by cowardice. As much as possible
they should not invite the danger in advance, for the reasons that are told ;
for even our Lord, on account of envy, removed to the town of Ephraim,
and sometimes He went out of the Temple secretly, and sometimes He
departed to a mountain, softening the vehemence of the storms, and giving
occasion for the Gospel at the same time to restrain the persecutors from
future punishment. But again in their circuits and their changes from one
place to another, this preaching would also be accomplished, and all
nations should hear.

This, that ye shall not finish all the cities of Israel, until the Son of Man
shall come. Twice our Lord sent the Twelve and the Seventy to evangelize
first among the Jews especially, but afterwards, to all the world. Go and
make disciples of all the nations, inasmuch as He came for the salvation of
all and not of a part, so that therefore this, that ye shall not finish all the
cities of Israel, is suitable only for confirmation to the Jews, a thing
that happened quickly, when our Lord shewed on Mount Tabor a type
of His last coming ; for He called this sight the coming, naming the type
by the name of the prototype; again this that #ke Son of Man shall come,
instead of this, that I explain to you a sign, that is to say, I make
you understand at once, that before ye have gone round all the cities
of Judah. But this I say, comforting them, before they should suffer
any evil, He should rise recognized as the Redeemer, which also
happened ; for those who were sent returned with joy and without hurt,
relating the mighty deeds that were done by their means. Again this,
that He skould come, is like that which God said to Israel, that in every
place where thou recordest My name I will come to thee and bless thee;
it being evident that He calls His help a coming. Again, when He
advised them not to be grieved nor offended by the curses of strangers,
inasmuch as He also bore bitter curses, He said, Z/ere is no disciple
that is greater than his lord, and no servant than his master. It is enough
Sor the disciple that he be as his master; and the servant as his lord ;
Jor if they have called the master of the house Beelzebub, how much more
them of his household ? that is to say, that if I, who am Master and Lord,
according as ye call Me our Master and our Lord, and ye say well,
for so I am, I have borne curses and afflictions, and I am going to
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bear them again; how much more ought ye who are My servants and
My disciples to be strong in afflictions? for there is no disciple who is
greater, etc., because He did not decree this, that no disciple should be
greater than his lord, but there is none such ; because if he were greater, he
would not then be called a disciple, but a lord. Thus also there are many
servants who attain to wealth, and very much excel their masters; like Eli,
who was surpassed by Samuel, and Paul, who outran Gamaliel, etc. But
Beelzebub is interpreted as the chief of the devils, for because they
associated with devils, they revealed to them who is their head and what
is his name. He calls the Holy Spirit the lord of the house, for He is the
lord of the house ; whether of the world as its Creator with the Father and
the Son; or whether of His temple because He formed it. He who is born
in her is of the Holy Ghost; but that they blaspheme the Holy Ghost,
He there shews also in another place, saying, If I by the Holy Spirit cast out
devils ; and All sins and blasphemies shall be forgiven unto men, but the
blasphemy against the Holy Ghost, etc. ; and Whosoever shall speak a word
against the Son of Man, it shall be forgiven unto him; but he that blasphemes
against the Holy Ghost, etc.; now He signifies by these things, how much
greater His ignominy was than theirs; in order to lighten their sufferings
by the comparison; and after this He clothed Himself with their persons
and answered instead of them. If it be ours to despise their calumnies,
a stumblingblock which has happened to many people from their word ;
it hurts us, so to speak, and oppresses us that not we only, but the doctrine
which is preached by our means, are thus estimated that some abhor us, by
the reproaches which are sent out against us, so that therefore this brings
in fear, and He removes it saying, Fear them wot, for there is nothing
covered that shall not be revealed, and hidden, that shall not be known. What
[ tell you in darkness, speak ye it in light; and what ye have heard with
your ears, preack it upon the roofs; and tremble not that lies are forged
against you by enemies, because no calumnies remain as they are, but the
nature of the deeds in time reproves the fictions of their calumnies,
when truth shall be revealed, and the illustration from these things
is Mine; for it has been revealed that I am not the prince of the
devils, but the Son of God. But nevertheless those things that ye hear
from Me in darkness, that is to say, secretly between Me and you,
these that because of harsh! and tempestuous people I have signified

Luke 8. 10 and shewn in parables, because to you it is given to know the mysteries
f.29a and idea of the kingdom of Heaven, but to them that are without it is

