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INTRODUCTION TO VOLUME TWO

THE linguistic problem before the ethnographer is to give as full a
presentation of language as of any other aspect of culture. Were it
possible for him to reproduce large portions of tribal life and speech
through the medium of a sound film, he might be able to give the
reality of the culture in much greater fullness and the part played
by language within it. But even this medium would not dispense
him from a good deal of additional interpretation and commen-
tary. For, as we shall see in the course of our theoretical argument
and of its practical applications, language differs from other aspects
of culture in one respect: there is much more of the conventional
or arbitrary element in the symbolism of speech than in any other
aspect of manual and bodily behaviour. Processes of tilling the
ground, however much they may differ from one culture to another,
have a great deal in common. A European peasant transplanted
into a coral atoll or a high plateau of Central America, would still
recognise what his brother husbandman is doing; he would not
understand a single word of the other’s speech.

In dealing with language at the pre-literate stage, the ethno-
grapher is faced by another difficulty. The speech of his people
does not live on paper. It exists only in free utterance between man
and man. Verba wolant, scripta manent. The ethnographer has to
immobilise the volatile substance of his subject-matter and put it
on paper. Whereas the language of literature in more highly

+developed communities is handed down to us on marble, brass,
parchment or pulp, that of a savage tribe is never framed to be
taken outside its context of situation. The specch of a pre-literaje
community brings home to us in an unavoidably cogent manner that
language exists only in actual use within the context of real utterance.

The ethnographic approach thus demonstrates better than any
other how deeply language is connected with culture. It also shows
how to study language outside the framework of its cultural realities
—the beliefs of the people, their social organisation, their legal ideas
and economic activities—must remain entirely futile.

Language therefore must be linked up with all the other aspects
of human culture. Language is not something which can be studied
independently of cultural reality. To divide anthropology, as one
of the leaders of our science has done recently, into three disci-
plines, one of which is concerned with the human frame, the other
with culture, and the third with language—shows that the relation
between language and culture has not been sufficiently appreciated
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by modern Anthropology in general. Language is intertwined with
the education of the young, with social intercourse, with the adminis-
tration of law, the carrying out of ritual, and with all other forms
of practical co-operation. It is the function of language within these
activities which is the primary linguistic problem for the cultural
anthropologist—whatever the grammarian, the philologist, the
logician or the aesthete may look for. As regards the anthropo-
logical problem, I found that I could not have recourse to any of
the theories or methods already in existence. The grammarian—
even the scientific grammarian—is still mainly concerned with
the ethical aspect of the question. He teaches you how you
ought to speak, what you ought to avoid, and what ought to
be your ideal.

“The traditional grammarian of the old type states the rules and
looks upon deviations as blunders, which he thinks himself justified
in branding as illogical’ (Otto Jespersen, The Philosophy of Grammar,
p. 345)—one might almost say immoral. And Professor Jespersen,
whom I have just quoted, speaks in another sentence about “that
tendency to reprobation which is the besetting sin of the non-
historic grammarian”. The besetting sin of the historic grammarian,
on the other hand, is in my opinion a tendency to reconstruction,
whether it be the Indo-Germanic Ursprache, or Proto-Polynesian,
or Fundamental Semitic. Moreover, sins or moral attitudes apart,
problems of history are not problems of function. Most of the
unquestionable and scientifically very valuable contributions of
Indo-European philology concerning Lautwandel or Bedeutungswandel,
concerning the formation of Romance languages out of Latin, or
the historic birth of that supreme twin hybrid—the American and
English languages—from the union of Teutonic and Romance,
are not profitable to the anthropologist. Worst of all, the typical
philologist, with his firm belief that a language becomes really
beautiful and instructive—ethically, logically and aesthetically
valuable—when it is dead, has vitiated linguistic studies in a manner
so profound that no one of us has ever completely lived down the
birth trauma of his grammatical categories.

The needs of the Anthropologist are entirely different, and so
must be his methods. He may accept a great deal of the solid and
valuable research done on comparative Indo-European linguistics
and the painstaking work on modern languages (though he will
always reject the sterility of the philological approach or any of
the grammarian’s attempts to immobilise language on paper),
but he must clearly recognise that his own task is neither normative
nor reconstructive nor historical. His task is to give a full description
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of language as an aspect and ingredient of culture. He has to do
here what he has been in the habit of doing with regard to religion,
social organisation, arts and crafts, or economics. And for this an
entircly different approach is necessary. What this approach is will
be seen in the following pages.

When the anthropologist, or more precisely the adept of the
functional method, turns to the work of his predecessors in direct
line—the linguistically competent missionaries, administrators or
travellers—he again finds a vast material, much of which he can
utilise and learn from. But here also he cannot completely rely on
what others have done before him and for him. For once more the
difference in aim has brought about a difference of method. The
missionary or administrator who, after having mastered the intri-
cacies of the vernacular, embodies the results of his lifelong work
in a grammar and vocabulary, perhaps also in a collection of texts,
thinks mainly of his successor, for whom he wants to spare labour
and give a short cut to the native language. Now the practical man
who deals with a native community does not need a scientific
picture of that community’s speech. What he needs is to use the
language for his own purposes, to translate the Gospel and preachit,
to educate the native in European morals, sports, handicrafts,law and
arithmetic, to sell his goods and buy native labour. The vernacular
serves in all this the purpose of translating the white man’s point of
view to the native. It is almost the reverse of what the Anthropologist
aims at, whose task is to translate the native point of view to the
European.

The enormous difficulties which beset the honest and clear-
sighted missionary, administrator and educationalist at their
respective tasks, will become increasingly clear to the reader of
the following pages. They are well recognised by one class of
European working among natives: the missionaries who, more
than anyone elsc, have honestly and deliberately faced their
problem during the last few years. Their point of view is well
summed up in Mr. Edwin Smith’s Skrine of a People’s Soul, where
especially in Chapters III and IV he comes near to recognising
the ‘“‘untranslatability of words” from one cultural medium into
another. And the drift of most modern missionary writings on
linguistics is towards the method of cultural interpretation of
language which is also adopted in the present book. The missionary
recognises that he is attempting to carry over to the natives a new
set of ideas, a new set of values, and with this the reorganisation
of the natives’ own language. But all this again is at best only
the counterpart of the fundamental anthropological problem, that
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of discovering the means of effectively bringing home the realities
of native language to English readers.

In the following pages the reader will find in Part V the linguistic
material presented by certain methods and devices, which as far
as I know have not been extensively tried before. I mean the
presentation of language, not in the form of a dictionary plus
grammar plus collection of texts with annotations, but the pre-
sentation of this material woven into a continuous story. On the
other hand in Parts IV and VI I had to give the justification for
this method and lay down the principles on which I proceeded, and
the reasons for framing these principles. In Part VII the full set of
magical spells are given in the vernacular, with cultural as well
as linguistic commentaries.

In tackling the specifically anthropological problem of language,
I have been guided mainly by my own experiences in the field,
but I have also consulted a fairly wide range of books; the work
of specialised linguists on primitive languages, from Wilhelm von
Humboldt to Sydney H. Ray, from Codrington to Edwin Smith;
as well as theoretical disquisitions on language from Lazarus
and Steinthal to John Dewey. From every one of thesc I have received
considerable help. But not one single method or point of view
could I use in fofo as my reliable and effective guide. Those who
know the modern literature of language will be able to appreciate
my reasons and see the difference between the methods here
adopted and those previously used.

I had originally intended to include in Part IV of this volume
a critical digest of some of the most recent works on linguistic
theory, such, for instance, as Jespersen’s Philosophy of Grammar,
De Laguna’s Speech, Cournois’ La Science du Mot, Gardiner’s Speech
and Language and—last not least—the short butimportant Chapter V
in John Dewey’s Experience and Nature. This would have related
my own point of view to recent developments in linguistics and
perhaps enabled me to bring out with greater precision some
aspects of the anthropological approach to language as contrasted
with that of the philologist, the philosopher or historian.

But no sooner had I drafted this critical and comparative part
than I had to discard it. It would have overweighted the volume
with purely theoretical and critical matter. The point of view here
advanced must, therefore, be taken and judged on its merits: as
the summary of an anthropologist’s linguistic experiences in the
field, and of his attempts at mastering the material thus collected.
I think that I can claim without any presumption that every step
of my argument is well founded in personal experience of linguistic
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work, and that it is also documented by concrete examples taken
from these experiences. The theories here advanced will easily be
seen to have originated in the actual difficulties of collecting, inter-
preting, translating and editing texts and terminologies. The
approach presented has thus to a large extent been tested on the
long and painful experience of learning a native language; on the
practice of speaking it, of gradually acquiring fluency and that
intuitive understanding which enables us, as speaker, to handle the
finer shades of meaning and, as hearer, to take part in the quick
interchange between several people. It took me about one year
to speak easily, and I acquired full proficiency only after some
cighteen months of practice, that is towards the middle of my
second expedition.

But for all this it would be merely a pretence for me to claim that
the theories here evolved are a spontancous and unaided growth
built by my own constructive faculty from my own experiences.
I do not want for onc moment to minimise my indebtedness to
linguistic theory. Since I regard it as of the greatest importance
always to stress the fact that only theoretical training enables us to
see a sociological fact and to record and interpret it correctly, I
should like to say that in no othcr branch of Anthropology has my
reading been as extensive as in Linguistics. Up to the war, I read
and digested a great many theoretical books on the psychology of
language and the philosophy of grammar, and I was also acquainted
with the main results of comparative Indo-European linguistics.
From the newer literature I have only been able to read samples,
and I certainly cannot claim to be abreast of recent developments.
But even the books enumerated above well represent some of the
new developments.

I hope that at some other time I shall be able to state fully and
adequately my indebtedness to past work and the place which I
think my contribution might be assigned in recent movements
towards a morc fully sociological and pragmatic treatment of
language. It 1s well to remind the reader that this book is mainly
descriptive and not theoretical. It is not a frontal attack on language,
nor even a descriptive work dealing with the language of the
Trobriand Islands, but only a linguistic commentary to an ethno-
graphic work on agriculture. So that, from this point of view, a
general discussion of linguistic problems had to be limited to the
necessary minimum. Since the two theoretical parts (IV and VI)
are very fully documented in the two parts which immediately
follow them, a critical and indirect substantiation of their claims
is perhaps not necessary.
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Part Five

Corpus Inscriptionum  Agriculturae Quiriviniensus;
or The Language of Gardens

NOTE TO READER

This somewhat detailed table of contents of the Linguistic Supplement
is meant for those especially interested both in the ethnographic and
linguistic aspect of Trobriand gardening. I had prepared it for myself,
but found it so useful in allowing me to find at a glance the place where
a word, a text or a grammatical analysis were to be found, that I decided
to reproduce it here. It is meant to be an aid to rapid orientation, hence
it was not possible to make it completely exhaustive in the sense of
including all the words; nor has any elaboration of definitions or con-
sistency in presentation been possible.

Div. I. LAND AND GARDENS

PAR.
1 Opposition between pwaypwaya and bwarita. Text 1,

2 Opposition between valu and odila. Odila, ‘low bush’. Kaboma, weyka,
rayboag.

3 Pwaypwaya divided into dakuna, kanakenuwa, pasa, podidiweta, sagala,
rasarasa.

Cross-country walk. Types of country: weyka, olilagala valu.

Bidivalu—soil of a village, bidubwaba’u—Dblack soil, galaluwa.

The bush: odila, weyka, boma, kaboma, kapopu.

Swamp: dumya. Rayboag (uweya, kito’u, waykepila).

Momola, kanakenuwa, kwadewo, pasa, kovalawa, lumata (wa lum and
wa dom).

Abstract uses: valu—place; odile—uninhabited land; pwaypwaya—
terra firma ; boma—uncut grove.

O3 OG>
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10

I1

12

13

14

15
16

17

18
19

20
21
22
23
24
25
26
27

28
29
30
31

ANALYTICAL TABLE OF CONTENTS Xix

Pwaypwaya in expressions such as tolipwaypwaya, da pwaypwaya-si,
i-woye da pwaypwaya.

Kinds of pwaypwaya well suited for planting: galaluwa, butuma,
kawala, dumya, sawewo; less suited for planting: mo’a, malala,
kwaydikudakuna;

unsuited for planting: podidiweta, kanakenuwa, pasa. Kinds of dakuna:
vatu, rayboag, kaybw’a. Binabina utukema.

Economic divisions of pwaypwaya into kwabila (kubila-), baleko (kway-).
Weyka, boma, odila (kay-).

Kwabila, divided by karige’i and baleko divided by tukulumwala.
Tolikwabila and tolibaleko. Nigada at kayaku.

Divisions of dumya, momola, rayboag. Baleko = odila.

Buyagu, ‘garden site’.

Buyagu encircled by kali and kuduwaga. Opposition to odila and
yosewo. Kapopu, kaulaka.

Bagula in relation to buyagu.

Baleko extended to ‘gardens under cultivation’. Kwabila merely a
term of measurement and land tenure.

Buyagu, bagula, baleko distinguished.

Text 2 defining yosewo and buyagu.

Text 3 defining bagula and buyagu.

Text 4 defining buyagu, bagula, baleko.

The three terms for garden.

Text 5 : buyagu with prefix—‘our garden site’.

Ulo buyagu, ‘my garden’.

Types of garden: kaymugwa, kaymata, tapopu (uriwokwo). Derivation
of kaymata and kaymugwa.

Kasiuwa : gardens on the momola,

Ligabe : garden during harvest.

Garden types take classificatory particle kay-.
Homonymous terms indexed.