! Marg. harsh, that is to say, stiff-necked.
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expressed in parables, by noon-day speech and with great boldness as upon
the housetops, they shall be preached by you before all, before kings and
tyrants; and in order to shew them the care that is over you, and to
encourage them that nothing shall come upon them except the mandate
of God, He says:

Are not two sparrows sold Jor a farthing? and one of them shall not
Jall to the ground without your Father. Do not suppose that it is by the
negligence of God that ye are delivered to trials, but be persuaded that not
even little and contemptible birds whose price is @ farthing, that is, ten
obols, can fall into the snare, unless they were also created from the first
for human uses; how much more does He shew [His] care about you,
who are His image and likeness, and of the household of His love,
and His worshippers, and were created with free will?  But some
destroyers of freedom imagine here, that it is evidently not in our
hands, but everything is in the hands of God, from this assertion of our
Lord, that not even a contemptible sparrow falls into the snare without
the Father; and we say that everything is not in our hands, but some of
them are in our hands, some of them in His; it is of our will to choose
and to study good things, but the end and the direction are from above.
If therefore by Divine energy only the sparrows fall, why is the art of
hunters with its instruments required 2 What man ever saw a sparrow fall
upon the ground without the trap and art of the hunter? What is then
the force of the word, unless these things were established for the use of
men, either as sustenance, or as exercise, or as other things ? They shall
have dominion over the fish of the sca, and over the birds of Heaven, etc.
Never have the birds fallen to the earth, nor the fishes gone up from the
sea to the dry land. Nevertheless reason is from God, and by reason
reasonable beings have devised such inventions and contrivances.

This, 7 came ot to cast peace, but a sword, And how about this
passage, that He came to reconcile all that is in Heaven and all that is in
the earth? or those words of the prophets, that He shall speak peace with
the heathen? and the Prince of peace? and to His peace there shall be no
end? and He is our peacc? and My peace I give unto you? Nevertheless
He spoke the word for a purposc, and not exhaustively ; because it is e
that has preached peace; and to those who received Him there was peace ;
but because believers were divided from unbelievers, therefore indicating
what would come to pass, that fathers would be divided against their sons,
because they believed not in the Christ, and sons should contend with their
fathers, because they have left the religion of their fathers; that when these
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things come to pass, His disciples and others should not suppose that
because He did not know the things that would happen, therefore He did
not reveal them to us, He shewed them future things suitably, to shew that
He is acquainted with things secret and things far off, that is to say, that
marn's _foes shall be they of his houselold. 1t is written in Joel the prophet.

This, that w/hosoever taketh not up his cross, and followeth after Me, is
not worthy to be My disciple, that is to say, he who counts not himself to
this world as one who is already crucified to it by means of his love, is of
no use to My discipleship. The Cross is spoken of in three ways; one
that if there happen reproaches and afflictions and torments and murders
for His sake he bears them ; second, it is used of labours and sufferings
and sweat and tears, etc., of righteous and virtuous men ; third, it is
said of those spoliations and deprivations of the world, as a man already
crucified cannot carry away anything under his arm.

This, ke that findeth his soul shall lose it, and he that loseth his soul, for
My sake, shall find it, that is to say, that he who is careful of his life here
rejects his true life, but he who strengthens himself and gives his life
readily to these [foes], that they may do to him all they wish, he shall
receive a great reward on account of this, for He calls the life that is here
the soul.

This, that /e that receiveth a prophet in the name of a prophet, etc.; thatis to
say, he that shares with them openly what is prepared for them, not
because of human glory nor for worldly advantages, for many because
of these things divide even their goods, but because he is a prophet or
righteous, and not for any other reason, but because of the honour of the
Christ alone. Others say that it is because many shrink lest he be an
impostor, but he will receive the reward of the righteous.

This, that Jokn sent two of his disciples, who were Andrew and John, to
ask Him, A7t thou he that should come, or do we look for another? Some
say that because the time had come that John should be released
through death, he wished to know from our Lord if it was He that should
make a resurrection, that he might preach about Him to the dead, as he
had preached to the living. They err greatly from the truth, for if he had
not known, how could he use the testimony of the Lamb, etc., about Him?
nevertheless this was the custom, not only of the Saints, but also of our
Lord, when He acted otherwise to speak ctherwise, as He did with the fig-
tree, and the issue of blood, and the Kanaanite woman. Thus John also
did, because he feared lest after his death his disciples should raise heresies
in his name, as with Plato and Aristotle, etc., he wished in his life to send
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them to our Lord, that they might consider Him Master and Lord ; that
therefore also our Lord, because He knew the purpose of him who sent
them, did many signs before them for their confirmation.