Drv. II. THE CROPS

No abstract name for ‘crops’; distinction between useful and useless
plants.

Ka'i—most general term (kay-). Opposed to munumunu, wotunu.
Text 6: connotation of munumunu.

Text 7: Munumunu—never round village or baku.
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Wotunu: plant with matala which i-kwari, itavine, i-mwoyne. Other
creepers: luva, wayugo.

Wotunu : never applied to cultivated creepers. These are taytu, kuvi,
Generic names given to plants not economically useful.

Text 8: Ka't wa bagula and ka’i odila, etc.
Particle tam- only used for taytu and kuvi.

Generic term nearest to ‘crop’ is kaulo (vegetable food, staple food,
taytu). It refers only to tubers when taken out of the soil. Derived
forms : kagu, kam, kala. Flesh and fish : viliyona, yena, ilia.

Kaulo in baskets—absence of particle. When in bundles governs
umwa-.

Minor crops: pempem, yaguma, to’u, viya, bisiya, usi.

Maize (ma’isi), sweet potatoes (simsimwaya).

These products called kaulo or kavaylw’a. Opposition between staple
food and wild fruit. Text 9 on gwaba.

Terms used as verbs and nouns, like ‘flower’.

Independent and relational forms. The use of kaynavari, kayuwa.

Sisila, sisi-yu, sisi-tala.

Convention adopted in presentation of possessives.

Kaynavari, lala’i, sisi-la—of wild and cultivated plants; kaytone-na
only of uncultivated (otherwise tam-na).

U’ula, tapwana, dabwana, dogina—of all plants.
Minasa-na for buttress roots of trees.

Sisi-la (sisi=), lala’i (lila-) ;

yagava-na, yewest, yakwesi.

Yagava-na with ya- for leaves, fibres, flat objects. Specific leaves:
yoyu, yoku, yobu’a, kalawa.

Parts of leaf: kapo’u-la, kapagana, visiyala, kokopa, pagana.
Verb lala, noun kaylala.

Text 10: sisi-la; other meanings.

‘Flower-frondesce.’ Sisi, lala used verbally.

Text 11: yovilu, uwa (kayuwana). Luwa’i, luluwa’s.

Text 12: on uses of uwa. Seed : weytunu.

Text 13: weytunu and kanawina.

Flesh and skin of the fruit.

Reproduction of flowers, No name for component parts.
Text 14 : non-sexual reproduction of flowers.
Commentary. Native views on reproduction in humans and animals.
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Male and female plants (bwita wala, kaymwala and kayvivila). Verbs:
susine, sakapu, sunapulo, kounapulo.

Kabina’i and puripuri.
Homonymous terms indexed.

Div. III. THE CROPS: STAPLE PRODUCE OF THE
GARDENS

Main interest in cultivated plants.

Taytu planting and anatomy: nouns: yagogu, tapwana, sibu-la, koga,
mata-la; verbs: i-susine, i-tavise, i-sunapulo, i-sakapu, i-kounapulo,
i-kabina’i.

Growth of taytu sprout: sobula, silisilata, bwanawa, gedena, kaynavari.

Words of growth in Magical Formulae: ta-tavisi, ta-katusakapu,
ta-vaguri.

Development of faytu plants: sobula, tamu-la (tam-na) lala’i, salala,
towabu,

posem and yawila, yosi-la, yagava-na, mata-la, dogina.

Words generically and specifically used. Specific to faytu: tam-la.

Silisilata. Gedena, gowa-na, go’u, bwanawa. Bwanawa used with suffix
as bunem-, bune-la. Kabina-va’u.

Lists of taytu varieties.

Lists of kuvi varieties.

Lists far from exhaustive. Represent botanical varictics.

Functional varieties: bwanawa, kakawala, taytukulu, unasu.

Difficulty of theoretical inquiry.

Taytu names in magical spells.

Figurative and descriptive names: pupwaka, bomaiu, susu, nutunatu,
tomwaya, titula’uya, titudobu, tituboya (titu-).

Less information on kuvi.

Names compounded with kuvi- or kwi-.

Names beginning with #-, fu- are male; bo-, na-, tlu- are female.

Tayiu; Pathological distinctions: taboula, nukunokuna, bwabwa’u,
pupwaka’u. Qualitative distinctions: mwa’v and nanakwa. Kakata
matala. Unw’unu.

Sociological distinctions. At basi: bwanawa, go’u, gowa-na, taytuva’u,
kalava’u, taytuwala. In kalimomyo: taytu, taytuwala, urigubu, yagogu,
kakawala, unasu, taytukulu, ulumdala, kavakayviyaka, ugu, taytuva’v and
kalava’u. Tayoyuwa.

No functional distinctions for kuvi.



xxii
PAR.
22

23
24
25

26

27
28

(W&

O 0oV

10

11

12
13
14
15
16
17
18

CORAL GARDENS AND THEIR MAGIC

Uri terminology even fuller. Parts of plant: nayta, kokopa, kwaynuta,
sikwaku, uri, sibu-na, pwa-na, kayke-na, tapwana, dabwana.

Taro planting.
Text 15: Taro planting.

Commentary: necessity of context of gesture. Woma, old root,
ina-la, latu-la, tuwa-la, bwada-la.

Kanagi-na, kaylagi-na, yasina. Yosila generic for ‘new shoot’. Free
translation of text.

Woma and bam.
Homonymous terms indexed.

Diwv. IV. THE CROPS: TREES AND PLANTS OF THE
VILLAGE GROVE

Main trees: nuya, luya, and bu’a. Leaves: yoyu and yagavana.
Young shoots: kaykapola. Analysis of this word. Mwaykena.

Text 16: Natives unaware of palm flowers. Stages of growth : bubuwana,
talapem, bwaybwaya, kikiya, sagola, gwara. Viliyona ku'iga.

Ripe nut: nuya, luya. Texts 17 and 18: Yag:, lalava, numatutile.
Ripe coconut: varige. kwoymata-na, kwoysibu-na.

Fibre: kwaysanu, kwoysalu; and for areca: kuku, baykuku. Shell: viga,
kwoyviga, kw’iga. Meat: luya. Fluid : sopi lupa, bulaya, bulami.

Breaking the nut: kulami, takulami, bolu, utubolu.
Bunch: samaku and saleku (with bukwa- and sa-).
Text 19: on planting a coconut.

Commentary : Text 20 defining kalilava. Ulilava and valilava. Meanings
of variga, homonymous. Ta-kome. Keli, dubwani, dubwadebula.

Kaytubutabu terminology: tabu and boma-la. Uses of word tabu.
Examples of European terms in Trobriand.

Gam, kaypaku.

Text 21 on aim of kaytubutabu magic.

Commentary : Vitawo. Sagali.

Usi, banana, governs kay-.

Banana varieties : wakaya, kabulukusa, monogu, usikela, kuli, wowo’u, etc.
Alphabetic list of fruit trees in rayboag and momola.

Homonymous terms indexed.
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Diwv. V. THE SOCIAL AND CULTURAL SETTING OF
TROBRIAND AGRICULTURE

No abstract term for ‘agriculture’.
Kaulo. Text 22: bagula. Text 23: poulo. Toluguta and tokwabu. The
good gardener : tokwaybagula.

Towost, used of garden systems.
Opposition between molu and malia.
Derivation of malia.

Malia and milamala (mana).

Uses of molu. Text 24 on the great molu. Texts 25 and 26: defining
certain words in Text 24.

Text 27 on trading of food.
Commentary.

Taytu: figurative and derived meanings, fundamental meanings.
Meanings never confused. Taytu: opposed to yagavana, kaulo,
bwanawa.

Taytu kalava’u, etc.

Taytu as ‘year’, ‘garden produce’, ‘cycle of activities’. Text 28,
illustrating use as year.

Five meanings of tayfu.

Tokwaybagula (butura) and derivation of this word. Tokwabu, toluguta,
tobugumata.

Words connected with the glory of gardening: yakaulo, yakala, kayasa,
buritila’ulo.

Distinct terms for garden theft: vayla’u, kwapatu.
Sociological terminology not introduced here.

Kayaku in gardening context. Kalawa (kalatuba) at kayaku; its
derivation.

KRuweluva (derived from kalawa). Text 28a.

Text 28b on kayaku.

Commentary: kubila, sisu, sagali.

Text 28c on kayaku.

Commentary : wokunu, karibudaka, gayasu, kaybu’a.

Text 28d on kayaku.

Commentary: kaykuwosa, kaymola, vapopula digadaga.

Gifts and payments: sousula, gugw’a, vaygi’a, sibugibogi, ula’ula.
Homonymous terms indexed.
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VI. THE TECHNIQUE AND OUTFIT OF AGRICULTURE

No word for work. Use of bagula.

Other terms for work : poulo, banyi, ginigini, yowari, wayga.
Many words for concrete activities.

Plan of this Division.

The implements: dayma, kema, ligogu, kaniku, kayeki, yama-. Uses of
dayma in other activities.

Uses of kema. Ligogu, kavilali, beku. Kema, utukema. Kavi-tala,
Primary meanings of kema. Opposition to binabina.

Ligogu, less important than axe.

Shell implements : kayeki, kaniku, kaybomatu (simata).

Garden activities: kalawa in different phrases. Ta-ta’i kuduwaga, etc.
Derivation from keda. La kalikeda, homonyms.

Ta-wali-se kali.

Takaywa: first large-scale activity in gardening. Actions involved:
ta’i, guya, ko’uwari, katw uwari.

Gabu: drying bush: i-kali i-matutile.

Text 29 on burning and fertility.

Commentary: ula, ‘foulness’ and simasimla, ‘fertility’.

Koumwala: nene’i, ninene’i, kaytane’s, kabi, tubwalasi, katununuma,
yolukula, vakalota, supi.

All these verbs probably generic.

Koumwala associated with tula division.

Keli (yent) most general planting term.

Sopu, sapwo. Vitawo (vatuvi). Vala, vali. Sopu malaga.

Weeding : pwakova, sapi.

Basi—generic ‘to pierce’. Specific applications. Text 30 explaining
basi activity.

Kelikeli (first stage of basi). Then sasi (sasa).

Tayoyuwa: generic for harvest. Types;: fa-kava’i, ta-tayoyuwa, ta-kopo’i.

Kousisuwa—taking out the baluluwa.

Taro harvesting. Lulu, keli.

List of screams.

Lay-out of gardens. Boundaries: karige’i, tukulumwala, tuwaga, sapona,
kalikeda, kuduwaga. I-yowota-si lopou-la buyagu.

Kalapisila o valu, mile’ula, leywota, reuta’ula.

Derivation of leywota (yowota).
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Yowota possibly ‘well-cleared garden’. Reuta’ula derivation.

Vaboda. Sigeya’i.

O gayala kaylepa and kaymwila.

Corners of the garden: nunula, wokunu ; kalibudaka.

Keda—generic for paths.

Kali consists of gado’i, kalibala. Yokonikan, ‘small fence’.

The ‘Magical Wall’: lapu, kamkokola, kaybaba, kaynutatala, karivisi.
Derivation of kamkokola.

Derivations of tula, gubwa-tala. Erecting the fence: keli, vitawo, lova.

Supports: kavatam (derivation), kamituya, kaygum, yeye'i, kaytosobula,
tamkwaluma, kaybudi, kayvaliluwa (derivation).

Kaysalu: tree used as support.

Verbs of climbing: kwari, tetila, yokeli, mwayne, tavine. Text 31 on
taytu supports.

Commentary : i-kanabogwo, i-katukwari.

Text 32 on taytu supports.

Text 33 on the fula square.

Commentary: ‘lay the boundaries’.

Text 34 on garden taboo (sitting on fula).
Text 35 on functional classification of crops.
Free translation.

Commentary: Throwing the spent tuber away. Tayoyuwa, kanawa,
kabina’i (growth of plant).

Homonymous terms indexed.

Diwv. VII. MAGIC

Megwa (body of magical practices) : used with towosi, bagula, bwaga’u,
poulo, kabilia.

Text 36 : megwa as ‘magical virtue’.

Megwa as special system. Migava-la bagula, elc.

Megwa, miga’i as verbs. Towost i-miga’i bagula.

In utterance of spell: yopo’s, yopwi, miga’i.

Evil magic: bulubwalata. Verbs: keulo, ka’u, kwawo.

Kariyala: magical portent.

Boma-la, ‘taboo’ (boma-gu). Boma, war magic, tabooed grove (kaboma).

Specific magical expressions. Text 37 on kamlokola. Megwa la keda
and bagula la keda (magic and work).
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10 Towosi, garden magician, garden magic.

11 Fundamental meaning of towosi unclear.

12 Attempted etymology.

13 Towost in various contexts.

14 Associated with village community.

15 Avayle la kaylepa = avayle towosi.

16 Wope, ‘to strike’.

17 Lova, lava, lavi, for performing the rites.

18 Gathering of herbs: i-yo’udila, i-sulubulami, ula’ula.

19 No term for acolytes. To-bwabodila, to-kwabila, to-kelikelila—merely
functional designations.

20 Other types of magic: vilamalia (tovilamalia), basi valu, bibila valu.
21 Kaytubutabu magic. Private spells: bisikola, mom’la.

22 Terminology of magical paraphernalia: implements, erections,
substances.

23 A. Implements of Magic: kaylepa, kaytukwa, kema (burakema), ligogu,
kaykapola, katakudu, dimkudukudu, moyluma, kwoylabulami, kaybomatu,

24 Substances used in vilamalia and kaytubutabu : binabina, ta’uya, urinagula.

25 B. Magical Erections. Si bwala baloma, gado’i baloma, kayluvalova.
kaydabala, kaykubwaya.

26 C. Magical Substances. Boda, bwabodila, lumlum, kavapaku, paku.
27 Fragmentary nature of list of substances. The list.
28 Homonymous terms indexed.

Div. VIII. INAUGURATIVE MAGICAL CEREMONIES

1 Distinction between name of rite, spell and ceremony. Specific
magical acts and generic terms, e.g. kamkokola, kaylepa, yowota.

Roots appear in various forms : Text 38 exemplifies gabu used as verb.

Texts 39 and 40: verbal use with other personal pronouns. Use of
inclusive plural. Dual form: fg-bagula, etc.

4 Formative prefixes, especially kay-, e.g. ka-sayboda, ka-vapuri.
Great variety of forms in magical terminology.

No specific name for first inaugural ceremony. I-woye buyagu. Yowota
can mean rite or whole ceremony. Same with talala.

[o2 &

T-woye buyagu and i-woye pwaypwaya.
Talala—cutting the saplings (kaygaga and kayowota).

9 Yowota: rubbing soil under sapling; ‘“to make clear”. Text 41 on
yowoia.

[o=B N
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Analysis of spell : yowota makes the soil magically fertile.
Ta-vapopula digadaga, from puli.

Bulukaylepa and bulakema (derivation; prefix bulu-).
Widely used terms: ula’ula, yowota, talala, kaylepa, kaygaga.
Text 4la, kapula.

Gabu, vakavayla’u (suluwa) ; their derivation.

Partial rite of gibuviyaka, by means of kaykapola. Lumlum.
Pelaka’ukwa (derivation), kalimamata, bisikola.

Analysis of kalimamata.

Bisikola: a taro rite ; possible derivation from basi.

Kamkokola: verbs associated with it. Text 42 illustrating the verb
lova.

Lova, lavi, tast.
Vitoboge (derivation). Text 48 illustrating its use with kamkokola.
Other cxpressions connected with kamkokola: kayluvalova kaybaba.

Verbs: kiya, lola (talola). Kavapatu, kavaboda ‘leaves’. Vakalova (deriva-
tion).

No special names for kamkola spells.

Puwakova rite: kariyayeyla sapi. Sapi, ‘weeding’.

Momla: inaugural thinning.

Div. IX. MAGIC OF GROWTH

Simpler nomenclature.

Cross references to documents.

Vaguri sobula.

Vasakapu (emergence).

Kayvaguri-na sobula, kayvasakapu-la sobula.
Text 44 : ta-lova kaydabala.

Kaylavala kaydabala.

Text 45: ta-lova dabana taytu.

Text 46: two instalments of same magic.

Ta-sayboda refers to further growth magic. Derivation, Texts 47
and 48. Alternatives: kaykaduba. Text 49 on kaduba rite.

Commentary on duba.
Vapuri. Derivation.
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13 Text 50: aim of kammamalu.

14 Text 51 on kasaylola.

15 Vakuta data of less value than that of Omarakana.

16 Comparison of Omarakana and Vakuta magic. Text 52: vasakapu.
17 Texts 53, 54 and 55, on gilulu.

18 Commentary: baba, waya’t, gilulu.

19 Kaykubwaya, ‘sticks’.

20 Text 58: kala’i: rubbing the ground.

21 Text 57: kala’i: ‘to throw away’.

22 Text 58: vakwar: (derivation).

23 Lasawa. Derivation unknown. Connected with production of tubers.

24 Valuvalova—creates abundance of foliage. Also yo'uribwala and
_yobunatolu. Text 59.

25 Yobunatolu (derivation).

26 Tatd’i tageguda, tata’i tamatuwo, referring to the cutting of the yam
supports.

27 I-lova kaluvakosi, ‘he throw the final stick’.
28 Text 60: vapuri.

29 Puri (clusters of tubers).

30 Vapwanini.

31 Ta-sasali.

32 Text 61: concerning eating of fish and ‘taytu.
33 Commentary: vakam.

34 Ritual eating of taytu.

35 Text 62: ta-lova-si kayke-la kavatam.

36 Text 83 on kaydabana magic.

37 Text 64: ta-lova dabana taytu.

Dwv. X. THE MAGIC OF HARVEST AND OF PLENTY

Harvest rites: isunapulo, okwala, tum.
Harvest rites for taro, yams, taytu.

Text 65 on isunapulo. Derivation of isunapulo.
Okwala (derivation). Text 66.

Text 67 on okwala.

Text 68 on tum: T um bubukwa

Tabwa’u (derivation).

N O bW N -
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Texts 69-71 concerning tum, from Vakuta, Sinaketa, Teyava.
Commentary.

Vilamalia (derivation). U’ula valu.

Kubisakavata bwayma (derivation).

Tum bubukwa in various uses. Text 72 on aim of this. Uwaya’u. Text 73.
Texts 74, 75, 78. Concerning herbs.

Private garden magic: migava-la bagula. Megwa yagogu, ctc.

Text 77 on kabidabida (private basi magic).

Homonymous terms indexed.

Diwv. XI. A FEW TEXTS RELATING TO GARDEN MAGIC

I
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Definition texts.

Text 78 on pelaka’ukwa.

Commentary : kwaytala, tepila.

Text 79 on black magic.

Commentary : i-sikay-se tokeda.

Text 80 on taboo on reciting garden magic.

Free translation.

Commentary : kidama, oyluvi, ba-keuls, gagabile.

Text 81 referring to garden magic in general.

Native use of condensed statement.

Text 82 : reciting of fairy tales.

Commentary : puripuri, labayse, kasiyena, kweluva. Name : katulogusa.
Text 83 on same subject. ‘
Commentary : kurava-la. Text 84.

Homonymous terms indexed.

Diwv. XII. THE TERMINOLOGY OF THE LEGAL AND
ECONOMIC ASPECTS OF GARDENING

Plan of Division.
No word for ‘ownership’.

Possessive pronouns. Pronouns of closest possession (-gu), of less
near possession : agu, kam, kala.

Food, etc., as “less near possession’.
Kagu and kam with food as object of immediate consumption.
These pronouns with any food. Kagu kavaylu’a.
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Fourth class of possessives: ulo, um, la, ma, etc. List of possessives.
Prefix toli-, ‘master’. Toli-baleko.

To-kabi, to-kabila dayma, to-kwaybagula, to-bwabodila.

U’ula—in various meanings; e.g. master of a kayasa.

Contexts of speech needed. Ownership in land tenure.
Toli-pwaypwaya and variations. Toli-kwabila.

Toli-baleko. Ownership and the leasing of plots. Kaykeda—nominal
payment. Takola, takwalola.

No terms for ‘labour’.
Payments for labour: vakapula, vakapwasi, puwaya.

Distribution : gubakayeki, taytumwala, urigubu. Kubuna yamada. Urigubu
(lit. ‘taro to be lifted out’) in South, taro plots. Taytumwaydona,
‘taytu altogether’.

Taytupeta, referring to harvest. Further harvest terms: kovisi, likula
bwayma, dodige bwayma, takola, karibudaboda.

Text 85 referring to kayasa.

Commentary : siva-tala, lagayla tula, ta-latova, kovaysa, vituloki. Euro-
peans’ difficulty in following text.

Time jumps in text.

Text 86 : incident from kayasa personally witnessed.
Commentary: kway.

Text 87 : conversation at same kayasa.

Text 88 on buritila’ulo.

Commentary: gala kam, iga’u, tuwayla, tokaye.

Text 89: buritila’ulo.

Commentary.

Text 90: buritila’ulo.

Commentary : ma-kwoy-na, karisa’u.

Text 91 defining kokouyo.

Commentary.

Text 92 concerning likula bwayma or tatunela woya’i.
Commentary : figurative expressions.

Text 93 on reticence re urigubu.

Commentary : gala kagu.

Text 94 on land ownership.

Commentary: sibogwo.

Text 95 on commoners’ fears of making a large storehouse.
Commentary.
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40 Text 86—Tudava Myth.

41 Commentary: valu, i-tavine, bokavili, vagi, wala, tolay-gu, kwasu.
42 Text 87 on quarrelling about gardens.

43 Commentary: sisu, gwads.

44 Text98: influence of magic on tayfu.

45 Homonymous terms indexed.

Part Six

An Ethnographic Theory of the
Magical Word

Literal rendering and free translation in the language of magic.

Div.I. THE MEANING OF MEANINGLESS WORDS (Pp. 213~218).
Abracadabra and hocus-pocus.—What is the function of a magical
utterance?—Is the spell a monologue?—The situation of magic.—The
production of mana.—The vatuvi spell and the ritual voice-trap.—Magi-
cian’s voice as the vehicle of mana.—The beginnings of magic: its emer-
gence from underground ; in principio erat verbum.—Interest in the filiation
of magic.

Div. II. COEFFICIENT OF WEIRDNESS IN THE LAN-
GUAGE OF MAGIC (Pp. 218-223). Specific function and origin of
magical speech in native theory.—Untranslatable passages.—Specific
distortions of magic: compounds, clipped forms, pseudonyms.—Opposi-
tions and negative comparisons.—Meaningless words made intelligible
by additional information.—Spell untranslatable without knowledge of
correlated dogma.—Untranslated words not necessarily untranslatable.

Div. III. DIGRESSION ON THE THEORY OF MAGICAL
LANGUAGE (Pp. 223-225). Conclusions concerning meaning of
meaningless words.—Ritual accessories contributing to weirdness and
difficulty of noting spells.—Difficulty of obtaining adequatc commen-
taries: the special interest of these.

Div. IV. COEFFICIENT OF INTELLIGIBILITY (Pp. 225-231).
Intelligible elements in spells: words and phrases of common speech,
inventory words, compound expressions made up of intelligible elements,
distortions containing significant elements.—Modifications and distor-
tions of intelligible elements.—Reason for coefficient of intelligibility.—
Magical words as attributes of man’s relation to environment.—Spells
addressed to things, beings, agencies.—Coexistence of weirdness and
intelligibility.—Twofold nature of translator’s task.
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Div. V. DIGRESSION ON THE GENERAL THEORY OF
MAGICAL LANGUAGE (Pp. 231-240). These pages contain sugges-
tions rather than final conclusions.—Evolution of magical speech from
nonsense to the rational or vice versa?—Child language pragmatic and
magical.—Intelligible and unintelligible elements in language.—The two-
fold character explained by acquisition of language in childhood.—Weird
Trobriand words explained by association and ‘‘sympathy”.—Child’s
quasi-magical influence over adults.—Mastery over words side by side
with mastery over things.—Defective speech identified with defective
mentality.—The craftsman and the schoolman.—Citizenship and socio-
logical terminologies.—Binding force of legal words.—Contracts and
oaths: their mystical virtue.—The theory of Durkheim criticised.—Two
peaks of linguistic effectiveness (magical and pragmatic) to be found in
all cultures—Monsieur Coué and his Trobriand colleague.—Christian
Science.—Advertising and beauty magic.—Political oratory.—The
essence of magical statement.—Creative metaphor.—Freud’s identification
of magic with day-dreaming criticised.—Magic as supplementing human
thought and knowledge.—Magic as an organising force.

Div. VI. THE SOCIOLOGICAL FUNCTION OF MAGIC
AS ANOTHER SOURCE OF INTELLIGIBILITY OF SPELLS
(Pp. 240-250). The spell: verbal communion between magician and
natural objects.—The response to the spell.—Its real effect on human
beings.—The magician’s charter and influence.—Spells known to many
Trobrianders.—The setting of the first formula analysed.—The setting
of the second formula.—How far the natives know the magic.—Magician
speaking on behalf of all the gardeners.—Key-words analysed.—Words
of magic as creating hope and confidence.—Influence of the spell on the
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AN ETHNOGRAPHIC THEORY OF LANGUAGE
AND SOME PRACTICAL COROLLARIES

THis linguistic supplement owes it existence to practical considera-
tions. Naturally I wanted to present all the linguistic material
concerning Trobriand agriculture which I had collected : without
it the account of gardening would remain incomplete. And yet I
found that a full and clear presentation of this material became
technical and unwieldy; it broke up the flow of the narrative. In
order to remedy this I at first attempted to relegate my linguistic
comments to footnotes. When these became too bulky I collected
them into digressions. But it soon became clear that when these
digressions were joined up they made a consecutive story and in that
form became less tedious as well as more illuminating. Thus I found
myself with no choice but to separate linguistics from description
and to place it in this supplement.

The genesis of this supplement would in itself, perhaps, account
for the form in which I am presenting my material. Instead of the
usual glossary with texts and comments, I have woven the linguistic
data—terms, phrases and texts—into a continuous narrative which,
necessarily, has grown to a length almost comparable with that of
the descriptive part of the book. This method of presentation,
however, appears to me so much better, clearer and more readable
than any other—indeed so inevitable—that I have resisted any
temptation to be more concise.

In fact, in the course of these introductory theorctical reflections
we shall be more and more cogently driven to the conclusion that
this is the only correct presentation of any linguistic material. The
method undoubtedly does entail certain hardships for the reader
and writer alike. On the one hand the double account, descriptive
and linguistic, submits the reader to a greater mental effort, as he
will have to collate the statements from one part to the other. This
method of presentation has also given the writer a considerable
amount of extra work. But the double entry into the subject has
compensating advantages : it allows of a much fuller control both of
linguistic data and ethnographic description than could otherwise be
given. I think that the material thus illuminated from two sides will
stand out, so to speak, stereoscopically.

But the chief virtue of this method is that it closely follows the
technique of field-work. The ethnographer has to see and to hear;
he has personally to witness the rites, ceremonies and activities, and
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he has to collect opinions on them. The active, personal and visual
side are the main concern of the descriptive chapters. The conversa-
tions, comments and grammatical apparatus are given here.