This, that fo the poor the Gospel is preached; for He spoke about those
that are involved in evil things, and were deprived of good things;
for to those is announced the forgiveness of sins and resurrection from the
dead, and the destruction of Death. And because the crowds who heard
had fallen into doubt, as to how he who had preached Him turned and
asked if He were superior to the works of John, our Lord healed
their sick minds by this: What went ye out into the wilderness to see?
a reed shaken with the wind ? what was your opinion at first about the man
on whose account ye left the cities and went out into the wilderness?
was it to see a weak man, like a reed shaken by the wind, and bending to
all sides, and easily changed in his opinion by those who met him, and
at one time he called Him a Lamb, etc,, and at another sent to Him, Art
thou he that should come? for he is not thus; for our Lord was silent from
revealing the reason of their embassy, as it was not the time to relate it.
But this of more than a prophet; he did not investigate about Me from
afar, like those, but near at hand and in public. And He confirmed
the word which was about him in the witness of Malachi the prophet: This
is what is written about him, Bekold, I send my Messenger before thy face,
etc. Again in this that he was worthy that our Lord should be baptized
by him.

BOOK VIIL

This, that there hath not arisen among those that ave born of women
a greater than fohn the Baptist, but he that is a little one in the Kingdom of
Heaven is greater than he. Some say that the Jittle one was John the son
of Zebedee ; others that it was Matthia who was instead of the Iscariot.
Others say that it was Adam, who was less than the angels. Severus says
that the Christ was that Zi##le one that was greater in the kingdom than John;
and he brings a testimony from Chrysostom. But all of them err from the
truth. The Scriptures rather teach us of two births, one this from
a woman, and the other that from the grave, and after it we walk
in new life, this, of which Baptism is a type, for Baptism is even called
the New Birth; and our Lord also testifies about this, Whosoever is not born
of water, etc. ; but now He says, that if John be compared to those born of
womer, it is seen that he is greater and higher than everyone; he only
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from his mother’s womb was filled with the Holy Ghost ; and he exulted
within the womb, and filled his mother also with grace, and by it she
prophesied these many things that were higher than herself; but if in this
also he be compared with believers, those who have already attained to
that citizenship of the Kingdom of Heaven, it will be found that John is
much humbler than the little ones among them, inasmuch as he is yet in
this world of mortality, and had not yet received all this grace, that he
should not taste death; and generally He compares world with world,
and grace with grace; and He shews that John in this world received
grace above every one; but he did not attain to the perfection of the world
to come; inasmuch as the grace which one little one receives there is higher
than what John received here; and if the degree of a little one is thus
great, there is therefore no comparison to the degree that John will receive
there. Therefore He does not make John less than others, but magnifies the
excellence of the world to come above this world. But He calls those who
because of the longing for the things that are to come receive wars and
labours about visible things the vioknt who seize the kingdom.

This, that Wisdown: is justified of her children, He calls this dispensation,
which is on our account, Wisdom, and [He calls] children those who turn
to virtue ; but this, that she 75 justified, that is to say, it is recognized, that
she does everything righteously and helps men, and not in vain or uselessly.

This, Come unto Me all ye that labour and are heawy laden, etc. ; that is
to say, turn to Me, and I will set you free from the bondage of the Law, in
which ye have borne many burdens, and which ye have not been able to
fulfil easily ; for ye have been acquiring for yourselves burdens of sins, for
which ye have been paying a heavy penalty.

For My yoke is easy, and My burden is light. For My yoke is easy
because of pardon; and My burden is light, because it does not ask for a
multitude of commandments and varied observances, but for the will of the
soul, and for this that before the evil you should choose the good.

This, that the Son of Man is Lovrd of the Sabbath, that is to say, that we
must not blame those who are constrained by poverty or hunger to reap,
that is to say, to pluck the ears; because the Sabbath was on account of
Man ; how much more therefore is it not right that he should be destroyed
by hunger, he in whose honour also the Sabbath was created ?