Div. I. LANGUAGE AS TOOL, DOCUMENT AND CULTURAL REALITY

In the following study of Trobriand agricultural linguistics there are
several points of view which have to be kept before the reader. First
of all there is the special methodological interest in the frank and full
presentation of all available linguistic evidence. For language is the
ethnographer’s most important tool. It is through his knowledge of
the vernacular and through his practical handling of native grammar
and vocabulary that the ethnographer can ask clear questions and
receive relevant answers. These answers he then has to interpret and
comment upon before he can give them in an intelligible form to
his English reader; and it is a long way from the mouth of the native
informant to the mind of the English reader.

But the value of linguistic data is only in proportion to the ethno-
grapher’s own knowledge and his critical accuracy in drawing
inferences ; therefore he is obliged—as is every scientific worker who
must present his credentials and describe the way in which he has
reached his conclusions—to disclose his most important apparatus,
that is, his linguistic outfit.

Thus in the study of technical terminologies and characteristic
phrases—some volunteered, others obtained in answer to questions,
others again repeatedly heard as traditional sayings—the reader will
gain an insight into the linguistic equipment of my field-work. From
the amount of terms collected he will be able to assess the range of
subjects within which I could converse with the natives; from the
type and structure of the statements, the difficultics of giving an
adequate translation. As regards the terminologies, the reader will
see that my aim is not to introduce a false precision into native
ideas, but rather to ascertain precisely what a certain word means to
the native and how it is used by him. About three-fourths of the
statements contained in this supplement are what might be called
definition texts ; that is, texts in which a native either tries to define
a word or uses it in a characteristic manner. As the reader will see
from Divisions IV and V, such definition texts are not merely
answers elicited from informants, but are an intrinsic part of the
native educational process. On difficult subjects I have given several
texts referring to the same word.!

1 Texts 2, 3 and 4 (Div. 1, §§ 21-23) ~how how a happy wording of a native
statement will sometimes give a clear :usight into linguistic usage. Again, such
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As regards the completeness of my information, the reader will
find no difficulty in judging where, for instance, one of my lists
exhausts all the native forms used in that context and where it is
incomplete.! In general the more fundamental the concept the more
exhaustive is my evidence and the better is my practical acquaintance
with the word and its various uses. It is hardly necessary to state
that the texts and sayings here reproduced represent about a
hundredth or so of the times I heard any given word used. Expres-
sions referring to botanical characteristics, for instance, or to types
of soil, I mainly learned to use and to understand in my cross-
country walks. But quite often I was not able to make very full
linguistic notes at the time. When an exceptionally good phrase
occurred I would make a brief note of it, mental or written, and then
lead my informant to repeat it, not necessarily as I had first heard
it, but so as to reproduce the information it contained and its
linguistic character.

Methodologically it is always interesting to know whether a state-
ment is an answer to a direct question or whether it is a volunteered
statement or a traditional saying. It is obvious that all the magical
formulae, the gardening cries and ditties, are traditional, set texts
(cf. Part VI). In most cases I have marked when a statement was
volunteered to me. The majority of the definition texts or such little
descriptive accounts as the texts concerning garden work,? the briefer
texts on magic® and the fuller texts on magic,* were obtained in the
course of ethnographic discussions. The greater part of my linguistic
material was, however, obtained from my more competent informants,
and with thcese I did not work very much by the question and answer
texts as 38, 39 and 4o (Div. VIII, §§2 and 3) exhibit grammatical peculiarities
and are juxtaposed mainly to exemplify certain difficulties with which I was
faced and to account for certain apparent inconsistencies in my presentation of
the linguistic material. Some really important texts—such as 33 (Div. VI, § 45)
on the function of the boundary pole, 21 (Div. IV, § 13) on the aim of the
kaytubutabu magic, 9 (Div. II, § 12), 15 (Div. III, § 24) and 19 (Div. IV,
§ 9) on some aspects of the growth of plants—arc methodologically interesting
because they show the manner in which the ethnographer has to manipulate the
raw material of his linguistic evidence in order to draw his theoretical conclusions.

1 At times, as in the lists of varieties of yam and taytu (Div. III, §§ g9 and 10),
I expressly statc the limitations of, and lacunae in, my materials. Again, in enu-
merating kinds of cultivable soil (Div. I, §§ 11 and 12) I may have missed one
or two words, though the list is the result of long and repeated enquiry; but the
fundamental divisions as to the type of habitat (Div. I, § 3 to 9) are certainly
complete.

3 Texts 29-35 (Div. VI, §§ 14, 22, 42, 44, 45, 47 and 48).

3 Texts 3876 (Div. VIII, §§ 2, 3, 9, 20, 22; Div. IX, §§ 6, 8-10, 13, 14, 16, 17,
20-22, 24, 28, 32, 35-37; Div. X, §§ 3-6, 8, 12 and 13).

4 Texts 77-84 (Div. X, § 15; Div. XI, §§ 2, 4, 6, 9, 11, 13 and 14).
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method. They had a clear idea of what I wanted from them and, in
the course of conversations, were always keen to give me sound
informative data. The line therefore between a spontaneously
volunteered and an elicited statement is not always easy to
draw.

The reader’s methodological interest in the following analysis
and the ethnographer’s practical interest in language as an instru-
ment of research both refer to language as a means to an end. But
language is more than this. Although it is not correct to say that
language expresses native ideas or that it embodies their concepts
and categories, yet it stands in a definite relation to the life of the
people who speak it and to their mental habits and attitudes. From
this point of view it provides us with the most important documents
illustrating types of human behaviour other than linguistic.

Take for instance two of the magical formulae which will be
discussed in Part VII. When the magician in Formula 1 declares:
“This is our oblation, old men, I have put it, hey”; or when in
Formula 4 he says: “I cut thee—my garden site; I make thy belly
blossom with my charmed axe, my garden site. It lifts and stands
there, it lifts and stands here,” he is definitely commenting on his
actions. Now a traditional standardised commentary of this sort,
which emphasises and enumerates what to the natives are probably
the most relevant aspects of the ritual, has a great ethnographic
value. The formulae containing exorcisms and enumerations of the
most dreaded blights and pests; the formulae where fertility is
anticipated in hyperbolical phrases; those where stability is
insisted upon by metaphors drawn from sailing and anchoring,
are one and all documents of the native attitude towards gardening.
There is not a single formula in which we do not find some important
piece of ethnographic information which throws additional light on
the ceremony, on its function and on its meaning to the natives.

What is true of formulae is, in a way, even more true of those
direct sayings and commentaries which refer to certain aspects of
gardening. The series of texts, 38 to 84, which comment on the
purpose, function or technique of certain practical or magical
operations are, as the reader will agree, most valuable illustrations
of native cultural acts. The texts—mentioned above from the point
of view of methodological interest—which define the function of the
boundary pole or the aim of coconut magic, or Text 37 which deals
with the relation between magic and work, also illuminate the
native outlook. We shall enter into this more fully in discussing the
educational character of a number of texts here presented. It will
be seen then that most of the sayings naturally throw light on
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technical, economic and ceremonial behaviour, since in native life
they actually function as commentaries to these activities—and as
directions and precepts given to the young (cf. Divs. IV and V).

The list of terminologies, the pairs of opposites or mutually
exclusive concepts, the linguistic relationship between the term
pwaypwaya as ‘fertile soil’, that is, ‘soil par excellence’, and as ‘land in
general’ (cf. Div. I, §§ 3 and 1) obviously correspond to realities
of native culture and behaviour. So do also the botanical terms
which show the special place occupied in the native mind by
cultivable crops as against all other growth. The use of possessive
pronouns and the special place given to food, more especially to
vegetable crops, in this class of words, is important as indicating
standards of value.!

Every item given in the following analysis could be considered
both as a document and as a tool in ethnographic field-work. It is
not necessary here to stress this two-fold orientation of interest any
further. But it is necessary to insist that the function of language
as a clue to mental process is by no means easy to assess. The relation
between idea and word, between verbal statement and mental atti-
tude, is a question which we shall have to consider in some detail.
Words—and even more so, perhaps, phrases, sentences and texts—
taken in conjunction with other types of behaviour, constitute
extremcly significant documents and commentaries. But there is
nothing more dangerous than to imagine that language is a process
running parallel and exactly corrcsponding to mental process, and
that the function of language is to reflect or to duplicate the mental
reality of man in a secondary flow of verbal equivalents.

The fact is that the main function of language is not to express
thought, not to duplicate mental processes, but rather to play an
active pragmatic part in human behaviour. Thus in its primary
function it is one of the chief cultural forces and an adjunct to bodily
activities. Indeed, it is an indispensable ingredient of all concerted
human action. Here I want only briefly to indicate what I mean, as
it will be necessary to enlarge on it further on (cf. Div. IV).

Let us survey rapidly the uses of language in Trobriand gardening,
starting, for instance, with a group of people who after the council
(kayaku) repair to the gardens in order to “count the plots in the
bush® (kalawa o la odila; cf. Ch. 1I, Sec. 3). These people have to
determine the area to be put under cultivation, to fix the boundaries,
in short to make everything ready for the cutting of the boundary
belt. The older men, with experience and a good knowledge of the
ground, identify the fields (kwabila), place the boundaries by means

1 Cf. Part V, Div. XII, §§ 3 to 7.
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of landmarks and trace the lines of stone (karige’z). All this is done by
means of a combination of speech and bodily activity. Movements,
words and gestures are used to solve this practical problem. The
natives search for objects such as trees, coral outcrops, or stone
heaps, discuss their proper names, point out, disagree. Finally they
come to a decision which is the outcome of verbal discourse, of going
about, pointing and using implements; for, as they come to an
agreement, they leave signs, blaze marks on trees, and cut down
saplings. Such words as kwabila, karige’s, tuwaga, baleko or tukulumwala,
words which define various species of trees and types of coral outcrop,
the proper names of a field, path or garden plot, are used as signifi-
cant actions side by side with bodily movements. Speech is here
equivalent to gesture and to motion. It does not function as an expres-
sion of thought or communication of ideas but as a part of concerted
activity. If we jotted down the words spoken there and treated them
as a fext divorced from its context of action and situation, the words
would obviously remain meaningiess and futile. In order to recon-
struct the meaning of sounds it is necessary to describe the bodily
behaviour of the men, to know the purpose of their concerted action,
as well as their sociology. Speech here is primarily used for the
achievement of a practical result. Secondarily it also fulfils an
educational purpose in that the older and better-informed men hand
on the results of their past experiences to the younger ones.

If we followed the group of people who usually go to cut the
boundary belt we would see that they also use words in order to
co-ordinate their activities, to communicate at a distance, to call out
for assistance—in short to regulate their concerted work. The same
would be the case also when, a few days later, after the great
inaugural ceremony, they repair in a body to the garden and carry
out communally the early clearing (takaywa). Then the bush is alive
with men who call out encouragements to one another, issue com-
mands, and co-ordinate their movements by verbal action at a
distance. Their work would be impossible without speech. Speech
again is meaningless without the context of the activity in which it
is enveloped. The handling of poles in the erection of the kamkokola,
the building of a fence, or the construction of a garden arbour,
would each supply us with examples of speech interwoven with
manual behaviour.

I want to make it quite clear that I am not speaking here only of
the Trobriand language, still less only of native speech in agriculture.
I am trying to indicate the character of human speech in general
and the necessary methodological approach to it. Every one of us
could convince himself from his own experience that language in
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our own culture often returns to its pronouncedly pragmatic
character. Whether engaged in a technical manipulation, pursuing
some sporting activity, or conducting a scientific experiment in a
laboratory or assisting each other by word and deed in a simple
manual task—words which cross from one actor to another do not
serve primarily to communicate thought: they connect work and
correlate manual and bodily movements. Words are part of action
and they are equivalents to actions.

Thus put, the point which I am labouring here may appear a
commonplace, something so obvious that it may well be neglected.
But the neglect of the obvious has often been fatal to the development
of scientific thought. The false conception of language as a means of
transfusing ideas from the head of the speaker to that of the listener
has, in my opinion, largely vitiated the philological approach to
language. The view here set forth is not merely academic : it compels
us, as we shall see, to correlate the study of language with that of
other activities, to interpret the meaning of each utterance within
its actual context; and this means a new departure in the handling
of linguistic evidence. It will also force us to define meaning in terms
of experience and situation. All this will be fully substantiated in the
following sections of this book.

The pragmatic character of language has so far been illustrated
only in its pronouncedly active uses; but this does not mean that
other types of language, such as narratives, magical formulae,
public harangues or legal utterances, lack completely the pragmatic
dimension. Language is never a mere shadow of some other cultural
reality. Take for instance a magical formula. The ethnographer may
find in it a number of illustrative phrases. He may discover that
certain words point to certain traditional attitudes and that others
contain a running commentary on the manual rite. The critical
reader may be interested in keeping a close methodological watch
over the ethnographer’s manipulation of the formula. But to the
native himself a magical formula is not a piece of folk-lore, still less—
obviously—an ethnographic document. It is a verbal act by which a
specific force is let loose—an act which in native belief exercises the
most powerful influence on the course of nature and on human
behaviour. Magic, moreover, as we have seen, acts as a powerful
social organising force. The utterance of a magical formula, which
forms the very core of every magical rite, is to the native a very
momentous and sacred act. The ethnographer who would treat it as
a mere piece of verbiage containing interesting linguistic illustrations
would really miss the most important point about magic—I mean
its cultural and sociological significance.
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The same applies to invocations of spirits, to legal utterances,
such as are made at the kayaku; to the harangues of the magician,
which are among the most powerful organising elements in native
gardening; to the cries and traditional banter exchanged at a
communal competitive enterprise ; to expressions which accompany
exchanges of gifts or of obligations. All these verbal acts arec as
important types of human behaviour as any manual rite.

I have tried to make clear that language is a cultural aspect in
its own right, a type of human behaviour which fulfils not some sort
of subsidiary function but which plays a part of its own, unique and
irreplaceable. The descriptions of linguistic reality must therefore
be given as fully, as minutely and accurately as those of any other
fact. They have to be given, of course, as they really happen, that is,
in the vernacular. With this there enters an additional difficulty into
the treatment of linguistic data. In language, as has been already
insisted in the Introduction, the purely conventional element is very
much more pronounced than in any other human activity. Human
beings have to eat, to sleep, to sharpen the point of a stick, to dig
the soil and to paddle a canoe, if not on exactly the same pattern,
at least in ways which are roughly comparable and have a con-
spicuous common denominator. But the words which they use to
describe the act of sleeping and of eating, of digging or sharpening,
are based on a specific convention which must be learned for every
culture. The phonetic reproduction of sounds heard in native
language does not give the same direct picture to the English reader
as does an account in English of what the natives are doing at a
ceremony or when they carry out a piece of work in the garden.

To put it even more cogently: if we had a sound-film taken of a
Trobriand gardening activity, the visual part of it would be self-
explanatory or could be made so by a brief ethnographic com-
mentary. But the accompanying sounds would remain completely
incomprehensible and would have to be explained by a long and
laborious linguistic analysis. This is the reason why we were able
to condense several aspects of gardening, technological, economic,
magical and sociological, into the relatively very short account of
Volume I. On the other hand one aspect, that of language, is going
to demand a disproportionate amount of space and attention.

We shall have in the first place to produce the texts, phrases,
terminologies and formulae in native. Then we shall have to face
the task of translating them. A word for word rendering is necessary
to give a certain direct feeling for the language, which a free trans-
lation in no way can replace. But the literal translation is not
sufficient because—as you will convince yourself easily by glancing
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at any of the ninety or so prose texts and forty-five magical formulae
which follow—such a translation simply never makes sense. The
wading through the unwieldy jumble of words carries its own
reward, but without an additional commentary on the part of the
ethnographer, it does not lead to a clear understanding of the text.

As we shall see, commentaries—and extensive commentaries at
that—are necessary. But it is easy to become redundant in com-
mentaries and by no means obvious where to draw the line between
going too much into detail on the one hand and giving an insufficient
and altogether too dry indication to the reader. It will be necessary,
therefore, to enter more fully into the details of the task which faces
us : how to achieve a full portraiture of a native language.

Div. II. THE TRANSLATION OF UNTRANSLATABLE WORDS

It might seem that the simplest task in any linguistic enquiry would
be the translation of individual terms. In reality the problem of
defining the meaning of a single word and of proceeding correctly
in the translating of terms is as difficult as any which will face us.
It is, moreover, in methodological order not the first to be tackled.
It will be obvious to anyone who has so far followed my argument
that isolated words are in fact only linguistic figments, the products
of an advanced linguistic analysis. The sentence is at times a self-
contained linguistic unit, but not even a sentence can be regarded
as a full linguistic datum. To us, the real linguistic fact is the full
utterance within its context of situation.

But still, as in all work of analysis, it does not matter very much
where we begin. Since in the translation of texts we have to proceed
by giving a word for word rendering, let us discuss this first. It will
soon enough lead us into the apparently more complicated, but in
reality more elementary, question of how to treat native texts and
contexts.

Let me start with the apparently paradoxical and yet perfectly
plain and absolutely true proposition that the words of one language
are never translatable into another. This holds of two civilised
languages as well as of a ‘native’ and a ‘civilised’ one, though the
greater the difference between two cultures the greater the difficulty
of finding equivalents.

Turning for a moment to more familiar European languages—
anyone who has faced the difficulties of translating a novel or
scientific book from Russian or Polish into English, or vice versa,
will know that strict verbal equivalents are never to be found.
Translation must always be the re-creation of the original into
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something profoundly different. On the other hand, it is never a
substitution of word for word but invariably the translation of whole
contexts.

It would be easy to skim the surface of any language for com-
pletely untranslatable terms. Such German words as Sehnsucht, or
Sauerkraut, Weltschmerz or Schlachtfest, Blutwurst or Grobheit, Gemiit or
Gemeinheit are not to be equated to any word in English, or, for that
matter, in any other European language. Such English words as
‘sport’, ‘gentleman’, ‘fair-play’, ‘kindness’, ‘quaint’, ‘forlorn’—to
mention only a few from a legion—are never translated in a foreign
tongue; they are simply reproduced. International currency has
been achieved by many Italian words: bel canto, basta, maccaroni,
diva, salami, as well as terms from music and painting. If we were to
enquire why these, with certain French words referring to technicali-
ties of love-making such as liaison, matresse, au mieux, complaisance; or
to culinary compositions and details of menu ; to fashion or to niceties
of literary craft, such as belles-lettres, mot juste, connaisseur are un-
translatable—the answer would be easy. In each culture certain
aspects are more openly, minutely or pedantically cultivated:
sport in England, good cooking and love-making in France;
sentimentality and metaphysical profundities in Germany; music,
noodles and painting in Italy.

Words referring to moral or personal values change their meaning
deeply even if the form is similar: compare French honneur, Spanish
honra, English ‘honour’, and German Ekhre ; or ‘faith’, foi, Glaube and
Je; or patrie, Vaterland, ‘home’, and la peninsula. English changes east
of Suez; it becomes a different language in India, Malaya and
South Africa. The question whether American is English is very
fruitful from the present point of view : you cannot swear in English
in the U.S.A. and vice versa. You cannot order your food in an
‘eat-house’ nor ‘get outside your drinks’ by the same verbal symbols
in a ‘saloon’ as in a ‘pub’; while Prohibition has introduced words
corresponding to the change of institutions and values surrounding
drink. In brief, every language has words which are not translatable,
because they fit into its culture and into that only; into the physical
setting, the institutions, the material apparatus and the manners
and values of a people.

With all this, it might appear that such words, however frequent,
are but freaks or peculiarities. Surely, it will be contended, numerals,
parts of the body, terms of relationship, conjunctions, adverbs,
prepositions, words as ordinary as bread and butter, milk and meat,
are simply, plainly, adequately and completely translated between
any two languages of the Western cultures. A brief consideration
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convinces us that this is not so. Were we to aim merely at achieving
some approximate indication of correspondence between two words,
sufficient to order a meal, to bargain over the price of an umbrella
or ask our way in the street, then even the linguistic instruction
supplied on a few pages of our Baedecker, certainly a cheap pocket
dictionary or an Ollendorf, will give adequate translations. But if in
our scientific analysis we define words as devices used in a number of
verbal and situational contexts, then translation must be defined
as the supplying of equivalent devices and rules. This makes our
point clearer: there is no simple equivalence between two languages
ever to be found which could be used right through, replacing the
German word by the English, or vice versa.

Let us take the simplest example, the numeral ‘one’, un, ein. They
correspond closely in counting. But un homme, ein Mann is not ‘one
man’ but ‘a man’. ‘One man one vote’ could not be translated by
un homme un vote, nor is ein Mann ein Wort translatable into ‘one man
one word’. Nor is c’est un homme honnéte equivalent to ‘this is one
honest man’. As soon as we come to derived uses, to subsidiary
meanings, to idiomatic handling of words, the equivalence breaks
down. Translation as an act of putting ‘one’=un appears to us at
once as a matter of rough, preliminary, makeshift arrangement
which has to be supplemented by a long series of additional data.

Or take the parts of the human body: we have at once to face up
to the fact that the conventional restrictions, euphemisms, and
twists obfuscate the meaning in English to a much larger degree
than in French or in German. For instance ‘belly’ is not equivalent
to Bauch or ventre; ‘stomach’ reaches almost to the knees, legs are
curtailed in their upper reaches. Such words as ‘breast’, gorge, sein,
Brust, Busen become untranslatable. And in English again the word
‘navel’, associated in a daring anatomical metaphor with an orange,
shocks many a continental damsel who thinks herself absolutely
protected by English prudery on this side of the Channel. ‘Eye’,
‘hand’, ‘foot’, and ‘arm’, ‘mouth’ and ‘ears’ seem so well defined and
precise that here a simple = might be enough. But even here some
European languages, for instance Slavonic, use the term ‘hand’
often to embrace the ‘arm’, as in Polish and Russian, where instead
of having ‘feet’ and ‘legs’ we have only lower extremities. Moreover,
in every European language the derived and metaphorical and
idiomatic uses of ‘eye’, ‘hand’ and ‘foot’ are so little co-ordinated
that they cannot be equated. ‘My two legs’ could not be set = meine
zwet Beine ; it would have to be meine beiden Beine. We neither eat nor
sleep linguistically in the same manner: while the Englishman
‘sleeps with’, the Frenchman couche avee. As to eating, a Frenchman’s
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bien manger becomes in German gut speisen, while the Englishman
‘dines well’. As regards adverbs and conjunctions, no one brought
up in a continental language will ever live down the absence of
déja, schon, juz, uze, gid or ya. Such German adverbs or particles as
doch, nanu, also, the French mais non, mais oui—not equivalent to the
German aber nein, aber ja—can neither be equated nor reproduced
in English.

We have now whittled down our paradox to the platitude that
words from one language are never translatable into another;
that is, we cannot equate one word to another. If by translation we
mean the supplying of the full range of equivalent devices, meta-
phorical extensions and idiomatic sayings—such a process is of course
possible. But even then it must be remembered that something more
than mere juggling with words and expressions is needed. When we
pass even from one European country to another we find that
cultural arrangements, institutions, interests and systems of values
change greatly. Translation in the correct sense must refer there-
fore not merely to different linguistic uses but often to the
different cultural realities behind the words. All the new systems of
teaching modern languages—whether it be Toussain-Langenscheidt,
Pelman or Berlitz—have in practice fully adopted this contextual
theory of language and realised the untranslatability of words. In
the case of words which have to be international, e.g. scientific
terms, congresses have to deal with their unification ; and it can only
be achieved because the apparatus of science is uniform, because
such arrangements as the metric system have been widely adopted
and because the institutional side of scientific training, laboratory
organisation and academic life is sufficiently similar.

In diplomatic documents and international treaties, which must
not contain any linguistic ambiguity, we are again faced with the
difficultv of finding a safe and unequivocal common denominator
to untranslatable words. Whether this is mainly due to the fact that
diplomatic language is used to conceal thought—according to the
definition of one of the most famous diplomats of history—or whether
it honestly attempts to serve its purpose, need not be discussed here.

The translatability of words or texts between two languages is
not a matter of mere readjustment of verbal symbols. It must always
be based on a unification of cultural context. Even when two
cultures have much in common, real understanding and the
establishment of a community of linguistic implements is always
a matter of difficult, laborious and delicate readjustment.

When two cultures differ as deeply as that of the Trobrianders
and the English; when the beliefs, scientific views, social organisa-
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tion, morality and material outfit are completely different, most of
the words in one language cannot be even remotely paralleled in
the other.

Let us turn at once to our own special case, that of Trobriand
agricultural terminology. The simplest word to be considered is
‘garden’. But obviously the English term may suggest anything from
a suburban plot to a park, from an allotment to a market-garden,
and in none of these senses, nor yet in any of the metaphorical exten-
sions to which this word is liable, could it be translated into Trobriand.
So that at once we are faced with a serious ‘gap’ in the vocabulary
of our Melanesian friends. For they really have no word corre-
sponding to our general term ‘garden’.

Instead they have a series of words : bagula, buyagu, tapopu, kaymata,
kaymugwa, baleko, each of which describes a certain type or kind,
aspect or phase of ‘garden’. But to ‘translate’ any of these native
terms by equating it to an English word would not merely be wrong,
but impossible ; or rather it would be impossible to find an English
word exactly corresponding to any one of the native ones. Further-
more, to label the native term by even a combination of English
words is at least misleading.

What then is the correct procedure? Let me exemplify it on one
of the words just mentioned—the native term buyagu—by making
a methodological reinterpretation of the technique adopted in
Division I (§§ 16-26) of Part V. First we had to remind the reader
of the general context of situation within which the word buyagu
could be used: that is, to indicate the social, legal and technical
arrangements by which a portion of cultivable soil is ear-marked
for next year’s gardens and recognised as ‘the future gardens’.

Then I give the merely approximate but useful English label
‘garden-site’, which I have used throughout the descriptive chapters
in order to avoid repeating the native term constantly. But this
compound term has to be immediately redefined by fuller English
circumlocutions, such as ‘land under cultivation at a given season’,
‘the land intended for cultivation’, ‘all the land within the common
enclosure’. These circumlocutions obviously derive their meaning
from the reader’s knowledge of how land is cultivated in the
Trobriands; that is, tracts of land consisting of one or two fields
(kwabila) are put under cultivation and a common enclosure is made
round them, which converts the area into one communal garden.
This meaning is illustrated in Text 3, where ‘garden-site’ and ‘the
garden as a whole’ is defined by its economic as well as by its technical
characteristics. In the definition of the term buyagu the reader has
then to be reminded of the manner in which a garden-site is physically
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delimited for the natives, first by the boundary belt and later by the
fence (§ 17).