This, that a bruised reed shall He not break, and ﬂz'ckeﬁizg Sax shall
He not quench, just as by longsuffering He bears with the weak, those
who are weak like bruised reeds, and like the light of flickering flax ;
that He also did not allow the signs that were wrought by His hand
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to be proclaimed openly, that they might not be more powerfully seized
by anger and wrath, and might not completely bring destruction upon
themselves.

This, By whom do your clildren cast them out? He calls His disciples
their children because some of them were of the race; and shewing that
it was not possible that a devil should cast himself out, he says, How can
one enter into a strong man's house, and spoil his goods, except ke first bind
kim, etc. Here He calls Satan a strong man, and [He calls] man /is goods
and possession ; He says that just as no man can enter into the house of
one who is strong, unless he first bind the strong man; thus also no man
can drive away devils from men, those who on account of their wickedness
are subjected to their power, except our Lord, who contended with him,
and bound him, so that he cannot again contend for his possession.
This then would never have happened of the devils, that they should have
bound themselves, and liberated men from their power ; and shewing what
a difference there is between Himself and the devils, He says, /1e that is
not with Me is against Me, and he that gatheretl not with Me scattereth
abroad. How, he says, can this be? that we should agree with one another,
I and the devils? since | openly work against them, and they study to
work the contrary.

BOOK IX.

Whosoever speaketh a word against the Son of Man, it shall be forgiven
him ; but he that blasphemeth against the Holy Ghost, etc. This He says,
not as if blasphemy against Him were to be completely forgiven, nor as if
to those who blaspheme against the Holy Ghost the door were shut in
face of their repentance; but He speaks this to lessen the blasphemy
against Himself, when it is compared with the blasphemy against the
Spirit ; because they had been thinking of Him as of a simple Man;
others say, that He here calls the G/ost, not merely, the Holy Spirit, but
all the nature of the Godhead, that which is acknowledged in the Father,
and in the Son, and in the Spirit, according as He said somewhere, verily
God is a Spirit.

Either make the tree good, and his fruit good, or make the tree bad, and
his fruit bad. The good Tree is the Holy Ghost, and His good fruits are
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the casting out of devils from men, but the dad Tree is Satan, and the
bad fruits are his dwelling within them; saying this, either allow that the
indwelling of the devils is good, and their being sent away from men is
evil; it is an error that ye have attributed to Satan; but if the
casting out of the devils be good, how is it possible that this good
work can be attributed to Satan, of whose wickedness everyone is
persuaded ?

About this, that our Lord was threc days and three nights in the heart
of the earth, old Teachers and Hannan say thus: a day is part of the
day of Friday; and a night the darkness which [was] in the midst;
and & day the three hours that were after the darkness; and a 7ig/ht and
a day of the Sabbath; and #he night of the first day of the week ; which
altogether were six ; #iree of light and #iree of darkness.

This of in the heart of the Earth, is fulfilled about Himself, like that
of Peter, who says that He went down to Sheol, and preached to the
spitits that werc imprisoned in it. Others say, that it was from the time
that He broke His body and mixed His blood, because from that time our
Lord was considered dead ; for one who is not dead is not eaten; but this
that as a whole day is reckoned from a part of a day, according to the
custom of the world and the Scriptures it is not accurate, because He did
not say three days, but three days and three nights; against the Jews on
the other hand, who contend, saying that he is lying; let them be
muzzled by many things; first by that about Adam, that in #ke day that
thou eatest of the tree, thou shalt surely die, and afterwards he lived nine
hundred and thirty years; and by this, that the days of Man shall be
a hundred and twenty years and afterwards they lived double that; and
by this, that after five and sixty years shall Ephraim be cut off, etc,, and
after fifteen years he was led into captivity ; and by this, I will not again
curse the ground, and afterwards it is said that the curse will devour
the Earth; and it is said that the Earth hath given fruits to saltness; and
to Hezekiah [it is said,] Thou shalt die, and not live; and afterwards,
Behold, I will add to thy days fifteen years, etc., and such like. But the
Interpreter and all who follow in his steps say that it is according to
the custom of the Scriptures and of the world to take all from a part;
like this, that it was evening and it was morning, one day; calling all the
night from the evening, and all the day from the morning; and like as
the soul of Israel died in the way; and to Thee shall all flesh come, etc.
And we also, when any one dies in whatever hour of the day, not only do
we leave one day to intervene, and in the morning do we go to the grave
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in his honour, and we call that day #he third. Physicians also, when
a fever leaves only one day in the middle, call that fever zertiary.