Throughout its analysis we see that the word is progressively
defined by reference to the ethnographic description, supplemented
by additional information concerning linguistic usage. In paragraph
17 this parallelism of verbal use and real situation shows clearly:
“‘as soon as this (i.e. the bush) is cut buyagu, ‘garden-site’ becomes
opposed to odila, ‘bush’, ‘all the land outside’, also called yosewo,
‘uncut bush outside the garden-site’ . It is through the opposition
of the word buyagu to the two words odila and yosewo and, in the
sentence following the one just quoted, to the words kapopu and
kaulaka that the term buyagu is more closely defined. The relation
of this term to the cognate terms, bagula and baleko (§ 20), is equally
important; as well as the negative fact that one of the terms for
division of land, the term kwabila, is never used to describe a garden
in process of cultivation. Thus the definition of a word consists partly
in placing it within its cultural context, partly in illustrating its
usage in the context of opposites and of cognate expressions.

Turning to paragraphs 20-25 we see how the words buyagu,
bagula, baleko are defined by placing them within a series of terms
with mutually exclusive uses. It is clear that in all this the definition
is partly based on the long descriptions of the main ethnographic
account, but also largely on the contrast between the terms to be
defined and their opposites, and also on the comparison between the
respective area of each of the three terms.

It is interesting to note that, in his definition, the native informant
himself reproduces the context of situation first: “When we clear
the bush there remains the uncut scrub, there comes into being the
garden-site’ (Text 2). Here we have an indication that the term
buyagu in its most characteristic form can be used at the clearing;
that it marks the opposition between the uncut scrub and the land
which is being prepared for cultivation. In the second part of this
definition text: ‘“When we stand on the boundary belt, on one side
(we have) the uncut bush, on the other the garden-site,” the native
further defines the two terms by putting before us the concrete
situation in which we can have one of the opposites on each hand.
He then attaches the verbal labels to either side of the picture
respectively.

The need of a clear context of situation for certain words is even
more obvious in Text g, where my informant reproduces the socio-
logical as well as the physical context. We have an indication that
strangers arriving at a garden would first enquire about the ‘garden
as a whole’ (buyagu) and then about the ‘individually owned portions’
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(bagula). In this text we find also the interesting grammatical feature
that one word, and one word only, of the three expressions which we
have roughly translated by the English ‘garden’ can be used verbally,
and that this word bagula in its nominal form corresponds to the
dynamic conception ‘garden as actually cultivated’. In a full com-
mentary on these texts a number of other grammatical points would
have to be considered. For instance, the use of the possessive pronoun
‘his’ in Text 4 correlates a semi-economic, semi-legal claim to the
whole garden site on the part of the magician with the meaning of
the term buyagu, ‘garden as a whole’; while the possessive ‘his’,
referring to the individual owner, has a definite economic meaning
and is connected with the synonymous use of the terms bagula and
baleko.

We see then that it is impossible to define a word by mere equation.
Translation in the sense of exact and exhaustive definition of meaning
cannot be done by affixing an English label. Our paradoxical
heading ‘Translation of Untranslatable Words’ is obviously based
on a two-fold use of the term ‘translate’. If we understand by
‘translate’ the finding of verbal equivalents in two different languages,
this task is impossible, and the Italian adage traduttore, traditore holds
good. Translation in the sense of defining a term by ethnographic analysis,
that is, by placing it within its context of culture, by putting it
within the set of kindred and cognate expressions, by contrasting it
with its opposites, by grammatical analysis and above all by a number
of well-chosen examples—such translation is feasible and is the
only correct way of defining the linguistic and cultural character
of a word.

Thus, while for practical reasons we have to adopt a certain
rough and ready English equivalent for each native term—an
equivalent which functions as an aide-mémoire or rough label, but lays
no claims whatever to ¢ranslaie the native term—the real translation
is contained in the combined ethnographic and linguistic description,
which we have exemplified on the one term buyagu, but which will
be found illustrated in the few hundred words cited in the course of
Part V.

Take, forinstance, the apparently simple case of a technical imple-
ment. What do we achieve in the rendering : dayma = ‘digging-stick’?
A digging-stick is not an implement familiar to an English curate or
clerk, even if he happens to be an amateur gardener; he has never
seen one, never heard of one, certainly never used one; and even if
he knows that peoples exist who break their soil and plant their seed
by means of a pointed stick, he still does not understand the term

unless he also realises that the use, the type and the institutional
Vor. II D
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setting of a digging-stick are not the same in every primitive culture.
But to the reader the meaning of dayma has become real in that he
knows something about its material, shape and size; the technical
uses and economic associations, even the values and sentiments
which the digging-stick derives from its daily employment and from
the part it plays in magic and ceremonial. He is able to place it
within the gardening scheme of the Trobriands. All he now needs is
a general linguistic description of this word, of its various uses outside
gardening, of the set of terms to which it belongs, and of its gram-
matical characteristics. All this the reader will find in Division VI
(§ 5)-

When we translate kema by ‘axe’ we have to be even more on our
guard, because here we are dealing with an object which also exists
and functions in our culture and it is very important not to assimilate
the uses, the form and the material of the native implement with
those of our own. In so far as the axe is used in gardening, I have
described most of its technical functions and also its magical role.
And the meaning of the term kema is in the last instance to be
derived, not from the substitution of ‘axe’ for the native word, but
from our knowledge of the role which it plays within native culture,
here more specifically within native gardening.

All this refers also to such words as kaylepa, ‘magical wand’, kaytukwa,
‘staff’, kali, ‘fence’, tula, ‘boundary pole’. In every case the English
words merely supply a mnemonic counter, while the meaning of the
native terms is given in the descriptions and through linguistic
analysis. The word kamkokola 1 have only occasionally translated as
‘magical prism’, so far is the native word rcmoved from anything
which could be rendered by an English equivalent.

Thus it is only because we know the world of ideas, the various
activities, the economic rules of Trobriand gardening that we can
grasp the linguistic side of Trobriand agriculture. It is what we might
call their context of culture which supplies us with the relevant elements
whereby we can translate these words. Translation then becomes
rather the placing of linguistic symbols against the cultural back-
ground of a society, than the rendering of words by their equivalents
in another language.

At times it is necessary in ethnographic description resolutely to
go beyond the verbal and even, as we shall see, beyond the con-
ceptual outfit of the natives. The term ‘garden’, used throughout
my descriptive chapters is, as we know, an example of this, for it
does not correspond to any native word. At the same time I did not
use this word in its English meaning, and I trust that, especially
towards the end of Volume I, the word ‘garden’ did not conjure up
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to the reader a cabbage patch with a border of geraniums or pansies,
but that he saw the fence enclosing yam vines, taro, some bananas
and a patch of sugar-cane.

In the same way, in speaking about ‘agriculture’ and ‘gardening’,
about ‘labour’ or the ‘organisation of garden work’, about ‘leader-
ship’ and ‘economic dependence’, I was using abstract scientific
terms which have no counterpart whatever in native speech, and
yet have their meaning defined by facts belonging to Trobriand
culture. The ethnographer has constantly to go beyond the native
outlook and introduce certain categories which are not native. At
the same time, in building up his concepts the ethnographer must
never go beyond native facts. The question as to how far certain
terminological lacunae, such as the absence of words for ‘garden’,
‘work’, mana (magical force), ‘crops’, and so on, signify the absence of
native concepts, or even the absence of sociological realities, is still
to be examined (cf. Div. VII of this Part).

Returning now to the mechanism of translating words, the truth
of the principle that only full ethnographic description can serve as
a basis for linguistic analysis becomes very evident when we deal
with sociological terms.

Kayaku, whether in its more general meaning of ‘sociable reunion’
or in its narrower sense ‘garden council’—the German words
gesellschaftliches Beisammensein approach perhaps the native idea
more closely—is obviously not at all #ransiated by either English
equivalent. What really supplies us with the meaning of this native
term is an account of the place which the kayaku occupies in
the scheme of gardening: the character of the deliberations, the
nature of the business transacted, the legal consequences of the
typical harangues, and its ccremonial and magical framework.
And this applies to all magical activities, all legal acts and all the
other sociological and ceremonial phenomena which we have met
with in our descriptions. Kayasa, yowota, gabu, and so on—such
meaning as these words have acquired has come from the description,
not from the English label which we affixed to them for the sake of
convenience.

We have found that the word kayaku has two different meanings:
‘sociable reunion’ and ‘garden council’. We find a similar pheno-
menon in the word fowosi, which-signifies ‘garden magician’ and
‘garden magic’ (cf. Part V, Div. VII, §§ 10-14). With the term
towost a formal analysis of its structure will help us to decide which
meaning is primary. Such a formal analysis, which by showing
certain affinities between the word discussed and others indicates
probable derivations, further demonstrates the necessity of giving a
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special place to the linguistics of gardening over and above mere
descriptions of gardening.

Multiplicity of meanings will be found a characteristic of most

native words, even of such simple terms as pwaypwaya, ‘earth’,
‘land’, ‘soil’, cultivable soil’, ‘ecconomically appropriated soil’; valu,
‘village’, ‘place of human habitation’, ‘spot’, ‘home’ ; dakuna, ‘stone’,
‘coral rock’, ‘stony soil’ ; bagula, ‘area under cultivation’, ‘individual
garden’; or, in a verbal form, ‘to garden’, ‘to cultivate’, or, in a com-
pound adjectival form ‘cultivated’; buyagu, ‘garden enclosure’,
‘garden-site’, ‘cultivated land’ as opposed to the bush. The detailed
analysis of each will convince us beyond doubt that the natives do
distinguish between these various meanings. If we were to index the
sound we would find that the meaning of pwaypwaya (1) is very
definitely laid down by the context in which this word occurs, and
distinguished from pwaypwaya (2), pwaypwaya (3), and so on. The
meaning is differentiated also by grammatical indices, by the
possibility of substituting a synonymous word, by emotional tone
and by circumlocutory phrases. In no case have I found any confusion
in the mind of the speaker as to which of the several distinct realities
he wished to indicate by the use of one homonym or another. The
differentiation of meanings can be seen if we take the word, not in
isolation, but in conjunction with other words, sometimes with
synonyms, sometimes with opposites. Thus, as we shall sce the word
odila can be synonymous in certain uses with the word yosewo (Div. I,
§ 17) and then it can again be interchangeable with the word baleko
(Div. I, § 15). In the first sense it is antonymous to duyagu, in the
second sense to the body of words describing land not put under
regular cultivation, words such as dumya, rayboag, kaboma, weyka,
valu.
The contention that homonyms—that is, words which have the
same sound but different meanings—should not be lumped, should
not be represented as one word with a vague confused meaning, but
rather as a series of distinguishable linguistic units, will be proved
abundantly throughout the following pages. The extreme theore-
tical importance of doing this cannot be exaggerated. Carelessness
in dealing with this problem, or probably a wrong theoretical
attitude, has been responsible for a great deal of misleading informa-
tion, sometimes on such extremely important and crucial native words
as, for instance, the Melanesian word mana (magical force), kinship
terminologies, dogmatic terms relating to such concepts as ‘soul’,
‘spirit’, ‘God’, and sociological appellations. To this question we
shall still have to return in the course of our theoretical analysis.

We can now lay down a number of points, some theoretical and
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some practical, which it will be necessary to bear in'mind throughout
the following analysis:—

(1) The mere lexical equation of an English and a native word is
necessary for practical convenience but theoretically inadequate.
For practical convenience it is necessary because if we used a native
term wherever possible an ethnographic book would become an
unreadable jumble of native and English, of native technical expres-
sions and sociological concepts sticking out of the grammatical
framework of the English language.

(2) At times it becomes necessary to use an English term with
Trobriand implications, that is, a word from our own language in
a native sensc. For an ethnographic description must not merely
reproduce the native outlook, still less confine itself to the native
linguistic compass, but must operate with general sociological
concepts.

(3) The correct translation of cach native term, besidcs its rough
and ready labelling, is indispensable. This is achieved by reference
to ethnographic descriptions and by the placing of the word in its
context of culture, in the context of cognatc words and opposites
and in the context of appropriate utterances.

(4) The various meanings of a homonym must be kept apart.
We have to consider the use of the same sound with scveral distinct
meanings, not as a linguistic vagueness or lumping together or
confusion, but as what it really is—a series of distinct uses.

All these considerations simply mean that language is a part, and
an essential part at that, of other cultural realities. The language of
agriculture enters deeply into the Trobrianders’ gardening activities.
Unless we know how they make their gardens we can give no sense
to their terms, nor meaning to their magical formulae, nor yet
develop any interest in their gardcning phraseology. Without this
cultural foundation linguistics must remain always a house of cards.
Equally true is it that without the language thc knowledge of any
aspect of culture is incomplete.

This is really tantamount to saying, as we did above, that language
is a cultural force in its own right. It enters into manual and
bodily activities and plays a significant part in them, a part sui
generis which cannot be replaced, even as it does not replace any-
thing else.

What this part is, however, and in what consists the placing of a
word against the context of culture, we still have not defined with
any precision. It is obvious that words do not live as labels attached
to pieces of cultural reality. Our Trobriand garden is not a sort of
botanical show with tags tied on to every bush, implement or activity.
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It will be our business to reconstruct what speech achieves in a
primitive culture, or, for that matter, in a highly developed one.