When the unclean spirit is gone out of a man, ke goeth round about, etc.;
but allegorists and others say that zhe unclean spirit is the error that has
received from Satan [power] to be within men, but that came out of a man,
out of the people of the Jews, in which it had dwelt; and the places
without water are the lands of the heathen, that were deprived of the
voice of the prophets, and also of the Gospel which was compared to water;
but because by our Lord and by His disciples devils were driven out
from men who were in the land of Juda, they were obliged to depart to
the Gentiles, where our Lord and the disciples who drove them out were
not present, in the hope of finding rest; but it did not find rest, not even
there, because the preachers were appointed to go after the ascension of
our Lord ; and when the voices of the Apostles drove it out from amongst
the Gentiles, then it took counsel with itself, 7 will return to my first
house from whence I was driven out before,; and then it goeth and findeth
the nation of the Crucifiers, whose mind was swepz in regard to earthly
things, and empty of all faith and of the fear of God, and garnished with all
vile things, and even [empty] of its preachers, because our Lord had ascended
to His Father, and the Apostles had been driven thence; and it served
afterwards as a dwelling, not to one devil only, but to all devils; and e
last state of the nation, which is compared to a man, is worse than ils first.
But the Interpreter says that just as if a man is possessed by a devil, and it
afterwards escapes from him ; if he continue in his wickedness of necessity
in every way, when the devil sees that #kat man is a useful fouse to
it, it brings also others with it, and it enters and dwells in him ; thus also
your own evil things frequently receive absolution from God; because
ye remain in the hardness of your minds, evils still more bitter than the
former ones will come to you, and they will not receive any absolution.
He was speaking then of those who were suffering from the Romans, as
places without water, Gentiles deprived of the teaching of Truth; but it
did not find rest because they had sources of erroneous doctrine. But that
it was empty, that is to say, of good things, and brushed bare of virtues;
this is what is swept.

This, Who is My mother ? and who are My brethren? now He says these
things, not as one who rejects mother and brethren; but to shew that
spiritual affinity is preferred by Him to bodily relationship ; and because
of this He also loves those if they have that.

After these things, He begins with parables; and first we will say
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wherein Illustrations, and Parables, and Proverbs, and Enigmas are
different from one another. An I[llustration is a testimony from inward
consent which persuades about it, as if by some likeness, when there
is contention and doubt in the midst, although it is not like the fact in
everything ; which is of four kinds; first, from those that are clear and known,
about those that are not known, and there are doubts about them ; like
this, that He was the splendour of His glory, and the image of His
substance ; and John, who calls Him the Word ; and of the fig-tree learn
a parable; second, from those that are known, about those that are known ;
like this, He was led like a lamb to the slaughter, and Thou fool, the seed
that thou sowest, etc.; third, from those that are not known, about those
that are not known ; like this, that it will be more tolerable for Sodom and
Gomorra, etc. ; and the heavens and the earth shall pass away, but My words
shall not pass away ; fourth, from those that are not known, about those that
are known ; like this, Let this mind be in you, which was also in Jesus
the Christ, Eye hath not seen, nor ear heard, etc. A Parable is conveyed
from rational things about rational things; like this, that the kingdom of
Heaven is like to ten virgins. A Proverb is a narrative which is composed
from irrational about rational things; like this, that the kingdom of
Heaven is like a grain of mustard-seed, or like a rich man, whose ground
brought him forth, etc. An Enigma is a knotty word, like this, Out of
the cater came forth mcat; but the Scriptures do not keep the order of
these things in everything. Then we will say why our Lord spoke in
parables with the crowds and with His disciples; first, because the
philosophers that were in the world did not know what was their doctrine ;
therefore they mixed their teaching with fables and parables; but He, as
one who knew, although He spake His teaching in parables, yet in His
parables He shewed what was His doctrine; second, because He was
saying hard things against the Jews, like this, My beloved had a vineyard ;
and this, This is the heir, come let us kill him, etc., therefore He hid His
words in parables ; third, because He wished to incite the disciples about
the investigation of words, and accustom them to this ; fourth, because He
was constantly speaking about the going out of the Gospel to the Gentiles ;
He spoke about this in parables, that he might not arouse many tumults of
the Jews against Himself; fifth, He teaches us in parables about many
people who split off from faith and cause heresies; like this, Beware of
false prophets, etc.; sixth, because He was speaking about invisible things,
in order that by parables He might enlighten them as much as it was
possible; seventh, because all the hearers were not equal to the things that
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were spoken by Him, for they were not sufficient for them; eighth,
on account of the propagation of the Gospel, like that of the grain
of mustard seed ; ninth, because tribulations and persecutions wait on the
Gospel and its preachers; although they are hard and innumerable, yet it
grows and triumphs and branches out, and surmounts all fears.