But first it is necessary to realise that words do not exist in isolation.
The figment of a dictionary is as dangerous theoretically as it is
useful practically. Words are always used in utterances, and though a
significant utterance may sometimes shrink to a single word, this is a
limiting case. A one-word sentence, such as a command, ‘come’,
‘go’, ‘rise’, a ‘yes’ or a ‘no’, may under exceptional circumstances
be significant through its context of situation only. Usually a one-
word sentence will have to be explained by connecting it with
utterances which preceded it or which follow. To start with single
words—even if such words might occasionally be uttered in isolation
—is the wrong procedure. But this I do not need to elaborate; for
it is now a commonplace of linguistics that the lowest unit of language
is the sentence, not the word. Our task is rather to show that even
the sentence is not a self-contained, self-sufficient unit of speech.
Exactly as a single word is—save in exceptional circumstances—
meaningless, and receives its significance only through the context
of other words, so a sentence usually appears in the context of other
sentences and has meaning only as a part of a larger significant
whole. I think that it is very profitable in linguistics to widen the
concept of context so that it embraces not only spoken words but
facial expression, gesture, bodily activities, the whole group of people
present during an exchange of utterances and the part of the
environment on which these people are engaged.

I have spoken several times of the context of cultural reality. By that
I mean the material equipment, the activitics, interests, moral and
aesthetic values with which the words are correlated. I shall now
try to show that this context of cultural reality is strictly analogous
to the context of speech. Words do not live in a sort of super-
dictionary, nor in the ethnographer’s notebook. They are used in
free speech, they are linked into utterances and these utterances
are linked up with the other human activities and the social and
material environment. The whole manner which I have adopted
for the presentation of my linguistic and ethnographic material
brings the concept of context to the fore. Not only have I tried in
the definition of technical terms to show how these terms form groups
of kindred entities, not only have I tried, by placing the linguistic
account against an outline of real activities, to give them life and
body; but the division of the linguistic material under headings
which closely correspond to the chapters of the descriptive account
keeps every word, every phrase and every text within its proper
context of culture.
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Div. III. THE CONTEXT OF WORDS AND THE CONTEXT
OF FACTS

We started the last division on a paradoxical quest: how to translate
untranslatable phrases and words. Our argument, which incidentally
enabled us to solve the riddle of the paradox, landed us in another
apparent antinomy: words are the elements of speech, but words
do not exist. Having once recognised that words have no independent
existence in the actual reality of speech, and having thus bcen
drawn towards the concept of context, our ncxt step is clear: we
must devote our attention to the intermediate link between word
and context, I mean to the linguistic text.

From among the fourscore or so native utterances recorded and
printed I shall choose one which, through the scope of its subject
matter, the variety of its linguistic features, its grammatical interest
and also through its length, is specially suitable for analysis. The
free translation of this text has already been quoted in Section 1 of
Chapter V, and I advise the reader first to refresh his memory by
perusing it and the descriptive context in which it occurs. The tale
tells us about the all-important subject of famine. The fear of famine
and the hope of prosperity form, as we know, the emotional back-
ground of the whole economic life of the Trobriander. In this text,
besides one or two dramatic highlights thrown upon the happenings
during famine, we find an interesting account of gardening (vv.
10-12), information about economic transactions (vv. 8-9), reference
to magic (vv. 6—7), legal discussion upon vendetta (v. 15) placed in
the sctting of the precarious existence led by inland natives on the
lagoon shore (vv. 13, 14, 16). Finally, the belief, so very important
in the political and tribal life of the natives, as to the causes of
famine and prosperity (vv. 17-19).

The first sentence arose out of my conversation with a group of
informants, in the course of which I enquired whether any one of
them had himself experienced a bad famine. Tokulubakiki answered
me (for abbreviations, sce Introductory Note, Part V):

T. 24
1. Molubabeba o gwadi-la  i-gise.
(informant’s father) in child his he see

Immediately after this he enlarged upon the bodily ailments
associated with famine:—

2. Iga’u t-kugwo  sipsipsipwapunu  i-katoula-si.
later on he first (a skin rash)  they sicken
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3. Mimilisi boge i-kariga-si tomwota ola odila; mimilisi wa
sundry already theydie humans in bush sundry in

dumya, mimilisi o  raybwaga, mimilisi wa sopi.
swamp sundry in coral-ridge sundry in water

4. Kidama wa sopt,  bi-lumli yama-si
supposing in  water he might be moist hand theirs
kayke-si — bi-kariga-si wala.

foot theirs  they might die  just

5. Pela molu,  kaulo ta-kam-si gala.
for hunger yam-food we (i.p.) eat no

Then he went on to describe the events which took place after
the famine was over. It is very characteristic that first of all he turns
his attention to the magical and ceremonial side :—

6. Iga'u boge t-wokwe —  molu; i-miga’i-se
later on already he is over —hunger they magic
leya, bi-pulu-se valu.

wild ginger  they might bespit  village

7. Oyluvi bi-kaylum-si boge lay-kuna.
afterwards they might magic-herb already he did rain

The subject next in importance is the quantitative measure of
dearth and misery; the account of how much is paid for a basket-
ful of seed yams. Anyone acquainted with typical European
peasants, of whatever nationality, will find himself on familiar ground
in this association of numerals of currency or articles of exchange
with agricultural produce:—

8. Bayse
this (Here the narrator marks off a length on his forearm of about
40 cm, = 16 in. from the tips of his fingers.)
vaygu’a  i-gimwala-si  yagogu:
valuable they barter  seed yam

9. vaygw'a  bwoyna, luwatala yagogu;
valuable good  ten (basketsful) seed yam
vaygu’a kwayketoki, lima.

valuable small (r.b.) five (basketsful)

Then comes an equally illuminating account of the absurdly
restricted extent of gardening activities. And here again he gives
numerical data and units of measurement, and the whole account is
punctuated by the emotional drive : the gradual return to normality,
to the state where each man makes at least one garden plot for
himself.
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0. Iga’u bi-sapu, bi-sapu:— kway-tala
later on  he might plant  he might plant  one (r.b.)
baleko luwayyu  tomwota, gubwa-tala, gubwa-tala,
garden-plot  twenty humans one (sq.) one (sq.)
gubwa-tala . . . .
one (sq.)

11. Iga’u boge sita t-kasewo _yagogu;
later on already  alittle  he plentiful seed yam
kway-tala  tayyu tomwota.

one (r.b.) two (m.) humans
12. Iga’u bi-kasewo _yagogu:
later on  he might be plentiful  seed yam

kway-tala — tay-tala;  kway-tala — tay-tala.
one (r.b.) one (m.) one (r.b.) one (m.)

After that my narrator—whom, according to the inviolable rule
of field-work, I let ramble on as long as he was fluent and relevant—
returns to the dramatic side of the situation :—

13. Kulumata bayse  bi-tamwa’u-si: gala waga
(western district) this  they might disappear no canoe
bi-la o bwarita, ta-poulo.
he mightgo in sea we (i.d.) fish

14. Waga bi-la, t-gisay-dasi, boge i-katumatay-da  wala.
canoe he might go theysee us already they kill us just

15. Bi-katumatay-da, gala  bi-giburuwa veyo-da,
they might kill us  no he might be angry  kindred ours
pela  molu.
for  hunger

16. Ta-supepuni o la odila, ta-gise waga, kay-tala —
we hide in bush we (i.d.) see canoe canoe one (w.l.)
gala, ta-la ta-poulo.

no we (id.) go we (i.d.) fish

Finally, he ends up by giving the ‘cause’ or ‘reason’, the w’'ula of
famine. And here we see the native mind running in its traditional
groove and attributing this unusual, unnatural, intensively painful
occurrence to magic inspired by retribution. However distorted its
ethical value may appear to us, we have here a piece of moral
metaphysics :—

17. U’ula  bayse waygigi, boge i-bulati-se valu
basis  this  drought-sorcery already they bewitch place
gweguya,  pela  ta-bugwa’u veyo-la.

chiefs for  we (i.d.) ensorcel  kindred his
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18. Mwakenuva,  Purayasi boge i-kariga-si,
(dead chief) (dead chief) already  they die
Numakala boge i-bulati.

(last but one chief) already  he bewitch

19. Kidama bi-karige guwya’u, ta-bulati valu.
supposing he mightdie chief  we (i.d.) bewitch village

If the reader is still somewhat hazy about what I mean by context,
let him reflect upon the manner in which we have framed the above
narrative into its context of subject-matter. It is, alas, impossible,
with the means at the disposal of a present-day ethnographer to
reproduce certain aspects of the context. If I could, by a good
phonographic record, counterfeit the living voice of Tokulubakiki :
how it trembled with emotion when he was depicting the miseries
and illnesses (vv. 2—4, 13-16); the relative rest and satisfaction
of its cadences through vv. 6-12 as he described the gradual
re-establishment of prosperity in the village ; the accents of awe and
reverence when he spoke about the dreaded and respected power of
the chiefs through their magic of waygigi (vv. 17-19)—I should
certainly be able better to translate the text in the sense of imparting
to it its full cultural flavour and significance. Again, if by a cinemato-
graphic picture I could reproduce the facial expression, the bodily
attitude, the significant gestures, this would add another contextual
dimension. The gesture in at least one place (v. 8) I had to indicate
because without it the words became meaningless. But please
remember that the integral réle of gesture in speech is quite as
important for our understanding of an utterance as the one or two
significant movements or indications which actually replace an
uttered word.

There is no reason whatever why, in the future, an exact and
physiological study of speech should not use the apparatus of sound
films for reproducing fully contextualised utterances.

There are parts of the context of speech, however, which we shall
be able to reproduce as fully as is necessary to illustrate certain
essentials of language and of meaning: I refer, not to the context of
gestures or of significant bodily movements, but rather to the context
of associated activities. To this, however, we shall return when we
have learned to understand the context of pragmatic speech, i.e. of
utterances inextricably bound up with action. The contextual
comments, whereby I have framed the fragments of the above
narrative into their appropriate situational setting, correspond to a
certain extent to such pragmatic contextualisation.

Let me, however, pass to some more technical and more ele-
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mentary points with regard to the editing of native texts. Let us
glance at the second line running under the native text—the word-
for-word English rendering. This has been made throughout by
placing what we have called ‘“mnemonic counters” or “approximate
labels” under each native word; that is, we have rendered each
native word by an English one which does not purport to define the
word but simply to identify it. If the literal rendering is compared
with the free translation (cf. Ch. V, Sec. 1), it will be seen that a
great many words are changed in passing from the one to the other.
This shows that the adequate English reproduction at which we aim
in the free translation could not be given in the interlineal labelling.

Let us have a look at a few of these interlineal labels. The word
iga’u, which appears in vv. 2, 6, 10, 11 and 12, has been labelled
throughout by ‘later on’. But, as we shall see when we come to the
commentary and free translation of the text, this word in v. 2 has a
vague conjunctive sense of ‘at that time’, ‘then’. In v. 6 it is frankly a
temporal conjunction, ‘when’. In v. 10 it is rather a temporal
demonstrative, ‘then’, ‘at that time’. In v. 11 it has the same meaning,
something like ‘as soon as’, temporal correlative ; in v. 12 its meaning
is similar, but through its place in the context of narrative and as
following the first iga’u it carries a stronger emphasis, something
like ‘and again then’, ‘as soon as’. Indeed the variety of meanings
of such words as iga’y, ‘later on’, pela, ‘for’ (vv. 5, 15, 17), #’ula, ‘basis’
(because of) (v. 17), kidama, ‘supposing’ (vv. 4, 19), opluvi, ‘afterwards’
(v. %), boge, ‘already’ (vv. 3, 6, 7, 11, 14, 17, 18), is extremely great.
We already know that such words as molu, ‘hunger’, ‘famine’,
‘scarcity’ ; valu, ‘village’, ‘place’; odila, ‘bush’, ‘uninhabited land’,
‘uncut scrub’; baleko, ‘garden plot’, ‘individual garden’ and so on,
have a wide range of meanings.

Now why do we make it an infrangible rule to render every
native sound by the same English equivalent, only to spend a good
deal of extra work afterwards in trying to indicate what exactly this
equivalent represents in the given context? My aim is to show how
by means of a limited number of vocal symbols the Trobriand
natives arrive at expressing a very wide range of meanings. I want
the reader to have as close a reproduction as possible of the bald
clipped juxtapositions of the Kiriwinian language. Now it would be
too great a strain on an English reader to memorise the meaning of
each native term, in other words to learn the Trobriand language,
before he could appreciate my collection of texts. Therefore I am
using the device of identifying each native word by a rough and
ready English approximation. Each such approximation, however,
I want the English reader to apprehend in the native sense. Exactly
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as in the main ethnographic text I advised the reader to visualise the
word ‘garden’ in the Trobriand cultural setting, so here when he
reads ‘hunger’ for molu, ‘barter’ for gimwali, ‘valuable’ for vaygu’a,
‘seed yam’ for yagogu, ‘garden plot’ for baleko, ‘one square’ for
gubwa-tala and so on, he must think in native though he uses English
terms. And if such counters are to fulfil their main function, that is,
to stand for and represent a Kiriwinian word, it is obviously neces-
sary always to use the same English equivalent for the same native
word. But after we have taken this first step to bring home the
native text to our European minds two further tasks remain. The
first is to establish the relationships between the words ; to show how
they integrate into sentences; how, by means of certain gram-
matical instruments, by position and by context, the various shades
of meaning are produced. In other words, we must supply a gram-
matical commentary to each text, and redefine each term into the
proper grammatical form in which it will appear in the free trans-
lation.

But the meaning of each word alters in yet another dimension.
The same sound, as we know, corresponds to a variety of meanings ;
and each sound must be regarded as liable to function in a variety
of homonymous réles. Now the choice of the appropriate shade or
distinction is not always easy, and this contextual specification of
meaning constitutes our second task.

After having briefly indicated in what the general interpretation
of the texts will consist, let me enumerate the practical rules obscrved
in the interlineal rendering, in the grammatical commentary and
finally in the contextual specification of meaning.