Behold, a Sower went forth to sow, etc. Now He spake this parable about
the various minds of those who were about to receive its preaching.
By that which was &y ¢ke wayside He signifies about such as do not receive
the words of the Gospel with right reasoning ; and like as seed by the
wayside is trodden down by the passers-by, thus also those trample down
the divine words in their insolence; but by that wpon the rocks, [He
signifies] about such as receive the words for a while, and when
persecution meets them, they forsake it and go away; but by those among
thorns, such as are strangled by desires like thorns, and reject from them-
selves the preaching ; but by that o the good ground, [He signifies] about
such as receive the doctrine, and remain firmly in it, and bring forth fruit
that is equal to their promiscs. Now this about #iireyfold and sixtyfold
and a /lundredfold, He signifies about the variety of virtues, because all
men are not found in one order of conduct. But Origen takes this
of sixtyfold about those who practise widowhood, from that which is said
by the Apostle, “Let a widow be chosen who is not less than threescore
years old”; and this of ¢kirzy about married people, as fingers fit
into one another; and this of a /Aundred about virgins, as a crown is
grasped with the fingers. For he errs greatly, as the number of sirzy is
more appropriate to married people than that of thirty, as these fingers
are more pressed upon one another.

BOOK X.

Then in this discourse about the Man who sowed good seed, He
interprets about the heresies which spring up from the preaching; but
He calls Zares the heresies that exist under the name of Christianity, but are
far from the doctrine of the truth; like this is the tare because it sprang
from the wheat by means of the corruption of Nature; as in its appearance
it exhibits some form of real wheat, as those also bear the appellation
of Christianity.

This that /is servants said, Let us go and gather them up, makes known
the love of spiritual men, as of those who wish to destroy the inventors
of error.
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But the parable of the mustard seed signifies the plenitude that springs
from the littleness of preaching, even the preaching which is believed to be
more valueless than all the doctrines on the earth; for the Cross is weak,
while Suffering and Death appear to be feeble; but to this all the plenitude
came, that all these may be confuted by its majesty; as also a grain of
mustard seed, being little in its germination, sprouts and grows higher than
all herbs; for mustard seed possesses many qualities; first, as our Lord
explained, that as it is #ke Jeast of all seeds, thus also the Gospel when it
began by means of the Apostles, was less than Heathendom, or Judaism
(or Samaritanism, which consisted in a mixture of them both); but
it conquered and subdued them all, and it flew in every direction; second,
that as a grain of mustard seed is round, and more equal than all grains,
thus preaching is equal and not schismatic; third, it is not split into two,
like other grains, so that preaching is not divided by faith in the Trinity
which is in one nature; again, that no distinction is made between love to
God and love to one another; fourth, it is much warmer and more pungent
than all the seeds; thus also believers are warm in zeal of love towards God
and towards one another, and are stimulated and brightened from the gift
of the Spirit which they receive; fifth, that every one who bruises this seed,
shall surely weep, for a symbol that all who oppose the Gospel and hurt
the preachers shall weep in the last Judgment; sixth, because of its
pungency it expels the corruptness of the flesh, which is a type of the sin
which is in souls; seventh, that where mustard is sown it destroys other
seeds; thus also believers, wherever they are, destroy little by little the
seed which the Wicked One sows among them, by the power of the Spirit
who makes them wise; eighth, that mustard is ruddy and smooth; that its
ruddiness signifies that Christianity is acquired by blood and by persecu-
tions, but by its smoothness that the hand of the enemies slips away from
it; ninth, that when it is mixed with things and eaten, it enters and creeps
as far as the veins; tenth, that it possesses refining power and things
that purify the humours, and the expectorations; eleventh, because it
preserves bodies, so that they do not putrefy, like fire and salt; twelfth,
because it does not put forth its bitterness and its sweetness, unless it is
rubbed and bruised ; as also Virtue is sweet and is bitter.

Now by the parable of the /eaven, He signifies about the abundance of
the preaching, and that it annuls all [other] doctrines; for such is also
the nature of leaven, that it causes all substances in which it is kneaded to
ferment; He calls Judaism, Heathenism, and Samaritanism #kree measures;
for it is really an interpretation of that which is above. But Hannar and
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others say that the #ree measures are the three sons of Noah, from whom
the nations and tribes have sprung. Others say that they are the
three parts of the soul, just as in that of thirtyfold and sixtyfold and
a hundredfold. Others say that the Mind takes up Grace, and hides it in
the Body and the Soul and the Spirit.

Now by the parable of the field He teaches about Himself, because
His Godhead was hid by His Manhood as by a veil; for He calls
His Godhead @ treasure, but His humanity a field. He calls it a treasure,
because of its riches, but because of its invisibility, [He speaks of] its
kiddenness ; for this, that @ man found it, and hid it, and for joy thereof sold
all that he had, and bought it; that is to say, that many are destined to
understand the unexpected power of truth, so that they despise all the old
things; that is to say, their idols, and their religions, and to run after Him
alone, as after the Truth, which is able to prepare redemption for them.
But this, that he 4:d if, because they keep the Faith carefully in the bosom
of their souls.

And by the parable of the merchantman who sought goodly pearls,
He teaches about such of the Jews as relax the ancient Law, and
are taught the Gospel, as Paul was. But this, that when ke found i,
he sold all that he had, and bought it; as Paul himself said, that “what
things were gain to me, those I counted loss for Christ” For He calls
them merchantnen, as those who by means of the discipline of the Law
confessed to being diligent in the matter of religion.

By the fifth parable of the zez He teaches about the magnitude of the
Gospel, that thus it is stretched through all creation; calling preaching a
net, and the world a seaz; and that iz gathered of every kind, He signifies
about men different in mind and in doctrine, that preaching netted them.
He calls the Resurrection the shores of #ke sea; the righteous He calls e
good, but evil persons ke bad, who are falling into Hell.

This, that Herod the tetrarch heard of the fame of [esus. Some people
have thought that the Evangelist speaks contrary to himself, as he wrote
above, that after Herod was dead, Joseph came into Galilee; for now that
Herod heard of the miracles that were done by Jesus; because they have
not understood that Herod the king was one person and Herod the
Tetrarch another, the latter being the son of the former. Now Herod, who
killed the infants, had six sons, Aristobulus and Hyrcanus by Miriam
daughter of Hyrcanus, when he killed their mother Miriam; and they
wished to kill him ; he sent them away to Casar and killed them ; and had
Archelaus and Herod and Philip and Lysanias by other wives. Therefore
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when Herod died, the Romans made Archelaus his son king over Jud=a
instead of him, but when the latter had kept the power for nine years,
and had done wrong in many things; the Jews accused him before Cesar,
p. <= and the Romans divided his kingdom into four parts; one to Archelaus?,
and three to his three brothers, of whom therefore each one was called a
tetrarch, that is to say, a fourth, namely, a ruler of one of the fourth parts.
Afterwards they took away Archelaus’ part and added it to Philip.
Herod then threw [fohn inio prison, having found a pretext that he
gathered many multitudes, and led them astray by his baptism and by his
conduct, and hence he feared a danger from him, that he should be a

f. 35b cause of rebellion for the nation of the Jews.
And it is asked, if during the lifetime of Philip Herod debauched
Herodia, or after his death? and how, seeing that Herod was not a Jew,
but from the heathen, John reproved him? But Mar Eplhraim and others
say, that he took her after Philip was dead. Philip was not equal in
power, whose bed he despoiled during his life and reduced him to silence ;
but his power was double that of his brother, in this, that the portion of
Archelaus was also given to him. They say that John reproved him
although he was of the heathen, whether he was a Philistine by his father,
who was a priest, or an Edomite by his education, as we said above;
because his father and he and his brothers pretended to be considered
and reckoned as Jews, and to obey the Law of God. Again, they say that
John reproved him, that although he was obeying the law, that a brother
p. =n should take his brother’s wife, and raise up seed to him, yet because Philip
had a daughter, she could have <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>