A. Rules of Interlineal Translation.

As we know already, the fundamental principle here is that for
each native word we adopt one English fixed meaning. The only
exception to this are accidental homonyms; that is, two or more
native words that obviously have nothing to do with each other
semantically and yet have by sheer accident the same sound. Thus
for instance, kam ‘to eat’ and kam ‘thine’, mi, abbreviated from mili
or mini, ‘people of’ and mi ‘your’, cannot be translated by the same
English equivalent. Also the word tabu in the sense of ‘grandmother’,
in the sense of ‘maternal aunt’ and in the sense of ‘taboo’ are acci-
dental homonyms and I shall provide each with its own fixed
meaning.

Any group, however, of cognate homonyms, that is, of words
used in different but allied meanings, will be rendered by the same
English equivalent. In the texts which follow the reader will find a
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number of words of which there is no analysis either in the preceding
ethnographic description or in the linguistic commentaries to the
texts. Such words as gise, ‘to see’, kugwo, ‘to be first’, tomwota, ‘humans’,
yama-, ‘arn?’, ‘hand’, kayke-, ‘leg’ ‘foot’, bwarita, ‘sea’, kalasia, ‘sun’,
yena, ‘fish’, sisu, ‘to sit’, la or lolo, ‘to go’, ma, ‘to move hither’, wa, ‘to
move thither’, etc., etc., are generic words which have no place in any
part of this ethnographic study. They are used in all speech, whether
it refers to religion, magic, economics, social organisation or arts and
crafts. The full meaning of each such generic word will be under-
stood by perusing a number of the texts in which it appears.

As to the fixed meaning for such generic words, I have tried always
to choose the most usual or ordinary sense given to them by the
natives. As a rule these are neither the most abstract nor yet the most
concrete meanings. When the word describes a physical act, as with
gise, ‘to see’, and is then in its particular contextual uses widened
into the more abstract ‘to experience’, ‘to visualise’, ‘to grasp
mentally’; or into the more specific concrete ‘to perceive’, ‘to
discriminate’, I have adopted the simple English word ‘to see’ as the
fixed meaning. At times I was guided by practical considerations:
when an exact rendering of the Trobriand meaning would require
lengthy circumlocutions or compound terms I have chosen a shorter
though less adequate label. In many words, such as those for the parts
of the body, or for such ordinary bodily acts as to sit, to go, to lie, to
sleep, to eat, there is not much difficulty.

The choice of the fixed meaning, however, is best illustrated in
the divisions dealing with agricultural language and words which
refer directly to gardening. At the end of each division, I am
passing in review the distinctions within each group of homonymous
variants. In most cases I am making an attempt to establish what I
have termed the primary meaning and I have provided each
derived meaning with an index number. But as will be seen, it is
not always feasible or convenient to use the primary meaning as
the fixed equivalent, although in most cases I have stuck to this
rule. Thus molu, ‘hunger’, malia, ‘plenty’, valu, ‘village’, pwaypwaya,
‘soil’, odila, ‘bush’, are all translated by the word which we give as
the primary meaning.

A glance through the texts will show that some words are rendered
by a description in brackets. The first word in the text quoted above
is a personal name and instead of repeating this I have described the
status of the person thus named—always acting on the principle of
making the text as accessible to the reader as is compatible with the
principles here adopted. Certain grammatical instruments have also
been rendered in brackets, but of these I shall speak more fully in
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our grammatical discussion (see below, B). In several texts the reader
will also find the context of gesture indicated. Thus, besides the
example in the above text, in Text 14 the demonstrative bayse, ‘this’,
is accompanied by a deictic gesture, my informant pointing to an
object in the physical context, in this case a flower. In Text 19 a
similar gesture indicates the new shoot of a coconut. This type of
deictic gesture, the pointing to an object instead of naming it, is as
frequent in the speech of a Trobriander as in that of a Neapolitan,
or for that matter, of any European. It may be rude to point, but it
is often convenient. The deictic gestures in Text 15 refer to elements
which are not so easily described in the language of the Trobriander;
they give indications of a surface, of a severed portion of a plant, of
a certain combination of vegetable anatomy for which, as far as I
know, there are no native words. Here again the gesture is an
integral part of language and it had to be indicated in the interlineal
rendering. In the texts here quoted there are not many gestures of
emotional importance, nor gestures descriptive of an action, nor
yet gestures of a comical or indecent nature which are so frequently
to be found in some types of Trobriand story. But every Trobriand
utterance is associated with graphic gesture which, unfortunately, it
would be hardly feasible to reproduce.

From all this it is clear that the interlineal word-for-word rendering
is based on a great deal of antecedent work and knowledge, that it
implies a detailed working out of the meaning of terms, grammatical
distinctions and also certain contextual annotations. Only in so far as
certain grammatical instruments are translated is anything done in
it to indicate how the words are linked up, and to this we now turn.

B. Grammatical Treatment of Texts.

In Trobriand, as in European languages, grammatical problems
can be divided into that of syntax, that is, the relationship of words
to one another or the structure of sentences; into the problem
of accidence, that is, the modification of certain words by formal or
positional elements (cases and numbers of nouns, tenses, persons,
moods and aspects of verbs, classification of nouns by gender and
associated categories, and the problem of the formation of words
from significant elements).

In Trobriand, also, we can legitimately divide words into parts of
speech: noun, verb, pronoun, adjective, preposition, adverb and
conjunction stand out as clearly as in English. Both in the choice of
fixed meanings and in the general analysis of isolated words it was
important to adopt a system which would clearly indicate the
character of each word as a part of'speech. This I have achieved by
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the simple device of translating a Kiriwinian word by an English
noun when the root is predominantly nominal ; by a verb when it is
primarily an action word or one that describes a state or condition.
And similarly with adverbs, adjectives and so on. Whenever for some
reason this could not conveniently be done I placed behind every
native word its brief grammatical description (n.=noun; v.=verb;
adv. = adverb, etc., etc.).

Throughout Part V, though not in the descriptive account, the
grammatical particle is set apart from the root by means of a hyphen.
Such particles are principally used with verbs, adjectives and
numerals, more rarely with nouns.

Without a single exception the verb must be provided with a
personal pronoun. Take the word -gis or gise, ‘to see’: a-gis, ‘I see’,
ku-gis, ‘thou seest’, i-gis, ‘he sees’, ka-gis, ‘we two (exclusive dual) see’,
ta-gis, ‘we two (inclusive dual) see’. The plural is marked by the
suffix -se or -si, accompanied at times by a slight variation of the
verbal root for phonetic reasons. Thus the plural of ‘to see’ is:
ka-gisi-se or ka-gisay-se, ‘we (exclusive plural) see’, a—gz'si-se or
ta-gzsay-se, we (inclusive plural) see’, ku-gisi-se or ku-gisay-se, ‘you see’,
i-gisi-se or i-gisay-se, they see’. In thc interlineal translation I have
rendered each verb in its complete form by a personal pronoun and the
root. In the above text, for instance, we find i-gise, ‘he sees’, i-kariga-s,
‘they die’, ta-kam-si, ‘we (inclusive plural) eat’. Phonetically such
personal verbal pronouns as well as the signs of plural are incorporated
into the words. I have hyphened them off in order to make the root
stand out. The pronominal prefixes never appear except in con-
junction with verbs.

The reader will find two more forms of personal verbal pronoun.
First, the consonant b is sometimes prefixed to the verbal pronoun
when this is a vowel; or an extra syllable, bu, ba, may be added.
Thus instead of a-, ku-, i-, ka-, ta-, ku, i-, we have ba, buku-, bi-, baka-,
bata-, buku-, bi-. This sound & changes the character of the verb. It
could be very roughly described as constituting the future tense, but
in reality it is a much more comprehensive category. It conveys the
idea of potentiality, past, present or future; or at times it is simply
emphatic. Thus a very strong imperative, defined as a rule by gesture,
context and voice, would be expressed by the prefix bukula, ‘go
away!”; on the other hand buku as in bukula might be an expression
of potentiality ‘perhaps thou mightest go’. As a fixed meaning
distinguishing verbs thus modified by the potential 4 I have chosen
the English auxiliary verb ‘might’. It remains to redefine in tne
commentary on each text the very vague sense which we have
advisedly given to this grammatical element and to give in the free
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translation its real and specific meaning derived from the context.
Another modification of the verbal pronoun is by the sound /. As
regards form, it is used in a manner completely analogous with the
sound &, except that in the third singular it becomes lay- as in lay-gis,
lay-ma. This sound imparts a tinge of definiteness; at times it places
the action into a regular past, accomplished state; at times it only
gives emphasis. On the whole it is best to regard it as an implement
of definiteness and accomplishment. The letter / I have rendered by
the fixed meaning ‘did’, luku-gis, ‘thou didst see’. The fact that this
rendering is sometimes a little un-English is rather an advantage
than a drawback; for we have here to render something for which
avowedly there is no equivalent in English.

Another modifier of the verbs is the adverb boge, rendered by the
fixed meaning ‘already’. This fulfils a somewhat analogous function
to the / in personal verbal pronouns and is very often found super-
imposed on them. I-ma, ‘he moves hither’, lay-ma, ‘he did move hither’,
boge lay-ma, ‘he already did move hither’. One might describe these
as a series of forms of gradually increasing accomplishment. But even
here, unless we know the context and very carefully assess the integral
character of the utterance, it would be rash to jump to conclusions.
Certainly the series has not a clear tcmporal meaning, and does not
represent present, imperfect, preterite, perfect or pluperfect. In dealing
with the Trobriand language it is best to lay aside completely the idea
of clear temporal categories.

One or two more points about the use of verbs remain to be
mentioned. Sometimes particles are suffixed to the verbal root:
-ki adds direction to the meaning : la or lolo, ‘to go’ ; lo-ki, ‘to go there’ ;
sayli, ‘to put’, say-ki, ‘to put there’, ‘to give’ ; mwoy-ki, ‘to move hither
at’, woy-ki, ‘to move thither at’ ; kana-ki, ‘tolie at’, ‘to lie by somebody’.

A difficult subject is that of reduplication in verbs. Sometimes it
gives the words an iterative or durative meaning; sometimes it is
employed only for emphasis. Here again one has to consider the
sentence as a whole and as a part of its context, and only then proceed
to the grammatical diagnosis of the word.

Nor is the distinction between transitive and intransitive verbs
easy to make. Transitiveness is very clearly marked in pronominal
forms only, and in these only the first and second persons have an
objective case: i-woy-gu, ‘he beat me’, a-woy-m, ‘I beat thee’, but
i-woy-ye ka’ukwa, ‘he beats the dog’. The part played by a noun in a
sentence, the question whether it functions as an object or as a sub-
ject, is therefore not marked in any formal manner. I-woy-ye tau
means ‘the man beats’ or ‘he (subject implied) beats the man’. The
context gives the solution. The passive does not exist.
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We can deal much more rapidly with nouns. There is no plural
except for kinship terms, terms for states of mind, and one or two
sociological descriptions: guya’u, ‘chief’, gweguya, ‘chiefs’, gwads,
‘child’, gugwadi, ‘children’. Nouns are characterised, however, by two
kinds of agrecment : in the first place they are used with and deter-
mine the form of several types of pronouns. This point has been fully
dealt with in Division XII (§§ 3—7), so I shall not enter into it here.
In the second place each noun has what might be called its gender
in the wider meaning. As in many Indo-European languages,
notably in those of the Slavonic family, each noun is either mascu-
line, feminine or neuter; and adjectives, ordinal numerals, pronouns
and also (as in Slavonic again) certain verbal forms vary in accor-
dance with gender, so in Kiriwinian there is a strict agreement
between the class of the noun and the particle which is used to com-
pound the adjective, numeral or demonstrative pronoun used
with it.

None of these words exists in a self-contained form conveying an
abstract meaning of number, quality or rcference. There are no
single words to express such conceptions as ‘this’, ‘big’, ‘long’, ‘one’,
etc., in the abstract. Thus, for example, there is no equivalent for the
word ‘one’, or for any other numeral. Whenever number is indicated
the nature of the objcct numbered must be included in the word.
Thus:—

(1) One man = TAYtala ta’u
One woman = NAtana vivila
One stone = KWAUYtala dakuna
One canoe = KAYtala waga etc.

(2) Twomen = TAYyu tav’a’ul
Two women = NAYyu vivila
Two stones = KWAYyu dakuna
Two canoes = KAYyu waga.

Comparing the numerals in these tables, TAYtala, NAtana, etc.,
it can be seen at a glance that each consists of two elements, one of
which remains unaltered in (1) and (2) respectively, namely, the
suffix -tala, ‘one’, -yu, ‘two’, etc.; whereas the other part, TAY-,
NA-, KWAY-, KAY-, ctc., corresponds evidently to the objects or
persons numbered.

The same holds good with regard to other numerals, as well as
to demonstratives and adjectives. Such words consist of a fixed form

1 Taw’a’u, ‘men’, plural to ¢a’u, ‘man’. Another of the very few plurals extant
in Kiriwinian.

Vou. 11 E
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or mould, which carries the meaning of the numeral, demonstrative
or adjective, and of a variable particle which denotes the class of
object to which the numeral, demonstrative or adjective is being
applied. We shall call the former element the fixed part or root, and
the latter one the classificatory particle or formative.

As we saw in the above example, the numerals are formed by
suffixing the fixed part, which carries the meaning of the number,
to the classificatory particle, which carries the meaning of the object

numbered. This may be represented diagrammatically :—

Prefix denoting object
numbered

Stable element or root denoting
number

by means of the
classificatory particle

TAY-

human

by means of t